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A Note on Sources, Footnotes, and Notation

The information contained in this volume has been compiled primarily
from Jewish sources. Every effort has been made to present evidence
from the most respected of the Jewish authorities, whose works appear in
established historical journals or are published by authoritative Jewish
publishing houses. A substantial body of evidence that supports the find-
ings herein was excluded by the editors and deemed to be from sources
that may be considered anti-Semitic or anti-Jewish. Every effort has been
made to be fair and balanced in the presentation of this body of data.

The terms buy, own, and sell, and variations thereof, in connection with
the commerce in enslaved Black people, are used with reservation and
strictly for the convenience of the reader. In no way should the reader in-
fer sanction of this activity—which is a wholly illegal and immoral crime
against humanity—by the use of the terminology of legitimate commer-
cial transactions. Also, the term slave refers to the African men, women
and children who were forcibly entrapped in dehumanizing conditions
for the profit of others. We do not accept such a term as descriptive of
their character or nature, only of their circumstance.

And finally, the subject at hand should be approached with great sensi-
tivity. Those who would use this material as a basis for the violation of
the human rights of another are abusing the knowledge herein. The wise
will view this information as an opportunity to develop a more equitable
relationship between the families of God.

Footnote Abbreviations

The following abbreviations will be substituted for often-cited reference
material.

AJA — American Jewish Archives

PAJHS, AJHQ, AJH — all denote the Publications of the American Jewish Historical Society
(PAJHS), whose name was changed to the American Jewish Historical Quarterly (AJHQ), and
ultimately to American Jewish History (AJH).

E/ — Encyclopedia Judaica (Jerusalem: Keter Publishing House, 1972)

ISJL (reporting on various towns and cities) — ISJL Digital Archive, Goldring-Woldenberg Insti-
tute of Southern Jewish Life, 2006, http://www.isjl.org/history/archive/

JAH — Journal of American History

JNH — journal of Negro History

JSoHis — Journal of Southern History

JEncy — Jewish Encyclopedia (New York: Funk & Wagnalls, 1901-1910)

NYT — New York Times

AC — Atlanta Constitution

SJH — Southern Jewish History

UJE — Universal Jewish Encyclopedia (New York, 1939-1948)



T%e ink of the scholar is more precious
than the blood of the martyr.

—Prophet Muhammad (PBUH)
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Preface

We bave no documentable evidence of anti-Semitism on the
part of the Temples of lslam movement or Llzjah Mubammad,

—Arnold Forster, Anti-Defamation League of B’nai B’rith

In 1991 the Honorable Minister Louis Farrakhan, National
Representative of The Most Honorable Elijah Muhammad and the
Nation of Islam (NOI), released the first of several volumes in the
scholarly series titled The Secret Relationship Between Blacks and Fews. This re-
search was prepared by the NOI’s Historical Research Department in
response to the increasingly vicious calumnies made against Minister
Farrakhan, namely, that he was “anti-Semitic” and that by his strong ad-
vocacy of Black economic and political power he had somehow wounded
the “special relationship” that Jews claimed had always existed between
Blacks and Jews.

In its 334 pages The Secret Relationship Between Blacks and Jews, Volume One,
conclusively proved the veracity of The Minister’s position, revealing that
Jews were in fact at the very center of the trans-Atlantic slave trade as
merchants, financiers, shippers, and insurers and among the leading in-
ternational marketers of the products of African slave labor. This infor-
mation was compiled from texts written by prominent Jewish scholars
and historians such as Dr. Jacob Rader Marcus, Dr. Marc Lee Raphael,
Dr. Bertram W. Korn, Dr. Abraham Karp, Dr. Herbert I. Bloom, Isaac
S. Emmanuel, and Leo Turitz—all of whom were also rabbis. Today, The Se-
cret Relationship Between Blacks and Jews, Volume One, can be found in the col-
lections of every major academic library, including those of every Ivy
League college and university. Since its publication in 1991, the critics of
the Nation of Islam have quietly abandoned the persistent but mytho-
logical claim that Jews were either co-sufferers or innocent bystanders in
the Black Holocaust.

But there was yet more. In the course of researching the actual relation-
ship between Blacks and Jews in America, the Nation of Islam discovered
a troubling pattern of Jewish misconduct. It turns out that the Honorable
Minister Louis Farrakhan is only the most recent Black leader to be slan-
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dered by the Jewish charge of “anti-Semitism.” In fact, from early in the
last century until the present day, every major Black leader at some point
in his or her public life has been tagged with the Jewish scarlet letter “A”
for “anti-Semite.”

The list of respected Blacks who have been victimized by the “black
anti-Semite” label spans the religious and political spectra, from organi-
zations to individuals, from politicians to entertainers. The roster of
“black anti-Semites” includes such eminent figures as Booker T. Wash-
ington, W.E.B. Du Bois, Marcus M. Garvey, the Rev. Dr. Martin Luther
King, Jr., Malcolm X, and The Most Honorable Elijah Muhammad, as
well as President Nelson Mandela and Bishop Desmond Tutu of South
Africa. Other Black figures targeted by Jewish slanderers include Julian
Bond, Kwame Ture (Stokely Carmichael), Andrew Young, Kweisi
Mfume, and the Reverends Al Sharpton, Jesse Jackson, and Joseph Low-
ery. Whole organizations have been so branded, including the Student
Non-violent Coordinating Committee (SNCC), the Black Panthers, the
Universal Negro Improvement Association (Garvey’s movement), and
the Nation of Islam. The spiritual leader of the independence movement
in India, and the model for the American civil rights movement, Mohan-
das K. Gandhi, was labeled an “anti-Semite” for his advocacy of Pales-
tinian rights.

Learned Black scholars like John Hope Franklin, J.A. Rogers, James
Baldwin, Richard Wright, and even Julius Lester and Alice Walker have
all been castigated as “black anti-Semites.” Black entertainers like the late
Michael Jackson, film director Spike Lee, rapper Ice Cube, Arsenio Hall,
Muhammad Ali, Public Enemy, and even Oprah Winfrey, if we are to
believe some Jewish spokespeople, are all “black anti-Semites.” As was
every one of the 2.2 million Black men attending the 1995 Million Man
March, as well as those attending the 2000 Million Family March—
babies and all!

Even white presidents Harry S. Truman, John F. Kennedy, Richard
M. Nixon, Jimmy Carter, Gerald Ford, and George H.W. Bush have
faced the charge of “anti-Semitism” for their statements or policies some
Jews found objectionable. Within days of his 2009 inauguration, the first
Black president of the United States of America, Barack Obama, was de-
clared an “Anti-Semitic Jew-Hater” and caricatured on Israeli posters
wearing the traditional Arab keffiyeh (headdress). A campaign in 2010 to
impeach President Obama collects petition signatures at suburban Jewish
supermarkets, using the same defamatory images. A Google search of
“Obama and anti-Semitism” returns over five million hits (a search of
“Farrakhan and anti-Semitism” returns a tiny fraction of that number—
about 55,000).

Without a doubt the most powerful Black man in American history is
the Most Honorable Elijah Muhammad, the leader of the Nation of Is-
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lam. In all of his more than forty years among Black people in America,
The Messenger of Allah never “targeted” Jews in his uncompromising
condemnation of white racism, yet Jews at the highest organizational lev-
els have always labeled the NOI “anti-Semitic.” Cases in point:

* 1942: A secret Anti-Defamation League of B’nai B’rith file titled
“Temple of Islam Infiltration” states that a “Negro employed by us”
proved “quite instrumental” in an FBI raid on the Chicago mosque
resulting in 82 arrests.

* 1959: A Time Magazine article accuses the NOI of “anti-
Semitism.”?

* 1959: The American Jewish Committee sent Black spies from the
Urban League to Mr. Muhammad’s Newark, New Jersey, appear-
ance.’

* 1963: The Jewish Chronicle of Pittsburgh labeled the NOI “the
anti-Semitic Negro extremist group known as the ‘Black Muslims.”**

In response to the 1959 Tume Magazine article, the head of the Anti-
Defamation League of B’nai B’rith, Arnold Forster, admitted in a se-
cret memo that “7Time magazine notwithstanding, we have no documentable
evidence of anti-Semitism on the part of the Temples of Islam movement or Elyah
Muhammad.” He affirmed that they are “not anti-Jewish per se.” Yet Jew-
ish organizations publicly continued to label the NOI as “anti-Semitic.”
In 1960, the chairman of the American Jewish Congress, Nathan
Edelstein, wrote that “We doubt whether the bulk of its followers are
presently committed to anti-Semitism.”> A Jewish scholar who studied
this racist Jewish phenomenon offered a compelling explanation:

Despite the Nation of Islam’s political marginalization, American Jewish
Committee officials still feared Muhammad. His charismatic personality,
willingness to confront racism in the most dramatic rhetorical terms and
ability to inspire even non-believing African American listeners concerned
Jewish leaders. The Nation of Islam leader, they feared, could earn the re-
spect of his black audiences, even if they chose not to join his movement.®

Amazingly, this passage does not claim that Mr. Muhammad or the
NOI evidenced any form of “anti-Semitism”—it says that the Jewish

! Cheryl Greenberg, “Black and Jewish Responses to Japanese Internment,” Journal of American Ethnic
History 14, no. 2 (winter 1995): 22, 24, 35 n. 33 and 35.
2 Marc Dollinger, ““Until You Can Fight as Generals’: American Jews and Black Nationalism, 1958-

64,” in The Jewish Role in American Life, vol. 4, eds. Barry Glassner and Jeremy Schoenberg (Los Angeles:
USC Casden Institute, 2005), 52ff.

3 Ibid., 54-56.

419 July 1963, 20.

3 Dollinger, ““Until You Can Fight as Generals,” 52-53.
5 Ibid., 54.
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leaders “feared” Elijah Muhammad’s “willingness to confront racism”!
What’s more, Jewish organizations worked tirelessly against the NOI—
an organization they knew was not anti-Jewish. The question is, WHY? Why
do these responsible Jewish leaders and organizations fave to make the
Black men, women, and children who stood with Muhammad “anti-
Semitic”? Why did these Jewish leaders, presumably dedicated to the
protection and advancement of the Jewish people, feel compelled to
deem the NOI their enemy, as opposed to real and known anti-Semites
like the white Ku Klux Klan or neo-Nazi movement? What undiscovered
historical circumstances created this odious Jewish policy that affixes the
term “anti-Semite” to the strongest of Black advocates for justice,
whether they mention Jews or not?

It has reached the point today that any Black person rising to national
prominence must first declare publicly his or her galactic distance from
Black leaders branded with the Jewish scarlet letter—before any other
issue can be addressed. The latest example of this unfortunate state of af-
fairs was the 2008 presidential election campaign, in which the ultimate
winner, Barack Obama, was forced to denounce Minister Farrakhan and
renounce and abandon his own pastor of twenty years, the Reverend
Jeremiah E. Wright. In this extraordinary exercise of raw Jewish political
intimidation, a fabricated threat of “black anti-Semitism” was elevated in
importance above two wars, a crashing economy, the health care crisis,
home foreclosures, education reform, drug violence, rising unemploy-
ment, and many other serious concerns, in order to upbraid the Black man
for ever thinking about a relationship with those Black leaders unaccept-
able to the Jewish people.

Ultimately, Blacks can only redefine and restructure their relationship
with Jews based on accurate analysis of the historical events that shaped
Black—Jewish interactions. The Messenger of Allah, The Most Honorable
Elijah Muhammad, taught that “History is best qualified to reward your
research,” for only through that re-education process will Blacks be em-
powered to establish informed and effective policies for Black advance-
ment that are no longer subject to manipulation and control by any other
people.

The first volume of this title presented a comprehensive overview of the
slave-trading history of the Jewish people. This volume continues that
examination and presents new evidence that calls into question the pre-
vailing interpretations of the history of Blacks and Jews in the post-
slavery American South. The research finds Blacks and Jews to be critical
members of the culture, playing vastly different roles within the cotton
economy. This volume will review those roles and examine the nature of
the Black—Jewish relationship. Everyone knows that Blacks after slavery
never did get the promised forty acres or the mules—but there are now
surprising answers about who actually did.
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Was Jim Crow law an equal opportunity oppressor, or did Blacks and
Jews have different experiences in the American South? The American
Labor Movement has been deliberately overlooked in most histories of
Black people, despite its devastating long-term effect on Black progress.
That movement is examined for its special relevance to the history of
Blacks and Jews. Finally, the Ku Klux Klan reigned for decades
throughout America as the terroristic enforcers of white supremacy:
lynchings, massacres, and ritual murders were common occurrences. We
know which end of the rope Blacks occupied, but what role did Jews play
in this blood-soaked chapter in American history?

Those who have vigilantly controlled the “dialogue” between Blacks
and Jews have removed all these critical historical issues from considera-
tion. Now those who have incessantly and wrongly labeled Blacks “anti-
Semitic” must confront a more complete body of evidence that chal-
lenges long-held beliefs about the Black—Jewish relationship.






Prologue

“Cyrus” & the Mordecais: The Essence of
the Relationship Between Blacks and Jews

One day in 1865, at their plantation in Richmond, Virginia, members
of the most distinguished Jewish family in America were stunned to learn
that the Africans they held against their will were openly rejecting their
enslavement.' The family’s matriarch, Rose Mordecai, complained that
her African slave was becoming “increasingly impudent” and resentful of
being overworked. Mrs. Mordecai enlisted the services of a Black over-
seer to coerce her slave’s obedience, but his efforts were futile. The Mor-
decais then appealed to the woman’s husband, “Cyrus,” but to their as-
tonishment “Cyrus” proved to be in complete and total agreement with
his wife and refused to intervene. “Cyrus,” it turns out, had also had
enough of this injustice and joined forces with his Black woman, waging
a full-scale rebellion. Sister-in-law Emma Mordecai described the scene:

Cyrus refuses either to leave the place or to do anything on it, unless sure of
high wages and an increased allowance of meat....He feels as if the whole
place belongs to him.

When confronted, “Cyrus” declared that “There was to be no more
master and mistress now, all was equal.” Now fully exasperated, the Mor-
decais demanded to know if their now ex-slave would have the chutzpah to
continue to live at the Mordecais’ without working for them. Said the
Black man:

Yes, until | see how things are going to work. All the land belongs to the
Yankees now and they are going to divide it among the coloured people.?

The Black man told the Jews that he had a right to stay, to bring in
whom he pleased, and to keep his family on the land. He was entitled to
a part of the plantation, he declared, because its success depended on his
labor. Furthermore, in his opinion, the kitchen belonged to him because he cut the
timber to build 1t/ Emma protested that “her slaves” were “All doing as they
please and no one asserting any authority over them.”

! The episode is recounted in Jennifer Ann Stollman, “Building Up a House of Israel in a Land of
Christ’: Jewish Women in the Antebellum and Civil War South” (Ph.D. diss., Michigan State Univ.,
2001), 325-29; Harry Simonhoff, Fewish Participants in the Civil War (New York: Arco, 1963), 298-309.

2 Stollman, “Building Up a House of Israel,™ 327.
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“Cyrus” and his Jewish oppressors were surely unaware of it, but con-
tained in this episode is a profound truth about the relationship between
Blacks and Jews. Indeed, the conflict on the Mordecais’ plantation leads
Blacks and Jews to some fateful questions: Was “Cyrus” a noble freedom
fighter asserting his God-given right to be free, or was he a raging “anti-
Semite” disrespecting the “divine rights” of God’s Chosen People? Were
the Mordecais engaging in a lawful and righteous societal practice, or
were they unscrupulously exploiting the labor of an African family for
their own profit?

Jews and Blacks may hold entirely different answers to these questions.
For most Blacks, “Cyrus” is absolutely and unquestionably justified as he
throws off the chains of enslavement and demands reparations for his
family’s long, undeserved suffering. He is as justified to leave his en-
slavement as the Jews (of the Bible) were to leave Pharaoh’s Egypt and
the concentration camps of the Nazi regime. On the other hand, Jews
might claim that American slavery was in fact the “law of the land,” that
their plantations and slaves were legally obtained, and that they were co-
incidental participants in a long-established slave-based economic system.
And thus they had the right to the lifelong labor of “Cyrus” and his fam-
iy

Despite “Cyrus” and his wife’s clear declaration of their own life’s di-
rection, the Mordecais felt personally betrayed that “their” Black slaves
had chosen freedom over permanent unpaid service to their family. “If
they felt as I do,” Rose Mordecai tearfully exclaimed, “they could not
possibly leave me.” Another wondered how “her slaves” could “feel so
little remorse at abandoning [us].” And therein lies a troubling reality: the
joyously celebrated emancipation of the Black slaves was, at the very
same time, seen—by a people presumed to be the Chosen of God—as an
aggressive act of betrayal.

Historically, Blacks and Jews continued down these distinctly separate
tracks in almost every arena where they encountered each other. The se-
cret of their relationship—and its moral, legal, social, political, and eco-
nomic nuances—is unlocked by that poignant and contentious encounter
in that Richmond, Virginia, kitchen. Does that kosher kitchen belong to
“Cyrus” and his family, or Rose Mordecai and hers? Each felt entitled
and both felt they had the moral authority—each unmoved by the
other’s position. And now, at the dawn of the twenty-first century, Blacks
and Jews find themselves at a similar historic crossroad.

3 Emily Bingham, “American, Jewish, Southern, Mordecai: Constructing Identities To 1865,” in Feawvish
Roots in Southern Soil: A New History, eds. Marcie Cohen Ferris and Mark 1. Greenberg (Waltham, MA:
Brandeis Univ. Press, 2006), 47.
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NEGROES, NEGROE.

The undersigned has just arrived in Lomp-
kin from Virzinla, with a likely lot of nes
groes, about 40 in number, embracing every
shade and variety. He has seamstremes,
chamber malds, field handy, and doubis not
that he Is able to fill the blll of any who may
want to buy. He bas sold over (wo hundred
negroes in this section, mostly In thix county,
and fatters himself that he hans so fur given
satisfuction to his purchasers. Belng a regu=
lar trader (o thisx market he bas nothing to
goin by misrepresentation, and wiil, there=
fore, warrant every negro sold to come up to
the bill, squarely and completely. Give bim

o call ot his Mart.
‘ J. F. MOSES.
Lompkin, Ge., Nov. 14t¢h, I859.

Jews in the Black Holocaust

Al truth passes through three siages. Firss, it is ridiculed. Second, it is vio-
lently opposed. Third, it is accepted as being self-evident.

—Arthur Schopenhauer

At the end of the American Civil War in 1865, whites worried about
the continued growth and prosperity of America after their only source of
revenue had been “freed.” Emancipation of the Black slave was not the
goal of the war, but an unintended and unprepared-for consequence.
Slavery was the only economic model that had ever worked in the Euro-
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pean colonial experience, and giving up its benefits for an untried slave-
less society was beyond the comprehension of American political leaders.
In order for America to survive, they firmly believed, the slave system—
the very foundation of the American economy—would have to be re-
vived. African slaves would have to continue to work the vast plantations of
cotton, sugar, tobacco, rice, and corn; African slaves would have to con-
tinue to mine the iron ore and coal; African slaves would have to continue
to construct and maintain the nation’s burgeoning infrastructure—the
bridges, roads, railroads, canals and all the development that accompa-
nied western expansion.'

In fact, Blacks were the only population that had the knowledge, the
experience, the skills, and the demonstrated industry to perform these
critical tasks, but after 310 years of unpaid and unappreciated toil they
had their own ideas about what to do with their invaluable labor. Despite
Black people’s vision of their future as free American citizens, white elites
enacted specific policies in every sector of society that in effect would re-
build the slave system and return the African to servitude.

On a massive scale they attempted to dispossess Blacks of the notion
that they had any rights in America, save the right to work for a white
man. A series of private- and public-sector policies, which came to be
popularly known as Jim Crow laws, were enacted to achieve these ends,
and every white man, woman, and child was expected to play a supervi-
sory role.?

Under this newly formed racial caste system Blacks—despite having been
declared free—were to be kept far away from the voting booth,? and all ef-
forts at Black education that did not serve the ends of white supremacy
were to be violently repelled. A financial system was created that ex-
cluded Black economic independence; a system of labor was established
which ensured that Blacks could find no employment options other than
as plantation laborers, domestics, or bearers of heavy loads; and Blacks
were denied any legal rights within the judicial system. Accompanying
these specific policy objectives was the psychological necessity that Blacks
be inculcated in the unshakable belief that they were utterly inferior to
any white person; and all thoughts of equality or justice they dared to en-
tertain had to be extinguished permanently and irrevocably.*

! See Frederick Trautmann, ed., Travels on the Lower Mississippi, 1879-1880: A Memoir by Emst von Hesse-
Wartegg (Columbia: Univ. of Missouri Press, 1990), 103.

2 Pete Daniel, “The Metamorphosis of Slavery, 1865-1900,” 74H 66, no. 1 (Jan. 1979): 88 and passim.

3 Tracy Campbell, Deliver the Vote: A History of Election Fraud, An American Political Tradition—1742—-2004
(New York: Carroll & Graf, 2005), 58-62. A brief review of post—Civil War efforts to suppress Black vot-
ing rights is in Steven F. Lawson, Black Ballots: Voting Rights in the South, 1944-1969 (New York: Columbia
Univ. Press, 1976), 1-22. Mississippi, for instance, cut the percentage of Black men registered to vote from
over 90 percent during Reconstruction (1865—1877) to less than 6 percent in 1892, a practice that oc-
curred in most Southern states.

4 Douglas A. Blackmon, Slavery by Another Name: The Re-Enslavement of Black Americans from the Civil War to
World War II (New York: Anchor Books, 2009); Thomas F. Pettigrew, Epitaph for Fim Crow (New York:
Anti-Defamation League of B’nai B'rith, 1964), 16-18.
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In fact, all of these policies were successfully institutionalized in America,
and many still exist in some form throughout American society. All the
racial ills of today—the alarming disparities in the condition of white and
Black Americans—can be traced to these post-slavery imperatives.

The relationship between Blacks and Jews is a subset of this larger
American race-relations tragedy. Jews are whites in a system that has
conferred all of its benefits, privileges, and advantages on a purely racial
basis, and Jews have attained a higher level of prosperity than that
achieved by any other white ethnic group.® But in order for them to have
achieved so high a level of success in America, they had to have partici-
pated actively in a system that, at all costs, ensures one fundamental
American principle—unchallengeable white supremacy.

With the publication of the first volume of The Secret Relationship Between
Blacks and fews in 1991 came the revelation that before the time of Chris-
topher Columbus and through the European expansion into the western
hemisphere, Jews were active participants in the epic racial crimes com-
mitted by the “New World’s” European invaders. An abundance of Jew-
ish scholarly writings provided extensive evidence directly contradicting
the popular notion that Jews had ever been the friends or allies of the suf-
fering and oppressed Black man and woman.

Further, The Secret Relationship Between Blacks and Jews, Volume One,
showed definitively that Jews were thriving mightily in America long,
long before the Statue of Liberty was a thought in the mind of its French
sculptor. In fact, ocean-bound Jewish merchants had mastered commer-
cial trade throughout the western hemisphere almost three centuries be-
fore the birth of the United States, ferrying African slaves and the com-
modities they produced throughout the European colonial settlements in
the earliest days of the “New World.” As world-renowned merchants and
traders, they were among the framers of the system of capitalism® and

5 Esther I. Wilder and William H. Walters, “Ethnic and Religious Components of the Jewish Income
Advantage, 1969 and 1989,” Sociological Inquiry 68, no. 3 (Aug. 1998), 426: “American Jews have long
enjoyed a comparative income advantage, earning considerably more, on average, than other ethnorelig-
ious groups.” Also, Rowena Olegario, ““That Mysterious People’: Jewish Merchants, Transparency, and
Community in Mid-Nineteenth Century America,” Business History Review 73, no. 2 (summer 1999): 187;
Leonard Dinnerstein and David M. Reimers, Ethnic Americans: A History of Immigration (New York:
HarperCollins, 1988), 155-59: “[N]o group experienced such startling success as the Jews.” Also, Benja-
min Kaplan, The Eternal Stranger: A Study of Jewish Life in the Small Community (New York: Bookman Associ-
ates, 1957), 121, 123. According to Jewish sociologist Nathan Glazer, “the rise in the social and economic
position of the Jews has been extremely rapid, far surpassing that which can be shown for any other im-
migrant group.” See Sidney Goldstein, “American Jewry: A Demographic Analysis,” in The Future of the
Jewish Community in America, ed. David Sidorsky (Philadelphia: Jewish Publication Society of America,
1973), 120-21; Lenni Brenner, Jews in America Today (Secaucus, NJ: Lyle Stuart, 1986), 63-64; Naomi
Wiener Cohen, Encounter with Emancipation: The German Jews in the United States, 1830-1914 (Philadelphia:
Jewish Publication Society, 1984), 30-31; Nathan Glazer, “The American Jew and the Attainment of
Middle-Class Rank: Some Trends and Explanations,” in The Jews: Social Patterns of an American Group, ed.
Marshall Sklare (Glencoe, IL: Free Press, 1958); Morris N. Kertzer, Today’s American jew (New York:
McGraw-Hill, 1967), 20-27; Barry R. Chiswick, “The Earnings and Human Capital of American Jews,”
Journal of Human Resources 18, no. 3 (summer 1983): 313-36.

6 See UJE (1948), s.v. “capitalism, role of Jews in”; Berthold Altmann, “Jews and the Rise of Capital-
ism: Economic Theory and Practice in a Westphalian Community,” Jewish Social Studies 5 (1943).
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had helped pioneer the African slave trade, profiteering enormously from
that horrific crime against humanity.

And this cruel and exploitative relationship remained essentially un-
changed after the American Civil War and the supposed emancipation of
the Black man and woman. To appreciate the Jewish attitude and behav-
ior toward America’s Black citizens in the post-slavery era, it is important
at the outset to review the substance of the Black—Jewish relationship
leading up to that time, from Europe’s “discovery” of America to the
Civil War. In 1992, Dr. Abraham Peck, of the American Jewish Ar-
chives, was unmistakably clear about the history:

The first two centuries of the Black-Jewish encounter in America were high-
lighted by a fairly extensive record of Jewish slave-holding. Indeed, during
the colonial period, in the small Jewish community of the time, almost every
Jewish household of any form, North or South, possessed at least one slave.’

The historical record® supports every word of that assessment:

* Christopher Columbus—whose trans-Atlantic expeditions initiated
the genocide of the Red man and forecasted the African Holocaust—
was financed by Spanish Jews and is claimed to be a Jew himself.

* Jewish merchants owned, insured, and financed slave ships and outfit-
ted them with chains and shackles. Jews were auctioneers, brokers,
and wholesalers, keeping the slave economy oiled with money, mar-
kets, and supplies.

* Nine out of ten Africans were shipped to Brazil. Jewish scholar Dr.
Arnold Wiznitzer described the early Jewish presence there:

Besides their important position in the sugar industry and in tax farming,
they dominated the slave trade....The buyers who appeared at the auc-
tions were almost always Jews, and because of this lack of competitors
they could buy slaves at low prices.

* According to Wiesenthal Center scholar Dr. Harold Brackman, dur-
ing the 1600s “slave trading in Brazil became a Tfewish’ mercantile spe-
cialty in much the same way it had been in early medieval Europe.” In
fact, wrote Jewish scholar Jonathan Schorsch, “Jewish merchants rou-
tinely possessed enormous numbers of slaves temporarily before selling
them oft.” The Fewish Encyclopedia adds that “Jewish commercial activ-
ity” in this time included a “monopoly of the slave trade.”

* The synagogue in Brazil imposed a tax on its members’ slaves. Slave
auctions were postponed if they fell on a Jewish holiday.

7 From the brochure for the exhibit Blacks and Jaws: The American Experience, 1654—1992, presented by
Hebrew Union College, Jewish Institute of Religion, the American Jewish Archives, and the American
Jewish Committee (Florida Atlantic University, Boca Raton, Fla., 1992).

8 Sources for the following information can be found in The Secret Relationship Between Blacks and Jaws, vol.
1 (Chicago: Nation of Islam, 1991).
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The Jews of Surinam owned plantations with Hebrew names like
Machanayim, Nachamu, and Goshen, where, according to Dr. Marcus
Arkin, they used “many thousands” of Black slaves. Rabbi Herbert I.
Bloom added that the “slave trade was one of the most important Jew-
ish activities...” In 1694, Jews owned 9,000 Africans, and by 1791
there were 100 “Jewish mulattoes” in Surinam—the unwanted result
of the rape of African women by their Jewish enslavers.

Jewish historian Dr. Cecil Roth wrote that the slave revolts in parts of
South America “were largely directed against [Jews], as being the great-
est slave-holders of the region.” Jews set up militias with the sole purpose of
fighting the Black Maroons, the escaped Africans who were fighting to
free their enslaved brethren. The Jewish militias murdered the Ma-
roons and cut off their hands to award as trophies.

The first Hebrew poem written in the “New World” was a bitter at-
tack on the Black Maroon leader.

The Jews of Barbados, wrote one Jewish scholar, “made a good deal
of their money by purchasing and hiring out negroes...” All Barbadian
Jews—including the rabbi—owned Black slaves.

Jews warehoused so many African slaves in Barbados that Gentile
authorities moved to limit the number of captives they could possess.

Jews became the major traders in “refuse slaves”—Africans who were
weak and sick from the Middle Passage voyage. Jewish traders “fat-
tened them up” and sold them at a profit.

A Jewish shipper had a monopoly on trade to the notorious slave dun-
geon at Gorée Island—the Auschwitz of the Black Holocaust.

Jewish scholars Isaac and Susan Emmanuel reported that in Curacao,
which was a major slave-trading depot, “the shipping business was
mainly a Jewish enterprise.” Rabbi Marc Lee Raphael wrote that in
Curacao in the seventeenth century, as well as in Barbados and Ja-
maica in the eighteenth century, “Jewish merchants played a major
role in the slave trade.”

Sugar fueled and expanded the slave trade, and according to Jewish
scholars, Jews “acquired large sugarcane plantations and became the
leading entrepreneurs in the sugar trade.”

The first Jewish settlement in the United States was a Florida sugar
plantation supported entirely by the labor of enslaved Africans.

When early New Yorkers sought to purchase slaves, they contacted
“the jobbers and the Jews,” who were the recognized international
dealers. The largest shipments of Africans arriving in New York in the
first half of the 1700s were commissioned by Jewish merchants.
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European encroachment created lethal conflict with the indigenous
communities, and Jewish traders often supplied the Europeans with
weapons and critical provisions. Once the Red man was removed, it
was often the Jewish traders who acquired the valuable land. One ac-
tually held title to the entire Grand Canyon.

Jews smuggled slaves to places where slavery was illegal, rented them
when they did not want to buy, and bred African women for sexual
purposes. Jews ran jails and imprisoned and punished Black slaves; they
served as constables, sheriffs, detectives, and bounty hunters in the sla-
vocracy and participated in the dehumanization of Black Africans.

Itinerant Jewish peddlers were known to search for and capture run-
away slaves and bring them in for the bounty. Jews advertised openly
for the return of their “runaways.”

The founders of Richmond’s Jewish community were all slaveholders.

When slavery was outlawed in the colony of Georgia, Jews left; they
returned once slavery was reinstated.

In Newport, Rhode Island—the center of the rum and slave trade—
every Jewish family owned Black slaves. Even their synagogue was
built by slaves “of some skill.” All 22 Newport distilleries serving the
triangular slave trade were owned by Jews.

The leading abolitionist organization bitterly complained that Jews
“have never taken any steps whatever” against slavery.

American rabbis owned and rented slaves. The nation’s highest paid
clergyman, Rabbi Morris Raphall of New York, defended slavery and
claimed God Himself had sanctioned it. The one rabbi who forcefully
attacked slavery, Baltimore’s David Einhorn, was thrown out of his
own Jewish congregation and forced to flee the city.

The Jewish writer Mordecai Manuel Noah was such a virulent racist
that the very first Black newspaper, the Freedom’s Journal, was started in
1827 just to combat his racist attacks.

Slave smugglers and pirates like the Jewish Lafitte brothers continued
the international slave trade for years after its legal end in 1807.

More than 3,000 Jewish soldiers fought for the slaveholders in the Civil
War, and a Jewish owner of a 140-slave plantation, Judah P. Benja-
min, was secretary of state for the Confederacy. His picture is en-
graved on Confederate currency.

Jews were known to “free” their Black chattel but only after they be-
came elderly and unable to work, forcing them to fend for themselves
in their old age.

Jews bequeathed Black human beings from one generation to another,
and they sold Black children and babies away from their parents.



Introduction: Jews in the Black Holocaust 23

* Jews suppressed slave uprisings and in 1831, Jews were involved in
hunting down the great Nat Turner and his freedom fighters.

* The first Jew elected to the U.S. Senate, Florida’s David Yulee, was
one of the most strident haters of Indians and defenders of slavery.

* Dr. Brackman wrote, “Jews were about twice as likely to be slave
owners as the average white Southerner.” Rabbi and historian Dr.
Bertram W. Korn, the acknowledged expert on 19th-century Ameri-
can Jewry, wrote:

It would seem to be realistic to conclude that any Jew who could afford
to own slaves and had need for their services would do so....Jews par-
ticipated in every aspect and process of the exploitation of the defense-
less blacks.

And though some of these open acts of racial persecution might be at-
tributed to individual Jews acting on their own, nearly all the offenders
were members of larger Jewish communities and enjoyed a prominent
and honored place among their coreligionists. The profits from these
slavery-based enterprises helped finance Jewish community development,
built synagogues, homes, schools, businesses, and institutions, and in
many untold ways enriched their lives, congregations, and communities.

The distressing reality is that one can enumerate, without much diffi-
culty, the extensive involvement of Jews in the Black Holocaust—even if
one is limited to only that evidence published by Jewish sources. Actually,
one is hard-pressed to name a single prominent American Jew in the
slavery era who did not own slaves or profit from Black African slavery.

In his 1983 book Fews and Judaism in the United States, Rabbi Dr. Marc
Lee Raphael, the longtime editor of the most prestigious of Jewish his-
torical journals, the Publications of the American Jewish Historical Society, wrote
(p. 14) one of the more definitive statements on Jewish involvement in the
Black Holocaust. “In fact,” he stated, “in all the American colonies,
whether French (Martinique), British, or Dutch, FJewish merchants frequently
dominated [emphasis ours].” He continues:

This was no less true on the North American mainland, where during the
eighteenth century Jews participated in the “triangular trade” that brought
slaves from Africa to the West Indies and there exchanged them for molas-
ses, which in turn was taken to New England and converted into rum for
sale in Africa. Isaac Da Costa of Charleston in the 1750’s, David Franks of
Philadelphia in the 1760’s, and Aaron Lopez of Newport in the late 1760’s
and early 1770’s dominated Jewish slave trading on the American continent.

Given the historical record of the early Black—Jewish relationship, the
attitudes and behaviors of American Jews in the post-slavery era should

9 Harold Brackman, “Black—Jewish Relations in the Nineteenth Century,” Encyclopedia of American Fewish History
(2008), 2:418.
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not be hard to predict. This volume of The Secret Relationship Between Blacks

and Jews will examine this well-established blueprint as it unfolds after the
Emancipation Proclamation and on through the Reconstruction era.
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Blacks and Jews
in the Jim Crow South

Affter the Civil War

On April 9, 1865, the rebel commander Robert E. Lee surrendered at
Appomattox Court House, ending the four-year civil war that had blood-
ied and battered America. And Black African slavery, the principal fea-
ture of America’s economy, was left in ruins. Pres. Ulysses S. Grant led
the nation as it entered into a period of recovery known as Federal Re-
construction, a time designated for rebuilding the Southern sector and
reconnecting it to the national infrastructure, thus making a fractured na-
tion whole again.

Despite the widespread death and destruction the war left in its wake,
whites of the North and South quickly repaired their fraternal bonds in
the face of what they perceived as a greater threat—the “loosed hordes”
of “lawless Black brutes” numbering upwards of four million who were
now demanding the long-overdue benefits of American citizenship. Even
as the Southern leaders of the greatest armed revolt in the history of
America found pardons and prompt forgiveness awaiting them, the
hardworking and ever-loyal Black man and woman found their post-
slavery reception bitterly cold.

The war may have “freed the slaves” but it also heightened America’s
dependence on Black labor and the multitude of goods it produced. The
economy had long been based on cotton production, and the astronomi-
cal war debt intensified the need for cotton revenues. Moreover, to most
white men the emancipation of the Black man meant their own emascu-
lation; indeed, the very sight of “free” Blacks only magnified the white
race hatred focused squarely on the Black African, the scapegoat for a
war that cost as many as 700,000 lives. Add to this volatile dynamic the
multitude of whites from all across Europe, including millions of Jews,
who began in earnest their epic migration to America. Blacks and Jews
entered this explosive period poised for confrontation as they each pur-
sued their own agendas for political, social, and economic empowerment.
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The South has always been the geographical focal point of America’s
racial conflict, and it represents the nation’s many racial contradictions.
It is both the “Bible Belt” and the home of the Ku Klux Klan; it is Amer-
ica’s so-called moral heartland and the scene of thousands of grisly public
lynchings. Its agriculture is the very source of white America’s vast
wealth, but the South also harbors devastating Black poverty and de-
spair. It is the region where American patriotism is most fervently ex-
pressed—and the region where American freedom has been most vocif-
erously denied. The South is where Jews found their “Promised Land”
and where Black Africans suffered centuries of unrelenting earthly hell. It
is also the place where the Black—Jewish relationship was arguably most
intense and whose history is most carefully concealed. So it is here, then,
in America’s racial crucible, that the historical relationship of Blacks and
Jews must be meticulously examined and re-evaluated.

The popular assumption is that “God’s Chosen People” could not have
survived in a place infamous for its ruthless racial repression. Jews, after
all, are first and foremost soldiers of righteousness and champions of the
oppressed—never agents of the enslaver, the modern-day Pharaoh. This
potent religious imagery lurks just beneath the surface of the Black—
Jewish relationship in America; consequently, the reality of the vast Jew-
ish presence in the Jim Crow South will be surprising to many. Dr. Louis
Schmier is one of a few Jewish scholars who have researched the ne-
glected field of Southern Jewish history. He claims that

seeking out the story of the Jew in the South would be like a blind man try-
ing to find a black cat in a darkened room when the cat is not in the room in
the first place.!

But the fact is that there is no shortage of evidence verifying the cen-
trality of the Jewish role in the redevelopment of Southern institutions in
that half-century between the end of slavery and the First World War.?
The reason for this perceived Jewish absence, Schmier continues, is the
view that “the South is a violent and savage place in which all minorities
fear for their lives.” In fact, the historical record clearly shows that there
were indeed many Jewish “cats” in the Jim Crow South.

! Louis Schmier, ed., Reflections of Southen Jewry: The Letters of Charles Wessolowsky, 1878-1879 (Macon,
GA: Mercer Univ. Press, 1982), 168; Eliza R.L. McGraw, Two Covenants: Representations of Southem Fewish-
ness (Baton Rouge: Louisiana State Univ. Press, 2005), 4; Gary P. Zola, “Why Study Southern Jewish
History?” S7H 1 (1998): 2. Also, Barry S. Tuchfeld, “The ‘Involuntary’ Voluntary Organization: Social
Control in a Southern Jewish Community,” Contemporary Jewry 3, no. 1 (1976): 13; Leonard Dinnerstein,
review of Jews of the South, eds. Samuel Proctor and Louis Schmier, 7SoHis 51, no. 2 (1985): 321.

2 Louis E. Schmier, “Jews,” Encyclopedia of Southen Culture, eds. Charles Reagan Wilson and William R.
Ferris (Chapel Hill: Univ. of North Carolina Press, 1989), 435-36; Mary Dale Palsson, “Jews,” Encyclope-
dia of Southem History, eds. David C. Roller and Robert W. Twyman (Baton Rouge: Louisiana State Univ.
Press, 1979), 648-49. Palsson’s encyclopedia entry on the topic of Jews is at least six times longer than the
very next entry, “Jim Crow.” Also, Robert G. Corley, Paying “Civic Rent”: The Jews of Emanu-El and the Bir-
mingham Community (Birmingham: A.H. Cather, 1982).

3 Schmier, Reflections of Southern Jewry, 173.
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Throughout the South when slavery was its most cherished institution,
Jews set up twenty-eight thriving synagogues. Far from being a center of
anti-Jewish discrimination, the Southern white culture enabled a Jewish
integration so complete that the region became known as “a hotbed of
philo-Semitism”—for its extraordinary love and acceptance of the Jewish
people. Old Jewish family names from the earliest colonial times grace
Southern texts and embellish the lore of the region. The Cohens,
Minises, and others were fully involved in the economic, philanthropic,
social, and political ventures of Georgia. According to Mark I. Green-
berg, “They were ‘First Families,” the most established and well-respected
men and women of the city.”* And every Southern state similarly boasts
of its own colonial Jewish pilgrims in the most glowing terms. The Black
Southern experience was decidedly different.

Bladks After Slavery

You say you bave emancipated ws.... Bur when you turned us loose, you
gave us no acres. You turned us loose to the sky, to the storm,
10 the whirlwind, and, worst of 2l you turned us loose
10 the wrath of our infuriated masters.

—Frederick Douglass, 1876

The deceptive terms of Abraham Lincoln’s emancipation edict of 1863
offered little in the way of actual freedom, justice, or equality for the
Black African. In fact, the Emancipation Proclamation itself freed not a sin-
gle slave and further guaranteed that slavery in some regions would re-
main intact. Lincoln himself was pessimistic about America’s potential
for racial harmony. His admonition to a delegation of Black leaders at
the White House should have clarified his true intentions:

The aspiration of men is to enjoy equality with the best when free, but on
this broad continent not a single man of your race is made the equal of a
single man of ours....I cannot alter it if | would....It is better for us both,
therefore, to be separated.®

Despite Lincoln’s separatist directive, most ex-slaves felt they had little
choice but to seek a place in the only “home” they knew—a reuniting na-
tion that had never treated them as anything but open enemies. Blacks
had been slaves in both the North and the South, and “free blacks” had

4 Mark 1. Greenberg, “Creating Ethnic, Class, and Southern Identity in Nineteenth-Century America:
The Jews of Savannah, Georgia, 1830-1880” (Ph.D. diss., Univ. of Florida, 1997), 251-52. Also Robert
N. Rosen, “Jewish Confederates,” in Jewish Roots in Southern Soil: A New History, eds. Marcie Cohen Ferris
and Mark I. Greenberg (Waltham, MA: Brandeis Univ. Press, 2006), 112.

5 C. Vann Woodward, The Burden of Southern History (Baton Rouge: Louisiana State Univ. Press, 1968),
81.
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never enjoyed true equality in any American state. Even those white abo-
litionists who earnestly wanted an end to slavery had no intention of
granting the Black man full social, economic, or political citizenship.
They decried the horrors of that cruelest of institutions, but most funda-
mentally believed in the rightness of white mastery over all affairs of the
nation.® Their slaveholding kinsmen to the South resented the loss of
their valuable “negro property” and openly vowed to return the Black
man to his rightful place—under white authority. Neither of these white
attitudes suited the Black man, who felt entitled to full, unfettered free-
dom, justice, and equality.

For their part, emancipated Blacks had hoped to chart their own des-
tiny but the odds were stacked mightily against them. Most freed slaves
were skilled in agriculture and the building trades, but few had ever en-
gaged in any form of commerce; indeed, many had never even seen
money or known of its role in their lives.” In 1870, nine of ten Black
adults could not read; the tenth had no power to dispute what he could
read. Although there were attempts to educate the ex-slave after centu-
ries of legally enforced ignorance, such efforts were meager and often
cynical and proved no match for the challenges he faced.? The plight of
ex-slaves “Toby” and “Govie” illustrates the immense difficulties facing
the new Americans:

| don’t know as | ‘spected nothing from freedom, but they turned us out like
a bunch of stray dogs, no homes, no clothing, no nothing, not 'nough food
to last us one meal. After we settles on that place, | never seed man or
woman, ‘cept Govie, for six years, ‘cause it was a long ways to anywhere.
All we had to farm with was sharp sticks. We’d stick holes and plant corn,
and when it come up we’d punch up the dirt round it. We didn’t plant cot-
ton, ‘cause we couldn’t eat that. | made bows and arrows to kill wild game
with, and we never went to a store for nothing. We made our clothes out of
animal skins.?

There would be no forty acres, no mules, no milk, no honey. The vast
majority of Blacks had nothing but each other and their faith in God. No
sufficient arrangements were made to house, feed, or clothe any of the

% Gene Dattel, Cotton and Race in the Making of America: The Human Costs of Economic Power (Chicago: Ivan
R. Dee, 2009), 2611F.

7 Lawrence N. Powell, New Masters: Northern Planters During the Civil War and Reconstruction (New Haven:
Yale Univ. Press, 1980; reprint, New York: Fordham Univ. Press, 1998), 90. For examples, see Andrew
Waters, ed., On Jordan’s Stormy Banks: Personal Accounts of Slavery in Georgia (Winston-Salem, NC: John F.
Blair, 2000), 154, 169.

8 Roger L. Ransom and Richard Sutch, “The Ex-Slave in the Post-Bellum South: A Study of the Eco-
nomic Impact of Racism in a Market Environment,” Journal of Economic History 33, no. 1 (March 1973):
136, 145.

® B. A. Botkin, ed., Lay My Burden Down: A Folk History of Slavery (Chicago: Univ. of Chicago Press, Phoe-
nix Books, 1958), 247; Theodore Saloutos, “Southern Agriculture and the Problems of Readjustment,
1865-1877,” Agneultural History 30, no. 2 (April 1956): 60.
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newly “freed” Blacks. The rude shacks, barns, and hovels they lived in on
the plantation as slaves continued to be their only housing afterward.”
Blacks should have expected the equal division of all America’s assets.
True reparations meant the equal distribution of not only the land, but
America’s infrastructure, including the ships, the ports, the markets, the
buildings, the schools, the banks, the stores, the factories, and all other
property obtained through the staggering profits generated by African
slave labor. The estimated value of the Black slaves at the time of their
“emancipation” was at least $6 billion." But the Black man and woman
soon realized what all white people already knew: that America had
fought a civil war—not a revolution. The reunited states of America were
fully determined to return to a racial arrangement that had always
worked for them.

Consequently, Blacks faced an elaborate assortment of laws, customs,
attitudes, and traditions undisturbed from the slavery era. The objective
of these odious edicts was to cripple the Black man economically while
brutally redirecting the massive Black workforce back into the cotton
fields and into a permanent state of servile dependency and second-class
citizenship. ™

10 Roger L. Ransom, Conflict and Compromise: The Political Economy of Slavery, Emancipation, and the American
Civil War (New York: Cambridge Univ. Press, 1989), 50.

" Andrew Weintraub, “The Economics of Lincoln’s Proposal for Compensated Emancipation,” Ameri-
can Journal of Economics and Sociology 32, no. 2 (April 1973): 171-77; William N. Parker, “The South in the
National Economy, 1865-1970,” Southern Economic Journal 46, no. 4 (April 1980): 1025 n. 12. Also, Ran-
som, Conflict and Compromise, 227ff. The investment value of the ex-slaves represented at least half the
wealth of the entire South. See Lewis N. Wynne, “The Role of Freedmen in the Post Bellum Cotton
Economy of Georgia,” Phylon 42, no. 4 (1981): 317.

12 Jay R. Mandle, “Sharecropping and the Plantation Economy in the United States South,” in Skare-
cropping and Sharecroppers, ed. T. J. Byres (London: Frank Cass, 1983), 121; Eric Foner, “Rights and the
Constitution in Black Life During the Civil War and Reconstruction,” 74H 74, no. 3 (Dec. 1987): 871.

Blacks made valiant efforts to escape the clutches of their former slave-masters. At least sixty all-Black
towns were founded throughout the South and Midwest, but most became the victim of white encroach-
ment, hostility, and destruction. See Norman L. Crockett, The Black Towns (Lawrence, KS: Regents Press
of Kansas, 1979). Also Neil R. McMillen, “Jim Crow and the Limits of Freedom, 1890-1940,” in Civil
Rights Since 1787, eds. Jonathan Birnbaum and Clarence Taylor (New York: New York Univ. Press,
2000), 197: “The best strategy, most blacks agreed, was to minimize contacts with whites wherever possi-
ble and to appear obedient when necessary.” See Mozell C. Hill, “Basic Racial Attitudes Toward Whites
in the Oklahoma All-Negro Community,” American Journal of Sociology 49, no. 6 (May 1944): 519-23. Also,
Wayne K. Durrill, “The South Carolina Black Code,” in True Stories From the American Past, ed. William
Graebner (New York: McGraw-Hill, 1993), 2-4. See Roger D. Hardaway’s excellent bibliographical es-
say on all-Black towns, in African Americans on the Western Frontier, eds. Monroe Lee Billington and Roger D.
Hardaway (Niwot, CO: Univ. Press of Colorado, 1998), 249-51.

According to a Jewish scholar, whites came to believe that the old master—slave relationship could only
be an “integrated relationship—whites ruling over Negroes through constant association.” The Black
Towns put “the Negro outside of the reach of the ‘controlling’ white hand.” See Lawrence J. Friedman,
“In Search of Uncle Tom: Racial Attitudes of the Southern Leadership, 1865-1920” (Ph.D. diss., Univ. of
California Los Angeles, 1967), 162 and passim. Strong leaders like Martin Delany advised Blacks “not to
work for any man, but for themselves,” causing one white man to describe him as “a thorough hater of
the white race...” Victor Ullman, Martin R. Delany: The Beginnings of Black Nationalism (Boston: Beacon
Press, 1971), 330.
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Jim Crow: “The most barbarous series of laws ever written”

Arnd be said unto Abram, Know of a suresy that thy seed
shall be a stranger in a land that is not theirs, and shall serve
themy; and they shall afflict them four bundred years.

—Genesis 15:13

The term fim Crow is the name of a highly popular minstrel show char-
acter invented around 1828 by Thomas “Daddy” Rice, a white enter-
tainer who donned blackface to ridicule Black culture. The use of a
happy-go-lucky entertainment figure to describe brutal acts of racial re-
pression that prefigured Nazism is a testament to the desire of Americans
to conceal the true extent of the injustice.” Douglas Blackmon addressed
this point directly:

Imagine if the first years of the Holocaust were known by the name of Ger-
many’s most famous anti-Semitic comedian of the 1930s. Let us define this
period of American life plainly and comprehensively. It was the Age of
Neoslavery.'

The Encyclopedia of the Holocaust makes a direct connection between Jim
Crow and Nazism:

The physical segregation of the whites from the blacks was the most far-reaching
measure introduced in the Reconstruction period (1865-1877) that followed the
Civil War....The same charges that in Europe were leveled against the “inferior”
Jewish race were raised in America against the blacks as well..."

In actuality, the post-slavery Jim Crow laws, customs, and practices
had been in effect in America from its colonial beginnings, and were
known as black codes, or slave codes. They were applied to all

3 David Carlyon, Dan Rice: The Most Famous Man You’ve Never Heard of (New York: Public Affairs, 2001),
46.

14 Douglas A. Blackmon, Slavery by Another Name: The Re-Enslavement of Black Americans from the Civil War to
World War II (New York: Anchor Books, 2009), 402.

15 Encyclopedia of the Holocaust, ed. Israel Gutman (New York: Macmillan, 1990), 1212; Stephen J. Whit-
field, “In the High Cotton,” review essay, S7H 4 (2001), 127: “Jim Crow was fully embedded in the legis-
lative and juridical structure of the region. But antisemitic laws could gain no traction and could not be
effectuated; there was simply no way for the power structure to single out Jews as targets of persecution.”
See also Judy Scales-Trent, “Racial Purity Laws in the United States and Nazi Germany: The Targeting
Process,” Human Rights Quarterly 23, no. 2 (May 2001): esp. 296-300; Marcie Cohen Ferris and Mark L.
Greenberg, eds., Fewish Roots in Southern Soil: A New History (Waltham, MA: Brandeis Univ. Press, 2006),
13-14; James A. Wax, “The Attitude of the Jews in the South Toward Integration,” CCAR Fournal, June
1959, 15: “The white Southerner’s intense opposition to integration is, to a degree, comparable with the
Nazi attitude toward the Jew.” See also Glenda Elizabeth Gilmore, “The Nazis and Dixie,” chap. 4 in
Depying Dixte: The Radical Roots of Civil Rights, 1919-1950 (New York: W.W. Norton, 2008), 157-200.
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“nonwhites,” but the African and the Native American were the first to
suffer the effects of this diabolical racial scheme.'

Essentially, Jim Crow was intended to redirect the “freed” slave back
into plantation labor, and, according to the Black scholar W.E.B. Du
Bois, the South was “simply an armed camp for intimidating black folk,”
its laws “deliberately designed to take advantage of every misfortune of
the Negro.” Although whites lost individual rights over their Black slaves,
they sought to enforce societal rights over Black destiny—thus, all Blacks
would in essence belong to the entire community of whites.” As Kenneth
Stampp put it, the purpose of Jim Crow

was to keep the Negro, as long as possible, exactly what he was: a prop-
ertyless rural laborer under strict controls, without political rights, and with
inferior legal rights.'

When South Carolina formulated its racial laws, one planter reminded
the framers that

the general interest of the white man and of the negro requires that...he
should be kept as near to the condition of slavery as possible....[N]egroes must
be made to work, or else cotton and rice must cease to be raised for export.

He suggested that the Black Code should prohibit all freedmen “from
ever owning Real Estate” and that the very idea of land ownership
should never cross their Black minds. He believed that the Black Codes
should contain a “stringent” law that would require every Black person
to show proof that “he is in the lawful employ of some white man.”* His

16 For instance, the Code Noir (or Black Code) of Louisiana was enacted by the king of France in 1724 to
better manage the commerce in Africans in that French territory. It was officially known as A Royal
Edict Touching on the State and Discipline of the Black Slaves of Louisiana. Vernon Valentine Palmer,
“The Customs of Slavery: The War without Arms,” American Journal of Legal History 48, no. 2 (April 2006):
182ff.

7 W_.E.B. Du Bois, The Souls of Black Folk (1903; reprint, New York: Gramercy Books, 1994), 81; W.E.B.
Du Bois, Black Reconstruction in America, 1860-1880 (1935; reprint, New York: Simon & Schuster, Touch-
stone, 1995), 167; Blackmon, Slavery by Another Name, 245; Elliot Jaspin, Buried in Bitter Waters: The Hidden
History of Racial Cleansing in America (New York: Basic Books, 2007), 35ff; Joel Williamson, After Slavery: The
Negro in South Carolina During Reconstruction, 1861-1877 (Chapel Hill: Univ. of North Carolina Press, 1965),
72-79. Also, W.E.B. Du Bois, “The Economic Future of the Negro,” Publications of the American Economic
Association, 3d ser., 7, no. 1 (Feb. 1906): 224-25; William Cohen, “Negro Involuntary Servitude in the
South, 1865-1940: A Preliminary Analysis,” 7SoHis 42, no. 1 (Feb. 1976): 31-60; J.T. Trowbridge, The
South: A Tour of Its Battlefields and Ruined Cities (1866; reprint, New York: Arno Press, 1969), 408: “It was
thought necessary to make a serf of him who was no longer a slave.” Lenora E. Berson, The Negroes and the
Jews (New York: Random House, 1971), 18-20; Joe Gray Taylor, Louisiana Reconstructed, 1863-1877 (Baton
Rouge: Louisiana State Univ. Press, 1974), 98. See also Ella Lonn, “Restoration of White Rule,” chap.
21 in Reconstruction in Louisiana after 1868 (1918; reprint, New York: Russell & Russell, 1967), 495-525.

18 Kenneth M. Stampp, The Era of Reconstruction, 1865-1877 (New York: Knopf, 1965), 79; William
Cohen, At Freedom’s Edge: Black Mobility and the Southern White Quest for Racial Control, 1861-1915 (Baton
Rouge: Louisiana State Univ. Press, 1991), 28ff; David Brown and Clive Webb, Race in the American South:
From Slavery to Civil Rights (Gainesville, FL: Univ. Press of Florida, 2007), 180-81.

19 Williamson, Afler Slavery, 75; Durrill, “The South Carolina Black Code,” 10; Robert H. Zieger, For
Jobs and Freedom: Race and Labor in America Since 1865 (Lexington: Univ. Press of Kentucky, 2007), 444f.
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directives were followed religiously not only in his own state, but
throughout the South.?

Moreover, these laws created among Blacks a permanent consumer
class that was legally barred from competing with whites on any level of
trade or industry.?' This effectively forced Blacks into a specific role in the
American economy such that any money they might acquire through
their wages could never be retained and leveraged for their own growth
and development. Indeed, one “law” on the books made it illegal for
Blacks to “misspend” their own money. These laws were carefully de-
signed to siphon any potential Black wealth directly into white hands
through a one-way-only retail and commerce system—a condition that
largely exists today.

A review of the legal devices by which whites enforced Black inferiority
in all aspects of life is in order. The laws themselves varied from county
to parish, from city to town, and from state to state, but in essence they
always functioned to serve the greater purpose of white supremacy.? The
racist aims of the Black Codes earned them the fitting description “the
most barbarous series of laws ever written by a civilized people.”? They
are hugely important to our study because Jim Crow law was in fact the
political, social, and economic framework that dictated the fortunes and
failures of both Blacks and Jews in post-slavery America. Here are just a
few that were actually enacted in the Southern states during this post-
emancipation period, afler Blacks had been legally “freed”:

* Blacks could not be employed in any jobs other than plantation labor
without a specific license granted by a judge, and the employer had to
be white.#

* All Blacks had to make binding one-year contracts with planters
within the first ten days of January, after which written permission was
required if Blacks wanted to leave the property.? If a Black worker

2 Pete Daniel, “The Metamorphosis of Slavery, 1865-1900,” JAH 66, no. 1 (Jan. 1979): 96. This is not
to suggest that these conditions were confined to the South. The North was no less racist in its collective
behavior toward “nonwhites.” But with far fewer Blacks in the Northern states, there was no need to
commit their racist customs to law.

2 Bobby M. Wilson, “Race in Commodity Exchange and Consumption: Separate but Equal,” Annals of
the Association of American Geographers 95, no. 3 (2005): passim, esp. 588-89, 598.

2 1t should be noted that the absence of a law did not mean that certain activity or behavior by Blacks
was permitted. Its absence meant that Blacks in that locale had not yet exhibited their free will to the ex-
tent necessary to warrant legislative restrictions and that the social and economic customs had adequately
suppressed Black progress. The repression of Blacks by whites characterized all of American society, and
the written code served as the enforcement method of last resort for whites.

2 William A. Sinclair, The Aflermath of Slavery (New York: Arno Press, 1969), 40. For a full discussion see
“Reconstruction and the Southern ‘Black Code,”” chap. 2 in ibid., 37-73, esp. 57-73. Also, Harold D.
Woodman, “Post-Civil War Southern Agriculture and the Law,” in Black Southerners and the Law, 1865-
1900, ed. Donald G. Nieman (New York: Garland, 1994), 448-49.

24 See for example Juliet E.K. Walker, The History of Black Business in America: Capitalism, Race, Entrepreneur-
:Iné'p (New York: Simon & Schuster, 1998), 151-52.

5 Oscar Zeichner, “The Transition from Slave to Free Agricultural Labor in the Southern States,” Ag-
ricultural History 13, no. 1 (Jan. 1939), 26: ““In many instances negroes who walked away from the planta-
tions, or were found upon the roads, were shot or otherwise severely punished.””



Blacks and Jews in the Jim Crow South 33

had a dispute and left his job, he could be arrested and put on a public
works project until he agreed to go back to his original employer.

* Blacks were prohibited from buying or renting farmland except in des-
ignated all-Black (but white-controlled) areas. Blacks could be barred
from entering whole towns, or allowed entry only at designated times
with a pass stipulating specific activities.?

* So-called vagrancy and “idle” laws were established specifically to en-
snare any Black man who was not on a plantation or headed to one.”
Blacks in the process of seeking work could be assailed, incarcerated,
whipped, and then auctioned off into peonage to any white man who
paid their fines.?

* Children as young as three could be “involuntarily apprenticed” to a
plantation if a judge found the parents to be “paupers” or “vagrants.”
Children as young as ten could be forced into labor “contracts” with

% Irving Kovarsky and William Albrecht, Black Employment: The Impact of Religion, Economic Theory, Politics,
and Law (Ames, IA: Towa State Univ. Press, 1970), 39. Blacks did, in fact, own land in some places in the
South at various times—if Black land ownership was distinctly beneficial to the whites in the area—but
the location, the quality, and the size of farms operated by Blacks were severely proscribed. Many of these
regional prohibitions still exist, most famously in places like Forsyth County in Georgia, which eliminated
its Black population and is today practically a “white” county. See Jaspin, Buried in Bitter Waters, 129-35,
307-9; John Dittmer, Black Georgia in the Progressive Era, 1900-1920 (Urbana: Univ. of Illinois Press, 1977),
23-26ff; and Mandle, “Sharecropping and the Plantation Economy,” 122-23. As late as 1914—a half
century after “emancipation”—the Atlanta Constitution featured a writer who questioned whether “negroes
should be allowed to own lands to too great an extent.” See J.T. Holleman, “Does Cotton Oligarchy
Grip South and Defy All Plans for Diversification and Relief?” AC, 27 Sept. 1914, p. B3, col. 6. Hundreds
of “sundown towns,” which barred Blacks from entry after sundown, existed all over America (many of
them in the North). See James W. Loewen, Sundown Towns: A Hidden Dimension of American Racism (New
York: New Press, 2005). Ironically, the largest builder of these towns in the post~-World War II era was a
Jew, William Levitt, whose leases for his massive Levittown housing developments forbade the very pres-
ence of “any person other than members of the Caucasian race.” Ibid., 441 and plate 31. Also, Bernard
Postal and Lionel Koppman, American Jewish Landmarks: A Travel Guide and History, vol. 2 (New York, 1979),
69.

27 Zeichner, “The Transition from Slave to Free Agricultural Labor,” 27: “Plantation discipline was es-
pecially harsh. In some cases the methods of punishment that had been used during slavery were applied
to the freedmen in an attempt to secure a subdued and steady labor force.”

2 1t could take ten years to pay off a ten dollar fine. “Du Bois stated that the whole court system degen-
erated into a scheme to rob blacks of any cash they might have.” See Donald L. Grant, The Way It Was in
the South: The Black Experience in Georgia (New York: Birch Lane, 1993), 148-52. Whites defined “leisure
time” as any time Blacks were not working for them. According to one account in Mississippi, “any of the
white people could send for any Negro woman to come and do the family washing...[and she h]ad to
take whatever they paid...” See Jacqueline Jones, Labor of Love, Labor of Sorrow: Black Women, Work, and the
Family from Slavery to the Present (New York: Basic Books, 1985), 157; and her American Work: Four Centuries of
Black and White Labor (New York: W.W. Norton, 1998), 243. See also Michael Schwartz, Radical Protest and
Social Structure: The Southern Farmers® Alliance and Cotton Tenancy, 1880-1890 (New York: Academic Press,
1976), 31. Blacks used their “leisure time” to pursue education, take on second and third jobs, hunt and
fish to supplement their diets, and participate in political or church activities. They developed such cul-
tural treasures as Black music, dance, and art, which famously spawned an industry worth billions of dol-
lars and which continue to create untold riches for white imitators and businessmen. See Gerald D. Jay-
nes, “Blacks in the Economy from Reconstruction to World War 1,” in Upon These Shores: Themes in the
African-American Experience, 1600 to the Present, eds. William R. Scott and William G. Shade (New York:
Routledge, 2000), 172-73; Vincent Harding, There Is A River: The Black Struggle for Freedom in America (New
York: Harcourt Brace Jovanovich, 1981), 307-8, 310; Gerda Lerner, Black Women in White America: A
Documentary History (New York: Pantheon Books, 1972; reprint, New York: Vintage Books, 1992), 75-113;
Shelly Tenenbaum, 4 Credit to Their Community: Jewish Loan Societies in the United States, 1880-1945 (Detroit:
Wayne State Univ. Press, 1993), 22.
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planters. Child labor laws enacted during this time specifically did not
apply to Black children.

* Black laborers could not accept another job without permission from
the first employer.

* Blacks could be barred from practicing their trade unless they proved
they had been an “apprentice” to a white man.?

* Every contract required at least one party to be a white man for it to
be valid. One state decreed that having “one-eighth or more of negro
blood” was adequate cause to void contracts.

* Black testimony was prohibited in court, so a contract made by a
Black person could not be enforced if a white man chose to dishonor
it. White rapists, thieves, murderers, and Ku Klux Klansmen were
immune from prosecution for any act perpetrated against any Black
man or woman. Courts would not convict a white man for the rape of
a Black girl after she had reached puberty; nor could she sue for child
support; nor could the mixed-race child inherit property of his own fa-
ther. A Mississippi law eventually became the law of the South:

All negroes [sicl, mulattoes, Indians, and persons of mixed blood, de-
scended from negro [sic], or negro [sic] and Indian ancestors, to the
third generation inclusive, though one ancestor in each generation may
have been a white person, shall be incapable of being witnesses in any
case whatever, except for or against each other.3

* Blacks were not allowed to bear arms for their own use, so hunting
(with guns) was off-limits, as was basic self-defense.*"

* South Carolina required that any Black man entering the state had to,
within twenty days, have two white men post a bond guaranteeing his
good behavior.

* Taxes, fees, and tests were established for Black voters, but not for
whites.

¢ Taxes were applied to certain occupations solely to keep Blacks out.
These fees were “waived” as necessary for whites.

* Blacks were forbidden to sell farm products like flour, cotton, hay, rice,
peas, wheat, etc., without written permission from a white man, thus
disallowing independent Black agri-business and eliminating Black
competition.

2 For example see John C. Willis, Forgotten Time: The Yazoo-Mississippi Delta Afler the Civil War (Char-
lottesville: Univ. Press of Virginia, 2000), 20-23.

% James T. Currie, “From Slavery to Freedom in Mississippi’s Legal System,” NH 65, no. 2 (spring
1980): 114.

31 Wills, Forgotten Time, 26.
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* The penalty for any alleged misbehavior, such as not working at an
acceptable pace, exhibiting disrespect or disobedience—as determined
by whites alone—could result in dismissal without any wages due for
the entire year; hence a return to virtual slavery. Such punishments as
hanging by the thumbs* and public whippings were common.

* The law set the hours of labor “from sun-rise to sun-set,” and even
specified actual tasks. Black workers were to “feed, water and care for
the animals on the farm, do the usual and needful work about the
premises, prepare their meals for the day, and begin the farm work or
other work”—all before sunrise.?

Special laws applied only to Blacks for such acts as fighting, trespassing,
seditious speech, insulting gestures, preaching the gospel without a li-
cense, and many other frivolous behaviors—all designed to make almost
any waking act by a Black man or woman punishable by law when any
white man so desired.*

Additionally, Blacks were barred from any recreational activities with
or near whites. They were prohibited from using “white” public parks, or
from using the same public beaches or pools, showers, toilets and foun-
tains, or from being buried in the same cemetery section as whites. A
white baseball team could not play “on any vacant lot or baseball dia-
mond within two blocks of a playground devoted to the Negro race.” Li-
braries were required to set up separate branches for whites and Blacks—
in the rare event that Blacks were “granted” such facilities. It was unlaw-
ful to serve whites and Blacks in the same dining room unless a partition
of at least seven feet separated them.

In Alabama, white female nurses could not work where “negro men
are placed.” Liquor establishments had to serve either whites exclusively
or Blacks exclusively. All circuses, shows, and tent exhibitions had to
have two ticket windows that “shall not be less than twenty-five feet
apart.” Black barbers, who often staffed “white only” shops, were prohib-
ited from cutting the hair of white females. Hospitals, prisons, reform
schools, mental health facilities, libraries, schools, train stations, retail
stores, restaurants, public halls, theatres, motion picture shows—all re-
quired separate entrances, fountains, and toilets for each race or separate
facilities altogether, if they were provided for Blacks at all.

32 Christopher Waldrep, “Substituting Law for the Lash: Emancipation and Legal Formalism in a Mis-
sissippi County Court,” J4H 82, no. 4 (March 1996): 1426, 1437, 1448.

33 Durrill, “The South Carolina Black Code,” 12. This was a holdover from slavery when farm animals
were rested in shifts but slaves worked through the day and, when necessary, by moonlight. See John B.
Cade, “Out of the Mouths of Ex-Slaves,” JNH 20, no. 3 (July 1935): 315.

3 For examples see Currie, “From Slavery to Freedom in Mississippi’s Legal System,” 112-25; John
Hammond Moore, “Jim Crow in Georgia,” South Atlantic Quarterly 66, no. 4 (autumn 1967): 554-65; Al-
bert P. Blaustein and Robert L. Zangrando, eds., Civil Rights and the American Negro: A Documentary History
(New York: Trident Press, 1968), 217-25; Blackmon, Slavery by Another Name, passim; W.E.B. Du Bois,
“Reconstruction and Its Benefits,” American Historical Review 15, no. 4 (July 1910): 784-85.
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Out of this madness emerged an unwritten species of conduct, known
commonly as Southern “racial etiquette,” which added yet another layer
of degradation to Black—white interaction. These unlegislated edicts are
what forced Black women off the sidewalk at the approach of white men,
averted Black eyes from white ones, and made the backdoor of a white
Southern home the only entry point for Blacks.® They forced a sitting
Black man to his feet in the presence of whites, allowed only whites to ini-
tiate or end an interracial conversation, compelled Blacks to utter “suh”
or “ma’am” at least once in every complete sentence, and required that
Blacks wait until all whites were served before they could make purchases
in retail markets.*

A provision in the Louisiana law set the basic tone for the whole South:

[Blacks] ought never to presume to conceive themselves equal to the white;
but, on the contrary, they ought to yield to them in every occasion, and
never speak or answer to them, except with respect.’

Orgy of Terror & Violence

The imposition of this repressive regime on a population of at least four
million who believed themselves to be free could never have been
achieved without violence. Wholesale killings of Blacks occurred across
the South with alarming frequency and shocking depravity. Most of these
open racial slaughters resulted from attempts by Blacks to assert their
citizenship rights, such as by voting or seeking political office or by ac-
quiring land or education, as well as other unwelcome manifestations of

3 Stetson Kennedy, Fim Crow Guide: The Way It Was (1959; reprint, Boca Raton, FL: Florida Atlantic
Univ. Press, 1990), 223-24; J. William Harris, “Etiquette, Lynching, and Racial Boundaries in Southern
History: A Mississippi Example,” American Historical Review 100, no. 2 (April 1995): 391; McMillen, “Jim
Crow and the Limits of Freedom,” 194. It should be noted with emphasis that the term “etiquette” would
never be applied to such a disgraceful practice except in an American racial context—certainly no one
has ever used the term “Nazi etiquette” in reference to identical customs of the Nazi era.

3 Bertram Wilbur Doyle, The Etiquette of Race Relations in the South: A Study in Social Control (Port Washing-
ton, NY: Kennikat Press, 1937), 153; Bertram W. Doyle, “The Etiquette of Race Relations—Past, Pre-
sent, and Future,” J | of Negro Education 5 (April 1936): 193, 194, 198, 200, 201; Kennedy, fim Crow
Guide, 203-27; McMillen, “Jim Crow and the Limits of Freedom,” 190-98; Harris, “Etiquette, Lynching,
and Racial Boundaries in Southern History,” 391. The use of “suh” as opposed to “sir” is an important
distinction, as “sir” was thought to be too “educated” a response and thus disrespectful to whites. For
more examples see William F. Holmes, “Whitecapping: Anti-Semitism in the Populist Era,” 4A7HQ 63,
no. 3 (March 1974): 251-52; Leslie Alexander Lacy, The Rise and Fall of a Proper Negro (New York: Macmil-
lan, 1970), 71.

3 Doyle, “The Etiquette of Race Relations,” 203. See Robin D. G. Kelley, ““We Are Not What We
Seem’: Rethinking Black Working-Class Opposition in the Jim Crow South,” 74H 80, no. 1 (June 1993):
75-112.




Blacks and Jews in the Jim Crow South 37

Black progress.*® But much of it was just pure race hate. As one scholar
wrote of postwar whites: “They loathed the Negro and...were ready to
hunt him like an animal.” So many Blacks were slaughtered in one inci-
dent in a Texas county that “vultures became a nuisance.”?*

In Memphis, Tennessee, in 1866, a mob of whites was said to have ex-
hibited “a deadly hatred of the colored race” as it joined police officers in
murdering at least 46 innocents and injuring 285.%® Rampaging whites
raped Black women and burned four Black churches and twelve Black
schools. In New Orleans, Louisiana, that same year, white mobs mur-
dered 34 and injured more than 200.*

Similar incidents occurred in Pulaski, Tennessee; Opelousas, Louisi-
ana; Eutaw, Alabama; Laurens, South Carolina; and Camilla, Georgia.
Officially, 54 racist murders were recorded in Mississippi in 1869, and 83
in 1870. In 1871, every schoolhouse for Black children in Winston
County was burned, and in Meridian thirty Blacks were killed. In that
year, a U.S. government investigation concluded that the Ku Klux Klan
was assaulting Blacks and “torturing them in the most inhuman man-
ner,” but officials did little to abate the violence.?

In 1868, whites began a killing spree in Shady Grove, Louisiana, and
indiscriminately murdered up to 200 innocent Blacks. On Easter Sunday
of 1873 in Colfax, Louisiana, “[t]he bloodiest single instance of racial
carnage in the Reconstruction era” occurred when 280 Blacks were left
for dead, sixty of them “terribly mutilated” and strewn throughout the

38 See the descriptions of the violence as well as the political statistics, in “Louisiana: Speech of Senator
Morton in Indianapolis,” VY7, 23 Sept. 1874, 2; “Louisiana Horrors,” NY7, 25 Nov. 1876, 1; and esp.
“The Louisiana Reports,” NYT, 24 Feb. 1875, 2. Also, Du Bois, Black Reconstruction in America, 672-87;
John A. Carpenter, “Atrocities in the Reconstruction Period,” JNH 47, no. 4 (Oct. 1962): 234-47; Gilles
Vandal, ““Bloody Caddo’: White Violence against Blacks in a Louisiana Parish, 1865-1876,” Journal of
Social History 25, no. 2 (winter 1991): 373-88. These acts of violence were actually called “negro hunts.”
Ibid., 379. See also Gilles Vandal, “The Policy of Violence in Caddo Parish, 1865-1884,” Louisiana History
32, no. 2 (spring 1991): passim, esp. 168ff; Paul A. Gilje, Rioting in America (Bloomington: Indiana Univ.
Press, 1999), 94-115; Herbert Aptheker, ed., A Documentary History of the Negro People in the United States, vol.
2, From the Reconstruction Era to 1910 (1951; reprint, New York: Citadel Press, 1966), 572-606, esp. 593-99;
Ralph Ginzburg, comp., One Hundred Years of Lynchings (1962; reprint, Baltimore: Black Classic Press,
1988). Political office was achieved by Blacks in some Southern states (more rarely in the North), and
such achievement is often claimed to be evidence of Black progress. But any progressive legislation en-
acted by Black lawmakers was simply disregarded if it challenged white supremacy. Ultimately, a wave of
white supremacy movements after 1877 swept Blacks out of elective office.

39 Saloutos, “Southern Agriculture,” 60; Du Bois, Black Reconstruction in America, 670-87; C.S. Bradley,
“A Sketch of Limestone County,” Groesbeck Journal, 15 May 1936, sec. 3, p. 1; Leon Joseph Rosenberg,
Sangers’: Pioneer Texas Merchants (Austin: Texas State Historical Association, 1978), 25.

40 Selma S. Lewis, A Biblical People in the Bible Belt: The Jewish Community of Memphis, Tennessee, 1840s-1960s
(Macon, GA: Mercer Univ. Press, 1998), xi, 2, 34, 46-47; Dattel, Cotton and Race in the Making of America, 250.

4 John Hope Franklin, Reconstruction: After the Civil War (Chicago: Univ. of Chicago Press, 1961), 62-64.
See also Lewis, A Biblical People in the Bible Belt, 45-46; Walter White, Rope and Faggot: A Biography of Judge
Lynch (New York: Arno Press, 1969), 95; NYT, 23 Sept. 1874, 2.

2 William C. Harris, The Day of the Carpetbagger: Republican Reconstruction in Mississippi (Baton Rouge: Lou-
isiana State Univ. Press, 1979), 396-98; Report of the Joint Select Committee to Inquire into the Condition of Affairs
in the Late Insurrectionary States, So Far As Regards the Execution of the Laws, and Safety of the Lives and Property of the
Citizens of the United States and Testimony Taken, 42d Cong., 2d sess., 1872, S. Rept. 41, serial 1484-1496;
Vernon Lane Wharton, The Negro in Mississippi, 1865-1890 (1947; reprint, New York: Harper & Row,
1965), 185-93.
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countryside. Thirty-four others had been taken to a riverbank and shot
through the head. Authorities tried none of the perpetrators, claiming the
massacre was “a justifiable assertion of white supremacy.”* Several Black
men were murdered by a mob of 300—400 white men in an 1874 massa-
cre in Coushatta, Louisiana.*

In 187475, after years of violence, white Mississippians overthrew the
legally constituted interracial government. As many as 300 Blacks were
murdered (along with 2 whites) in Vicksburg in two separate incidents in
1874 when whites on a killing spree swept the county. Between 35 and 50
Blacks along with radical white
leaders were slaughtered in Clinton

in September 1875.%

In 1874, a murderous mob of
400 armed Tennessee whites
stormed the Trenton Jail and mas-
sacred all 16 of the Blacks confined
there. Their bodies were found at
the bottom of a river a mile away.*
In 1876 in Hamburg, South Caro-
lina, whites forced their way
through a group of parading Black
militia. Two dozen of the Blacks
were arrested and five were mur-
dered while in custody—they were

NEGROES HONTED ALL NIGHT
BY MOBS MADE P OF BOYS,

And Four Blacks Are Killed,'a Number
\ Wounded and Badly Beaten and
Several Shops Looted,

With the Police Making No Arrests and Showe
Ing Inefticiency to Protect,

American Pogrom. Duily Picayune (New Orleans), July 26, 1900.
Murderous mobs attacked Blacks throughout the United States.
Accorling to the article, “The supreme sentiment was to kil
negroes, and every darky they met was ill treated and sho™

told to run and then shot in the back. In Ellenton, federal troops helped
local whites slaughter at least 40 Blacks, including a legislator in the
state’s House of Representatives.” In Charleston, five hundred white vigi-
lantes converged on Blacks, killing one and wounding eleven.

In 1884, a white mob murdered 56 people in Cincinnati, Ohio, and
burned down the city’s courthouse. In 1887, in what has become known
as the Thibodaux Massacre, Louisiana whites slaughtered as many as
300 Black sugar plantation workers because they were organizing for bet-
ter conditions. In 1890, a North Carolina mob of 400 white men, “led by
prominent citizens and public officials,” killed and wounded an untold
number of Blacks.

 Gilje, Rioting in America, 95 and passim; Eric Foner, Reconstruction: America’s Unfinished Revolution, 1863—
1877 (New York: Harper & Row, 1988), 437; Taylor, Louisiana Reconstructed, 268-70. See NYT, 18 April
1873, 1; 19 April 1873, 3; 23 Sept. 1874, 2.

“ NYT, 2 Sept. 1874, 1; 4 Sept. 1874, 1; 10 Aug. 1877, 1.

% Elisha Benjamin Andrews, The United States in Our Own Time (New York, 1903), 142-43; N¥T, 25 Dec.
1874, 2; Harris, The Day of the Carpetbagger, 647-48, 661, 684.

 NYT, 30 Aug. 1874.

47 Blacks formed militias in self-defense against white terrorism, as for example in Greene County,
Georgia, in 1867. See Edward L. Ayers, Vengeance and Fustice: Crime and Punishment tn the 19th-Century Ameri-
can South (New York: Oxford Univ. Press, 1984), 157-58; NYT, 26 July 1876, 4; 7 Aug. 1876, 5; 1 June
1877, 5; 5 June 1877, 4; 3 Aug. 1877, 5; Stephen David Kantrowitz, Ben Tillman and the Reconstruction of
White Supremacy (Chapel Hill: Univ. of North Carolina Press, 2000), 74.
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And this is merely a sample of the documented violence against Blacks.
Much of the bloodshed went unreported or was concealed in the night-
riding rituals of the many Caucasian secret societies and vigilante organi-
zations spun off from the Ku Klux Klan. By 1893, almost thirty years af-
ter “emancipation,” Blacks in the South were being murdered at a rate of
at least one every 40 hours.*

Today this violent and oppressive “Jim Crow” history is represented in
popular culture as no more than the mere inconveniences of water foun-
tain and lunch counter discrimination. But this masks the real purpose
and devastating effects of the many violent acts of white supremacy: the
destruction of any Black aspirations for economic self-development, the
confinement of the African to forced plantation and domestic labor,
permanent political subjugation, and perpetual societal inferiority.

Jews im Jim Crow: “A hotbed of philo-Semitism”
1 long to breashe the free asr of Dixie.

— Jewish Confederate soldier

The Jewish experience in the South after the American Civil War was
distinctly different in all respects from the life that confronted the “freed”
Black man and woman. Ex-slaves “T'oby” and “Govie” were cast into a
hostile wilderness with no resources beyond their own will to survive, but
the journey from Russia to the former Confederacy for Jewish immigrant
Abraham Bisno hardly resembled the Black experience. Bisno’s family
emigrated in 1881 and as they passed through the various European cit-
ies on their way to port, they were showered with donations and well-
wishes. The city of Liverpool, recalled young Abraham, “furnished food
and clothing for the entire transport.”

Finally we landed in New York, and were stationed in a boarding house that
gave us so much meat to eat that | was sick for three days. It was the first
meal there. | remember that | could not then conceive of how anyone could
actually get more meat than he could eat...

Bisno’s entire family was processed into a system that assured their suc-
cess:

Our family...[was] sent to Atlanta, Georgia, and [was] there provided for
with rooms, furniture, house utensils, and such other things as we needed—
besides money enough to live on until we found work. We found work prac-

8 Sig Synnestvedt, The White Response to Black Emancipation: Second-Class Citizenship in the United States Since
Reconstruction (New York: Macmillan, 1972), 56, 57.
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tically within the first week there....[S]o together we brought $14.50 home
every week.

Within nine months the Bisno family had saved $500 and was well on its
way to full absorption into Southern society.® By contrast, the average
annual income of a Black farm family in this time was about $150. While
the Jim Crow noose choked off Black aspirations and independence,
Southern Jews were enjoying unbridled economic, social, and political
opportunities. Jim Crow laws never applied to Jews at anytime anywhere
in the South; nor were they subjected to the systematic terror suffered on
a daily basis by the Black ex-slave.

And though the postwar picture was bleak for Americans generally, the
war had actually proved to be a financial boon to many of the 150,000
Jewish Americans. Dr. Mark I. Greenberg affirmed that Jews saw “op-
portunities to make money by selling supplies to the...Confederate gov-
ernment.”® Gabriel Jacobs manufactured military caps for the pro-
slavery fighters, 54,000 of whom were supplied and fed by Raphael
Moses. Louis and Herman Haiman crafted the Confederate soldiers’
swords and guns, and David Lopez, Jr., built torpedo boats for the Con-
federate Navy. Simon and Frank Rothschild mass-produced the army
uniforms, supplying 5,000 during the first year of the war. Gustav Bernd
made saddles for the Confederate Army cavalry; the firm of Cohens &
Hertz kept the army stocked with nails. Octavus Cohen provided rifle
powder to the Confederate Army; Einstein & Eckman furnished 7,000
blankets; Dan Merz and Heyman Heyman made the soldiers’ leather
boots; and the Solomons brothers supplied a range of goods, including
drugs, hardware, tools, clothing, cotton, and a myriad of other items.
These Jewish merchants “found opportunities to profit amidst the calam-
ity” as they faithfully kept the forces of Black repression well stocked and
battle-ready.

All whites profited from the forced labor of the enslaved African, and
business-minded Jews were among those with the most to gain. After the
war they quickly reestablished cross-sectional business ties and amplified
their financial gains. North and South, Jews successfully avoided the
wholesale disruption that affected almost every other ethnic group and
maintained a communal cohesiveness that enabled them to enjoy an un-

49 Abraham Bisno, Union Pioneer (Madison: Univ. of Wisconsin Press, 1967), 44-47.

50 Mark I. Greenberg, “Creating Ethnic, Class, and Southern Identity in Nineteenth-Century America:
The Jews of Savannah, Georgia, 1830-1880” (Ph.D. diss., Univ. of Florida, 1997), 130; Clive Webb, “A
History of Black-Jewish Relations in the American South, 1790-1970” (Ph.D. diss., Univ. of Cambridge,
1997), 78. Barry E. Supple, “A Business Elite: German-Jewish Financiers in Nineteenth-Century New
York,” Business History 31 (1957): 154, wrote: “For most of them the Civil War brought prosperity—at
least to some degree.” Walter Ehrlich, ion in the Valley: The Jewish Community of St. Louis, vol. 1, 1807-1907
(Columbia: Univ. of Missouri Press, 1997), 172-73. See also section on Jews and the Confederacy in The
Secret Relationship Between Blacks and Jews, vol. 1 (Chicago: Naton of Islam, 1991), 157-68.

5 ISJL, “Athens, Georgia”; ISJL, “Columbus, Georgia”; ISJL, “Macon, Georgia”; ISJL, “Savannah,
Georgia”; ISJL, “West Point, Georgia”; Barry L. Stiefel, “The Lopez Family of Newport and Charleston
and Its Heirloom,” Rhode Island Jeunsh Historical Notes 15, no. 3 (Nov. 2009): 402.
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precedented affluence—the result of their Civil War profits. An official of
Lincoln’s government had actually deemed the main Jewish organiza-
tion, the B’nai B’rith, to be a “disloyal organization” that “help[ed] the
traitors.”%? Nonetheless, wrote Jewish historian Dr. Hasia Diner, it “con-
tinued to function...as though no war had torn the country in two.” Jew-
ish soldiers who had fought on both sides continued their relationships
after the conflict, “as though nothing had happened.”*

As for their posture on the critical race question, Jews as a whole did
not view the system of slavery as particularly offensive to their way of life
and were thus almost totally and unapologetically absent from any in-
volvement in the abolition movement—a position that openly vexed the
leaders of that cause. Moreover, in the realm of business and finance
Jews failed to use their specialized skills and economic position to assail
the foundations of Black slavery.* And after the Civil War, even as news
of the racist violence, lynchings, and massacres reached around the
globe, Eastern European Jews arrived in increasing numbers—6,000 in
1881 and 74,000 in 1892—all fully believing that the American pogroms
would continue to target Blacks, Indians, and other “nonwhites” and
have no deleterious ¢ffect on their chances for success as immigrants in
America.

As part of the rising wave of immigration to the United States, Jews
with retail market skills far beyond that of the average white American
were arriving from Europe. By 1880 the Jewish population would reach
250,000, and then quadruple to one million by 1900; by 1914 two mil-
lion East European Jews had “flooded to” America. The slave states wel-
comed a small but significant share of Jewish immigrants, and by 1860
approximately 33,000 Jews resided in the South, nearly a quarter of
those in Louisiana. The increase in the number of synagogues in the
South (from six to 20 in the 1850s alone) was strong testimony of the
Southerners’ hospitality toward Judaism. Indeed, 81.8% of Southern cit-
ies had Jewish accommodations (religious and secular centers), but only

52 Stanley Rabinowitz, The Assembly: A Century in the Life of the Adas Israel Hebrew Congregation of Washington,
D.C. (Hoboken, NJ: KTAV Publishing House, 1993), 47.

53 Hasia R. Diner, 4 Time for Gathering: The Second Migration, 1820-1880 (Baltimore: Johns Hopkins Univ.
Press, 1992), 157; Mark K. Bauman, The Southerner As American: Jewish Style (Cincinnati: American Jewish
Archives, 1996), 14; Mark K. Bauman, “A Multithematic Approach to Southern Jewish History,” in 7%e
Columbia History of Jews and Fudaism in America, ed. Marc Lee Raphael (New York: Columbia Univ. Press,
2008), 270-71; Mark K. Bauman, “The Flowering of Interest in Southern Jewish History and Its Integra-
ton into Mainstream History,” in Religion in the Contemporary South: Changes, Continuities, and Contexts, eds.
Corrie E. Norman and Don S. Armentrout (Knoxville: Univ. of Tennessee Press, 2005), 169-70.

54 Morris U. Schappes, ed., A Documentary History of the Jews in the United States, 1654-1875 (New York:
Citadel Press, 1950), 332-33; Claud Anderson, Black Labor, White Wealth: The Search for Power and Economic
Fustice (Edgewood, MD: Duncan & Duncan, 1994), 19 [in section titled “The Black-Jewish Alliance”].
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54.8% of Northern cities did.*® There were no insurmountable barriers to
this influx of Jewish peddlers, traders, and entrepreneurs, and no restric-
tions on their activities. Several Jewish colonization and immigrant aid
societies stood prepared to transplant almost entire East European com-
munities to various places across America.

Once they arrived, Jews accepted and assimilated the Jim Crow phi-
losophy and became some of the most capable and reliable functionaries
in its widespread enforcement. They sought no alliance with the Black
ex-slave, instead adapting to America’s racist traditions as they strategi-
cally pursued their own agenda for success.*

And in their new American environs—in the very midst of crushing
Black poverty and oppression—Jewish success was magnificent, even
stunning. In fact, according to Barry Chiswick, Jews living in the South
“had a statistical advantage in earnings and opportunities.”” They un-
hesitatingly joined all other white Americans in their determination to
use Black labor to build an economic foundation that would help them
realize their American dream.

Jews & Sonthern Race Relations

Despite the South’s reputation for racial hostility, the noted Jewish
writer Harry Golden insisted that the Protestant fundamentalists of the
Southern Bible Belt greeted the Jew with open arms.

And this may come as a surprise to many people: nowhere in America was
the Jew received with greater generosity.%

55 The number of synagogues in America increased from six in 1825 to seventy-seven in 1860. Henry L.
Feingold, A Midrash on American Jewish History (Albany: State Univ. of New York Press, 1982), 35. By the
eve of the Civil War, a roughly estimated 22 percent of the Jewish population in the United States had
settled in the South (33,000 of 150,000). And that number (33,000) represented only .22 percent of the
total population in the South (15,000,000). See Steven Hertzberg, Strangers Within the Gate City: The Jews of
Atlanta, 1845-1915 (Philadelphia: Jewish Publication Society of America, 1978), 281 n. 18, 231 table 2.
Actual figures are difficult to obtain, surmises Rabbi Debra Kassoff (Circa 12, no. 3 [fall 2003]: 5), because
of a Jewish aversion to censuses, based in Exodus 30:11-16: “Apparently it was thought that simply being
counted—enrolling in a census—places one’s life in danger.” The prevalence of itinerant Jewish peddlers
throughout the South in various times and places makes an accurate count nearly impossible. Also, see
Jacob Rader Marcus, To Count a People: American Jewish Population Data, 1585-1984 (Lanham, MD: Univ.
Press of America, 1990) for state-by-state Jewish population estimates. Also, Carolyn Gray LeMaster, 4
Comer of the Tapestry: A History of the Jewish Experience in Arkansas, 1820s—1990s (Fayetteville: Univ. of Arkan-
sas Press, 1994), 77; Elliott Ashkenazi, “Creoles of Jerusalem: Jewish Businessmen in Louisiana, 1840-
1875” (Ph.D. diss., George Washington Univ., 1983), 12; April Elaine Blackburn, ““In the Midst of the
Whirl’: Jewish and Catholic Responses to New South Industrialization, 1880-1914” (Ph.D. diss., Temple
Univ., 2002), 39; Dennis C. Rousey, “Aliens in the WASP Nest: Ethnocultural Diversity in the
Antebellum Urban South,” J4H 79, no. 1 (June 1992): 160.

% For instance, Eric L. Goldstein, ““Now is the Time to Show Your True Colors: The Jewish Ap-
proach to African Americans,” chap. 3 in The Price of Whiteness: Jews, Race, and American Identity (Princeton,
NJ: Princeton Univ. Press, 2006).

%7 Barry R. Chiswick, “Jewish Immigrant Skill and Occupational Attainment at the Turn of the Cen-
tury,” Explorations in Economic History 28 (Jan. 1991): 77-78.

5 Harry Golden, interview by Sol Littman, in Harry Golden on Anti-Semitism, Jews, Christians, Race Relations,
Negroes, Whites, Civil Rights, States Rights, the South, the North, Social Action, and Some Other Matters (New York:
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Alabama Jew Edwin A. Zelnicker similarly claimed that in the South,
“Jews enjoyed an unparalleled degree of acceptance from the larger
community.”® In many respects they were welcomed and accepted more
so in the South than in the North, and there was a greater degree of in-
teraction between Jews and white Gentiles. Israel Joseph Benjamin ex-
plained the phenomenon in the Civil War era:

The white inhabitants felt themselves united with, and closer to, other
whites—as opposed to the Negroes. Since the Israelite [Jew] there did not do
the humbler kinds of work which the Negro did, he was quickly received
among the upper classes and easily rose to high political rank.%

Jews joined the “most prestigious clubs, literary societies and socialized
with elite families.” In many instances they were also the club founders.®'

The gruesome realities of lynching and pervasive Ku Kluxism have
contributed to the belief that anti-Jewish prejudice was stronger in the
South than in other sections of the United States, but Jewish author
Harry Simonhoff warns that

it would be only fair to repudiate charges of extreme antipathy. The reverse
is probably closer to truth. In the older cities of the deep South, anti-
Semitism is less marked than in many metropolitan centers or rural settle-
ments of the East or West.®

In this environment, wrote the Jewish South Carolinian August Kohn,
one can find a “good and peaceful home” and “help with all problems.”®
Oscar Straus, a member of the family that would eventually own Macy’s
department store, wrote that when his father was peddling through the
rural areas of Georgia, he “was treated by the owners of the plantations

Anti-Defamation League of B’nai B’rith, 1966), 28. The National Chairman of the Ant-Defamation
League, Dore Schary, wrote that “Harry Golden is valiant and fights for the Lord”; hence, “no one can
take lightly what Golden has to say...” See foreword to ibid.

% Edwin A. Zelnicker, Jr., preface to The Gates of Heaven: Congregation Sha’arai Shomayim, The First 150
Years, Mobile, Alabama, 1844-1994, by Robert J. Zietz (Mobile, 1994), xii. A recent study of Jews in the
New South concludes that “In the end, Jews’ integration in communities across the South did in fact re-
flect a wide degree of acceptance.” See Patrick Q, Mason, “Anti-Jewish Violence in the New South,” S7H
8 (2005): 109; Stephen J. Whitfield, “Jewish Fates, Altered States,” in Fewish Roots in Southern Soil, 304;
Robert N. Rosen, The Jewish Confederates (Columbia: Univ. of South Carolina Press, 2000), 32.

€0 See 1.J. Benjamin, Three Years in America, 1859-1862, vol. 1, trans. Charles Reznikoff (Philadelphia:
Jewish Publication Society of America, 1956), 76; Rosen, The Jewish Confederates, 31.

61 Marilyn Kay Cheatham Goldman, “Jewish Fringes Texas Fabric: Nineteenth-Century Jewish Mer-
chants Living Texas Reality and Myth” (Ph.D. diss., Texas A&M Univ., 2003), 235; Leah Elizabeth
Hagedorn, “Jews and the American South, 1858-1905” (Ph.D. diss., Univ. of North Carolina at Chapel
Hill, 1999), 234; Daniel R. Weinfeld, “Samuel Fleishman: Tragedy in Reconstruction-Era Florida,” S7H
8 (2005): 60.

%2 Emphasis ours. Harry Simonhoff, Under Strange Skies New York: Philosophical Library, 1953), 243.

83 Jenna Weissman Joselit, “Psalms of the South: Museum Celebrates Charleston Culture,” Jewish His-
torical Soctety of South Carolina 8, no. 1 (winter 2003): 7.
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with a spirit of equality that is hard to appreciate today.”® Isaac
Hermann was one of the many, many immigrant Jews who fled oppres-
sion in Europe only to eagerly enlist in the Confederate Army to fight to
maintain Black slavery. He truly loved the South:

| found...an ideal and harmonious people; they treated me as one of their
own; in fact for me, it was the land of Canaan where milk and honey
flowed.

Rabbi James Gutheim of New Orleans likewise saw the American
South as a land where the blessings of providence “have been showered
upon us.”®

Dr. Jeffrey S. Gurock, professor of Jewish history at Yeshiva University,
effortlessly coupled two apparently contradictory ideas: “Southern Jewry
was born within an antebellum slave society. It has grown and pros-
pered...” Later in the article he added the unproblematic caveat, “..as
long as [fews] lined up properly on the all-important race issue [emphasis ours].”s
Dr. Harold Brackman makes the same seemingly incongruous claim that
immigrant Jews arrived in the South “to the heightened social accep-
tance and community status that undeniably were theirs in slave soci-
ety.”¥ Charles Stember agreed with his Jewish colleagues that

The South has traditionally been one of the least anti-Semitic regions in the
nation, and a considerable body of data suggests that it remained so until the
1940s.%8

Jewish historian Louis Schmier reported that in Dixie a “general con-
geniality developed between Jew and gentile.” He said, “It would be an
understatement to say they were well-liked.”® Robert N. Rosen studied the

84 Jacob Marcus, Memoirs of American Jews, 1775-1865 (Philadelphia: Jewish Publication Society of Amer-
ica, 1955), 2:291. Also quoted in Harold D. Brackman, “The Ebb and Flow of Conflict: A History of
Black-Jewish Relations Through 1900, Part 1” (Ph.D. diss., Univ. of California, Los Angeles, 1977), 271;
Bertram W. Korn, “Jews and Negro Slavery in the Old South, 1789-1865,” PAFHS 50, no. 3 (March
1961): 200. According to Korn, the path of the Jew “was made easier by the institution of slavery.” On
“equality,” see Robert Liberles, “Conflict over Reforms: The Case of Congregation Beth Elohim,
Charleston, South Carolina,” in The History of Judaism in America: Transplantations, Transformations, and Recon-
ciliations, ed. Jeffrey S. Gurock (New York: Routledge, 1998), 589-90. Said a prominent Charleston Jew:
“America’s civil liberty has no parallel in the history of the world.” See also Kenneth Libo and Irving
Howe, We Lived There Too (New York: St. Martins, 1984), 140-44.

8 Bruce S. Allardice, ““The Cause a Righteous One’: Louisiana Jews and the Confederacy,” in Lou-
isianians in the Civil War, eds. Lawrence Lee Hewitt and Arthur W. Bergeron, Jr. (Columbia, MO: Univ. of
Missouri Press, 2002), 72. On the willingness of Jews to fight for slavery, see Goldman, “Jewish Fringes
Texas Fabric,” 62ff; Rosen, “Jewish Confederates,” 114; ISJL, “LaGrange, Georgia.”

% Jeffrey Gurock, “The Jews of Dixie: A New History,” Response 12, no. 1 (summer 1979): 73, 74, 75;
Andrea Oppenheimer Dean, “Dixie Diaspora,” Preservation (July/ August 2000): 6.

%7 Brackman, “The Ebb and Flow of Conflict,” 271.

€ Charles Herbert Stember et al., Jews in the Mind of America (New York: Basic Books, 1966), 390; How-
ard N. Rabinowitz, “Nativism, Bigotry and Anti-Semitism in the South,” A7H 77 (1988): 446.

% Emphasis ours. Louis Schmier, “The First Jews of Valdosta,” Georgia Historical Quarterly 62, no. 1
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lives of Jewish Confederates and concluded that “the Old South was re-
markably free of prejudice against Jews.””

At least twenty-three towns in the South are named for Jews, including
Manassas, Virginia; Kaplan, Louisiana; Felsenthal, Goldman, and Levy,
Arkansas; Marks, Mississippi; and even Jewtown, Georgia. In
Shreveport, Louisiana—the scene of some of the bloodiest anti-Black vio-
lence in American history—several streets are named after prominent
Jews, including Weinstock, Holzman, March, Bernstein, Levy, and Levin
Streets. Even the Fort Myers military base was named after the Jewish
Confederate officer Abraham Myers.”!

Far and wide Jews received a hearty welcome and effusive praise from
their Gentile neighbors. In 1855, during the height of Southern slavery,
the St. Louis Republican asserted, “no other portion of the population gives
less trouble.” The Valdosta [Ga.] Times, says Schmier, “was not easily
given to words of tribute, but when it came to the Jews the words over-
flowed.”” '

In more than one Southern town, wrote University of North Carolina
professor Leah Hagedorn, “the area where Jews lived was referred to
fondly as ‘Little Jerusalem.”” Jews boasted of their closeness to their Gen-
tile Dixie compatriots. The Atlanta-based Fewish South newspaper—a pa-
per in which Gentiles freely advertised—reported of a town celebration
in 1879 in Marion, South Carolina: “On this, like all other occasions of
public interest, the Israelites of our town pla[y] a conspicuous part.”” In
Nashville, Tennessee, “Jew and Gentile worked together, attended school
together, supported public and civic movements” and, according to Fe-
dora Small Frank, Jews faced “very little of anti-Semitism.”7*

The longtime owner of the New York Times, Adolph Ochs, was a Jewish
Southerner. He first published the Chattanooga Times in Nashville, where
Jews opened social clubs noted for their opulence and splendor. These
ritzy establishments hosted Jewish debutante and costume balls, dinner
parties and dances, festivals and elaborate receptions and offered leisure
activities such as billiards, cycling, and casino gambling. The Jewish

70 Robert N. Rosen, The Jewish Confederates (Columbia: Univ. of South Carolina Press, 2000), 31.

"V Eli N. Evans, The Provincials: A Personal History of Jews in the South (New York: Atheneum, 1973), 70;
LeMaster, A Comner of the Tapestry, 445; Gerald Sorin, A Time for Building (Baltimore: Johns Hopkins Univ.
Press, 1992), 5; Eric J. Brock, The Jewish Community of Shreveport (Charleston, SC: Arcadia, 2002), 13; Al-
lardice, ““The Cause a Righteous One, 78.

2 Greenberg, “Creating Ethnic, Class, and Southern Identity,” 93; Schmier, “The First Jews of Val-
dosta,” 45. Also, Hertzberg, Strangers Within the Gate City, 81.

3 Hagedorn, “Jews and the American South,” 114, 182, 244. The terms “Israelites” and “Hebrews”
were commonly and respectfully used in reference to Jews. See also Lewis Lord, “Matzos and Magno-
lias,” U.S. News & World Report, 25 May 1998, 53: “But Jewish merchants, cotton planters, and cotton
buyers once were so influential in Woodville [Miss.], the county seat, that it was known as ‘Little Jerusa-
lem.”” In the 1870s downtown Tarboro, North Carolina, was nicknamed “Little Jerusalem.” See ISJL,
“Tarboro, North Carolina”; Leonard Rogoff, Down Home: Jewish Life in North Carolina (Chapel Hill: Univ.
of North Carolina Press, 2010), 132.
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Concordia Club (later reorganized as the Standard Club) acquired the
moniker “Monte Carlo of the South.” Jews lived comfortably in the same
privileged “Lookout Mountain” section of Chattanooga called a hotbed
of race hate by the Reverend Martin Luther King in his “I Have a
Dream” speech in 1963.7

A Fewish South reader from Marion, South Carolina, insisted that

No one is treated with the least disrespect, because he is a Jew, and the se-
cret of all this can be gained in the fact, that we take an interest in every-
thing appertaining to the interest and welfare of our town...municypal [sic]
affairs, Masonic, Temperance, Politics, or religious matters...

Jews in Little Rock, Arkansas, it was reported, “enjoy the respect and
good will of all classes of our citizens, and deservedly so.” In 1873, a Mis-
sissippi Jew wrote to the popular Jewish newspaper Israelite of “the utter
absence of prejudice among our Christian fellow-citizens.” In Charlotte,
North Carolina, the postwar “influx” of Jews was welcomed and antici-
pated. The same was reported by the slave-owning Barth family of Mis-
souri.”

Brandeis University professor Jonathan Sarna wrote that during this
post—Civil War period dozens of Jewish congregations grew in size, sta-
bility, and prosperity, and numerous edifices were erected, “many with
elaborate decoration in Romanesque Moorish style, attest[ing] to the
confidence and optimism of their builders.””” In fact, the South led the
nation in the number of synagogues per capita (one for every 600 Jews),
compared with the national average of one for every 1,300 Jews.”® Harry
Golden, himself a Southerner, adamantly maintained that in the small
and rural country towns—where traditional hatred of Blacks is the most

75 Ibid., 95, 98-100; Jean Roseman, “Barney and Clyde: A Tale of Murder and Madness,” SfH 10
(Nov. 2007): 216-17; Fedora Small Frank, “Nashville Jewry During the Civil War,” Tennessee Historical
Quarterly 39, no. 3 (fall 1980): 320; Susan E. Tifft and Alex S. Jones, The Trust: The Private and Powerful Fam-
ily Behind the New York Times (Boston: Little, Brown, 1999), 406. This wealthy lifestyle existed among the
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Years 200 C. E. and 500 C. E. (London: Oxford Univ. Press, 1932), 25-28.
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Grand Canyon.” See the Jacob Rader Marcus Center of the American Jewish Archives, “Collections,”
1990-2005, http://www.americanjewisharchives.org/aja/collections/01_f.html. Barnett A. Elzas, The
Reformed Society of Israelites: History and Constitution (New York, Bloch, 1916), 11: “In South Carolina, from
the day of its settlement, the Jew has never labored under the slightest civil or religious disability whatso-
ever.” The Jews, he said, lived in “an atmosphere of perfect civil and religious freedom...”

77 Jonathan D. Sarna, “From the Civil War to 1880,” http://www.jewishgates.com/file.asp?File_ID
=48; also, Jonathan D. Sarna, American Fudaism: A New History (New Haven: Yale Univ. Press, 2004), 124.
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acute—"“[s]egregation of Jew and Gentile disappears entirely.” In fact, he
says, the Jew is really in an enviable position:

He is “our” Jew to small-town Southerners, and they often take care of him
with a zeal and devotion otherwise bestowed only on the Confederate
monument in the square.

Golden continues with a remarkable assessment of Jewish life in deep
Southern Klan country:

The Jewish merchant takes his regular turn as president of Rotary, Kiwanis,
Lions, Retail Merchants, Country Club, Chamber of Commerce, and Com-
munity Chest. And it is precisely his “conspicuousness,” his Jewish religion,
that gives him a security and allows him a relaxation that would be the envy
of his co-religionists of the metropolitan areas of the North, or for that mat-
ter, of the larger urban centers of the South.

Golden concluded, “There is no social segregation whatsoever, no
quota system.”” Jews actively boasted to their families back in the Old
World of their success and happiness in the apartheid South® and urged
them to relocate to the region. Newspapers like the fewish South adopted a
form of New South boosterism, “to glorify Southern progress.”® New
Orleans’ Fewish Ledger unreservedly claimed that the South “stands boldly
out, and with outstretched hands invites you to settle there.”®

In Savannah, Georgia, a half dozen Jews signed the constitution of the
local chamber of commerce. Jewish Savannahians eagerly invested time
and energy in citywide associations and enjoyed “a relatively high level of
access to Christian organizations,” wrote Mark I. Greenberg.®® And the
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passim. Many inducements were offered to white immigrants that were never offered to Black “citizens,”
including tax breaks and promises that the Black population would be thoroughly suppressed. See ibid.,
370, 377; and Walter L. Fleming, “Immigration to the Southern States,” Political Science Quarterly 20, no. 2
(1905): passim, esp. 284. A wealthy Philadelphian named Hamilton Disston purchased four million acres
of land in the Florida Everglades and offered land to the Russian Emigrant Relief Committee for the set-
tdement of Jewish pogrom refugees. See Irving Lehrman, “Jewish Community of Greater Miami: 1896-
1955” (paper presented at the Proceedings of the Conference on the Writing of Regional History in the
South, with Special Emphasis on Religious and Ethnic Groups, convened by Western Reserve Univer-
sity, Western Reserve Historical Society, and American Jewish History Center of the Jewish Theological
Seminary of America, Cleveland, Ohio, December 1955), 117-117-a.

& Blackburn, ““In the Midst of the Whirl,” 81; Sanford Ragins, “The Image of America in Two East
European Hebrew Periodicals,” A74 17, no. 2 (Nov. 1965): 143-61. Also, Feingold, 4 Midrash on American
Fewish History, 31.

83 Greenberg, “Creating Ethnic, Class, and Southern Identity,” 126, 223, 244.
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Jews of Alabama “became a vital and highly respected part of their
communities.”® The slaveholding Charleston rabbi Gustavus Poznanski
summed up the Jewish American credo:

This [Charleston] synagogue is our temple, this city our Jerusalem, this
happy land our Palestine, and as our fathers defended with their lives that
temple, that city, and that land, so will our sons defend this temple, this city,
and this land.®

The historian of Charleston Jewry,* James Hagy, concluded that
Rabbi Poznanski’s beliefs were so widespread among South Carolina
Jews that he could accurately title his book This Happy Land.¥

The language used to characterize Jewish Southern society during the
darkest years of Black oppression may be surprising to those who main-
tain the belief that Jews were collateral sufferers of the many injustices
endured by Black Americans. But there is really no evidence to support
that widespread but misinformed notion.

Referring to the violence and discrimination of this era, historian Ray-
ford W. Logan labeled it America’s Dark Ages.®® On the other hand, the
Museum of the Southern Jewish Experience has romanticized the post-
war period from 1865 to 1910, actually calling it the “golden age of
southern Jewry.” They further correlate this period to the very time
“when cotton was king”—a time when the misery of Black cotton planta-

84 «The Jews of Alabama,” Javish Press, 9 June 1995, 59.

8 Joseph Henry Gumbiner, Isaac Mayer Wise, Pioneer of American ]udau'm (New York: Union of American
Hebrew Congregations, 1959) 76; David Philipson, The Refo t in Judaism (New York: Macmil-
lan, 1907), 466-67. Reform Jews were programmatically against Zionism, mostly because they believed,
as can be seen in the above quotation, that the South was in fact their “Promised Land.” Also, Abraham
J. Peck, “That Other ‘Peculiar Institution’: Jews and Judaism in the Nineteenth Century South,” Modem
Judaism 7, no. 1 (Feb. 1987): 102. The significance of territory such as the South being perceived by Jews as
the “Promised Land” is discussed in the Babylonian Talmud, a book of Jewish law that confers upon Jews a
sanctified co-ownership of the land with God Himself, and a preferential status over Gentiles. See Jacob
Neusner, “Why Does Judaism Have an Economics?” (paper presented at The Inaugural Saul Reinfeld
Lecture in Judaic Studies, Connecticut College, New London, Conn., April 1988), 12-18. A major Jewish
figure of the nineteenth century and an unrepentant racist, Mordecai Manuel Noah, saw America as the
Jews’ “chosen country.” See Roben Gordis, “Mordecai Manuel Noah: A Centenary Evaluation,” PATHS
41, no. 1 (Sept. 1951): 7.

Charleston had a larger and more refined Jewish community than anywhere else in America. See
UJE (1948), s.v. “Charleston.” Ibid., 116: By 1816, the Jewish community of Charleston was the ““largest,
most cultured and wealthiest’ Jewish settlement in the United States.” By 1830, 1,200 of America’s 6,000
Jews resided in Charleston. Melvin M. Leiman, Jacob N. Cardozo: Economic Thought in the Antebellum South
(New York: Columbia Univ. Press, 1966), 7.

87 Gemma Romain, “The Jews of Nineteenth Century Charleston: Ethnicity in a Port City,” paper pre-
sented at Seascapes, Littoral Cultures, and Trans-Oceanic Exchanges, Library of Congress, Washington
D.C., February 12-15, 2003, http://www.historycooperative.org/proceedings/seascapes/romain.html;
james William Hagy, This Ha[zpy Land: The Jeaws of Colonial and Antebellum Charleston (Tuscaloosa: Univ. of
Alabama Press, 1993). A Jewish merchant wrote in 1902 that Aiken, South Carolina, is “paradise it-
self...the Garden of Eden.” See ISJL, “Aiken, South Carolina.”

8 Rayford W. Logan, Betrayal of the Negro: From Rutherford B. Hayes to Woodrow Wilson (1965; reprint, New
York: Da Capo Press, 1997), xx.
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tion workers was arguably at its height.*® Similarly, David Sampliner,
who produced a documentary on Southern Jewry, calls the Reconstruc-
tion period the “golden age of Jewish settlement in the Deep South”; and
yet another scholar calls the era the “halcyon days of modern Jewish his-
tory.”® And this Southern acceptance could be measured in real financial
terms. Avraham Barkai wrote that many of the German-Jewish immi-
grants “were successful in improving their economic situation during
these years, and some may have amassed considerable fortunes.”' Bruce
S. Allardice confirms:

Nowhere else in the United States had Jews been as fully accepted into the
mainstream of society. Nowhere else in the United States had Jews become
as fully integrated into the political and economic fabric of everyday life.”?

Another important scholar of Southern Jewish history, Dr. Leonard
Dinnerstein, assesses the lot of the Jews and relates it directly to the posi-
tion they held vis-d-vis Black slavery:

Since the main problem of the ante-bellum South revolved around slavery,
Jews did not loom as a threat because, in their quest for amalgamation, they
had accepted the institution. At one point this was, indeed, the test of a true
Southerner. Thus Jews could rise to the highest positions in the South and of-
ten did.®

The Insatiable Jewish Desire to be White
... Jews love 1o ape the actions of the dominant population. ..
—Harry Simonhoff, B’nai B’rith

As will be demonstrated, Jews eagerly entered the American South
with an almost single-minded devotion to trade and profit. Their long
experience in the European business world made them virtually unchal-

8 Museum of the Southern Jewish Experience, “Program Mission: Why We Do What We Do,” Gold-
ring/ Woldenberg Institute of Southern Jewish Life, 2001, http://www.msje.org/programs_mission.html.
Also, Rosen, The Jeawish Confederates, 35: “They had experienced a freedom unknown to Jews anywhere
else in the world. They had been accepted by their fellow citizens of the Old South...[an acceptance not
experienced] since the Golden Age of Jewry in medieval Spain.” See Chaim Bermant, The Jews (New
York: Times Books, 1977), 24-25, who writes that under Muslim rule in Spain “Jews were able to prosper
and rise to the highest offices of state and there was a flowering of Jewish culture such as had not been
known in any of the previous centuries of exile.”

% David S. Sampliner, “Telling the Story: A Collective Oral History of Monroe,” Circa 9, no. 1 (spring
2000): 15; Adler, “Zebulon B. Vance,” 368.

1 Avraham Barkai, Branching Out: German-Jewish Immigration to the United States, 1820-1914 (New York:
Holmes & Meier, 1994), 115.

9 Allardice, ““The Cause a Righteous One,™ 73.

9 Emphasis ours. Leonard Dinnerstein, The Leo Frank Case (1968; reprint, Athens: Univ. of Georgia
Press, 1987), 66.
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lengeable in this pursuit, and their legal and social status as whites re-
moved all potential racial and religious obstacles. And here is where a
troubling pattern emerges in the context of Black—Jewish relations. Ac-
cording to Jewish scholars, Jews attached an “enormous importance to
their status in the eyes of white Gentiles” and diligently worked within
this highly racialized society to reinforce their status as whites.*

This was a significant cultural departure from the centuries of Euro-
pean exclusivity that kept them in eternal conflict with Gentile society.
Their tendency to create an insular and distinctly Jewish communal envi-
ronment—or “ghettoize” themselves—wherever they settled was more or
less standard Jewish practice and almost always by their own prefer-
ence.” Certainly, when they appeared as traders in the slavery outposts of
the Caribbean, they—b&y their own choosing—tried to encode into law their
self-imposed separation from the Gentiles.*

Jewish sociologist Louis Wirth discussed this tendency in his book The
Ghetto: ““The poorer Jews who come to this country [United States] natu-
rally flock together and inhabit whole districts, which come to assume the
appearance of ghettos.” It is the same, he wrote, in London, Amsterdam,
Paris, Vienna, and other large cities of Europe.”

This age-old Jewish pattern of cultural separatism simply evaporated in
the American South, and was replaced by a desire for full cultural inte-
gration.*® “It was part of their effort to win the prestige that ordinarily fol-
lows wealth, and also to break with their immigrant past,” Harry Golden
explained.* Dr. Bryan Edward Stone focused in on Texas: “Throughout
their history, Texas Jews had manifested an almost unquestioned com-

% Hagedorn, “Jews and the American South,” 171, 173, 184.

95 Moses Kligsberg, “Jewish Immigrants in Business,” in The Jewish Experience in America: Selected Studies
JSrom the Publications of the American Jewish Historical Society, vol. 5, ed. Abraham J. Karp (Waltham, MA:
American Jewish Historical Society, 1969), 259 n. 8:

The traditional Jew makes no attempt to enter into social relationships with Gentiles...He is not
troubled in the least by the fact that the Gentile world may exclude him from clubs or personal
relations. If anything, the contrary was true. It was precisely this type of Jew for whom this
thought was furthest from his mind. It was the secular Jews, who...perceive[d] social inter-
course with Gentiles as a symbol of equality of rights...

% See for instance George Fortunatus Judah, “The Jews’ Tribute in Jamaica,” PAFHS 18 (1909): 172-
73. See also The Secret Relationship Between Blacks and Jews, 1:75-76 n. 277.

7 Louis Wirth, The Ghetto (Chicago: Univ. of Chicago Press, Phoenix Books, 1928), 121-22.

% This Jewish impetus to integrate is variously termed by scholars as assimilation, Americanization, ac-
culturation, and integration.

% Golden, “Jew and Gentile in the New South,” 408. See also Gary P. Zola, “Why Study Southern
Jewish History?” S7H 1 (1998), 6: “Southern Jewry has been, and remains to this day, distinctive because
of how its Jewish residents have attuned themselves to the region’s unique history, culture and state-of-
mind.”
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mitment to acculturation.”'® In Louisiana, writes Elliott Ashkenazi, Jews
had an “irresistible urge to conform.” Likewise in Georgia, Mark I
Greenberg found, “The importance of middle-class and southern identity
to Jewish efforts at acceptance cannot be overstated.”'? The Jews of Sa-
vannah, Georgia, Greenberg elaborates,

adopted distinctly southern modes of thought and behavior; that is, they
constructed southern identities to accompany their ethnic affiliations. They
purchased slaves, championed states’ rights and the Confederacy...and sup-
ported the region’s strict racial hierarchy based first upon slavery and later
upon coercion and intimidation.!®

This Southern Jewish strategy certainly did not bode well for Blacks, or
for any prospect of a Black—Jewish alliance. As Steven Hertzberg wrote,
“The process of americanization entailed adopting the...negative atti-
tudes toward blacks.”" Marilyn Goldman listed the three characteristic
signs of true Southernness: (1) acceptance of the code of Southern
“honor,” (2) ownership of Black slaves, and (3) a commitment to states’
rights and the Confederate war effort. And in this pursuit, she says, the
“Jews were no different than most other Southerners.”'%

190 Bryan Edward Stone, “West of Center: Jews on the Real and Imagined Frontiers of Texas” (Ph.D.
diss., Univ. of Texas at Austin, 2003), 269. Carolyn Lipson-Walker calls it “accelerated conformity to
Southern culture,” in “‘Shalom Y’all’: The Folklore and Culture of Southern Jews” (Ph.D. diss., Indiana
Univ., 1986), 386.

10! Elliott Ashkenazi, “Creoles of Jerusalem: Jewish Businessmen in Louisiana, 1840-1875” (Ph.D. diss.,
George Washington Univ., 1983), 174.

102 Greenberg, “Creating Ethnic, Class, and Southern Identity,” 15; Eric L. Goldstein, ““Now Is the
Time to Show Your True Colors’: Southern Jews, Whiteness, and the Rise of Jim Crow,” in Feawish Roots
in Southern Soil, 135-36.

103 Greenberg, “Creating Ethnic, Class, and Southern Identity,” 271, 253-54. See also an interesting
parallel in an observation by Tunisian Jew Albert Memmi, who described the French occupation of his
country (1881-1956) in his The Colonizer and the Colonized, trans. Howard Greenfield (New York: Orion
Press, 1965), xiv:

The Jewish population identified as much with the colonizers as with the colonized....[U]Inlike
the Moslems, they passionately endeavored to identify themselves with the French. To them the
West was the paragon of all civilization, all culture. The Jew turned his back happily on the
East. He chose the French language, dressed in the Italian style and joyfully adopted every idio-
syncrasy of the Europeans....For better or for worse, the Jew found himself one small notch
above the Moslem on the pyramid which is the basis of all colonial societies. His privileges
were laughable, but they were enough to make him proud and to make him hope that he was
not part of the mass of Moslems....The jews bore arms side by side with the French [against the
Muslims] in the streets of Algiers.

Memmi further elaborates on the psychology of the colonized. See ibid., 121ff. Also, Iuliu Herscovici,
The Jews of Vicksburg, Mississippi (Xlibris, 2007), 48.

10% Hertzberg, Strangers Within the Gate City, 191.

105 Goldman, “Jewish Fringes Texas Fabric,” 63-65; Mark I. Greenberg, “Becoming Southern: The
Jews of Savannah, Georgia, 1830-70,” A7H 86, no. 1 (1998): 55-75; Ferris and Greenberg, Fewish Roots in
Southern Soil, 8; Wendy Machlovitz, Clara Lowenburg Moses: Memotr of a Southern Jewish Woman (Jackson, MS:
Museum of the Southern Jewish Experience, 2000), 18.



Blacks and Jews in the Jim Crow South 53

The Sonthern “Anti-Semitism” Myt

On whar spot in this bhabitable globe does an lsraelite enjoy more blessings,
more privileges, or is more elevated in the sphere of preferment, and more
conspicuously digrnified in respectable stations? Where can similar instances
be noted of the varions appointments held by so grear 4 majorizy of 4 few
of the persuasion? Have we not ample cause to exuls?

—TJacob de la Motta dedicating the Savannah, Georgia, synagogue,
1820

Popular writing about the Southern Jewish experience is often pep-
pered with the unsupportable assertion that “anti-Semitism” and the fear
of it ruled the lives of Southern Jews. This fallacy is most often advanced
to imply that “anti-Semitism” was responsible for the complete and total
refusal of Jews to take any moral stand on the question of Black slavery
and its brutal aftermath—the American system of Jim Crow. For exam-
ple, Jewish historian and rabbi Malcolm Stern wrote in the race-sensitive
1970s that in the decades between the Civil War and World War II—a
period of eighty years:

no Southern rabbi seems to have made any attempt to deal with the race
question. The fear of anti-Semitism...remained so pervasive throughout the
South, that few (if any) Jewish laymen or rabbis would have had the courage
to speak out on so unpopular an issue as the rights of blacks.%

Citing no actual evidence, historian Mark Cowett concluded that Jews
“could not afford to oppose traditional Southern attitudes of black inferi-
ority.”'” Similarly, Dr. Leah Hagedorn alluded to a “tide of prejudice
that enveloped the Jewish community.” Included in her litany of alleged
bigotry was behavior that Jews actually visited upon themselves: “Many
Southern Jews felt abused and ignored by their Northern counter-
parts”—that is, other Jews. And “even the relatively positive remarks that
Gentiles made about Jews” should be considered “anti-Semitism” if they
“were economic in nature.” According to Hagedorn such praise “made
Southern Jews cringe.”%

106 Empbhasis ours. Malcolm H. Stern, “The Role of the Rabbi in the South,” in “Tumn to the South®: Es-
says on Southern Jewry, eds. Nathan M. Kaganoff and Melvin 1. Urofsky (Charlottesville: Univ. Press of Vir-
ginia, 1979), 29-30; also Rosen, “Jewish Confederates,” 110.

197 Mark Cowett, “Rabbi Morris Newfield and the Social Gospel: Theology and Societal Reform in the
South,” 474 34 (1982): 69.

108 Hagedorn, “Jews and the American South,” 90. Her “proof” included the case of one Gentile whom
she charged with being “hardly philo-Semitic,” suggesting that this is synonymous with being “anti-
Semitic.” Ibid., 89 n. 77, 147, 97. Hagedorn provides no source for this collective “cringing.” For Fewish
praise of Jewish business dominance in the South, see Schmier, Reflections of Southern Jewry, passim.
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Another scholar, Raymond Arsenault, contends that “rising anti-
Semitism drove many Jews from the mainstream of Southern life...with
an outburst of night-riding forays against Jewish merchants in Louisiana,
Georgia, and Mississippi.”'® Nevertheless, the very same scholar asserts
the contrary:

[Tlhere is no evidence that this trend was so pronounced that it fundamen-
tally altered the lives and careers of most Southern Jews. In short, unlike that
of the black man, the overall position of the Jew in Southern society re-
mained fundamentally secure...""?

State University of New York professor David A. Gerber, who wrote a
whole book on American anti-Semitism, insists there was “a deepening
hostility” against the Jews because of their financial dealings. He claims
the Jews suffered from “an elite anti-Semitism” and the Protestants “con-
trolled the flow” of Southern finance''—all claims for which there are
mountains of contradictory evidence.'? And such claims are irreconcil-
able with the theme consistently reiterated by Harry Golden that “[t]here
is very little real anti-Semitism in the South. There is even a solid tradi-
tion of philo-Semitism.”'"

In actuality, there is little to suggest that Jews were victimized by “anti-
Semitism,” especially in the South, and there is even less to suggest that their
negative views of their fellow Black citizens were dictated by a fear of it.
Prior to the Civil War Jews could have easily refused involvement in the
slave trade or the slave system. In America, about seven percent of whites
owned slaves (though all, directly or indirectly, benefited from the slave-
based economy), but Jewish slave-ownership per capita was double the
national average—meaning Jews were twice as likely as Gentiles to en-
slave Africans.'* Jews could easily have joined the majority (93%) of
Americans in refusing to own Black human beings and they would not
have offended any law or custom. The Quakers were also a minority
immigrant religious group, yet they ultimately took a stand against slav-
ery on the basis of the Biblical dictum “Do unto others.” Some Quakers

109 Raymond Arsenault, “Charles Jacobson of Arkansas: A Jewish Politician in the Land of the Razor-
backs, 1891-1915,” in “Turn to the South,” 55. He does not cite proof for the “outburst” he refers to. For
Jewish involvement in the Ku Klux Klan, see this volume’s chapter titled “Jews, Lynching, and the Ku
Klux Klan.”

10 Arsenault, “Charles Jacobson of Arkansas,” 56.

" David A. Gerber, “Cutting Out Shylock: Elite Anti-Semitism and the Quest for Moral Order in the
Mid-Nineteenth-Century American Market Place,” 74H 69, no. 3 (Dec. 1982): 617.

12 See this volume’s chapters on Jewish commerce in the South, titled “Forty Acres & the Jews” and
“All About the Benjamins.”

13 Golden, “Jew and Gentile in the New South,” 403.

114 Ira Rosenwaike, On the Edge of Greatness: A Portrait of American Fewry in the Early National Period (Cincin-
nati: American Jewish Archives, 1985), 66. Also Lee Soltow, “Economic Inequality in the United States
in the Period from 1790 to 1860,” Journal of Economic History 31 (1971): 825-26; Korn, “Jews and Negro
Slavery,” 157. “[A]lmost 40 percent of all Jewish householders in the United States owned one or more
slaves.” See Mary Stanton, “At One with the Majority,” §7H 9 (2006): 144; Harold Brackman, “Black—
Jewish Relations in the Nineteenth Century,” Encyclopedia of American Fewish History (2008), 2:418.
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in the South even migrated north in principled objection to the culture of
slavery. Quakers formed the backbone of the abolition movement and
many served as “conductors” on the Underground Railroad. Quaker
minister Lucretia Mott refused to use cotton cloth, cane sugar, and other
slavery-produced goods.

For their ethical stand the Quakers faced not a single act of retribution
from the larger body of Americans.'® On the other hand, evidence shows
that Jewish Americans were publicly and privately hostile to abolitionism
and that a substantial number fought vehemently for the rights of slave-
holders. Jews owned and traded in Black slaves and were involved in
“every aspect”' of the Black Holocaust—during and after slavery—for
no other reason than it increased their wealth to do so. Indeed, Rabbi
Dr. Bertram W. Korn, the most prominent Jewish scholar of Civil War-
era Jewry, stated:

There is no iota of evidence, no line in a letter, no stray remark, which
would lead us to believe that these Jews gave conscious support to the slave
system out of fear of arousing anti-Jewish prejudice.'”

No synagogue minutes, no rabbinical sermons, no articles or editorials
in Jewish newspapers, or any other type of communication intended for
Jewish eyes has yet been found that contains any collective sympathy for
the plight of the Black ex-slaves. On the contrary, when Jews did speak
out on the issue of the “rights of blacks,” it appears that they most often
opposed them. '

White Southerners Embrace “Their” Jews

It is important in our study to establish the actual extent of this despi-
cable religious antagonism called “anti-Semitism”—if it existed at all in
the South—because of its centrality to the Jews’ representation of their
historical relationship with Blacks. It is well established that the Jim Crow
laws and customs institutionalized racism against Blacks. It was perva-
sive, systemic, and intractable, but did Jews share in that suffering, as
many Jews have claimed? And, if not, what exactly was their role in the
highly racialized dynamics of the region?

115 See for instance A. Glenn Crothers, “Quaker Merchants and Slavery in Early National Alexandria,
Viré'inia: The Ordeal of William Hartshorne,” Journal of the Early Republic 25 (spring 2005).

115 Korn, “Jews and Negro Slavery,” 163; Jacob Rader Marcus, foreword to Jeaws of the South: Selected Es-
says_from the Southern Jewish Historical Society, eds. Samuel Proctor and Louis Schmier (Macon, GA: Mercer
Univ. Press, 1984), vii. See also Jacob Rader Marcus, United States Jewry, 1776-1985, vol. 1 (Detroit:
Wayne State Univ. Press, 1989), 585-86; Bauman, The Southerner As American, 11-13; and Wendy Lowe
Besmann, 4 Separate Circle: Jewish Life in Knoxville, Tennessee (Knoxville: Univ. of Tennessee Press, 2001),
171.

"7 Korn, “Jews and Negro Slavery,” 199; Harry Golden, Our Southern Landsman (New York: G. P. Put-
nam’s Sons, 1974), 108.

18 The Secret Relationship Between Blacks and Jews, 1:143-61.
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The overwhelming weight of the evidence shows the very opposite of
what we have been told to expect. Jews—who had once been rejected as
“Christ-killers” in every corner of the globe—belonged to Christian
church choirs and attended church revivals and even Bible schools in the
American South. “They were proud of their participation and accep-
tance,” wrote one scholar. The Christians in the American Bible Belt,
wrote another, saw the Jews favorably as “another group with strong re-
ligious convictions.”'”” And many Jewish scholars, rabbis, and residents of
the South have reached similar conclusions, though their findings have
not undermined the tenacious myth of Jewish suffering in the South. An
important book on the Black—Jewish relationship reports that

Probably in no other region of the United States have they been so inte-
grated with the general population or subjected to less discrimination.'®

Anti-Semitism was a distant concept to Louisiana Jews, who, as a
community, had reached virtual economic and social nirvana. According
to historian Dr. Timothy Reilly, “Judaism experienced almost no opposi-
tion” and “gained an uncommon respect from the Christian sector.” The
first “king” of New Orleans’ famous Mardi Gras celebration, a venerable
tradition as sacred as it is Southern, was Jew Louis Solomon in 1872. No-
table among the Jews was the “frequency of intermarriage between Jew
and Gentile in New Orleans,” a phenomenon that “heavily underscored
the high degree of acculturation and cordiality which existed in both re-
ligious sectors.” From every Jewish quarter, the reports of Gentile—Jewish
relations were effusive with positivity. Rabbi Max Heller wrote, “[T]he
social life of New Orleans was virtually innocent of anti-Jewish discrimi-
nation.”'? In 1861, Salomon de Rothschild wrote from New Orleans to
his incomparably wealthy European Jewish banking family: “What is
really quite astonishing here, or rather what is not so astonishing, is the
high position occupied by our coreligionists...”'? A Donaldsonville, Lou-

19 Lipson-Walker, “‘Shalom Y’all,” 211-12, 234; John C. Willis, Forgotten Time: The Yazoo-Mississippi
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(1970; reprint, New York: Schocken Books, 1972), 31. Also, Walda Katz Fishman and Richard L. Zwei-
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1982): 292.
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diss., Univ. of Missouri, 1972), 272, 274, 279; Max Heller, comp., fubilee Souvenir of Temple Sinai, 1872-
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the produce of those plantations.” Allardice, ““The Cause a Righteous One,” 74-75.



Blacks and Jews in the Jim Crow South 57

isiana, Jew wrote that the Jews of the community “possess the regard of
their fellow citizens.”'?

New York Supreme Court Justice Joseph M. Proskauer (1877-1971)
grew up in Mobile, Alabama, believing that he “lived in a wonderful
world where [he] could love and be loved and all was ‘right as right could
be.””'# And his testimony was in no way unique among Jewish Southern-
ers. The fact is the hostile Old World relationships simply did not make
the Atlantic voyage with the masses of white immigrants. It is as if both
sides of that ancient and storied conflict simply reset their racial memo-
ries and retired all their old grudges, enmities, and vengeances to begin
in America with a clean slate. In the mad dash to snatch the profits of
Black slavery, there was just no time to regenerate the old Caucasian re-
ligious rivalries.'® Instead, their propensity for interethnic combat was
now transformed into a more prudent and profitable bigotry—
American-style racism.

Racism as an operating philosophy worked best for all ethnic Europe-
ans, and surpassed all other classification methods in its effectiveness and
ease of application. The African was physically more easily identifiable
than the hodgepodge of European ethnotypes, and the legal framework
for the necessary racial stratification was already firmly established in the
ubiquitous slave codes and customs. Africans could be the lightning rod
for the ancient enmities that now flooded in with the immigrants. They
could be targeted and exploited, murdered, terrorized, and raped at
will—with no societal constraints or consequences.

So racism became the great unifier of this motley assemblage of human-
ity with its dizzying array of languages, religions, political ideologies, and
ethnicities. The American system of color-coding effectively eliminated
all those differences by assigning the entire African race to one omnipo-
tent and unambiguous classification—mnigger. The system worked so effec-
tively for the immigrant Jews that their American-born children were en-
tirely unburdened by harsh memories of age-old European interethnic
conflict. As Louis Schmier put it, “they approached the issue of Jewish-
gentile relations with confident enthusiasm.”%
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Jew in Progressive-Era American Racial Discourse,” A7H 89, no. 4 (Dec. 2001): 385, 387, 397-98. The
Jewish-run slave system in ancient Babylonia, where skin color had not yet emerged as a definitive indica-
tor of one’s status, required that a slave be identified by a special necklace. Other indicators were “slave
marks,” namely, brands, cuts, or tattoos, often in the form of a star, on the forehead or on the hand of the
slave. See Isaac Mendelsohn, Slavery in the Ancient Near East (New York: Oxford Univ. Press, 1949), 42-50,
104-5, 140-41 note 56fF; Israel Abrahams, Jewish Life in the Middle Ages (London, 1932), 109; and Solomon
Grayzel, The Church and the Jews in the XIIIth Century (Philadelphia, 1933), 61 notes 97 and 98 (discuss the
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Jews were indeed characterized negatively by some individual members
of white American society at various times and in various places. The
stereotyped 1mages of Jews as “Shylocks,” as leeches in business, as
“Christ-killers,” or as uncultured parvenus cropped up from time to time.
But none of this isolated animosity found its way into the laws or customs
of any region as it plainly did with Blacks. Jews were never disabled by
these rare incidents, and fought them heartily when they did emerge, in-
variably with vociferous Gentile support.’” In Georgia, Michael Ehrlich
took another man to court on libel charges, alleging “anti-semetic [sic]
slurs.” The incident was such an anomaly, apparently so rare, that Ehr-
lich misspelled anti-Semitic in his complaint.'?

The editors of the American Hebrew maintained that anti-Semitism in its
American manifestations reflected commercial jealousy, rather than scrip-
tural differences. According to Arthur Hertzberg, even this new rede-
fined economically motivated anti-Semitism—that is, negative attitudes
stemming from perceived Jewish misconduct in business, not their religious
practices or beligfs—was still “far more common in the North than in the
South.”® Addressing this particular aspect of anti-Semitism, Harvard’s
Oscar Handlin wrote that the Shylock image that had dogged the Jews
all around Europe was transformed in America such that the stereotype
“involved no hostility, no negative judgment.”'®

use of badges). Compare with Nazi Germany, where Jews were forced to affix a yellow star to their cloth-
ing. Slave “badges” were used to identify slaves in South Carolina. See Harlan Greene, Harry S.
Hutchins, Jr., and Brian E. Hutchins, Slave Badges and the Slave-Hire System in Charleston, South Carolina, 1783-
1865 (Jefferson, NC: McFarland, 2004), passim, photographs between pp. 66 and 67. For Jewish in-
volvement see pp. 47 (Joshua Lazarus), 60 (Rebecca I. Moses), 90 (Sarah Solomon), 101 (Marks Lazarus),
111 (Moses Jacobs), 112 (Benjamin Cohen), 115 (Solomon Moses). And for Jewish police officer Moses
Levy enforcing the use of slave badges, see Southern Patriot (Charleston, S.C.), 5 Dec. 1846. Sixty years
before the Nazis forced Jews to wear yellow stars, New Orleans trolley cars designated for Black passen-
gers were marked with stars and called “star cars.” See “The Star Car Rule Works Both Ways,” New-
Orleans Tumes, 15 Oct. 1866. The article begins: “A negro soldier who attempted to get in a car for the use
of white people was ordered out of the car” and arrested. It clarifies that “the white people should ride in
all cars that are not ‘starred’.” The article appears directly above a notice about a “Hebrew Education
Society of New Orleans” meeting, convened by the pro-slavery rabbi James Gutheim, announcing the
building of a Hebrew school. (Its charter was signed by 66 Jews in attendance.) The article praises the
“intelligence” and “wealth” of the city’s Jews.

127 As in the case of Maryland’s “Jew Bill” in the 1820s when Gentiles, North and South, rallied in sup-
port of the Jewish position. See Liberles, “Conflict over Reforms,” 590-91. In addition to the non-
immigrant Indian nations, other immigrants were also cast negatively from time to time, such as the Chi-
nese, Japanese, Irish, Italians, Mexicans, and others. See also Richard L. Zweigenhaft, Fews in the Protestant
Establishment (New York: Praeger, 1982), 11; Holmes, “Whitecapping,” 250-51; Mason, “Anti-Jewish Vio-
lence in the New South,” 90, 93, 95; Lucy S. Dawidowicz, On Equal Terms: Jews in America, 1881-1981
(New York: Holt, Rinehart & Winston, 1982), 24-25. Even “reputed anti-Semites” have expressed pro-
found admiration for Jews. See Louis E. Schmier, ““No Jew Can Murder’: Memories of Tom Watson
and the Lichtenstein Murder Case of 1901,” Georgia Historical Quarterly 70, no. 3 (fall 1986): 453.

128 Schmier, “The First Jews of Valdosta,” 41-42.

12 Yvonne DeCarlo Newsome, “A House Divided: Conflict and Cooperation in African American—
Jewish Relations” (Ph.D. diss., Northwestern Univ., 1991), 68; Arthur Hertzberg, The Jews in America: Four
Centuries of an Uneasy Encounter, A History (New York: Simon & Schuster, 1989), 135.

130 Oscar Handlin, “American Views of the Jew at the Opening of the Twentieth Century,” American
Jewish Historical Society 40, no. 4 (June 1951): 328.



Blacks and Jews in the Jim Crow South 59

Even Leonard Dinnerstein, a dedicated recorder of every perceived
anti-Jewish insult, concluded that “these prejudices did not prevent the
Jews from attaining a high standing in southern communities”"*'—a col-
lective status that was higher than that of white Gentiles. And whereas
“[i]t is possible to find occasional slurs,” Handlin concurs that the late-
nineteenth-century era was characterized by a “distinct philo-
Semitism.”13

Most conclude, as University of North Carolina professor David Gold-
field did, that “Jews rose to prominent political positions in the
antebellum South and enjoyed religious freedom to an unprecedented
extent.”' Other positive stereotypes actually aided the Jews’ assimilation
into Southern society. Jews were widely seen as “socially responsible,”
and they were seen as having the right sentiments in their political lean-
ings; certainly their economic prowess was in almost desperate de-
mand."* Their perceived dislike of Northern Yankees such as President
Ulysses S. Grant and their disproportionate service to the Confederate
war effort kept them in good stead with the South and its rebel tradi-
tions.'*

The American Hebrew took exception to Jewish “oversensitivity,” and in
1893 the prominent lawyer Max J. Kohler charged that some Jews were
unnecessarily attempting “to arouse a feeling of antagonism” based on
alleged but “disproven” anti-Jewish prejudices.' Jewish philosopher Otto
Weininger charged that “Jews were to blame for their own misfortunes
since they, and not the Christians, were the first to set up a wall of sepa-
ration and isolation.”"” Charleston Jews believed that they “were not al-
together guiltless in provoking” the “anti-Semitism” they faced in that
city.”® They all would agree with Harry Golden, who expressed a theme
consistently advanced by many scholars of Southern Jewish history:

The point | hope to establish...is that this “most Gentile” section of America
has provided the most favorable “atmosphere” the Jewish people have
known in the modern world.'®

13! Leonard Dinnerstein and Mary Dale Palsson, eds., Javs in the South (Baton Rouge: Louisiana State
Univ. Press, 1973), 9.

132 Handlin, “American Views of the Jew,” 323-25.

133 David Goldfield, review of This Happy Land: The Jews of Colonial and Antebellum Charleston, by James
William Hagy, A7H 83 (1995): 133-34. See also Lindemann, The Jew Accused, 225.

134 See this volume’s chapters on Jewish commerce in the South, titled “Forty Acres and the Jews” and
“All About the Benjamins.”

135 Schmier, “The First Jews of Valdosta,” 39.

136 Wyszkowski, A Community in Conflict, 223.

137 1bid., 226.

138 1 iberles, “Conflict over Reforms,” 589.

139 Harry L. Golden, Jawish Roots in the Carolinas: A Pattern of American Philo-Semitism (Greensboro, NC:
Deal Printing, 1955), 6. He calls the Carolinas a “completely free society” and a “300-year-old ‘labora-
tory of philo-semitism.”” See Harry L. Golden, “The Jewish People of North Carolina,” North Carolina
Historical Review 32, no. 2 (April 1955): 195-96. Richard L. Zweigenhaft specifically interrogates these



60 The Secret Relationship Between Blacks and Jews

The Case of Joseph Seligman & the “Hilton Affair”

A single and almost innocuous incident in
1877 has become in Jewish scholarship the focal
point of virtually every analysis of American
“anti-Semitism.” The so-called Judge Hilton Af-
fair is considered the most brazen case of anti-
Semitism in the 19th century. It is worthy of re-
view because it represents better than any other
incident the galactic distance between the expe-
riences of Blacks and Jews in America and the
degrees of intolerance they both faced.

Joseph Seligman was the most prominent Jew
in the United States. He was born in Germany
in 1819, and by the 1840s he and his brothers had immigrated to Amer-
ica and become merchants in the slave-based economy of Greensboro,
Alabama. Seligman built his banking empire on the model of the Roth-
schild family, placing his brothers, cousins, and nephews in as many loca-
tions as he deemed necessary or profitable. He sold large quantities of
U.S. bonds in Europe during the Civil War through this extended-family
network, which was located in Frankfurt, Paris, and London. After the
war J. & W. Seligman & Company invested in railroads and other infra-
structure enterprises and provided financial services to the United States
government. Seligman was a friend of Lincoln’s, a benefactor of Grant’s,
and an advisor of Hayes’s, achieving a kind of celebrity in American cul-
ture."0

For ten years running, Seligman and his family, as well as many other
Jewish families, vacationed in upstate New York at the fashionable
Grand Union Hotel at Saratoga Springs owned by the magnate Henry
Hilton. It was “the queen of American resorts”—the kind of place where
guests brought their valets, maids, and butlers. But on one occasion in
the summer of 1877, the Seligmans were allegedly told by the manager
that Jews would no longer be admitted. The manager is said to have ex-

i S

Joseph Seligman, Banker

statements in “The Jews of Greensboro: In or Out of the Upper Class?” Contemporary Jewry 4, no. 2
(spring/summer 1978): 60-76, and concludes (p. 71) that his “findings support the contention of
Golden...” See also Gerald Sorin, A Time _for Building: The Third Migration, 1880-1920, vol. 3 of The Jewish
Peofle in America, ed. Henry L. Feingold (Baltimore: Johns Hopkins Univ. Press, 1992), 165.
140 George S. Hellman, “Joseph Seligman, American Jew,” PAFHS 41, no. 1 (Sept. 1951): 27-40; 7Ency

(1905), s.v. “Seligman.” According to the 7Ency, 11:168:

In 1879 the Seligmans, with the Rothschilds, took over the whole of the $150,000,000 bonded
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See also Barry Supple, “A Business Elite: German-Jewish Financiers in Nineteenth-Century New
York,” Business History 31 (1957): 177.
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plained to Seligman that Mr. Hilton believed Jews were bad for business,
necessitating the unfortunate change in policy.'!

The incident, when publicized by Seligman, aroused international in-
dignation among Jews and Gentiles alike, and notables like Mark Twain
and Oliver Wendell Holmes denounced the apparent discrimination in
the strongest of terms. The insult was considered so egregious that it has
been deemed “the first major act of anti-Semitism in America.”'®? The
New York Times (before it was Jewish-owned) referred to it as the “Sensa-
tion at Saratoga.” Professor of American Jewish History Jonathan Sarna,
of Brandeis University, reflected the judgment of many Jewish scholars
when he called the affair “shocking.”*

Certainly, any act of anti-Semitism, including the snubbing of a Jewish
millionaire at a whites-only resort hotel, is reprehensible. But those out-
raged by this act have overlooked the many acts of racial violence perpe-
trated against American citizens in that same year of 1877, violence that
by comparison might be characterized as far more egregious. It was a
year so bloody in the annals of American history that it was deemed the
“Year of Violence.”'* White ethnic gangs were so widespread that the
word “hoodlum” entered the language in that year. Labor strikes turned
deadly in several major American cities, and lynching was so common
that it was seen by many as a legitimate part of the court system.'* Other
incidents in 1877 may well be considered at least as “shocking” as the
Hilton affair:

* In August, the entire Black community of Campbellsburg, Kentucky,
was forced to leave the state “under pain of death,” leaving behind all
their belongings, including their farm animals and unharvested crops,

141 «A Sensation at Saratoga,” NYT, 19 June 1877. The incident in Saratoga is described by many Jew-
ish writers, including Lindemann, The Jew Accused, 213; Salo Wittmayer Baron, Steeled By Adversity: Essays
and Addresses on American Jewish Life, ed. Jeannette Meisel Baron (Philadelphia: Jewish Publication Society
of America, 1971), 324; Isabel Boiko Price, “Black Response to Anti-Semitism: Negroes and Jews in New
York, 1880 to World War II” (Ph.D. diss., Univ. of New Mexico, 1973), 25-27; Charles E. Silberman, 4
Certain People: American Jews and Their Lives Today (New York: Summit Books, 1985), 47. See also Hellman,
“Joseph Seligman, American Jew,” 33-34, who writes that the alleged slight was “partly for personal rea-
sons,” they (Hilton and Seligman) having previously jousted in the political arena. Silberman, 4 Certain
Pegple, 47n. For elaboration on this, see Louise A. Mayo, The Ambivalent Image (Cranbury, NJ: Associated
Univ. Presses, 1988), 94-95, 98; and “The Jews: The Exclusion of the New York Banker, Joseph Selig-
man, from the Grand Union Hotel,” Chicago Inter Ocean, 20 June 1877, 2.

142 Not the Work of a Day (New York: Anti-Defamation League, 1965), 7. The richest man in the world,
Jewish international banker Mayer Carl Rothschild, wrote in 1875: “As for anti-semitic feeling the Jews
themselves are to blame, and the present agitation must be ascribed to their arrogance, vanity and un-
speakable insolence.” See Niall Ferguson, The House of Rothschild: The World’s Banker, 1849-1999 (New
York: Penguin, 1998), 271.

3 NYT, 19 June 1877. The Times was not Jewish-owned until 1896. Jonathan D. Sarna, American Juda-
ism: A New History (New Haven: Yale Univ. Press, 2004), 133.

144 Robert V. Bruce, 1877: Year of Violence (Chicago: Quadrangle Books, 1959).

145 William Fitzhugh Brundage, Lynching in the New South: Georgia and Virginia, 1880-1930 (Urbana: Univ.
of Ilinois Press, 1993), 7-8.
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when whites discovered what they called a “criminal intimacy” be-
tween a white woman and a “young mulatto.”!*

*  Also in August 1877, a Black man in Virginia was publicly whipped for
the alleged crime of theft. Not satisfied, white authorities tried him
again on the same charge, and sentenced him to 15 years in the peniten-
ﬁary.147

* In September, Simon Garnett was shot by a white mob in a Cincinnati,
Ohio, jail cell. When he didn’t die, they returned the next day and shot
him dead. Another Black man in the custody of sheriffs was murdered
in the same manner near Little Rock, Arkansas.'®

* In 1877, thirty to forty thousand Blacks expressed their desire to leave
America for the safety of Africa.'®

¢ That same year, the government was pursuing its vicious campaign of
extermination against the Native American and had targeted the Nez
Perce, Lakota, Northern Cheyenne, Arapaho, and the Sioux nations
for utter destruction.'®

All who have written of the Seligman incident have never found these
incidents worth a mention. Nor have they found it noteworthy that just a
few months before Seligman’s hotel rebuff, the government of the United
States, with significant Jewish participation, sanctioned the so-called Com-
promise of 1877, which in principle and practice meant the end of legal
rights for Blacks in America. The principal political figure in making this
insidious agreement was the 19th president Rutherford B. Hayes, to
whom Seligman served as friend and advisor.™"

146 «Phases of Southern Life: A Kentucky Scandal,” N¥T, 12 Aug. 1877, 7. A “young Kentucky farmer
named Asher” instigated the pogrom. (“Asher” is a Jewish name meaning “happiness” and is the name
for one of the 12 tribes of Israel.) The Times reported that “Asher at once started a sort of crusade against
[the ‘mulatto’] and the other colored folks,” and “rode down to the farms with about 100 armed and
mounted men behind him, whose numbers rapidly increased as they proceeded from one farmhouse to
another....The leader of the whole business appears to have been Asher.” For more on this wholesale
racial terrorism, see Elliot Jaspin, Buried in Bitter Waters: The Hidden History of Racial Cleansing in America
(New York: Basic Books, 2007).

47 NYT, 11 Aug. 1877, 2.

148 NYT, 4 Sept. 1877, 5; 26 June 1877, 1.

149 «“The Negro Exodus to Liberia,” MYT, 15 July 1877, 2. In fact, between 1877 and 1880, tens of
thousands of Blacks, citing violence and political and economic repression, migrated from the Mississippi
Valley and Texas to Kansas.

150 NT'T, 4 Aug. 1877, 3. The campaign was being led by none other than Gen O.Q. Howard, the man
for whom Howard University was named. (General Custer had just been defeated at Little Big Horn in
June of 1876.) For a discussion of a Jewish government official responsible for implementing the U.S.
government’s Indian policy, see Norton B. Stern, “Herman Bendell: Superintendent of Indian Affairs,
Arizona Territory, 1871-1873,” Western States Jewish Historical Quarterly 8, no. 3 (April 1976): 265-82.
Other references to Jewish-Indian relations are in “An Indian-Fighter, A Dance-Hall Girl, and a Sharp-
shooter: 3 Jews in the Old West,” in The Jewish Almanac, eds. Richard Siegel and Carl Rheins (New York:
Bantam, 1980), 53-55. )

15! Silberman, A Certain People, 48. Also in 1877, New Hampshire modified its constitution to eliminate
political discrimination against Jews. See Judah Gribetz, The Timetables of Jewish History (New York: Simon
& Schuster, 1993), 300.
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In 1877—and for nearly a century thereafter—Blacks were banned
from patronizing American hotels from coast to coast. In fact, it would be
another 40 years before the Saratoga hotel would bring in “Southern
Negro women” as “help”—much less as guests.”? And yet Seligman had
been a satisfied customer in that segregated resort for years before the in-
cident. What’s more, Jewish-owned hotels across America refused admis-
sion to Blacks without hesitation, as a matter of policy and on the basis of
skin color alone. Seligman easily found alternative accommodations and
Hilton suffered incalculable harm from the fallout of the affair as the
world press rallied in support of the Jewish cause.'

Internecine Anti-Semitism

Beyond the inconvenience suffered by Mr. Seligman, the “anti-
Semitism™ that can be documented is that which the various Jewish sub-
communities actually inflicted upon each other. All around America,
German Jews—who had arrived in America generations before their
brethren of Eastern Europe—thought the Jewish newcomers to be un-
kempt and uncivilized, pushy, brash, and vulgar. If the Seligman Affair is
considered “shocking” by scholars, then this ugly internecine Jewish ri-
valry is undoubtedly the best example of “anti-Semitism” in the post—
Civil War era. As Howard Sachar worded it: The Jews were “nurturing a
full-blooded clannishness” that “swiftly emulated Gentile snobbery in
every respect.”'>

In 1867, for instance, the Hebrew periodical Ha Magid reported that
the 250 families that made up the Nashville Jewish community had bro-
ken into three factions, each building its own house of worship. “[T]hat
which one planned to build,” continued Ha Magid, “the others plotted to
destroy.” Albert S. Lindemann wrote that the German and Eastern
European Jews actually shunned each other, one group believing the
other to be beneath their dignity. Even Emma Lazarus, whose words of
welcome are inscribed on the Statue of Liberty—“Give me your tired,

152 Elliott M. Rudwick, Race Riot at East St. Louis, Fuly 2, 1917 (Carbondale: Southern Illinois Univ.
Press, 1964), 64.

153 David J. Hellwig, “Black Images of Jews: From Reconstruction to Depression,” Societas 8, no. 3
(summer 1978), 208: “Instead of meekly submitting, Jews had bought hotels in Saratoga and were thus
able to enjoy local amenities despite gentile hostility.” See reference to another example of Jews buying
out “anti-Semitic” businesses, in ISJL, “Brunswick, Georgia.” Also Dawidowicz, On Equal Terms, 40. See
Deborah Dash Moore, To the Golden Cities: Pursuing the American Jewish Dream in Miami and LA. (New York:
Free Press, 1994), 167: “Most Jews...segregated their hotels and restaurants according to local custom.”

154 Howard M. Sachar, 4 History of the Jaws in America (New York: Knopf, 1992), 102.

155 Frank, “Nashville Jewry During the Civil War,” 319.
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your poor, [y]our huddled masses yearning to breathe free”—preferred
that immigrant Jews go elsewhere.”® For the well-integrated German
Jews

were embarrassed by the gruff, uncouth, saggy-bearded, conspicuously un-
Americanized, newcomers. These people, the German [Jews] felt, were
loud, pushy, aggressive.'’

Drs. Dinnerstein and Palsson wrote that some Jews “regarded the mass
migration of their East European coreligionists as a threat to their status
in society.”"®® Atlanta rabbi David Marx described the new immigrant
Jews as “barbaric and ignorant,” and they were discouraged from joining
the Jewish fraternal order of B’nai B’rith as well as the synagogue. Rabbi
Marx “bitterly blamed” them for creating a climate conducive to the ar-
rest and lynching of the German Jew Leo Frank in 1913 and 1915 re-
spectively—the only Jew ever lynched in American history.” In 1891,
the Russian Jews had to ask the reluctant Germans for space in their
cemetery to bury an infant; obviously, the two groups did not mix so-
cially. Even mating between them was considered “intermarriage” and
was forbidden. According to Mark Rosentraub and Delbert Taebel,
“The German Jews even coined a word for their coreligionists, a word
based on the fact that many Russian names end in ‘ki.” The word was
kikes.” 160

In Georgia, Jews “could not overcome the fences that one group of
Jews established to differentiate themselves from their coreligionists.”

1% Lindemann, The Jaw Accused, 216, 218; Harry Golden, The Greatest Jewish City in the World (Garden
City, NY: Doubleday, 1972), 30. According to Peter Grose, this idea—held by German-American Jews—that
immigrant Jews go elsewhere prompted the creation of Israel in Palestine. See his book Israel in the Mind of
America (New York: Knopf, 1983), 32.

157 Mark Rosentraub and Delbert Taebel, “Jewish Enterprise in Transition: From Collective Self-Help
to Orthodox Capitalism,” in Self-Help in Urban America: Patterns of Minority Economic Development, ed. Scott
Cummings (Port Washington, NY: Kennikat Press, 1980), 196. Efforts were made by German Jews to
thwart the immigration of Eastern European Jews. See Zosa Szajkowski, “The Attitude of American Jews
to East-European Jewish Immigration, 1881-1893,” PAFHS 40 (March 1951): esp. 222-35. See also “A
Colony in Kansas—1882,” 474 17, no. 2 (Nov. 1965): 114-15.

158 Dinnerstein and Palsson, Jews in the South, 7. “Mobile, Alabama’s Oldest Jewish Community,” Circa
11, no. 3 (fall 2002), 11: “As was true in many other cities in America, ethnic, cultural, religious, and class
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159 Lindemann, The Jew Accused, 230-31; Arnold Shankman, “Atlanta Jewry—1900-1930,” 474 25, no.
2 (Nov. 1973): 132-33, 145; Deborah R. Weiner, “The Jews of Clarksburg: Community Adaptation and
Survival, 1900-60,” West Virginia History Journal 54 (1995): 59-77. Leo Frank was Atlanta’s B’nai B’rith
president who was convicted of the murder of a 13-year-old Gentile girl.

160 R osentraub and Taebel, “Jewish Enterprise in Transition,” 196; Hollace Ava Weiner, fewish Stars in
Texas: Rabbis and Their Work (College Station: Texas A&M Univ. Press, 1999), 87. The rabbi of Blooming-
ton, Illinois, was rebuffed by the lay leader of his congregation when he suggested that a certain Jew be
asked to join. “We don’t want any kikes in our congregation,” the lay leader explained. See also Zweigen-
haft, “The Jews of Greensboro,” 69-70; Machlovitz, Clara Lowenburg Moses, 12. Louis Rubin wrote that he
learned as a child in Charleston that he was “no kike with thick lips and a hook nose; I was a member of
one of the Fine Old Jewish Families.” See Hero, The Southerner and World Affairs, 488 n. 18. See also “As to
the Origin of the Word ‘Kyke,”” American Israchite, 27 Aug. 1914, 4.
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The B’nai B’rith report called the intolerance that existed between the
Polish and German Jews “prejudice.”® When the prominent North
Carolinian Sam Wittkowsky was asked to contribute to the building of a
synagogue, he replied that he would gladly contribute to a campaign not
to build a synagogue'®—a remark that would have elicited the undeni-
able charge of “anti-Semitism” had it been uttered by a Gentile.

Dr. April Blackburn maintains that German Jews often spoke out
against their East European coreligionists, “bemoaning their lack of
‘Southern gentility’ and customs and their desire to maintain traditional
religious and communit[y] ties.”'®® Charleston Jews became so inflamed
that their intra-religious quarrels had to be referred to civil courts.'*
Louis Schmier wrote that the “alienation and antagonism among Jews
themselves...in some cases was greater than that existing between Jews
and gentiles.”'®

Even the South’s Jewish country clubs discriminated on the basis of
German and Russian/Polish origin. The Jewish membership

not only created its own “separate but equal” social facilities...but has also
created a system of segregation within the Jewish group. In at least four Jew-
ish country clubs...the by-laws permit a Gentile guest, but do not allow a
member to bring a Jewish guest who is a resident of the area from which the
club draws its membership. %

The president of B'nai B’rith in America was the eminent attorney
Simon Wolf. In 1906 he wrote that “much has been said recently” about
anti-Semitism in America, but he “failed to find it” to any great extent;
instead, he added ominously: “There is more danger of anti-semitism
arising from our own ranks than from any that may come from those of other
faiths.”'e

But whether from within or without,"® none of these tensions repre-
sented any physical threat to the Jews; nor did these occasional, mostly
internecine, flare-ups interrupt the Jews’ enjoyment of their full civil
rights or disrupt their energetic pursuit of business and political opportu-
nities. This represents the crucial difference between the Black and Jew-
ish experience in America. By all accounts, what little “anti-Semitism”

161 Greenberg, “Creating Ethnic, Class, and Southern Identity,” 11, 228.

162 Morris Speizman, The Jews of Charlotte, North Carolina: A Chronicle with Commentary and Conjectures (Char-
lotte: McNally & Loftin, 1978), 8.

163 Blackburn, ““In the Midst of the Whirl,” 46.

164 David Philipson, The Reform Movement in Fudaism (New York: Macmillan, 1907), 467.

185 Louis E. Schmier, “Jewish Religious Life,” Engyclopedia of Southern Culture (Chapel Hill: Univ. of North
Carolina Press, 1989), 1291.

166 Golden, “Jew and Gentile in the New South,” 410-11. Needless to say, Blacks were not welcome as
members at these Jewish country clubs.

167 Emphasis ours. Simon Wolf, “The Jew as a Factor in the Development of the United States,” Meno-
rah 40 (1906).

168 See Wyszkowski, A Community in Conflict, 222-23. This is not to say that individual Jews were not vic-
tims of violence; just that the religion of the victim was not a factor.
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there was did not hinder Jews from thriving in America, while anti-Black
racism crippled the Black man in myriad proven, demonstrable, and
permanent ways.

Tailoring Judaism to Fit Jim Crow

For centuries, the Jews of Europe had steadfastly maintained their fi-
delity to the Mosaic Law; their holy book of rabbinical wisdom, the Tal-
mud, and the Judaic culture. But in the American South, Jews actually re-
designed Judaism to better fit in with the peculiarly racist environment
they encountered. They accomplished this feat by systematically throw-
ing out nearly all of the centuries-old religious and cultural rituals and
emphasizing their common white racial heritage with other Europeans.
This Southern-style Judaism, with its unqualified belief in white racial
supremacy, became the glue that bound Jews to their Gentile neighbors.

The South provided a particularly ideal environment for this historic
transformation. Southerners were reared in a strict Christian fundamen-
talism that cast Jews in a Biblical role as “God’s ministers,” and this view
of the Jews fit in nicely with their own religious self-perceptions.'® True
Southerners believed that the Confederacy was no less than a sacred
cause, and they found confirmation of this in the scriptures of the Old
Testament. In their view, just as the Biblical Israelites were persecuted by
Pharaoh, the white South was victimized and oppressed by Lincoln’s
Yankee North; thus, white Southerners identified fully with the plight of
the Chosen People of God, whose Judaic traditions resonated pro-
foundly."

This shared imagery was far more sustainable than the more recent
European narrative of perennial conflict. It gave the white South the di-
vine identity it desperately needed to sanctify its brutal racism, and it
gave the evangelicals a triumphant and redemptive Biblical analogy in
the wake of their utter military defeat. Central to this belief system was
the adoration and even the deification of their Southern Jewish neigh-
bors, manifested in the Christian competition to welcome and honor the
“People of the Book.” And Jews themselves reciprocated this goodwill
and validated these ideas by transforming their cherished and ancient
rituals to celebrate this new age of Jewish—Gentile harmony."

169 See Joseph L. Morrison, “A Southern Philo-Semite: Josephus Daniels of North Carolina,” Fudaism
12, no. 1 (winter 1963): 79; Schmier, “The First Jews of Valdosta,” 39.

170 Rosen, The Jewish Confederates, 333, 33; Leonard Rogoff, Homelands: Southern Jewish Identity in Durham
and Chapel Hill, North Carolina (Tuscaloosa: Univ. of Alabama Press, 2001), 86. A noted preacher justified
the slaughter of the Native American using the “chosen people” motif. See Scott Langston, “Interaction
and Identity: Jews and Christians in Nineteenth Century New Orleans,” §§H 3 (Oct. 2000): 89.

17! Eliza R.L. McGraw, Two Covenants: Representations of Southern Jewishness (Baton Rouge: Louisiana State
Univ. Press, 2005), 82, 94, 97; Lee Shai Weissbach, Jeawish Life in Small-Town America: A History (New Ha-
ven: Yale Univ. Press, 2005), 273; Hero, The Southerner and World Affairs, 495; Kenneth Hoffman, “The
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When one considers the long European tradition of violent intergroup
animosity, their reconciliation is even more remarkable. Dr. Israel Sha-
hak, a Jewish Holocaust survivor, wrote of the Old Country Jewish be-
haviors that served to “inculcate hatred and scorn for all Gentiles.” One
rule required that “a pious Jew must utter [a] curse” when passing near a
Gentile cemetery or when seeing a large Gentile population. Shahak says
that the Talmud—the rabbinical teachings of European Judaism—
requires that a Jew who passes near an inhabited Gentile dwelling “must
ask God to destroy it, whereas if the building is in ruins he must thank
the Lord of Vengeance.” It became customary, says Shahak, “to spit
(usually three times) upon seeing a church or a crucifix” and “sometimes
insulting biblical verses were also added.” Gentiles had similar retaliatory
customs of their own and felt just as aggrieved, victimized, and oppressed
in that ancient dysfunctional relationship. The Fewish Encyclopedia admits
that Gentiles were once targeted for “extermination” by the Biblical
Jews. Talmudic scholar Jacob Neusner candidly states that in the Talmud
“gentiles are assumed routinely to practice bestiality, bloodshed, and
murder.”2

These are not the kinds of ethno-religious animosities that one expects
could evaporate over the course of a simple boat ride. But in the Ameri-
can South, that is exactly what appears to have happened. “Fast friend-
ships were formed”'” and some newcomers, like this Jewish peddler serv-
ing the planters in the South, were entirely overwhelmed at the sea
change in Christian—Jewish relations:

The gratitude displayed by the farmers in the forms of hospitality and a re-
spect for Jewish ways kept [him] in a state of perpetual shock. He never ex-
pected a Gentile to offer a Jew a chair at the dinner table."*

Jews of Natchez,” unpublished paper, 1993, Historic Natchez Foundation, 11. This ideological intimacy
between Jews and Gentiles is reflected most explicitly in the writings of the South’s most ardent exponent
of its racist culture, the Rev. Thomas Dixon, author of The Clansman, a novel that inspired the profoundly
racist film Birth of a Nation.
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Neusner (Providence: Brown Univ., 1991), 101-9; Berakoth 58b in The Babylonian Talmud, pt. 1, Zera‘im
(London: Soncino Press, 1935), 363. Also, Emily Taitz, The Jews of Medieval France: The Community of Cham-
pagne (Westport, CT: Greenwood Press, 1994), 58-59.

173 There is evidence that Jews brought some of their anti-Gentile bigotry with them when they settled
in America. A peddler named Abraham Kohn spoke with disdain of Gentiles in Massachusetts in 1842:
“They often go to Church here, but only to show the neighbor’s wife a new veil or dress.” See Lee M.
Friedman, “The Problems of Nineteenth Century American Jewish Peddlers,” PA7HS 44 (1954-1955): 2.
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Formerly contentious Biblical conflicts between Jew and Gentile were
actually reframed to reinforce the common goal of white supremacy. The
1859 speech of arch-secessionist R. B. Rhett shows how the extermination of
Gentiles by Jews in ancient times was simply turned on its head to serve a
greater Southern purpose:

The Caucasian race is not only to be the masters but the spiritual pastors of
the world. As the Jews extirpated the heathen nations around them by God's
command, so the weaker races may be destined to perish or to fall beneath
the subjection and tutelage of the superior races of the world."”

Jewish Southerners made adaptations to long-standing Jewish tradi-
tions and practices that would have horrified even the most secularized
Jews of Europe. A high proportion of Southern Jews dated and intermar-
ried with their age-old enemy, the Gentiles;"” non-Jews were allowed to
be buried in the synagogue’s cemetery; and Jewish dietary laws were jet-
tisoned in favor of Southern cuisine—despite its concentration on pork
and other forbidden ingredients. Kosher laws forbade the consumption
of shellfish, but in 1878 the Fewish South newspaper reported a wedding
dinner featuring an oyster-eating race, “as if it were a usual occurrence.”
For the most part, “the community apparently did not even consider
keeping kosher.””” The very identity of a Jew—as determined by the
faith of the mother—was even changed such that a Jew could be consid-
ered eligible for temple membership if solely his father were Jewish.
There even developed among some Jewish parents the sentiment that the
Southernness of their children’s chosen mates was more important to them
than their Jewishness."”

1999), 227. Originally published in A7H 73, no. 1 (1983): 39-55. Also, Zola, “Why Study Southern Jewish
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These American-styled renovations were accomplished without much
resistance. Jewish immigrants seemed ready to shed the rigidity of tradi-
tional Jewish life in the European shtetls. Rabbi and scholar Bertram W.
Korn lamented that even though “there were Jews in colonial Louisiana,
there was no Judaism.”"” Elliott Ashkenazi, without much alarm, adds,
“The rituals associated with the religious practice of Judaism must not
have been very important to them.”® In fact, Carolyn Lipson-Walker
locates these new Southern behaviors outside Judaism altogether: “The
style of Southern Jewish everyday life is upper-middle class White,
Southern Christian.”'®

And because of this laissez-faire attitude, the formation of traditionally
Jewish communities—with the establishment of religious institutions such
as synagogues, schools, and cemeteries—was unusually slow in the South.
When Jews arrived in Louisiana, for example, “little attention was paid
to the establishment of congregations in the state,” as most found the
pursuit of the boundless economic opportunities of the slave-based econ-
omy to be more enticing. According to Ashkenazi, “The immigrants ap-
peared too concerned with making a living to worry about syna-

gogues.”1#

The Racial Wisdom of Rabbi Wise

Yesus was/ as near lunacy as was Caligula when be proclaimed bimself
the highest god. The idea is so absurd, so inexpressibly stupid and blas-
plemous, that one must lose his reason first before be can think it.

—Rabbi Isaac Mayer Wise, founder of Reform Judaism

When they did convene to observe their faith, writes Dr. Leah Hage-
dorn, Jews attempted to make their individual and collective religious
behaviors “appear as similar to Protestant practice as possible,” the Jews
believing that “a public affirmation of faith would ‘elevate’ them in the
eyes of the Gentiles.”®® Ultmately, this extraordinary religious revision-
ism became known as Reform Judaism and formed the branch of Juda-
ism that is today practiced by most American Jews. Its leader and foun-
der, the Rabbi Isaac Mayer Wise (1819-1900), is as central to this
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movement as the Reverend Dr. Martin Luther King, Jr., is to Black
Christianity and the Civil Rights Movement.

In 1875, Rabbi Wise founded the Hebrew
Union College in Cincinnati, a theological
school that for a long time was the only semi-
nary for the training of rabbis in America. It
gave Wise the power to impress his Judaic vi-
sion upon generations of American rabbis.
Unfortunately for American Blacks, his racial
ideology was purely Southern,'® staunchly
pro-slavery, and boldly white supremacist.

Rabbi Wise viewed Blacks not as victims of
an unjust international flesh trade, but as
subhumans “representing all that is debased
and inferior in the hopeless barbarity and
heathenism of six thousand years.” As pub-
lisher of The Israelite, “the world’s largest Jew-
ish newspaper,” he argued for the mainte-
nance of Black African slavery, reasoning that “The Negro was never
free; and his bondage in Africa was simply duplicated in a milder form
when he was imported here.” He detested the abolitionists, calling them
“demagogues” and “demons of hatred and destruction” who “know of
no limits to their fanaticism.”'® In fact, according to Dr. Harold Brack-
man, abolitionism “in Wise’s mind...was the major threat to Jewish exis-
tence in mid-nineteenth century America.”'® Sounding very much like a
Ku Kluxer, the renowned rabbi opined:

Rabbx Isaac Maycr Wise

All mongrel races in which the blood of either the two or three races is
mixed, experience teaches and science has established, degenerate and dis-
appear in the course of time.'®

Rabbi Wise apportioned human value on the basis of skin color and
advocated laws and policies that reflected this racism. He posed Europe-
ans and Blacks as inherently opposite and challenged government immi-
gration policies that did not make such a distinction. “Do you think the
Israelites of the South must be your white slaves,” he angrily asked, “as

184 Barkai, Branching Out, 119.
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you in your naturalization laws treat the foreigner, placing him below the
negro?”’'e

When he thought abolitionists were not properly outraged at General
Grant’s 1862 order banishing Jewish merchants thought to be smuggling
supplies to the enemy,'® Wise brusquely reminded them of their debt to
Judaism:

[IIf so many Negroes had been injured as were Hebrews [by General
Grant]...you would have cried as loudly as the people of Sodom and Go-
morrah; but for the white Hebrew who gave you a God and a religion, you
had not a word to say.'®

He condemned Presbyterian leaders as “hypocrites” who “embrace the
distant negro [sic] and rebuke the distant slaveholder.”' Rabbi Korn re-
counted an incident of Wise’s rage against the Black man:

In June, 1867, Wise visited Richmond and was bitter in his reaction to the
results of the war, whereby the negroes seemed destined to assume control
of the entire Southland. He wrote of the negroes roaming the streets at will,
while the whites remained in their homes. Undoubtedly he was absorbing
the propaganda line of the defeated Confederates when he predicted that the
whites would eventually be forced to leave the South; then the negroes
would be in full command and would stimulate a flood of negro immigra-
tion from Africa.'®
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tory (New York: Twayne, 1955), 85.
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vided the names of three Jews who “fought for the Confederacy.” That it is defending Jewry by pointing
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For over half a century Rabbi Wise exerted “an immense influence on
the pivotal religious and institutional issues of American Jewish life.”*
He preserved, renovated, and amplified the age-old 7almudic anti-African
canards,"™ even declaring that the Black man was “a separately-created
species.”®™ From his rabbinical perch in Cincinnati just outside the
northern boundary of the Confederacy, Rabbi Wise aggressively pro-
moted this racialistic version of Judaism to some of the most notable Jew-
ish clerics in American history. Southern rabbis such as Max Heller,
Morris Newfield, Isidore Lewinthal, Max Raisin, David Marx, and
Moses Jacobson—all of whom served in the heart of Jim Crow rule—
were trained by Wise. '

In 1884, the examinations for degrees from Wise’s Hebrew Union Col-
lege were administered by Rabbi James K. Gutheim of New Orleans—
the very same man who prayed to God for the success of the Confederate
slaveholders, and who famously fled his beloved city rather than sign an
oath of loyalty to Lincoln’s “unrighteous invaders.” When racial desegre-
gation of the New Orleans school system was proposed, Gutheim
founded a Hebrew school in protest.'’

Certainly, this newly minted race-based Judaism facilitated the transi-
tion from a European legacy of animosity to a new American tradition of
cooperation in order to accomplish a common goal—the formation of a
society based on a mutually beneficial white supremacy. Jews did not
hide one to practice the other: their Judaism—as they understood it—
perfectly reinforced, buttressed, and coincided with white supremacy.!®

Dr. Clive Webb was clear about this when he wrote, “[O]f all the accu-
sations leveled against Jews, one in particular threatened their social sta-
bility. That accusation was that Jews were not white.”"*® Professor Hage-
dorn explains the racial motivation for the Judaic modifications:

When Southern Jews sought rabbis they did so with the purpose of having
someone to explain Judaism to Gentiles, believing that would enable them
to claim the status of a white religion rather than being relegated to a posi-
tion as a racial other.2®
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Rabbi Wise’s Reform Judaism, with its distinctly Dixie imprint, was
manifested in many ways in the lives of Southern Jews, who, by and
large, made their living in retail and wholesale business.?! The commu-
nity of Christians, enriched by the slave system, patronized Jewish mer-
chants, providing them with lucrative benefits, which in turn allowed
them to subsidize their clergy. For example, Rabbi Morris Newfield,
leader of Birmingham, Alabama, Jews from 1895-1940, became a rab-
binical agent for Jewish business interests.?? He altered his worship serv-
ices “to correspond to the wishes of his congregants made largely of re-
tailers and businessmen.” They needed “an envoy” to the Christian
community to “play up’ the religious connection of the Jews to ancient
biblical times, an image that played so well for them in the bible belt.”
According to his biographer, “Newfield complied.”?*

Even Chanukah, the eight-day-long Jewish holiday ending a few days
before Christmas, was rescheduled to fit Jewish business interests. Jews were
said to “profit from the Christmas frenzy,” despite it being the birth cele-
bration of the Christian Saviour. In some cases Jews celebrated Chanu-
kah around a Christmas tree on Christmas day just to make it “conven-
ient for the busy retail merchants.”2*

In New Orleans, the local congregation came under the control of the
“intermarried Jewish business community.”?* Rabbi David Marx led the
wealthy and assimilated Atlanta congregation and was said to have “shed
rabbinical garb in favor of a business suit.” He forbade the singing of tra-
ditional Jewish songs; he repudiated Zionism and the idea of a Jewish
state; he altered wedding ceremonies to exclude wine and other tradi-
tional trappings; and he openly criticized those Jews who practiced the
traditional ways, even suggesting that Orthodox Jews were the cause of
whatever “anti-Semitism” may have existed.?
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The Union of Church, Synagogue, & State in Jirn Crow

e cures which [Jesus/ performed appeared miraculous to the vulgar,
impious to the religious, and ridiculous to the intelligent. While they were
aggrandized by the believers, they proved repulsive
20 the sober and reflecting mind.

—Rabbi Isaac Mayer Wise, founder of Reform Judaism

The harmonious relations between the Southern church and the
Southern synagogue defy the common wisdom. This was not just toler-
ance and cordiality—this was true devotional integration, the extent of
which would have been beyond the earthly comprehension of the sages
of European Jewry. According to Dr. Marilyn Goldman, Christians wel-
comed Jews into the dominant society and “willingly joined with Jews in
social settings, and Jews did not wall out Christians.. . fews changed their re-
ligion to make acceptance possible.”?” The Mobile, Alabama, synagogue
boasted in their literature that “Methodists, Presbyterians, Baptists and
Jews worshipp[ed] together, as further evidence of cordial and friendly
relations between Jews and non-Jews of our city.”?® Solomon Jones was
an official in the Temple but his wife and daughter were members of St.
John’s Episcopal Church, listed there as “Jewish.”?® Jews attended the
First Presbyterian Church in Holly Springs, Mississippi.?® Some Wil-
mington, North Carolina, Jews subscribed to pews in the local Episcopal
church while retaining membership in the synagogue, and the state’s
governor and bishop donated to the building of Durham’s Beth El syna-
gogue 2"

Rabbi Jacob Voorsanger of Houston’s Congregation Beth Israel held
Friday evening services that were well attended by both Jews and Gen-
tiles. At one point, the Jewish congregation in Houston worshipped in the
First Methodist Church, the same church where the Ku Klux Klan’s
grand dragon worshipped. In Brenham, Texas, in 1879, “Jewish children
regularly attend[ed] Christian Sunday school,” where they received “i
struction that Jesus is the Savior of all mankind.” Dallas rabbi George
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Kohut praised the “glorious teachings of Jesus of Nazareth” and said
Jews accepted Christ’s teachings and acknowledged him as the “world’s
most inspired prophet.”?? In Austin, the mayor lent his office for the
Jews’ use when they organized their synagogue in 1874.213

When Orthodox Jews in Pine Bluff, Arkansas, established their own
synagogue, they received support from several Christian denominations,
which supplied additional land, furniture, and even the velvet for their
sacred ark covering.?* Rabbi Nachman Benson of Camden, Arkansas,
drew many Gentiles to his services, and the local Christian congregations
worshipped at his synagogue when their own facilities were being con-
structed.?'s

Natchez, Mississippi, Jews enjoyed an extensive network of Christian
friendships. When their temple was under construction in 1871, the Bap-
tist congregation offered its church for use for Jewish services. In 1899,
76-year-old Ricka Tillman was buried in the Jewish cemetery in Natchez.
She was so closely associated with the local non-Jews that the local pastor
found that “it was hard not to regard her as a Christian.” Invited by the
rabbi to deliver the eulogy, he said she was “so clearly not ‘against Christ’
that [she] may characteristically be classed with those who are ‘for
him.””#¢ ' When the Natchez, Mississippi, temple burned in 1903, the
Methodists, Baptists, and Episcopalians offered their buildings.?” The
“welcome and hospitable environment” of Lexington, Mississippi, made
the town “an exceptional place” for Jewish settlement.?®

For the Charlotte, North Carolina, congregation Skaaray Israel (Doors
of Israel), Christian workers performed “a very much appreciated gesture
of true interfaith benevolence and cooperation.” They were dismantling
the local post office and brought the salvaged wood and paneling over to
the synagogue and installed it free of charge “as our contribution to your
new House of Worship.” One Jew in New Iberia, Louisiana, contributed
$500 toward the construction of a Catholic church in 1888, and the favor
was returned when the Jews built a temple a decade later.?® When twenty
Jewish families in Orangeburg, South Carolina, announced that they
would build a temple, a self-appointed “Christian Committee” immedi-
ately presented pledges of $6,000.2° South Florida Jewish merchant
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Philip Dzialynski served on the building committee of the local Methodist
church.2' The Atlanta Constitution reported that the leading Jewish mer-
chant of Rome, Georgia, “turned over his business to a committee to be
run in the interest of building a Christian church” and that the wives and
daughters of the town’s Jewish merchants “are taking as big a hand as
anybody,” raising $1,500 for the church project.?? The wealthy slave-
holding merchant Judah Touro, of New Orleans, bequeathed two thou-
sand dollars to the city’s Christians to build a church.?

Again, Hebrew University professor Israel Shahak comments on the
Talmudic traditions of European Jews that make this commingling? of
Christians and Jews in the South historically astonishing:

[lln addition to a series of scurrilous sexual allegations against Jesus, the
Talmud states that his punishment in hell is to be immersed in boiling ex-
crement...[and] Jews are instructed to burn, publicly if possible, any copy of
the New Testament that comes into their hands.?®

And there are many examples of mass Gentile violence against the Jews
in Europe;?¢ however, none of the violent contempt between these legen-
dary combatants is documented in the American South. What’s more,
governments—the perpetrators of state-sponsored anti-Jewish violence in
Europe—were, in the South, just as hospitable to the Jews as was the
Christian church. Houston’s Beth Israel Congregation held a parade in
1870 on the city’s main street, accompanied by marshals on horseback
leading the mayor, the aldermen, police officers, a brass band, fire com-
panies, Jewish fraternal organizations, and a number of Masonic groups
to the site where the stone for the new synagogue was to be laid. At
Nashville’s cornerstone ceremony, both former President Andrew John-
son and Governor John C. Brown addressed those gathered for the occa-
sion. Other Southern cities like Atlanta, Birmingham, and Petersburg
held ceremonies “almost as spectacular, and in at least two of these a
Protestant minister delivered the opening prayer, or actually laid the
stone.” Four hundred citizens, “including the elite of the city,” attended
the Little Rock, Arkansas, synagogue dedication in 1872. Jews often used

2! Canter Brown, Jr., “Philip and Morris Dzialynski: Jewish Contributions to the Rebuilding of the
South,” 474 44 (1992): 527.
22 gc 8 June 1895, 3. Also, Melissa Fay Greene, The Temple Bombing (Reading, MA: Addison-Wesley,
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223 Stanton, “At One with the Majority,” 145.
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225 Shahak, Fewish History, Fewish Religion, 20-21. See chap. 2, “Prejudice and Prevarication,” 14-31.
Shahak adds parenthetically that
This is...actually practiced today; thus on 23 March 1980 hundreds of copies of the New Tes-
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ligious organization subsidized by the Israeli Ministry of Religions.
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Purim, a festive minor holiday, “as an excuse to celebrate or socialize on a
grand scale.”?

According to Dr. Leah Hagedorn, Jews bought land for cemeteries, es-
tablished religious schools, conducted religious services, and held com-
munity fairs “to display religiosity.” They erected buildings, she says,
“mostly for Gentiles.” Their temples were more than places to pray—
they were “an attempt at religious parity.” They altered the traditional
synagogue architecture to represent designs “that would be familiar to—
and almost identical to those of—Protestants.” Hagedorn portrays the
Jews as nearly desperate for acceptance so that they might transform “the
profane—commerce—into the sacred,” in the eyes of their Gentile cus-
tomer base. Their aim, she asserts, was to “soften Southern ideas of Jews
as economic entities.”??

To further express their religiosity and to broadcast their intention to
root themselves in the communities they served, Jews built “palatial and
impressive edifices” all throughout the South. In 1896, New Orleans
Jews built “a marble fortress” to serve as their social gathering center,
which they ecumenically called the Harmony Club. St. Louis had its own
Harmonie Club with a “graceful wide staircase” and a “fine ballroom.”??
In 1909, Birmingham Jews constructed a city-block-sized enclave for the
Phoenix Club. In 1910, Nashville Jews completed a suburban retreat
they called the Standard Country Golf Club. The Jews of Atlanta in
1905 established their own elite enclave, also called the Standard Club,
and in 1912 bought a mansion on the best residential street in the city.?®
All these events are unremarkable with respect to the historical record,
but astounding to those who are fully invested in the idea that Jews were
unwelcome in the Jim Crow South—the home of the Ku Klux Klan,
lynchings, and legendary anti-Black bigotry.

Jews made white Americanization “a cardinal principle in their com-
munal policy.”?' Dr. April Blackburn adds that “‘Southernness’ has
played a primary role in the development of Jewish life” and found that
“Jews were not markedly different from their Southern neighbors in their
acceptance of slavery and other Southern values.”??

Jewish historian Dr. Kenneth Libo concludes that “acculturation and

assimilation of Jews in the South occurred far more rapidly than in the
North” and that the use of the Bible by both Jews and Gentiles to defend
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slavery “helped mollify religious differences.”?* The dean of American
Jewish scholars, Dr. Jacob Rader Marcus, is more to the point: “[Jews]
have participated in virtually every aspect of life and struggles of the
Southern region. They were active as plantation own-
ers...businessmen...soldiers... and statesmen.”?* Avraham Barkai con-
cedes that “most [Jews] willingly embraced Southern attitudes...”?** As Dr.
Steven Hertzberg stated,

Slavery was the pillar of antebellum southern civilization, and the region
was more likely to attract individual immigrants who had no strong objec-
tions to the “peculiar institution” and were willing to adapt themselves to the
prevailing orthodoxy.?

Furthermore, Jews did their part to maintain the color line so that their
whiteness would not be suspect. According to Hagedorn, “Most South-
ern Jews did everything they could to distance themselves from visible
difference.” Russian Jewish immigrant Abraham Bisno is one example of
this tendency. He came to Atlanta as a teenager in 1881 and soon found
employment in a Chattanooga, Tennessee, Jewish tailor shop:

There was a Negro hired girl working for the tailor and since the atmosphere
was antagonistic to Negroes, | think | excelled more than any other member
of the family with meanness and contempt.?’

Dr. Hagedorn makes an alarming assessment of the Jewish role in
Southern society, one that is rarely admitted in print:

[Alntebellum Southern Jews strongly believed that their whiteness offered
them a secure place in a society centered around the enslavement of Afri-
cans.?®

Armed with this new Southernized Judaism, Jews were unmistakably
white and enjoyed the full benefits of America’s rigid racial caste system.
Whereas Europe had become a perennial battleground of interethnic
and interreligious warfare, the South represented—for Jews and white
Gentiles alike—a harmony of interests that is unparalleled in Jewish his-

tory.
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The Sounthern Jews” Lost Cause

Z%is land bas been good to us dll.... 7 shall fight o my
last breath to defend thar in which 1 beljeve.

—Leopold Jacob Weil, Jewish cotton trader

In the white South, there was no other credential more revered than
the war record of a Confederate soldier. More than 3,000 Jews held this
“honor,” and many more were proud disciples of the so-called Lost
Cause—the belief that the Civil War was a sacred crusade for the rights
of the slaveholder. It was a movement that was as fundamental to South-
ern culture as the belief in Jesus is to Christianity. In fact, a healthy and
abiding nostalgia for the old Confederacy and the Lost Cause overshad-
owed even the belief in Jesus when competing for honor in the heart of
Dixie. As Professor of History Louis Schmier wrote, “a Confederate war
record was an unquestioned credential for these first Jews.”2

And these pro-slavery Jews were not ambivalent conscripts—they were
true believers in every sense. The Museum of the Southern Jewish Expe-
rience curiously reasons that Jews, “[h]eartened by the lack of antisemi-
tism...fought for the Confederacy...”?® In 1862, when Georgia’s Jews
were challenged on their devotion to the South, outraged Jewish soldiers
responded with conviction:

[Y]ou will behold the representatives of our sect, standing side by side with
the gallant sons of the soil, enduring the privations of the camp, the hard-
ships and toils of the march, and the dangers and perils of the battlefield, to
win victory for our arms. This is an indisputable fact, which ought to silence
forever the clamors of our revilers.*!

And this sentiment they carried defiantly into the postwar Reconstruc-
tion era. Jewish men joined Confederate veterans organizations and
jousted with their Gentile compatriots over who was a greater traitor to
the white race—Lincoln or Grant. Jewish women joined Confederate
auxiliaries, and Southern Jewish newspapers ran pro-Confederate stories
of the Civil War and published “Southern War Poetry.” The South’s
most prestigious rabbi, James K. Gutheim, prayed earnestly for the suc-
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cess of the Confederacy, believing the South had embarked on a just and
sacred crusade.? In 1879, the rabbi of Atlanta’s Hebrew Benevolent
Congregation, E.B.M. Browne, gave a graduation address in which he
compared Robert E. Lee to Jesus Christ. The Congregation later sold its
building but stipulated to its new owners that “said Temple is never to be
sold, rented to, nor to be used by colored people.”2%

Dr. Clive Webb wrote that a unifying ritual in every important South-
ern town was the erection of war memorials, “usually in the statuesque
form of a young Confederate soldier staring defiantly northwards.”?
Jews joined their Gentile neighbors in honoring the Confederacy, and
often they were at the forefront.? Richmond Jewish women sent a circu-

lar to their coreligionists throughout the South promoting a monument
they said would

serve not only to commemorate the bravery of our dead but the gratitude
and admiration of the living for those who so nobly perished in what we
deemed a just and righteous cause.*

Rabbi Gutheim’s wife, co-founder of the Ladies’ Confederate Memo-
rial Association of New Orleans, was one of those Jewish women who
“clung most tenaciously to the Lost Cause.” In 1909, the same year as
the founding of the NAACP, Irene Kohn of Orangeburg, South Caro-
lina, was elected state president of the United Daughters of the Confed-
eracy. According to Webb, “It was this organization which also helped to
rehabilitate the disgraced former Confederate Secretary of State, Judah
[P.] Benjamin, naming one of its chapters after him.”

Herbert T. Ezekiel, editor of the Fewish South in Richmond, boasted
that “the cause is still alive...its sacredness will be inviolable so long as
the sun shines in this fair land of ours.”?” Edgar Goldberg, publisher of
the Texas fewish Herald, printed articles that “celebrated the myths of the
Old South and the Lost Cause.”?® According to one historian, even the
ubiquitous Southern peddlers, a substantial majority of whom were Jew-
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ish, outdid the “rebels themselves in their expression of rebel senti-
ment.”* One Jewish scholar speculates that Rabbi Max Lilienthal was
invited to give the keynote address at the 1870 dedication of the
Vicksburg, Mississippi, synagogue because its congregants appreciated
his wartime denunciation of abolitionists “as warmongers and radi-
cals.”?® According to the Goldring/Woldenberg Institute of Southern
Jewish Life:

When a chapter of the United Confederate Veterans was founded in 1889,
Jews like Nathaniel Jacobi, Solomon Bear, Abraham Weill, and William
Goodman were charter members. When the UCV chapter called on stores to
close on Robert E. Lee’s birthday in 1900, most Jewish merchants com-
plied.?!

Southern Jews were so deeply imbued with this nostalgia for slavery
that it was common for them to name their children, not after Biblical
prophets as they had done for centuries, but after heroes of the rebel
Confederacy. Thus we have Jews named Stonewall Jackson Lilienthal
and Robert E. Lee Mayer. Likewise, Augustus Block “showed his loyalty
to the Confederacy by naming his son, born during the war, Robert E.
Lee.” Other great Southern slave-owners were honored in Jewish names
like George Washington Harby, George Washington Ochs, Thomas Jef-
ferson Tobias, Henry Clay Greenberg, Jefferson Monroe Levy, and An-
drew Jackson Moses.

Natchez, Mississippian Simon Mayer doggedly maintained “the justice
of our cause.” He wrote that

I am still proud & defiant, & conscious that while we have been forced to
succumb to overwhelming numbers, we have still made an honest and glo-
rious fight...

For the remainder of his life Mayer “continued to idolize southern mili-
tary and political leaders.” When Jacob Samuels of Fort Worth died in
1906, he was buried in a Jewish cemetery “beneath a tombstone etched
with the flag of Dixie.”??

Ultimately, the Jews’ active participation in and commitment to the
Confederate cause opened doors for them in the South,”* and the bene-
fits of a Confederate pedigree extended to Jewish businesses. The success
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of Texas millionaire Harris Kempner was in part attributable to the fact
that he was in “good standing” with fellow Confederate army veteran
Charles Fry, soon-to-be president of the Bank of New York, who gave

him “substantial and enduring advantages.”?*
Jonathan Sarna of Brandeis was accurate when he stated that

Southern Jews...made the Lost Cause the centerpiece of their faith. Focusing
on the martyrdom of lost sons, they insisted that the cause for which so
many had fought and died was right.?*°

So fervent was this need to identify themselves with the Lost Cause, to
promote themselves as having suffered from “Yankee aggression,” and to
“assert their Southern victimhood” that the Jews of Beth Israel syna-
gogue in Jackson, Mississippi, claimed their synagogue was burned down
by Union troops during the Civil War, when, in fact, it had burned down
a full decade later 2

The Behavior of Southern Jews Toward Their Bladk Neighbors

The fundamental tenet of today’s Black—Jewish relationship is the belief
that Blacks and Jews are linked by a history of “shared suffering” at the
hands of white Gentile oppressors. But not a single Jewish historian can
be found who supports this claim. Albert Lindemann is one of many
scholars who concede that Southern Jews did not “openly or prominently
sympathize with the plight of the lower orders, whether Black or
White.”?” Drs. Weisbord and Stein, authors of a respected book on
Blacks and Jews, are similarly convinced that “Despite the tragic Euro-
pean past of their own people, they must have found it extremely difficult
to identify with their degraded, dark-skinned neighbors.”?® Even when
Blacks reached out to Southern Jews for sympathy and assistance, writes
Dr. Harold Brackman, the Jews

2% Harold M. Hyman, Oleander Odyssey: The Kempners of Galveston, Texas, 1854-1980s (College Station:
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were too sensible to the risks involved to respond with open arms to black
leaders making such friendly overtures.?®

The relationship that did exist between Blacks and Jews in the post—
Civil War South was in full harmony with Southern racial protocol. It
was strictly commercial and occurred almost entirely at the retail point of
sale, at the pleasure and the dictates of Jews, who, as whites, accepted
and thrived in their role as defenders and enforcers of the status quo. The
cash flow in this economic pairing flowed but one way—from Blacks to
Jews. Blacks were invariably customers, servants, and laborers, and Jews
were invariably merchants, moneylenders, and employers. Several histo-
rians allude to this exploitative arrangement in various ways, mostly eu-
phemistically. Dr. Theodore Rosengarten said: the Jews’ “transition into
Southern culture was eased...by the influence of their African-American
customers and workers.”?* Dr. Carolyn Lipson-Walker, a Jewish histo-
rian, is more illustrative on this point:

Indeed, contact with Black Southerners is limited to a relationship of em-
ployer with employee. Blacks are customers in Jewish-owned stores, maids
and yardmen in the home....Southern Jews socialize primarily with other
Southern Jews and middle, upper-middle, and upper class White, Christian
Southerners. 2!

Historian Theodore Saloutos summed up the abusive relationship all
European Americans had with African Americans: Blacks “were de-
ceived by many in whom they trusted, and they were unacceptable to
those who were in a position to help them.”?? And by all accounts, and
with few exceptions, Jewish beliefs about Blacks closely mirrored the
Southern way of thinking. One of the founding professors of Brandeis
University, Charlestonian Jew Ludwig Lewisohn, grew up believing that

the Democratic party was the only means, under providence, of saving the
White Race from obliteration by the Nigger...

He thought his beloved state “lay prostrate under the intolerable tyr-
anny of a barbarous and inferior race,” namely, Blacks. Lewisohn did not
claim to be forced into such beliefs. By his own testimony, “I shared their
faith and their morals...” His father was a merchant in the deep South,
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and though he grew rich trading with Blacks, he “treated the Negro cus-
tomers with contemptuous disregard.”?* One Jewish family in Durham,
North Carolina, employed a Black man—whom the children called
“Uncle”—who was forced to sleep under the porch with the cow.*

The Jewish Yiew of Black Emancipation

President Abraham Lincoln’s Emancipation Proclamation of 1863
freed not a single slave,?® but its ostensible promise of Black citizenship
still irked many Jews. The Fewish Record newspaper “was especially hostile
to the ideological underpinnings of the Proclamation,” wrote Dr. Brack-
man, and was particularly outraged at analogies drawn between it and
Old Testament Jewish lore.?® David Naar, owner and editor of the Daily
True American, believed that

The injustice of this measure is only exceeded, we think, by its im-
policy....What is to be gained by the emancipation of the slaves in any point
of view, we have never been able to discover; but to the contrary...it will be
of great harm to the population of the non-slave holding States, both white
and colored.

Americans were “cutting each other’s throats” for the sake of a few
slaves, he posited, and the abolitionists wanted to place the Black man
above the white man.2’

It would take the Thirteenth Amendment two years later to end slavery
legally, but a full thirty years later in 1896 the editors of the Fewish South
newspaper opined, “Negroes are intellectually, morally, and physically an
inferior race—a fact none can deny.””® One “cultured Southern Jew”
saw the freed Black man and woman as such a distinct curse on his own
citizenship that he wrote: “The extermination of this race is a necessary
consequence of this state of affairs.”?®

In 1882, Houston, Texas, rabbi Jacob Voorsanger wrote to a sympa-
thetic Jewish newspaper to complain about the Blacks celebrating the
anniversary of the Proclamation:
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The negroes had a procession [and] scowled at the white folks, upon whom
they are absolutely depending for bread and meat....[O]ne feels that the
colored gentlemen are being very far from the level where a white man
cares to meet with them.

Blacks are acceptable, he said, “if pursuing their ordinary avocations as
the hewers of wood and water carriers of society.” But when Northern
Republicans stir up their “sluggish blood” they become “intolerable, if
not absolutely dangerous.” Dr. Bryan Edward Stone noted:

Rather than join African Americans in celebrating their escape from slavery
(as, indeed, Jews do every year at Passover), Voorsanger used the opportu-
nity to voice common prejudices and to condemn Yankee agitators: it is less
the comment of the leader of a persecuted minority than that of a vocal
member of the white majority.2”

Rabbi and historian Bertram W. Korn made a remarkable confession
in his landmark article “Jews and Negro Slavery in the Old South”:

Even in the days of the secession crisis, and the subsequent prolongated war
and eventual defeat, many Southern Jews believed slavery to be indispensa-
ble to their happiness and security.?”"

Meyer Goldman’s son wrote to a friend in October 1874, alarmed at
the migration of Blacks to his state of Louisiana and their support of the
hated Republican “Party of Lincoln”: “It seems that Negroes...are also
stirring up much trouble.” He was disturbed by his own unfounded sus-
picion that almost every office in the state government was occupied by a
Black man. Goldman believed the situation had become so intolerable
that he was closing his law practice and moving out of the state.?”? Jewish
merchant Jonas Rosenthal of Alexandria, Louisiana, joined a gang of
whites that intended to murder a white Republican party leader who
treated Blacks favorably. Rosenthal’s (or his relative’s) country store was
the place where three Black elected officials were told that they “would
be killed” if they did not leave town.?”?

Dr. Clive Webb wrote that Southern Jews were no different from other
whites, in that they “regarded the restoration of the old racial order as an
end which justified any means.” Isaac Hermann of Sandersville, Georgia,
was a Confederate veteran and a full-fledged Ku Klux Klansman. He
firmly believed the ex-slaves’ “best protectors were the old masters who
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had so lovingly provided for them.”?* Charles Rubin, a Polish immigrant
growing up in Georgia, recalled:

1 heard the term ”nigger” used by Jewish sons of immigrant parents with the
same venom and contempt as the term ”Zhid” was used in the old country
[against Jews].2”

In his Reminiscences of Charleston, Jacob Nunez Cardozo yearned for that
“species of patriarchal relation...that reciprocity of protection and obedi-
ence that exists between master and servant.” He insisted that where
once there had been harmony between Blacks and whites, now—because
of emancipation—there was only discord. The De Leon brothers, according
to one scholar, rewrote “the horror story of slavery...as a historical ro-
mance.” Edwin De Leon, the Confederate diplomat, believed slavery de-
veloped a natural bond between master and servant. The slave, he de-
clared, was “a purely animal creature,” who showed a “spaniel-like affec-
tion” for his owner.?s

New Orleans rabbi Max Heller, leader of the largest Southern Jewish
congregation, felt absolutely no need to conceal the Jews’ conspicuously
lengthy résumé of white supremacist behavior. More than fifty years after
the Confederate defeat, he was proud that his people had held high ranks
in the rebel army and government. Speaking of the unity of Jews and
Gentiles in the South, Heller concluded in 1922 that racial hatred was its
basis, its binding glue, its very root:

The Civil War and the struggle for white supremacy tended to unite the
white population through the cement of shared suffering.?””

Heller felt he needed to reinforce the Jewish point of view in the pages
of the agreeable American Israclite, the most prominent and respected Jew-
ish newspaper in the nation:

The negro, with the solitary exception of Australian and Polynesian, is the
most backward of human races; his contributions to human progress have
been insignificant; the Jew, quite to the contrary, has the unique distinction
of being the sole survivor of the three great pillar-bearers of modern culture
(Greek, Roman and Jew), of having been the cornerstone-builder of the
moral and religious principles of the modern world. The negro’s bondage
has been mostly physical and industrial, wherever he was enslaved; but his
progress, at least in this country, was far greater under slavery than it had

274 Webb, “A History of Black-Jewish Relations,” 94, 94 n. 51. Hermann actually maintained that “a
white man would have freely offered his life for the protection of his servants.” See Isaac Hermann, Mem-
oirs of a Veteran (Atlanta, 1911), 234.
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1775-1865, vol. 2 (Philadelphia: Jewish Publication Society of America, 1955), 138. Cardozo owned and
edited the influential white supremacist newspaper Southern Patriot.
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been in the state of freedom....Accordingly, highly creditable though the
achievements of the negro since emancipation undoubtedly are, they cannot
be remotely compared with the eminence the emancipated Jew has attained
in numerous fields of public usefulness. For, after all is said, the Jew, belong-
ing to the best blood of the white race, stands physically, mentally, cultur-
ally far nearer than ever can the negro, to the Western nations among whom
he has cast his lot as a full-grown citizen, with every duty and responsibility
of complete citizenship.?’®

The Israclite’s national readership did not complain or offer an opposing
point of view. The more recent recollections of a Louisiana Jew show
that long after slavery the Jews’ racial psychology vis-d-vis their Black fel-
low “citizens” remained consistent and largely unchanged. This passage
from the 1997 memoir by Leta Weiss Marks illustrates the extent of the
Black—Jewish relationship—from a Jewish perspective:

On the way to Madisonville to buy candy we often took a shortcut off the paved
road onto the muddy footpath and passed a cluster of squalid shacks. “Nig-
gerville,” | remember my father calling it, for this was the South of the 1930s.27®

The Jewish father, here teaching the fine points of race relations to his
daughter, was the noted architect Leon Weiss, whom Gov. Huey Long
chose to design the state capitol and the governor’s mansion. Weiss
waxed nostalgic for the great Lost Cause and decorated his architecture
with Mississippi River plantation life motifs.®* In her Jewish Louisiana
experience, daughter Leta Weiss found any association between Blacks
and Jews to be a very remote possibility:

| saw strange inconsistencies such as our having only white nurses caring for
us as infants and black cooks preparing our food, but 1 could not compre-
hend the assumptions or the dreadful fears and beliefs underlying the ugly
realities of segregation or the racist language | heard all around me and used
myself. For | was brought up to be a passive child, a silent little girl.2*'

Of course, the racial attitudes of the Weiss family were perfectly assimi-
lationist and consistent with Southern racial norms and extended far be-
yond the innocence and naiveté of Southern Jewish childhood. New Or-
leans Jew George Abel Dreyfous hung a picture of Robert E. Lee on his

278 Emphasis ours. Rabbi Max Heller, “The Jewish and the Negro Problem,” American Israelite, 18 Sept.
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wall and “spat at the statue of Abraham Lincoln.” He had “fired the
‘colored’ upstairs maid for forgetting to call him “Sir.”’?

When Atlanta Jewish architect Cecil Alexander went to Yale and re-
ported home that he had “played catch” with a Black man on campus,
“[y]ou would have thought I was going to marry a Hottentot from the
kind of response I got from my father.”? In 1923, Jewish southerner Jo-
sephine Joel Heyman attended Smith College in Massachusetts and was
asked whether she believed Blacks should have equal rights and the right
to vote. She said, “No.” “[W]e all admit it is undesirable for the black
race to swamp the white but that is what they may do if we gave a true De-
mocracy.”?* The “black race” did, however, have a place in her Southern
Jewish family home. Their cook, maid, butler, and chauffer were all
Black, and were needed, she says, “to maintain the household of seven in
appropriate style.” The Black servants were all housed in back of the
Heyman home.?

Kentucky poet 1. J. Schwartz depicted Blacks as minstrel caricatures,
complete with eye-rolls, ear-to-ear grins, wooly heads, red lips, and
pearly white teeth—and he was sympathetic to Blacks. He recounted the
European immigrants’ Americanization process that began as children.
“A nigger is a nigger, and that’s that!” says Schwartz’s fictitious Jewish
child character, who with his friends plays tricks “designed to terrify
Black children.”¢

The testimony of most Southern-born Jews echoes that of celebrated
Jewish writer David L. Cohn (1896—1960), whose fond memories of the
South seem entirely insensitive to the plight of the Blacks all around him.
To him the Mississippi Delta “was a good place for a growing boy.” He
wrote that in Greenville,

my Jewish parents were welcomed by their new neighbors with dignity and
warmth. They were one with them throughout their lives in sickness and
death and hard times and rejoicings...%’
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And Jews in their overwhelmingly Christian surroundings “were one”
with their Gentile compatriots, and they mirrored their attitudes in other
respects as well. Three Jews served as mayor of Greenville in the 1870s.
One Black resident, however, held a pointedly opposite view:

I want to get my family out of this cursed south land. Down here a negro
man is not as good as a white man’s dog.?®

Nonetheless, Cohn considered himself a proud Jewish Son of the
South. And despite being born a generation after the war, he was as un-
apologetically Confederate as any of his Hebrew brethren who soldiered
in defense of slavery.?® To Cohn, the word “planter” “conjured up a cer-
tain lordliness of living and a touch of the romantic.”

Racial harmony did exist, he assures us, but “only for the Negro who
‘stays in his place.’”

[Tlhe present relatively untutored Negro of the Delta harbors no feelings of re-
sentment or bitterness or revenge against the whites unless the disabilities under
which he labors are too cruelly pressed upon him. If he is able to earn a living
and seek happiness among his own people, he is content [emphasis ours].

Even rape is glossed over with an air of entitlement: “white men have not
hesitated to pour their blood into the veins of Negroes.” But as for reciproca-
tion: “There shall not be, under any circumstances whatsoever. ..”?°

Some Blacks watched this Southern Jewish racial tragedy and won-
dered in print, at times bitterly, what it all had to do with the laws and
commandments of God they believed Jews had come to represent. Ac-
cording to scholar David J. Hellwig, “They argued that Jews should
know better than to discriminate.” An anonymous writer stated in the
New Orleans Louisiamian in 1879 that

It was a “melancholy fact” that Jews had to be classified with the Negro
hater as a result of their efforts to win acceptance among Christian whites....

The editor of the Christian Recorder complained that Jews almost instinc-
tively had taken to “the spirit of negro-phobia.” He said that they had
been among the meanest of slave-owners and the staunchest defenders of
slavery and that emancipation had not altered their attitudes.?'

As Blacks continued to be disfranchised, segregated, and lynched, ac-
cording to Jewish scholar Philip S. Foner, “little aid came from the Jew-
ish community or press.”?
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Southern Jews & Their Black Scapegoats

The term “scapegoat” is used mostly in reference to the persecution of
Jews in Nazi Europe. Biblically, the scapegoat was a sacrificial goat
driven into the wilderness as part of the Jewish ceremony of Yom Kip-
pur, the Day of Atonement. The rite is described in Leviticus 16:7-10.

The term is used today in reference to one who is falsely blamed for
misfortunes to distract attention from the real villain or cause. Through-
out American history, the Black man has been the official scapegoat of
white society, blamed for all manner of political, social, and economic ills
and (along with the Native American) victimized periodically by violent
mob eruptions.®® And though the term is most often associated with
them, Jews have never occupied the role of scapegoat at any time in
American history. On the contrary, there is no shortage of scholarly tes-
timony admitting that Jews actually benefited from the racist scapegoat-
ing of Blacks in American society.

The presence of the lowly Black slave necessarily bonded all disparate
elements of the master class. Where skin color is the sole factor in deter-
mining one’s status and opportunities, the Jews’ white skin consciously
became a cherished privilege. Whiteness is the basis of all American free-
doms and the Jews partook of this advantage, identifying totally with the
“master race.”? Generations before Hitler reordered the Caucasian hi-
erarchy for his own purposes, Jews in Dixie “imbibed generously of its
pervasive racist sentiment,” admits Baruch College professor Dr. Henry
Feingold, “and participated in the ritualized violence formalized in its
‘code duello.”” There was a “concealed advantage in living in a society
which reserved most of its fear and rancor for its blacks.”?* Dr. Brack-
man sees this as a feature of the Black—Jewish dynamic in both the North
and the South in the Civil War era. Black New Yorkers, he wrote,

bore the main brunt of the war-heightened social tensions that, had there
been no black scapegoats, would certainly have borne much more heavily
on a white minority with multiple vulnerabilities like the Jews.2%

Author Eli Evans wrote that Southern Jews

33 See for instance Allen D. Grimshaw, ed., Racial Violence in the United States (Chicago: Aldine, 1969).

2% Karen Brodkin, How Jews Became White Folks and What That Says About Race in America (New Brunswick,
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Bible Belt, 23; Jacob J. Weinstein, “Anti-Semitism,” in The American Jew: A Composite Portrait, ed. Oscar 1.
Janowsky (New York: Harper & Bros., 1942), 185-86; Berson, The Negroes and the Fews, 14, 22; Hoffman,
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attribute the lack of personal anti-Semitic incidents to the presence of the
Negro, whom they refer to as “the lightning rod for prejudice” (a phrase |
heard many, many times).?’

Louis Schmier uses the same language in his analysis:

the presence of blacks acts as a lightning rod to attract antagonistic attitudes
which otherwise might be directed against the Jews. That is to say, either the
Jews are considered white first and live as part of the white majority, or the
Gentiles are so busy hating blacks that they have little time for the Jews, or,
having vented their spleen on the blacks, they were satisfied.?*

Jewish folklorist David Max Eichhorn wrote that the Southern Jew

was spared some of the indignities suffered by the Jews in more northern
states, mainly because of the ubiquitous presence of a convenient scape-
goat, the black.®®

Yeshiva University professor Jeffrey Gurock could not have offered a
more succinct analysis: “Jewish acceptance in Dixie was greatly facili-
tated by the presence of a class of people beneath them in Southern soci-
ety.” Gurock’s evidence indicates that Jews did not necessarily need an
open, free, and democratic society to prosper and to be accepted. They
only needed “a subservient group” to deflect prejudices and to absorb the
abuses that historically had been focused on Jews.*® Rabbi Dana Evan
Kaplan states in the Journal of Jewish Studies that “partially as a conse-
quence of the racial division,” the Jews faced an “idyllic situation.”
Leon Harris discusses the remarkable rise of Jewish-owned department
stores in the South, like Neiman-Marcus and Rich’s, and reasons that

After the War and Reconstruction, the exploitation and consequent hatred of
the “niggers” on the part of many Southern whites diverted much of the hos-
tility that might otherwise have been directed at Jews.*

Dr. Louis Schmier, an Anti-Defamation League researcher, wrote very
forthrightly that “The need for a buffer was deeply rooted in the haunt-
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ing sense of difference that pervaded the thinking of both Jew and Gen-
tile.” Jews felt secure, he wrote in another article, “with the Negro as a
shielding buffer who would absorb gentile animosity...”3%

The director of Jewish Studies at the State University of New York, Dr.
Gerald Sorin, wrote that the South’s “strenuous devotion to white su-
premacy...undoubtedly deflected some anti-Semitism.”** Brandeis’s
Irving Howe, author of the most popular book on American Jewish his-
tory, World of Our Fathers, added that

For decades American blacks had served...as a kind of buffer for American
Jews. So long as native hatreds were taken out primarily on blacks, they
were less likely to be taken out on Jews.3%

The white liberal journalist Jonathan Daniels concurred that in most
Southern towns “the direction of racial prejudice at the Negro frees the
Jews from prejudice altogether—or nearly altogether.”*® The winner of
the 2003 Southern Jewish History Book Prize, Dr. Clive Webb, stated:

No doubt white animosity towards African-Americans continued to deflect
criticism of an ethnic minority which might otherwise have found itself more
openly despised and discriminated against.3"’

Black scholar Yvonne D. Newsome says that the Southern racial ideol-
ogy “aided Jews as whites to achieve greater social, economic, and politi-
cal success in that region than they did in the North.””*® Rabbi Bertram
W. Korn extends this analysis:

The Jews were white, and this very fact goes a long way towards accounting
for the measurably higher social and political status achieved by Jews in the
South than in the North....The Negroes acted as an escape-valve in Southern
society. The Jews gained in status and security from the very presence of this
large mass of defenseless victims who were compelled to absorb all of the
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gia Town,” Jews of the South: Selected Essays from the Southern Jewish Historical Society, eds. Samuel Proctor and
Louis Schmier (Macon, GA: Mercer Univ. Press, 1984), 3; Hero, The Southerner and World Affairs, 495;
Leonard Reissman, “The New Orleans Jewish Community,” Fewish Journal of Sociology 4 (1962): 121. Also
see Richard L. Zweigenhatft, Jeaws in the Protestant Establishment (New York: Praeger, 1982), 73-74; Eric L.
Goldstein, The Price of Whiteness: Jews, Race, and American Identity (Princeton, NJ: Princeton Univ. Press,
2006), 52. Naomi Wiener Cohen, Encounter with Emancipation: The German Jews in the United States, 1830-
1914 (Philadelphia: Jewish Publication Society, 1984), 22-23:

The slaves...constituted a buffer for the peddler. The latter could be a Jew and a foreigner, but
he was still white. Isidor Straus of Macy’s...wrote that....”[Slavery] drew a line of demarcation
between the white and black race and was largely instrumental in giving every white man a sort
of status of equality which probably did not prevail in sections where slavery did not exist.” The
same advantage [was] obtained in the Southwest, where bigotry was deflected to the Indian or
Mexican.

304 Sorin, A Time for Building, 165.

305 Irving Howe, World of Our Fathers (New York: Simon & Schuster, Touchstone, 1976), 631.

306 Webb, “A History of Black-Jewish Relations,” 129; Howard N. Rabinowitz, “Nativism, Bigotry and
Anti-Semitism in the South,” 47H 77 (1988): 447.

307 Webb, “A History of Black-Jewish Relations,” 135.

308 Newsome, “A House Divided,” 60.



Blacks and Jews in the Jim Crow South 93

prejudices which might otherwise have been expressed more frequently in
anti-Jewish sentiment....[T]he road to social and economic advancement
and acceptance for many Jews was smoothed by the ever-present race dis-
tinction which imputed superiority to all whites.3®

The “dean of Jewish historians,” Jacob Rader Marcus, wrote that Jews

“made a place for themselves because of the blacks and the region’s ra-
cial imbalance.”*" Robert G. Weisbord and Arthur Stein:

Race consciousness in Dixie resulted in benefit to the Jew as a white man.
Differences between whites were submerged in a society that was preoccu-
pied with maintaining the subordinate status of blacks.?"

Harry Golden:

Though they will not say so openly, much of their [the Jews’] argument for
neutrality [concerning race issues] is based on the folklore that Gentile soci-
ety must have its kapporeh (scapegoat), and that if the Southerners should
lose their Negro kapporeh, they might very well look around for another.

Golden considered it “the irony of ironies” that “the closest social relations
between Jew and Gentile are the result of a common interest in the Ne-
gro.”2 Blacks acted as “a lightning rod,” wrote scholar Steven Hertzberg,

in deflecting prejudices which might otherwise have been manifested
against Jews, and by parenthetically ordaining the equality of all whites,
slavery conferred indirect benefits even on poor Jewish newcomers.3'®

Historian Selma S. Lewis concluded that Jews found the Jim Crow city
of Memphis a “favorable place” to live because “blacks have been the
primary scapegoats, sparing the Jews the role they usually filled.”" Dr.
Stuart Rockoff, of the Institute of Southern Jewish Life, wrote that

It is clear that southern Jews...benefited from the anti-black racism that
would shape the South for the next century.3"®
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And these scholars find confirmation in the folk wisdom of the rank
and file: “My grandmother used to say,” affirmed a woman from a
prominent Southern Jewish family, “too long it was us. Now it is their
[the Blacks’] turn. Better it should be that way.” A Jewish peddler travel-
ing the South asked,

Is it so bad that they should hate someone else [the Black man] for a
change? Let them. It keeps them too busy to bother with us.3'6

And Gentiles were found specifically playing into this dynamic by fa-
voring Jews over Blacks in the public discourse. Dr. Schmier presents the
case of the South Georgia Times editor, P. C. Pendleton, who, in issue after
issue, passionately contrasted Blacks and Jews to stir up negative fears
about Blacks and positive admiration for Jews. As Schmier says, Pendle-
ton’s selective racism

guaranteed that the newly freed, feared, and disliked freedman [Blacks]
would become a target of emotions which might otherwise have been aimed
at the Jews.

Pendleton angrily cast the “irresponsible” Black man as the bane of
white society. Jews, on the other hand, were lauded for an array of intrin-
sic values worthy of admiration and emulation. The Jew was the
“proper...type of industrious white German immigrant” that could stem
the tide of “spreading niggerism.” Even the Jews’ supposed physical dif-
ferences were addressed: “To the benefit of the Jews,” wrote Pendleton,
their noses were better than the “lazy” and “not fine” African nose. The
Jews accepted the premises and conclusions of the Pendletons of the
South, and never repudiated these kinds of racist endorsements that were
at the expense of the Black character. Pendleton, according to Schmier,
pictured Jews “as the far lesser of two evils”—effectively mitigating any
potential anti-Semitism while simultaneously fanning the flames of racial
violence and exclusion

The reality is that Jews had no compelling interest in seeing Blacks
emerge from their degraded political, economic, and social station at the
bottom of American society. So it stands to reason that their communal
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strategies would be geared at all costs to maintaining and reinforcing the
racial status quo.

Jewish Collaboration With Race Hatred

Lfstavery is not wrong, nothing is wrong.
—-Abraham Lincoln

Throughout the Jewish literature one encounters again and again the
subtle suggestion that Jews adopted anti-Black attitudes and behaviors
not because they actually were racist, but because they were desirous of
securing acceptance in mainstream white society. Dr. Mark Greenberg,
for instance, wrote, “Jews believed that adopting middle-class customs
could...win respectability within a Christian society”; he claimed that
one of their strategies was their “use of house servants.”*'®* Greenberg
poses Jews as fearful and submissive to justify an essentially unjustifiable
set of behaviors:
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For the use of maids in a Southern context, see Machlovitz, Clara Lowenburg Moses, 18-21; Jacob Rader
Marcus, The American Jewish Woman: A Documentary History (New York: KTAV, 1981), 174-76; Hertzberg,
“Southern Jews and Their Encounter with Blacks,” 9. Also, Lee Shai Weissbach discusses the prevalence
of Black “servants” in Jewish homes, in Jewish Life in Small-Town America: A History (New Haven: Yale
Univ. Press, 2005), 118-19. See also Marcie Cohen Ferris, Maizoh Ball Gumbo: Culinary Tales of the Jewish
South (Chapel Hill: Univ. of North Carolina Press, 2005), 120-21; and examples in Gertrude Samet,
“Harry Reyner: Individualism and Community in Newport News, Virginia,” S7H 1 (1998): 113-14, 118,
and Ruthe Winegarten and Cathy Schechter, Degp in the Heart: The Lives and Legends of Texas Jews (Austin:
Eakin Press, 1990), 31. In describing the history of her Texas family, Eva L. Sterne (The Little Immigrant: A
True Story) writes that when Jaffrey [Jacob Sterne] buys his wife a “darky,” he says,

I've bought a nurse girl for you, Renestine....| felt like a mean creature when | paid the money
for that girl, but | knew that we needed a nurse...so what was to be done[?]

The “disappearance” of the “mammy” is lamented by the editors at the New York Times—owned by the
Jewish, Nashville, Tennessee-bred Ochs family—in “The ‘Old Mammy’ Market,” N7, 9 Jan. 1908, 8.
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ews] witnessed the prevalence of racism against blacks and believed that
discrimination based on color was accepted practice in America; because
slave ownership, especially as sectional tensions escalated, marked Jews as
loyal to planter interests; and because slaves were a highly profitable in-
vestment in the antebellum South, especially in the 1850s. In essence, Jew-
ish participation in the region’s slave owning practices had numerous social
and economic benefits and few liabilities for people eager to prosper and to
remove the stigma of being outsiders.

Greenberg goes on to describe the racist violence, slavery, and Jim
Crow system not as crimes against humanity, but as “distinctly southern
cultural forms,” which Jews practiced in order “to win acceptance from
the host society.”?" But by advancing this reasoning, Greenberg is thus
acknowledging that Judaism with all its 57 centuries of collected wisdom
was effortlessly replaced in Jewish hearts and minds by what they per-
ceived as “accepted practice in America”—no matter how repugnant it
may have been to the well-established tenets of their faith.

Professor of History Harold M. Hyman quotes Texas rabbi Henry
Cohen, who believed that “The Jews have a mission in the world....to
protest against everything unjust.” But Hyman conceded that “[r]ace
inequality was not labeled as ‘unjust’ on...Cohen’s agenda. White-on-top
race hierarchy was not even a dilemma” for him. He found that the rabbi
was completely “untroubled in mind” about the “sour, narrow paths that
blacks could traverse.” Hyman likewise analyzes the attitude of Harris
Kempner, a wealthy Texas businessman:

In tolerating and sometimes profiting from race inequalities, Kempner con-
tinued a long tradition among southern Jews....Since emancipation, Jews in
Dixie had helped to readjust state and local laws and customs to keep
blacks substantially less equal in their freedom.

Selma S. Lewis, a scholar of Memphis Jewry, explains the racial ethos
common to both Jews and Gentiles in that Southern city:

The idea of white supremacy was held above religion, morality, or love by
adherents in all classes, and the fanaticism with which it was defended ex-
plains much of the violence in the city during the early years of the twenti-
eth century.®

In his book about anti-Semitism, Dr. Albert S. Lindemann dissects the
Southern Jewish mind and its uncritical acceptance of racism. “Southern

319 Greenberg, “Creating Ethnic, Class, and Southern Identity,” 7-8. On pages 14-15, Greenberg again
refers to Jews, not as racists, but as “adopting middle-class and southern customs [to] help bridge internal
divisions within their community and win respectability from Christian society.” Jewish “use of house
servants [Greenberg won’t call them slaves]” was not collaboration with the Black Holocaust, but, rather,
Jewish “families emulat[ing] middle-class domestic life.”

320 Hyman, Oleander Odyssey, 86. See also Isaac Herbert Kempner, “My Memories of Father,” 474 19
(Aapril 1967): 43, 59.

2! Lewis, A Biblical People in the Bible Belt, 104.
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Jews,” he wrote, “were inclined...to construct romantic mythologies
about their racially superior and aristocratic origins.” Lindemann does
not help us to understand the source of this racist inclination but goes on
to describe the behaviors of these Jews, who he says became “prominent
and articulate defenders of southern mores, thus naturally earning the
gratitude of many southerners.” He admits that “prominent Jews were
quick, in this period of racial tension, to make clear their identification
with White supremacist attitudes.”

Nor can it be said that the Southern Gentile’s notorious racial hostility
fashioned the attitudes of the newly arrived Jews. The learned and viru-
lently racist rabbi James K. Gutheim of New Orleans was not a native
Southerner. He came to the South from points north at the ripe age of 33
ready to lead the pro-slavery Confederacy against the “Dictator of Wash-
ington,” Abraham Lincoln. Shortly after the war, without renouncing his
views, he nevertheless served as rabbi at the historic Temple Emanu-El
in New York City—the flagship congregation of the Reform branch of Ju-
daism and the supposed wellspring of Jewish liberalism. (T'oday its mem-
bers include New York mayor Michael Bloomberg and former governor
Eliot Spitzer.) Gutheim’s appointment was not even considered contro-
versial. The white supremacist rabbi helped lay the cornerstone of that
famous New York synagogue just a couple of years after he defiantly fled
New Orleans rather than take the oath of allegiance to the United States.
By the time of his death in 1886, Gutheim had become arguably “the
most important person in southern Reform Judaism.”

That Jews went from espousing a moral code of ethics and righteous-
ness that they say gave religion to the world, to embracing the racist
Southern ethos of hate, violence, oppression, slavery, and lynching—with
nary a trace of righteous revulsion—is a troubling but unexamined real-
ity of the Black—Jewish relationship. It appears that the centuries of heavy
Jewish involvement in the African slave trade, and the centuries more of
their Talmudic teachings surrounding the Curse of Ham—the very cor-
nerstone of white supremacy—had fashioned a Judaism entirely com-
patible with the racist values of the Slave South. “Jews were not aliens in
the promised land,” wrote Eli Evans, “but blood-and-bones part of the
South itself—Jewish Southerners.” Jews “belonged to that place.”

322 Lindemann, The Few Accused, 224, 228, 232-33; Abraham Peck, “That Other ‘Peculiar Institution’:
Jews and Judaism in the Nineteenth Century South,” Modern Judaism 7, no. 1 (Feb. 1987): 101-2.

s Langston, “Interaction and Identity,” 92-93; Langston, “James K. Gutheim,” 69-70, 78; NIT, 1
Nov. 1866, 2. Rabbi Isaac Mayer Wise, another white supremacist, preached the consecration sermon.
See VYT, 12 Sept. 1868, 5.

324 Evans, The Provincials, ix; Goldman, “Jewish Fringes Texas Fabric,” 237. Also, Herbert Weaver as-
serts that the idea that “foreigners” had some “moral aversion” to Southern racism is overstated. See his
article “Foreigners in Ante-Bellum Towns of the Lower South,” 7SoHis 13, no. 1 (Feb. 1947): 63.
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Jews & the Curse of Ham

Let no man deceive you by any means: for that day shall not
come, except there come 4 falling away [rss, and that
man of sin be revealed, the son of perdition...

—2 Thessalonians 2

One reason that Jews were enthusiastically received in the slave-based
South is that they came to Dixie with an almost perfect philosophical
pedigree. For long, long before Jews arrived in the South and long before
the voyages of Columbus, a virulent racism had become pervasive in the
earliest writings of Judaism’s most revered sages. The Talmud is a massive
collection of rabbinical teachings and commentary passed down orally
from generation to generation. It becomes significant in the history of
Blacks and Jews when one examines how Black slavery was morally justi-
fied by the white South using religious arguments—arguments that have
direct ideological roots in these ancient rabbinical teachings.

The so-called Curse of Ham (or Hamitic Myth) was derived from the
Biblical story of Noah, and it formed the core of the racial belief system
among Jewish sages in the centuries before the time of Jesus.’ As pre-
sented in Genesis 9:21-27, the characters carry no racial identity. But in
the later rabbinical re-interpretation of this parable a “curse” of blackness
was specifically applied to the African.

In the rabbinically revised version Noah’s son Ham commits a homo-
sexual act against his drunken father, and for this he and his progeny, the
“Black race,” are punished everlastingly. The rabbis allege that God’s
wrath made them black and ugly, and endowed them with thick lips, big
red eyes, kinky hair, and elongated penises. The rabbis further allege that
God declared that Africans would forever be slaves—“hewers of wood
and drawers of water”—to the other races of humankind. Discussing the
Jewish invention of this profoundly racist version, the Simon Wiesenthal
Center scholar Dr. Harold Brackman wrote:

325 See for instance Winthrop D. Jordan, White Over Black: American Attitudes Toward the Negro, 1550-1812
(Chapel Hill: Univ. of North Carolina Press, 1968), 17-19; Louis Ginzberg, The Legends of the Fews, vol. 1
(Philadelphia: Jewish Publication Society of America, 1909), 168-70; Brackman, “Race,” chap. 3 in “The
Ebb and Flow of Conflict,” 69-161, esp. 80-83; Jonathan Schorsch, “Early Modern Sephardim and
Blacks: Contact and Conflict between Two Minorities,” in Sephardic and Mizrahi Jewry: From the Golden Age
of Spain to Modern Times, ed. Zion Zohar (New York: New York Univ. Press, 2005), 240-43ff; J.G. St. Clair
Drake, Black Folk Here and There: An Essay in History and Anthropology, vol. 2 (Los Angeles: Univ. of Califor-
nia, Center for Afro-American Studies, 1990), 12-31, 310-19 notes; J. G. St. Clair Drake, “African Dias-
pora and Jewish Diaspora: Convergence and Divergence,” in Jews in Black Perspectives: A Dialogue, ed. Jo-
seph R. Washington (Rutherford: Fairleigh Dickinson Univ. Press, 1984), 28.
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[Tlhere is no denying that the Babylonian Talmud was the first source to
read a Negrophobic content into the episode...3%

In the South, where some divine rationale for slavery and anti-African
violence was desperately needed, the rabbis’ Curse of Ham legend found
a happy philosophical home in almost every Christian denomination.’” It
was deployed most often as a weapon against the increasingly vociferous
anti-slavery reformers.’? If white supremacy was the absolute law of the
land, the Hamitic Myth provided the eleventh and most important
commandment—for it ordained and reinforced the Southern racial hier-
archy. Further, it implied that all Blacks were forever carriers of the aber-
rant behaviors attributed to Noah’s progeny and that the other races
must guard against such depravity. The Jews, as the “People of the
Book,” were culturally assumed®® to be the authority on such Biblical
matters; hence, their presence in Dixie and their willing collaboration
with Confederate ethics were an important guide and comfort to Gen-
tiles, helping to confirm the righteousness of their racial crimes.’®

32 Brackman, “The Ebb and Flow of Conflict,” 80; Genesis (Noach) 36:6-7 in Midrash Rabbah, eds.
Rabbi Dr. H. Freedman and Maurice Simon (London: Soncino Press, 1977), 2:292-93; Sanhedrin 108b
in The Babylonian Talmud, pt. 4, Nezikin, vol. 3 (London: Soncino Press, 1935), 745. See an early account of
a Jewish use of the Hamitic Myth against “Africans” in a legal land dispute argued before Alexander the
Great. Sanhedrin 91a, ibid., 608-10. Also Jonathan Schorsch, “Explorations in the Cross-Cultural Gene-
alogy of the Curse of Ham,” chap. 7 in “Jews and Blacks in the Early Modern Mediterranean and Atlan-
tic Worlds, 1450-1800” (Ph.D. diss., Univ. of California, Berkeley, 2000), 418-70 and appendix; Werner
Sollors, Neither Black Nor White Yet Both: Thematic Explorations of Interracial Literature (New York: Oxford Univ.
Press, 1997), 86-87.

327 Thomas F. Pettigrew, Epitaph for Fim Crow (New York: Anti-Defamation League of B’nai B'rith,
1964), 15.

328 See for instance Willard M. Swartley, Slavery, Sabbath, War, and Women: Case Issues in Biblical Interpreta-
tion (Scottdale, PA: Herald Press, 1983), 31ff.

32 Indeed, Gentiles perceived Southern Jews as “personal friend[s] of the prophets.” See Hagedorn,
“Jews and the American South,” 102. Also, Langston, “Interaction and Identity,” 89-90. According to
Ruth Scheinberg, the Jewish people were often looked upon as “living witnesses of the Word or even as
authorities on Hebrew and the Old Testament.” See Scheinberg, “The Pekl,” 41; Harry Golden, Forgotten
Pioneer (Cleveland: World, 1963), 42. Some Christians assumed Jews to be “masters of Biblical exegesis.”
See Morrison, “A Southern Philo-Semite,” 79. One Southern Jew reported he was frequently asked ques-
tions about the Bible, and was “often required to settle religious disputes ‘because I was a Jew and they all
looked upon me as an authority.” Dinnerstein, The Leo Frank Case, 67-68.

330 The most plausible rationale for the development of the Hamitic Myth is an economic one. Jewish
traders of the Middle Ages were active in the early slave trade [see the Radanites, for instance, in FEncy
(1906), s.v. “commerce”], and at first did not distinguish their victims on the basis of race. Leviticus
25:44-46 justified their involvement in the slave trade. Over time, African slave laborers were seen as
more marketable than all others and a premium was placed on their sale. It is very likely that Jewish
slave-merchants sought from their clerics some divine sanction to account for this profitable racial prefer-
ence. The rabbis of the time, also enjoying the financial benefits of the slave trade, distorted the Genesis
episode, resulting in the race-based Curse of Ham tale—thus sanctifying the African-centered slave trade.
Jewish author Bernard Lewis forcefully argues this in his book Semites and Anti-Semites: An Inquiry into Conflict
and Prejudice (New York: W. W. Norton, 1986), 88-89, though he mistakenly attributes the origin of the
Curse’s racist inflection to the Muslim Arabs and not the slave-trading rabbis. It may be significant that
the development of the Talmud (the source of the myth) and the introduction of large numbers of African
slaves into southern Irag—many by Jewish traders—occurred almost simultaneously in the third century
AD. Also, Jewish slave-traders often ran afoul of laws restricting the sale of Christian slaves. A slave claim-
ing to be Christian or intending to convert had to be freed or sold only to a Christian, a restriction that
“robbed” Jews of their “property” and otherwise complicated Jewish commerce. The Curse of Ham’s
labeling of all “nonwhites” as pagans (thus deeming them inherently incapable of divine guidance
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Prominent American rabbis like New York’s Morris Jacob Raphall and
many others®—following the example of ancient Jewish philosophers
such as Moses Maimonides and Judah Halevi—taught that Blacks who
refused their God-given station as Ham-cursed slaves were the wicked
rejecters of God’s commandments who justly deserved white correc-
tion.® If God supports slavery—to which He has forever condemned
Black humanity—they taught, then the destiny of the Black man is to live
out his life as a slave and accept this divine punishment willingly. Any
Black or white man or woman who repudiates this view contravenes a
direct order from God Almighty and thus is considered not only a foe of
God but the kin of the devil himself. Indeed, Yiddish-speaking immi-
grants arrived in America using a common term for the Devil: der
Schwarzer, the “Black One,” or der schwarze Mann, “Black Man.”’* This
Talmud-inspired belief system became the subtext that drove the “right-
eous indignation” of every lynch mob and every whip-wielding overseer,
every Jim Crow enforcer and every race-baiting politician.

The South’s most influential rabbi, founder of Reform Judaism and
founder of the only American rabbinical school, Rabbi Isaac Mayer
Wise, was passionate about the establishment of the 7a/mud in American
rabbinical training and Jewish religious instruction. He even maintained

through religious conversion) conveniently nullified this legal restriction. See Solomon Grayzel, The
Church and the Jews in the XIlIth Century (Philadelphia, 1933), 23-24, who uses the term “rob”; and Salo
Wittmayer Baron, A Social and Religious History of the Jews, vol. 3 (Philadelphia: Jewish Publication Society
of America, 1957), 30-31. (The term is used within the context of the American South by the Jewish Con-
federate Isaac Hermann, in his Memoirs of a Veteran [Atlanta, 1911], 261.)

Spread far and wide as divine prophecy by the slave merchants and their beneficiaries in the clergy,
slavery would ultimately be universally believed to be the lot of the Black African. Through the millen-
nium, the so-called Curse of Ham was easily adopted by all the major religions and has been used liber-
ally whenever circumstances required the aggressive assertion of white supremacy. See Jonathan
Schorsch, “Portmanteau Jews: Sephardim and Race in the Early Modern Atlantic World,” Fewish Culture
and History 4, no. 2 (winter 2001): 60.

331 The nation’s highest paid clergyman, Rabbi Morris Raphall of New York, defended slavery and
claimed God Himself had sanctioned it. See The Secret Relationship Between Blacks and Fews, 1:149-50, 293.
Wealthy white Jew Emma Mordecai was said to have “cursed” the race of a Black Union soldier who
came to liberate her slaves. See Emily Bingham, “American, Jewish, Southern, Mordecai: Constructing
Identities To 1865,” in Fewish Roots in Southern Soil, 64.

332 The twelfth-century rabbi Moses Maimonides reinforced the racism of the slave trade by instructing
his people that Black Africans were “lower than the rank of man but higher than the rank of the apes.”
See Moses Maimonides, The Guide to the Perplexed, trans. and ed. Shlomo Pines (Chicago: Univ. of Chicago
Press, 1963), 2:618-19. Other translations use the term “cushites” or “blacks” in place of “Negroes.” See
M. Friedlander’s translation (1904; reprint, New York: Dover, 1956), 384. According to Dr. Harold
Brackman, Judah Halevi and Moses Maimonides were “the two greatest thinkers the medieval Jewish
world produced,” and “virtually the only point” on which they “agree is that Blacks are biologically infe-
rior.” See Brackman, “Ebb and Flow of Conflict,” 88. The Encyclopedia of the Jewish Religion (1965) refers to
Moses Maimonides (1135-1204) as “the symbol of the pure and orthodox faith.” His book is considered
the “greatest work of Jewish religious philosophy.” The Anti-Defamation League gives out the Maimon-
ides Award annually to “counteract hatred, prejudice and bigotry.” See Brackman, “Ebb and Flow of
Conflict,” 88-89. And for a brief history of racialized Jewish thought see Schorsch, “Portmanteau Jews,”
59-74. Also, Jonathan Schorsch, Jawvs and Blacks in the Early Modern World (New York: Cambridge
Univ. Press, 2004), 347-48 n. 30. Ironically, the notorious anti-Semite Wilhelm Marr also believed that
“the Negroes are closer to beasts than to human beings.” See Moshe Zimmermann, Wilkelm Marr: The
Patriarch of Anti-Semitism (New York: Oxford Univ. Press, 1986), 49.

333 “Speaking of the Devil,” Forward, 7 June 1996. Those speaking Slavic languages like Polish use the
terms czarmo, meaning “black,” and czart, meaning “Devil.”
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that the Talmud was the absolute basis of Reform Judaism, the movement
he started and the sect of Judaism to which the vast majority of American
Jews belong today:

[KInowledge of the Talmud is required to judge and discriminate which re-
form is legal, Jewish and admissible, and which is contrary; therefore no re-
form without the Talmud....[T]here can be no reforms within the pale of Ju-
daism without the Talmud.3*

The Talmud’s imprint on the Southern mind, whether conscious or un-
conscious, can not be ignored. The pioneering efforts of Rabbi Wise and
his many American followers disallow the claim that the ancient writings
of the Talmudic rabbis were left back in Europe or ignored by the immi-
grants. The first truly Jewish settlement in the United States, fully in-
spired by the Jews’ biblical identity as “God’s chosen people,” was, re-
vealingly, a Southern plantation based entirely on the forced labor of en-
slaved Africans. Pilgrimage Plantation was established in 1823 by the
“deeply religious” Moses Elias Levy, who “acquired” 100,000 acres of
Indian land®* in Florida and used 1,000 acres of it as an “asylum” for
Jews “who are denied a place of rest in Europe.” The son of a wealthy
and influential Jewish family, Levy became a prosperous merchant while
imbibing the Judaism of Europe. His vision for a Jewish homeland based
on Black slavery gained the support of the Warburgs, the infamous Ger-
man banking family, one member of whom provided backing and even
managed the plantation. Levy and the cadre of Jews he inspired were
“perfectly willing to utilize slave labor.” He had even arranged a deal
with the notorious Rhode Island slave trader James De Wolf** to obtain
“40 or 50 negroes” for quick resale. As many as 31 Africans were en-
slaved to produce for Levy’s “sacred cause” a range of crops that in-
cluded sugar, molasses, corn, rice, beans, and peas.*” Thus, the Talmudic
authorization of Jewish and Gentile slave-trading was appreciatively ac-
cepted in an America so dependent on the African. Unfortunately, Blacks
in America found themselves in daily struggle against the deep-rooted
Jewish influences in their lives.

334 James G. Heller, Isaac M. Wise: His Life, Work and Thought (New York: Union of American Hebrew
Congregations, 1965), 541ff. Wise even edited an early English-language version of the Talmud, translated
by Michael L. Rodkinson and published in 1896.

335 The act of “acquiring Indian land,” it must be said, is fraught with bloody implications.

336 See The Secret Relationship Between Blacks and Jews, vol. 1 (Chicago: Nation of Islam, 1991), 232-33.

337 Chris Monaco, “A Sugar Utopia on the Florida Frontier: Moses Elias Levy’s Pilgrimage Plantation,”
SFH 5 (2002): 103-40. After playing a significant role in introducing the slave-intensive sugar business to
Cuba and the United States, Levy actually proposed abolition, though he never freed his own captives.
He also proposed that “British convicts” should be transported to the West Indies to be mated with
“freed” African women to reduce racial conflict. See Monaco, “A Sugar Utopia on the Florida Frontier,”
124; and C.S. Monaco, Moses Levy of Florida: Jewish Utopian and Antebellum Reformer (Baton Rouge: Louisiana
State Univ. Press, 2005), 65, 106-12, 130-43, 153-54. His son, David Levy Yulee, was a vociferous sup-
porter of slavery and an aggressive promoter of Indian removal. He became Florida’s first U.S. senator
and the first Jewish senator in American history.
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In summary, Jews in the South faced no social, religious, or political
disabilities and anti-Semitism was virtually nonexistent. They recipro-
cated the white Gentiles’ philo-Semitism and reinforced the customs of
race hatred directed at the Black African. By the 20th century, the Jews
enjoyed full membership in white Southern society by their own fervent
desire. Their Judaism was refashioned to emphasize the primacy of white
skin in accordance with the dictates of white supremacy. Reform Juda-
ism, for Southern Jews, became the historical junction where racial, relig-
ious, cultural, and national veins of Judaism—driven by economic im-
peratives—coalesced into a cohesive force never before seen in the Jewish
diaspora. In fact, Jews held a certain proprietary interest in Southern so-
ciety, having helped forge its economic and ideological foundations, and
as such they demanded and received full access to all the benefits of their
God-given whiteness.**

33 Hasia Diner, “Entering the Mainstream of Modern Jewish History: Peddlers and the American Jew-
ish South,” in Jewish Roots in Southern Soil, 102-3.
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Jewish Political Power
in the Apartheid South

An important measure of societal acceptance of any ethnic group is the
number of individuals among that group who have risen to positions of
authority and political power. It is the most direct gauge of the trust
placed in them by the larger citizenry and is the only indicator that can
be measured by actual poll results. At the same time, it is a measure of
the extent to which that ethnic group has imbibed the values of the larger
society and accepted its mores, beliefs, attitudes, and idiosyncrasies.'

Without question, Jews, though a tiny portion of the white popula-
tion—one-half of one percent (one of every 200 white Southerners was
Jewish)—became significant players in the Southern economy, giving
them a level of affluence that is astonishing when compared with that of
any other ethnic group. They had amassed more wealth in the American
South—the very heart of world racism—than any subgroup of white
Southerners.? As Jewish scholar Alfred Hero explained,

Jews throughout the South have been on the average better off, better edu-
cated, more concentrated in elevated social and occupational groups, and
more urban than gentiles...?

Therefore Jews were that segment of the population with the most to
lose if any change occurred socially, economically, politically, and espe-
cially racially. As significant beneficiaries, Jews were often found support-

! Mark I. Greenberg, “Creating Ethnic, Class, and Southern Identity in Nineteenth-Century America:
The Jews of Savannah, Georgia, 1830-1880” (Ph.D. diss., Univ. of Florida, 1997), 220. Greenberg con-
firmed, for example, that “Savannahians generally admitted into their organizations and political offices
only men and women who adopted local cultural patterns.” Melvin I. Urofsky, preface to “Tum to the
South”: Essays on Southern Jewry, eds. Nathan M. Kaganoff and Melvin 1. Urofsky (Charlottesville: Univ.
Press of Virginia, 1979), xii.

2 Rowena Olegario, ““That Mysterious People’: Jewish Merchants, Transparency, and Community in
Mid-Nineteenth Century America,” Business History Review 73, no. 2 (summer 1999): 187; Benjamin Kap-
lan, The Eternal Stranger: A Study of Jewish Life in the Small Community (New York: Bookman Associates, 1957),
121, 123; Richard L. Zweigenhaft, Jews in the Protestant Establishment (New York: Praeger, 1982), 10; John
Higham, Send These to Me: Fews and Other Immigrants in Urban America (New York: Atheneum, 1975), 144,
164-65; Nathan Glazer, “T'he American Jew and the Attainment of Middle-Class Rank: Some Trends
and Explanations,” in The Jews: Social Patterns of an American Group, ed. Marshall Sklare (Glencoe, IL: Free
Press, 1958); Leonard Dinnerstein and David M. Reimers, Ethnic Americans: A History of Immigration (New
York: HarperCollins, 1988), 155-59.

3 Alfred Hero quoted in Eli N. Evans, The Provincials: A Personal History of Jews in the South (New York:
Atheneum, 1973), 321.
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ing, financing, leading, and defending the Southern slavery/Jim Crow
system.

y‘]ews of the South point with pride to the many of their coreligionists
who rose rapidly and easily to the heights of political power. Priscilla
Fishman was one of many Jewish scholars who agreed that “[i]t was quite
usual for a Jew...to become a mayor or a leading official of a frontier
town.” Jews routinely held the offices of congressman, senator, and state
legislator as well as mayorships, governorships, and judgeships; moreo-
ver, literally scores of municipal officials all throughout the South were
Jewish. The notorious Jim Crow cities of Montgomery, Mobile, Atlanta,
Memphis, and Durham, at one time or another, had Jewish mayors.
Though they were a tiny minority everywhere they settled in the South,
Jews were so civically active that some places established “Jewish seats”
on school boards and city councils.

Such political aspirations in the “New World” were a relatively new
phenomenon in the history of the Jewish diaspora, a history that is char-
acterized by a marked reluctance among Jews to vie for political positions
in the areas they settled. In fact, Jews sometimes pointedly worked out
settlement agreements and treaties in which they themselves stipulated
that they would not have to participate in the political affairs of the Gen-
tiles. In the profitable slavery-based outpost of colonial Jamaica, for ex-
ample, Jews had been “content” to “avoid open conflict by studiously
avoiding politics,” according to scholars.® Their operational philosophy
was based not on the fear of anti-Semitism, but on the understanding
that the mastery of commerce—and not the vote—represented the pre-
eminent power in the emerging capitalism of the New World.

In the American South Jews saw advantages to being involved in the
region’s politics, since political or social unrest could affect their com-
mercial aspirations in a very fundamental way. Their business operations
in Europe had been disrupted by a hodgepodge of political edicts, de-
crees, and enactments in various times and places, so they actively sought
to secure their civil rights in their hypertolerant New World environs.
Whatever their motives, the Jews’ prominent presence as lawmakers in a
region notorious for its legal strangulation of the Black population is no
less extraordinary than finding a Jewish presence in the upper echelons of
the Nazi party.’

# Fishman quoted in Entrepreneurship and Self-Help Among Black Americans: A Reconsideration of Race and Eco-
nomics, by John Sibley Butler (Albany: State Univ. of New York Press, 1991), 20.

5 Mark K. Bauman, “A Multithematic Approach to Southern Jewish History,” in The Columbia History of
Jews and Judaism in America, ed. Marc Lee Raphael (New York: Columbia Univ. Press, 2008), 271.

6 Samuel J. Hurwitz and Edith Hurwitz, “The New World Sets an Example for the Old: The Jews of
Jamaica and Political Rights, 1661-1831,” AFHQ 55 (1965-66): 43. For the extensive economic activities
of Jamaican Jews, see Allan D. Meyers, “Ethnic Distinctions and Wealth among Colonial Jamaican Mer-
chants, 1685-1716,” Social Science History 22, no. 1 (spring 1998).

7 In fact, the extensive involvement of Jews in slavery and Jim Crow-era politics presaged the stunning
revelation that there were indeed Jews who allied themselves with Adolf Hitler and collaborated with him
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Jewish office-holding in the South was common, occurring regularly
long before the Civil War. In Charleston, South Carolina, alone, the fol-
lowing Jews? were officially responsible for law enforcement tasks that in-
cluded the apprehension and punishment of Black people who wanted
freedom more than slavery:

Lewis Gomez 1802 Turnkey of Jail
Elisha Elizer 1802 Deputy Sheriff
Moses Solomon 1802 Constable

Morris Goldsmith ~ 1815-1850 Dep. U.S. Marshal
Nathan Hart 1821 Constable
Solomon Moses 1822 Constable

Samuel Hyams 1822 Keeper of Jail
Mark Marks 1822 Deputy Sheriff
Solomon Moses, Jr. 1822 Deputy Sheriff
Moses Levy 1840s Detective

Mordecai Sheftall, Jr., served as police chief in Savannah, Georgia, be-
tween 1849 and 1851. Savannah’s other Jewish officials included judges
Levi S. D’Lyon (1838-1845 and 1861-1863) and Mordecai Sheftall, Sr.

in promoting his anti-Jewish policies. The Fudenrat, or Jewish Councils, were made up of Jews who gov-
erned their own communities on behalf of the Nazi authorities and assisted the Nazis in selecting Jews for
shipment to the death camps. Jews who resisted faced the Jewish Fudenrat militia, who hunted down their
fellow Jews to deliver them to the Nazis’ concentration camps, where—at least in one known case—a Jew
was the executioner. See Isaiah Trunk, Judenrat: The Jewish Councils in Eastern Europe Under Nazi Occupation
(New York: Macmillan, 1972) and W. Glicksman, “Social Differentiation in the German Concentration
Camps,” in YIVO Annual of Jewish Social Science (New York, 1953), 8:145-48. In the concentration camps,
Jewish inmates called kapos functioned as spies and snitches and collaborated with Nazi death camp
authorities. At least 77 Jews achieved the rank of officer in Hitler’s Nazi regime. See Bryan Mark Rigg,
Hitler’s Jewish Soldiers: The Untold Story of Nazi Racial Laws and Men of Jewish Descent in the German Military
(Lawrence, KS: Univ. Press of Kansas, 2002). Douglas A. Blackmon, author of the Pulitzer Prize-winning
book Slavery By Another Name (2008), pointed out the parallels between post-slavery Black-labor camps in
America and the concentration camps of Hitler’s Germany: “[L]abor camp is almost a misnomer—these
were places that much more so resembled a German death camp during World War II....[These forced
labor camps] were everywhere...[T]hey occurred all over the South.” See Douglas Blackmon, “Slavery
by Another Name,” interview by Tom Ashbrook, On Point, June 3, 2009, http//www.onpointradio.org.
Gentile and Jewish officeholders maintained these American concentration camps.

8 Bertram W. Korn, “Jews and Negro Slavery in the Old South, 1789-1865,” PA7HS 50, no. 3 (March
1961): 164; Bertram Wallace Korn, The Early jews of New Orleans (Waltham, MA: American Jewish His-
torical Society, 1969), 103, 296; Joseph R. Rosenbloom, A Biggraphical Dictionary of Early American Fews:
Colonial Times through 1800 (Lexington, KY: Univ. of Kentucky Press, 1960), 55, 122; Ira Rosenwaike,
“The Jewish Population of the United States as Estimated from the Census of 1820,” in The Jewish Experi-
ence in America: Selected Studies from the Publications of the American Jewish Historical Society, ed. Abraham J. Karp
(Waltham, MA: American Jewish Historical Society, 1969), 2:18; Ef (1972), s.v. “Charleston”; Barnett A.
Elzas, The Jews of South Carolina: From the Earliest Times to the Present Day (Philadelphia, 1905); Stephen M.
Passamaneck, “Morris Goldsmith: Deputy United States Marshal,” 474 46, no. 1 (spring/summer 1994):
63, 96 n. 14. For a comprehensive overview of the slave laws Jewish officials enforced, see Harlan
Greene, Harry S. Hutchins, Jr., and Brian E. Hutchins, Slave Badges and the Slave-Hire System in Charleston,
South Carolina, 1783-1865 (Jefferson, NC: McFarland, 2004), 13-66, 81-102, specific 1840 reference to
“Marshal Solomon Moses,” 115.
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(1847—-1851), five sheriffs, and five clerks. Part of their sworn duties in-
cluded “the regulation of slaves and freemen.” Similarly, the political ac-
tivities of Florida senator David Yulee and Louisiana’s Judah P. Benja-
min, among others, distinctly thwarted Black freedom. Long after the
Civil War, Jews continued to hold office. For example, at least twelve
Jews held elective or appointive office in Atlanta between 1874 and
1911—considerable representation for a group that never exceeded 3
percent of the total population.'

It should be reiterated
that these Jews were not . Constable Salo»

rogues, outcasts, or disgrun- T“&ﬂ‘:&:ﬁ;{ff m" w9 m‘.l 5‘“ be
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own Jewish communities,| Judy1? 3 i F e
important officials in their

Charleston City Gazette &Daxly}!dvemser, July 17, 1820

synagogues, and open prac-
titioners of their faith—in full view of their Gentile neighbors. Jewish
candidates were voted into office by their fellow white Gentile citizens,
often winning their posts over Gentile opponents. And a vote for a Jew
was not a “protest” vote against the prevailing public policies. Voters
fully expected their Jewish mayors and other officials to strengthen white
supremacy—not to destroy it. Just as an official of the Nazi German
government was considered
s A
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........_;__._ e _ 3 ° |state, and convinced the elec-
Charleston City Gazette & Daily Advertiser, Jan. 29, 1810 torate that they could be
trusted to perform this role better and more efficiently than any of the
other candidates. In other words, an elected officeholder in the Jim Crow
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9 Greenberg, “Creating Ethnic, Class, and Southern Identity,” 245 n. 54, 246-47.

0 Steven Hertzberg, “The Jewish Community of Atlanta: From the End of the Civil War until the Eve
of the Frank Case,” 47HQ 62, no. 3 (March 1973): 267.
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South was more than a trusted politician: he was the best white suprema-
cist in the land."

History tells us that Southern Gentiles firmly believed they made sound
choices.”? Harry Golden put it this way:

The political influence of the individual small-town Southern Jew is aston-
ishing, not only on the local level but also on the level of state and national
politics. It is based on personal prestige rather than the power of the “Jewish
vote,” and is often greater than that of whole communities of Jews in the
large cities."

A Review of Jewish Political Power in the Jim Crow South

We want the government of the United Siates to exempt our
people from ALL saxation as long as we are deprived
of equal justice under the laws of the land,

—The Most Honorable Elijah Muhammad

In the Reconstruction era between 1865 and 1877, Blacks—under the
protection of the federal government—achieved political positions in
many Southern states.” And having gained the ability to legislate, they
made extraordinary strides in promoting education and equality and
even in eliminating “legal reflections of anti-Semitism” where they ex-

" For example, the citizens of Selma, Alabama, a notorious hotbed of Southern racism—the veritable
“Auschwitz of the South”—voted a Jew into the mayoral office three times. See Clive Webb, “A History
of Black-Jewish Relations in the American South, 1790-1970” (Ph.D. diss., Univ. of Cambridge, 1997),
130; Stanley Lieberson, A Piece of the Pie: Blacks and White Immigrants Since 1880 (Berkeley: Univ. of Califor-
nia Press, 1980), 88-90.

12 Raymond Arsenault, “Charles Jacobson of Arkansas: A Jewish Politician in the Land of the Razor-
backs, 1891-1915,” in “Tum to the South”: Essays on Southern Fewry, eds. Nathan M. Kaganoff and Melvin I.
Urofsky (Charlottesville: Univ. Press of Virginia, 1979), 56. “[T]he careers carved out by Southern-Jewish
politicians stand as important testaments to the fact that many turn-of-the-century Southerners remained
relatively tolerant in their attitudes towards Jews.”

13 Harry L. Golden, “Jew and Gentile in the New South: Segregation at Sundown,” Commentary, Nov.
1955, 404. Louis Schmier, “The First Jews of Valdosta,” Georgia Historical Quarterly 62, no. 1 (spring 1978),
43: “There were no signs of political discrimination” and “[a]s for social ostracism, there is little evidence
of it.” Jews in large cities also achieved this level of political influence. See Steven Hertzberg, “Southern
Jews and Their Encounter with Blacks: Atlanta, 1850-1915,” Atlanta Historical Journal 23 (1979): 8.

14 Louisiana discouraged Black political activism by requiring Blacks to post a bond of thousands of dol-
lars just to occupy an elective office. The intention was to force the Black candidate to find a white spon-
sor to post the bond and thus take responsibility for (i.e., control) him. Nell Irvin Painter, Exodusters: Black
Migration to Kansas afler Reconstruction (New York: Alfred A. Knopf, 1977; reprint, New York: W. W. Nor-
ton, 1992), 64. In Mississippi, J. Milton Brown posted a total of $31,000—furnished by four white men—
for all four of the offices he held.
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isted.’ Blacks emerging from chattel slavery were eager to exercise all
their newly established political rights to improve their collective condi-
tion, and they braved the white-hooded mobs of ex-Confederates to vote
for a new political reality. Whites, however, worked tirelessly to under-
mine these efforts, and by the turn of the 20th century Black political
progress had been violently wiped out by the wave of “white supremacy”
campaigns that swept every Southern state.

Black progress was not part of the Jewish political agenda in those
years, but there was plenty of documented Jewish collaboration with
those who plotted to extinguish Black political aspirations. In Ala-
bama, Rabbi Israel 1. Jones, leader of Mobile’s Jewish community in the
mid-1800s, placed ads for the sale of Black human beings in the city
newspaper. He served on the city council and briefly served as acting
mayor."” Between 1875 and 1881, Mordecai Moses served 3 terms as
mayor of Montgomery, where almost a century later Mrs. Rosa Parks
was legally thrown off a city bus, sparking the Civil Rights Movement.
The local newspaper proudly depicted Moses as the candidate of “the
white men of Montgomery,” while denigrating his opponent as a friend
of the Blacks—Moses won in a landslide. Ultimately, he was credited
with having “played a major role in developing Montgomery,” a city
with one of the most racist and violent histories in the South.®® The
American Jewish Historical Society has even called a Jewish man named
Old Mordecai “the founder of the city of Montgomery.”"

As a member and the president of Birmingham’s Board of Education
in 1884-1904, Samuel Ullman created and oversaw the city’s racially
segregated “colored” school system, all the while serving as the lay-rabbi
at the synagogue and as a B’nai B’rith official. The curriculum for whites

!> W.E.B. Du Bois, “Reconstruction and Its Benefits,” American Historical Review 15, no. 4 (July 1910):
781-99. Also, Herbert Aptheker, A Documentary History of the Negro People in the United States, vol. 2 (1951;
reprint, New York: Citadel Press, 1966), 566; Morris U. Schappes, The Fews in the United States: A Pictorial
History, 1654 to the Present (New York: Citadel Press, 1958), 50-52; Jacob Rader Marcus, United States Fewry,
1776-1985, vol. 1 (Detroit: Wayne State Univ. Press, 1989), 80. There was some anti-Jewish legislation
on the books in America, but it was never actually enforced. For example, Leonard Rogoff, “Is the Jew
White? The Racial Place of the Southern Jew,” A7H 85, no. 3 (1997), 230 n. 14: “Although as a Jew he
[Jacob Henry] was constitutionally disqualified from public office, he was allowed to take a seat in the
North Carolina state legislature in 1809.” Also, Leonard Rogoff, Down Home: Jewish Life in North Carolina
(Chapel Hill: Univ. of North Carolina Press, 2010), 81.

16 The anti-Jewish laws applied in the Jewish Holocaust were considered so egregious that the claim
that a soldier “was only following orders” was disallowed as a legitimate defense in the Nuremburg Trials.
There is scant evidence of Jews disobeying Jim Crow laws in protest of their immorality in the era be-
tween the Civil War and the mid-twentieth century.

V7 The Secret Relationship Between Blacks and Fews, vol. 1 (Chicago: Nation of Islam, 1991), 254; Steven
Leonard Jacobs, “Mobile’s Jewish Community,” Encyclopedia of Alabama, 2008, hitp://encyclopedia
ofalabama.org/face/Article,jsp?id=h-1878.

18 Kenneth Libo, “The Moseses of Montgomery: The Saga of a Jewish Family in the South,” Alabama
Heritage, Spring 1995, 20-22; Mary Stanton, “At One with the Majority,” §7H 9 (2006): 150-51.

Y AJ Messing, Jr., ““Old Mordecai'—The Founder of the City of Montgomery,” PAFHS 13 (1905):
71-81. Old Mordecai was allegedly beaten and had his left ear cut off by Indians because of his “fraterni-
zation” with an Indian woman. Bertram Wallace Korn, “The Jews of Mobile, Alabama, Prior to the Or-
ganization of the First Congregation, in 1841,” Hebrew Union College Annual, vols. 40-41 (1969-70): 472-73.
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(beyond the three Rs) included Latin, history, geology, astronomy, rheto-
ric, physiology, and algebra, while education for Blacks focused solely on
“manual training.” Ullman was joined on the school board by fellow
Jews LR. Hochstadter, B. Steiner, and B.M. Jacobs (who also served as
president). Their educational goals for Blacks clearly did not include pre-
paring them to become “merchants, bankers, educators, lawyers and po-
litical and civic leaders,” as a synagogue pamphlet boasted Fews were in
the city.

In 1899, Ullman argued for “improved” education for Blacks, but only
because, he said, “nearly all our domestic help are colored, and as such
are in daily contact with our children...” Thus, he saw Black progress in
terms of Blacks’ servitude to Jews, considering it necessary only if it
would enhance the growth and development of Jewish children. His segre-
gated “colored” educational agenda “persisted well into the twentieth cen-
tury.”?

According to Brandeis scholar Raymond Arsenault, the list of Arkan-
sas Jews who were either elected to public office or appointed to posi-
tions of public authority during this Southern Jewish Golden Age “is sur-
prisingly long.”? Rabbi James A. Wax affirmed that “[ijn Arkansas
alone, thirteen towns have been named after Jews” and that for many
years Jews “have been elected to public office as well as positions of lead-
ership in private organizations.”?

Florida was the home of one Sen. David Yulee (who changed his sur-
name from Levy), the first Jewish senator in America and possibly the
most vociferous pro-slavery and anti-Indian Jew in American history.
Yulee City and Levy County—where the infamous Rosewood massacre
of innocent Blacks took place in 1923—are named in his honor.? Ac-
cording to historians, Yulee “represented the views of the white, South-
ern agricultural plantation system, first against the Seminole Indians and

2 Mark H. Elovitz, 4 Century of Jewish Life in Dixie: The Birmingham Experience (University, AL: Univ. of
Alabama Press, 1974), 37, 41, 48, 74. Ullman is posed as a friend to Blacks in Lynne B. Feldman, 4 Sense
of Place: Birmingham’s Black Middle-Class Community, 1890-1930 (Tuscaloosa: Univ. of Alabama Press, 1999),
115, 117, 120-21, 136; Robert G. Corley, Paying “Civic Rent”: The Jews of Emanu-El and the Birmingham
Community (Birmingham: A.H. Cather, 1982); Carl V. Harris, “Stability and Change in Discrimination
Against Black Public Schools: Birmingham, Alabama, 1871-1931,” JSoHis 51, no. 3 (Aug. 1985): 403;
Margaret E. Armbrester, Samuel Ullman and “Youth”: The Life, the Legacy (Tuscaloosa: Univ. of Alabama
Press, 1993), 31-43.

21 Raymond Arsenault, “Charles Jacobson of Arkansas: A Jewish Politician in the Land of the Razor-
backs, 1891-1915,” in “Tumn to the South,” 58; Carolyn Gray LeMaster, A Comer of the Tapestry: A History of
the Jewish Experience in Arkansas, 1820s-1990s (Fayetteville: Univ. of Arkansas Press, 1994), passim.

2 James A. Wax, “The Attitude of the Jews in the South Toward Integration,” CCAR Journal, June
1959, 16. Leonard Dinnerstein and Mary Dale Palsson, eds., Fews in the South (Baton Rouge: Louisiana
State Univ. Press, 1973), 9, state that anti-Semitism “did not prevent the Jews from attaining a high
standing in southern communities.” This, despite Arkansas having passed the “Free Negro Expulsion Act
of 1859,” which banned free Blacks or mixed-race (“mulatto”) people from the state and sentenced viola-
tors to slavery. Also Wax, “The Attitude of the Jews in the South,” 27; Jacob Rader Marcus, United States
FJewry, 1776-1985, vol. 2 (Detroit: Wayne State Univ. Press, 1989), 641f.

3 Rosewood whites murdered as many as one hundred Black citizens and seized all their property—yet
the event is nearly invisible in American history. Michael D’Orso, Like Fudgment Day: The Ruin and Redemp-
tion of a Town Called Rosewood (New York: Berkley Publishing Group, 1996), 84, 188.
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later against the Union.” Both he and his father, Moses Elias Levy,
owned sugar plantations and enslaved many Black Africans.?

Since the Civil War, at least 67 Jews have served as mayors in the deep
Southern state of Florida, most during the era of Jim Crow law. As fur-
ther evidence of their acceptance in the Gentile South, a Miami Jew be-
came president of that city’s Merchants Association in 1896. By the end
of that year, Jews owned 12 of 16 clothing stores in Miami when there
were only 25 Jews in the whole city. And this, at the very same time the
state’s legislature declared unconstitutional the 14th and 15th amend-
ments to the Constitution of the United States—amendments according
Blacks basic citizenship rights.?

Jews in Georgia, wrote Dr. Mark I. Greenberg,

exerted influence beyond their numbers. In 1860, for example, the Irish out-
numbered Jews nearly seven to one in Savannah, yet no Irishmen sat with
Solomon Cohen on council that year.%

In one county, wrote Louis Schmier, “it was axiomatic that a leader of
the Jewish community would sit on the board of aldermen and later on
the city council.”? David Mayer helped to create Atlanta’s public school
system and served on the board of education from 1869 until his death in
1890. He was the very same strongly pro-Confederate David Mayer,
who by 1859 had amassed a fortune of $59,000 and enslaved six Black
human beings.?

After the Civil War Georgia still proved hospitable to the white “Peo-
ple of the Book,” with Atlanta having the largest population of Jews of

2 Henry Alan Green and Marcia Kerstein Zerivitz, MOSAIC: Jewish Life in Florida (Coral Gables, FL:
MOSAIC, 1991), 9-12, 23 n. 26. Yulee, as president of the Florida Railroad Co., owed $750,000 to a
New York firm and supported secession, in part, because he believed severing Florida’s connection to the
Union would wipe out this debt. See Federal Writers’ Project of the Work Projects Administration, Flor-
ida: A Guide to the Southernmost State (New York: Oxford Univ. Press, 1939), 348; Joseph Gary Adler, “Moses
Elias Levy and Attempts to Colonize Florida,” in Jews of the South: Selected Essays from the Southern Fewish His-
torical Soctety, eds. Samuel Proctor and Louis Schmier (Macon, GA: Mercer Univ. Press, 1984), 17-29;
Leon Hiihner, “Moses Elias Levy: An Early Pioneer and the Father of Florida’s First Senator,” Florida
Historical Quarterly 19 (April 1941): 319-45; C.S. Monaco, Moses Levy of Florida: Jewish Utopian and Antebellum
Reformer (Baton Rouge: Louisiana State Univ. Press, 2005); Chris Monaco, “A Sugar Utopia on the Flor-
ida Frontier: Moses Elias Levy’s Pilgrimage Plantation,” §7H 5 (2002): 103-40; David Max Eichhorn,
Jewish Folklore in America (Middle Village, NY: J. David Publishers, 1996), 174-80; Bernard Postal and
Lionel Koppman, 4 Fewish Tourist’s Guide to the U.S., vol. 2 (Philadelphia, 1954), 114-16.

% Green and Zerivitz, MOSAIC: Jewish Life in Florida, 13-15, 22; Charlton W. Tebeau, Synagogue in the
Central City: Temple Israel of Greater Miami, 1922-1972 (Coral Gables, FL: Univ. of Miami Press, 1972), 23-
24, 33; Irving Lehrman and Joseph Rappaport, The Jawish Community of Miami Beack (New York: Ameri-
can Jewish History Center of the Jewish Theological Seminary, 1950), 7. For examples of anti-Black ra-
cism in Florida, see Jerrell H. Shofner, Nor Is It Over Yet: Florida in the Era of Reconstruction, 1863-1877
(Gainesville, FL: Univ. Presses of Florida, 1974), 40-43; Washington Post, 9 May 1907, 11.

2% Greenberg, “Creating Ethnic, Class, and Southern Identity,” 247.

27 Louis Schmier, ed., Reflections of Southen Jewry: The Letters of Charles Wessolowsky, 1878-1879 (Macon,
GA: Mercer Univ. Press, 1982), 17.

% ISJI,, “Adanta, Georgia.” The Institute of Southern Jewish Life presents Mayer’s slave ownership as
proof of his industriousness. ($59,000 in 1859 had the same purchasing power as $1.57 million today.)
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any city in the South. Jewish upward mobility was described as “more
striking in Atlanta than in most northern cities,”” and Jews routinely held
public office in this ultra-Christian region. In 1875, Aaron Haas became
Atlanta’s first mayor pro tempore. In the 1880s, at least four Jews were
elected to city councils; one was elected to the Georgia House of Repre-
sentatives. Scholar Mark K. Bauman maintains that of all the immigrant
groups of Atlanta, the German Jewish community particularly “exerted
power beyond its size so that it wielded considerable political influence
and preferment.” Jews were partners in Gentile law firms, they sat on
grand juries, and they became officials in chambers of commerce. As
many as 35 percent of Masons and many of the highest officers in the
Masonic order were Jews.®

As elsewhere in the South, Atlanta Jews applied their extraordinary po-
litical and economic power in support of the racial status quo. In 1906—
the same year that a vicious anti-Black riot erupted in the city—a Jewish
member of the Carnegie Library Board voted to deny Black patrons ac-
cess to the library.’’ The O.H. Silverman Co. building was the “meeting
place” and “headquarters” for the white gangs and militia that plotted
the 1906 Atlanta massacre of as many as 40 innocent Blacks and proba-
bly many more. The United States Holocaust Memorial Museum con-
firms that the Nazi regime forced Jews “to carry identity cards that indi-

2 Albert S. Lindemann, The Jaw Accused (Cambridge: Cambridge Univ. Press, 1991), 230; Barry R.
Chiswick, “Jewish Immigrant Skill and Occupational Attainment at the Turn of the Century,” Explora-
tions in Economic History 28 (Jan. 1991): 77-78.

3 Mark K. Bauman, “Jewish Community of Atlanta,” New Georgia Encyclopedia, March 15, 2004, http://
www.georgiaencyclopedia.org: “Jews routinely held seats on the aldermanic board, the school board, and
in the state legislature.” The German Jewish community of Atlanta serves, Bauman says, “as a case study
of Southern urban political dynamics that were evident in Memphis, New Orleans, Savannah, and other
cities.” See his “Factionalism and Ethnic Politics in Atlanta: German Jews from the Civil War through
the Progressive Era,” in Politics and Religion in the White South, ed. Glenn Feldman (Lexington, KY: Univ.
Press of Kentucky, 2005), 35-37; also Mark K. Bauman, “The Youthful Musings of a Jewish Gommunity
Activist: Josephine Joel Heyman,” Atlanta History 39, no. 2 (summer 1995): 47; Helen Jacobus Apte, Heart
of a Wife: The Diary of a Southern Jewish Woman, ed. Marcus D. Rosenbaum (Wilmington, DE: Scholarly
Resources, 1998), 67. Jews “did not face significant discrimination” in Atlanta, writes Lindemann, The
Few Accused, 231, 230. Also, see Schmier, “The First Jews of Valdosta,” 43; Arnold Shankman, “Atlanta
Jewry—1900-1930,” A74 25, no. 2 (Nov. 1973): 131-32.

3 W.E.B. Du Bois, “The Opening of the Library,” The Independent, vol. 54 (New York, 1902), 809-10.
Du Bois recounts the meeting with the trustees of the Atlanta library thus:

...the chairman, leaning forward, said: “I should like to ask you a question: Do you not think
that allowing whites and negroes to use this library would be fatal to its usefulness?”

There come at times words linked together which seem to chord in strange recurring resonance
with words of other ages and one hears the voice of many centuries and wonders which cen-
tury is speaking. As | sat there | was for a moment not sure what the chairman had said. Was it
“Can a Barbarian mingle with Greeks?” or, later, “May a German stand by a Roman citizen?”
Was it the brave Norman oath, “May | be a Saxon if this be in my day!” or was a Spaniard
glowering at a “dog of a Jew” (for, strange omen! a Jew sat here before me among this group of
trustees)—was it any or all of these, or was it simply the familiar negro problem dressed anew—
Can negroes be admitted to the use of public libraries in the South? And the answer seemed to
me so distressingly obvious that | said simply, “I will express no opinion on that point.”....The
president of the Trustee Board then arose, gray-haired and courteous. He congratulated the last
speaker and expressed pleasure at our call. He then gave us to understand...[that] Negroes
would not be permitted to use the Carnegie Library in Atlanta.
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cated their Jewish heritage,” with all “Jewish passports” stamped with an
identifying letter “J”.%2 Atlanta industrialist and school board member
Oscar Pappenheimer had a remarkably similar plan for all Southern
Blacks:

I propose the registration of negroes in the southern states 14 years of age
and more....Each person so registered should possess....a certificate...in
which should be entered description, date and place of birth and, at each
registration, record of abode, employment, conduct and reference. With
proper precaution against possible exchange, these certificates would before
long be of great value to industrious, well-behaved people. Let others decide
whether it be legal to pass laws bearing on this subject with reference to the
colored race only...

Pappenheimer said he wanted his law to target “trashy...thoughtless,
shiftless negro[es].”** And these kinds of acts of Jewish racism “were not
isolated incidents.”*

The Jewish community of Louisiana might be considered the anchor
of the Jewish South. It is in this severely depressed Mississippi River
Delta region that the Black population has always overwhelmed the
white—in some sections they were 90 percent of the total population.
And it is the place where Jews experienced the greatest economic, social,
and political prominence. Though Jews constituted only two percent of
the state’s white population, no other state had such a high proportion of
Jews in public life.* Rabbi Bertram Korn wrote that the Jews in New Or-
leans experienced “large-scale acceptance...in almost every nook and
cranny of social, political, and cultural life...”%

Rabbi James K. Gutheim of New Orleans openly defended the Con-
federacy and the enslavement of Blacks.”’ When he died in 1886, the leg-
islature adjourned in his honor, as did the courts and the commercial ex-
changes, and his pallbearers included the governor and the New Orleans

32 «“Anti-Jewish Legislation in Prewar Germany,” Holocaust Encyclopedia, April 2010, United States Holo-
caust Memorial Museum, http://www.ushmm.org/wic/article.php?ModuleId=10005681.

33 Oscar Pappenheimer, “A Practical Suggestion,” letter to the editor, AC, 10 Oct. 1906, 8.

34 Lindemann, The Jew Accused, 225; Mark Bauerlein, Negrophobia: A Race Riot in Atlanta, 1906 (San Fran-
cisco: Encounter Books, 2001), 171; Steven Hertzberg, Strangers Within the Gate City: The Jews of Atlanta,
1845-1915 (Philadelphia: Jewish Publication Society of America, 1978), 193.

35 Bruce S. Allardice, ““The Cause a Righteous One’: Louisiana Jews and the Confederacy,” in Lou-
isianians in the Civil War, eds. Lawrence Lee Hewitt and Arthur W. Bergeron, Jr. (Columbia, MO: Univ. of
Missouri Press, 2002), 73, 75.

36 Bertram Korn quoted in Evans, The Provincials, 236. Also Marcus, United States Fewry, 2:69-71.

37 Bertram W. Korn, American Jewry and the Civil War (Philadelphia: Jewish Publication Society of Amer-
ica, 1951; reprint, New York: Atheneum, 1970), 47-50, also 29-30; Libo, “The Moseses of Montgomery,”
20; Stanton, “At One with the Majority,” 147-48; Abraham J. Karp, Haven and Home: A History of the Jews
in America (New York: Schocken Books, 1985), 80. Also spelled Guttheim. See also Harold D. Brackman,
“The Ebb and Flow of Conflict: A History of Black-Jewish Relations Through 1900, Part 1” (Ph.D. diss.,
Univ. of California, Los Angeles, 1977), 292-93.
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mayor. It was the “greatest demonstration of respect ever shown to a Jew
in the United States.”*

Samuel Goldstein was considered “the driving force” behind the crea-
tion of the strictly segregated public school system in Shreveport. His son
Elias was a partner in that Jim Crow city’s largest law firm.* In the New
Orleans school district named for the Jewish pro-slavery icon Judah P.
Benjamin, the only school was for whites only, despite the fact that only
77 of the 1,292 school-age children in the district were white.*

Jews enjoyed remarkable acceptance in Mississippi, with at least 22
Jewish men having served as mayors. In Natchez, Mississippi, 13 Jews
served as city aldermen; the president of the Natchez Board of Trade was
Henry Frank, a Jew; and Isaac Lowenburg, the first Jewish mayor of
Natchez (1883-1886), was said to have amassed a great deal of land
throughout the South. Jews were only five percent of Natchez’s popula-
tion but they owned a third of the city’s businesses.*

When Hattiesburg school officials proposed in October 1907 that sepa-
rate quarters be erected for Italian, Syrian, and Jewish children, the Jew-
ish press speedily declared:

The most strenuous efforts should be made to prevent so dangerous an inno-
vation being made into the school system of this country. To deprive chil-
dren of the natural links which bind them to their fellow-citizens during the
school years, is the most serious restriction on their rights.*

And yet the state’s own school report of 1873 acknowledged objections
to the idea that “a general tax compels white men...to educate the chil-
dren of the Negro.” Though Blacks voraciously sought education where
they could find it, the all-important post-slavery labor system was totally
dependent on the maintenance of Black ignorance; hence missionary
teachers were tortured and murdered in Mississippi, and the churches
and rude country shacks that housed Black schools were burned to the
ground. Jewish Confederate veteran Isaac Hermann believed that these
schools were established “to inculcate into [the negroes’] minds all sorts
of deviltry, embittering their feelings against their former owners and life-
long friends...”* Some counties could boast of having destroyed all the

38 Leo Shpall, “Rabbi James Koppel Guttheim,” Louisiana Historical Quarterly 22 (Jan.—Oct. 1939): 169-
70.

3 EricJ. Brock, The Jewish Community of Shreveport (Charleston, SC: Arcadia, 2002), 49, 71.

“0 Carleton Beals, The Story of Huey P. Long (Philadelphia, 1935), 360, 358-59.

41 See Stuart Rockoff, “Mississippi,” ISJL; Wendy Machlovitz, Clara L burg Moses: Memoir of a Southern
Jewish Woman (Jackson, MS: Museum of the Southern Jewish Experience, 2000), 6-7, 43-44; ISJL,
“Natchez, Mississippi”; Jennifer Moses, “Lost Tribe of Natchez,” N¥T, 20 Sept. 1998, 12, 20.

% Charles Wyszkowski, A Community in Conflict: American Jewry During the Great European Immigration (Lan-
ham, MD: Univ. Press of America, 1991}, 221.

3 Isaac Hermann, Memoirs of a Veteran (Atlanta, 1911), 234.
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schools for the Black former slaves.# Nonetheless, a board member of the
Museum of the Southern Jewish Experience looked at this Mississippi
history and concluded,

The more | learn about the roles Jews played in Mississippi’s development,
the more important | feel it is to preserve this heritage. The general public
needs to know about the instrumental part Jews played.*

When Pres. Rutherford B. Hayes—the man whose election ended the
promise of American citizenship for Blacks—visited Nashville, Tennes-
see, in 1877, the Jewish business houses of Fishel Bros., D. Lovemenn,
and Rosenheim Bros. “were among those gaily decorated for the proces-
sion of the presidential party.”# A presidential visit by Grover Cleveland
in 1887 was deemed a great occasion by local Jews. Cleveland believed
that only white Americans “were capable of appreciating the greatness of
the American past and providing leadership for its future.” It was a mis-
take, he thought, for Abraham Lincoln to have given Blacks the rights of
citizenship. Nonetheless, several Jews formed his reception committee,
including Ben Herman, Louis Lebeck, Joseph Lindauer, George Rosen-
heim, L. Rosenheim, William Sulzbacher, and Mesdames Julius and
Max Sax.”

And when the government unleashed its racist fury, as in one case in
1919, Jews seemed willing to assist. Blacks in Knoxville, Tennessee, were
met with army machine guns “posted on the roof of one Jewish building
as tensions flared between white rioters and black residents...”*

Jews were instrumental in turning the rugged Texas frontier into a
bustling whites-only metropolis. Despite its blood-drenched history of
conflict with the Mexicans, ethnic cleansing of the Indians, and enslave-
ment of the Africans, Dallas was seen as no less than the Jewish Emerald
City. According to Irving Goldberg, the historical role of Dallas Jews
shows a “tradition” as “civic leaders” contributing heavily to “the opera,
the symphony, the theater, the Chamber of Commerce, civic clubs of all
descriptions...”®

* W.E.B. Du Bois, Black Reconstruction in America, 1860-1880 (1935; reprint, New York: Simon & Schus-
ter, Touchstone, 1995), 652; Vernon Lane Wharton, The Negro in Mississippi, 1865-1890 (1947; reprint,
New York: Harper & Row, 1965), 245.

45 “MSJE Board Member Profiles,” Circa 8, no. 1 (spring 1999): 12.

% Fedora Small Frank, Beginnings on Market Street: Nashuille and Her Fawry, 1861-1901 (Nashville, 1976),
82.

47 Richard E. Welch, Jr., The Presidencies of Grover Cleveland (Lawrence, KS: Univ. Press of Kansas, 1988),
65-66; Frank, Beginnings on Market Street, 82.

8 Wendy Lowe Besmann, 4 Separate Circle: Jewish Life in Knoxville, Tennessee (Knoxville: Univ. of Tennes-
see Press, 2001), 44.

* Irving L. Goldberg, “The Changing Jewish Community of Dallas,” 474 11 (1959): 91. Goldberg was
a member of the National Executive Board of the American Jewish Committee.
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Texas Jews served in both houses of the state’s all-white legislature and
held elective office wherever they settled.® Leon Jacobs served as presi-
dent of his local school board and in the early 1920s helped direct the
construction of “a nice brick [segregated] school for the black children
near the old Luling Jewish Cemetery.” Dr. Bryan Edward Stone reminds
us that “I'exas Jews as a group never identified with them [Blacks] or de-
fined themselves as a persecuted minority.”'

By the Civil War Virginia Jews were established members of the
white social, political, and economic order. Jew Solomon Jacobs was act-
ing mayor of Richmond at a time when “No free negroes were allowed
to reside within the limits of the city without such permission.” In short
order Jews had become “integral” to “every activity of the town, county,
and state; in government, industry, professions, business.”% Isaac Iseman
“was not only the manager of his plantations and former slaves, but also
the postmaster and general storekeeper at Spotsylvania Court House,”
and “the only Jew within a radius of many miles.”* The rabbi in Norfolk
“pressed for the prosecution of blacks for violating the Jim Crow laws.”*

Advice From Qur Jewish Mayors

Jews in influential positions often came into contact with the Black citi-
zens in their jurisdictions. Sherman, Texas, mayor William Levy was in-
vited to speak at the cornerstone laying of the College of the Northwest
Texas Colored Citizens in 1890. He offered his best advice to the Black
community, beginning his lecture with religious mythology. “Look me
right in the face,” he commanded,

and you behold in me a man whose ancestors were also slaves—whose
forefathers were also held in the iron chains of bondage 400 long and bitter
years—and they were longer in slavery and worked harder and suffered
more under the rod of the overseer and the lash of the tyrant than you and
your fathers and mothers.*

%0 Bernard Postal and Lionel Koppman, American Jewish Landmarks: A Travel Guide and History, vol. 2 (New
York, 1979), 256-88.

51 Bryan Edward Stone, “West of Center: Jews on the Real and Imagined Frontiers of Texas” (Ph.D.
diss., Univ. of Texas at Austin, 2003), 235.

%2 Louis Ginsberg, History of the Jews of Petersburg: 1789-1950 (Petersburg, Va., 1954), 4.

%3 Louis Ginsberg, Chapters on the Jews of Virginia, 1658-1900 (Petersburg, Va., 1969), 15.

%4 Leon F. Litwack, Trouble in Mind: Black Southerners in the Age of Fim Crow (New York: Knopf, 1998), 357-
58. Similarly, when a Jew urged his Norfolk brethren “to intervene on behalf of the hapless blacks,” he
was told that Blacks were “nothing but animals.” Robert G. Weisbord and Arthur Stein, Bittersweet En-
counter: The Afro-American and the American Jew (1970; reprint, New York: Schocken Books, 1972), 32.

% William Levy, “A Jew Views Black Education: Texas—1890,” Western States Jewish Historical Quarterly
8, no. 4 (July 1976): 351-53. There is no historical evidence that the Caucasian Jews of Eastern Europe—
from whom Levy is descended—were in any way connected to the Jews described in the Holy Bible. See
Shlomo Zand (or Sand), Matai ve-ekh humisa ha- am ha-Yehudi? [When and How Was the Jewish People Invented?)
(Tel Aviv: Resling, 2008); Arthur Koestler, The Thirteenth Tribe: The Khazar Emprire and Its Heritage (New
York: Random House, 1976).
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Levy admitted to running a segregated school system but promised to
“watch over the colored schools with the same interest as the whites, and
you may safely trust us.” He admonished the “colored” parents: “And
you must treat [the teachers] with politeness that their influence over
your children may be secured and never disturbed.” He added conde-
scendingly: “I am happy to state that a great many of our colored citizens
behave so that they deserve our praise and conduct themselves so that
they are respected.”

The Jewish mayor then chastised his Black Texas audience, asserting
that they were “hunters of enjoyments” and “slaves to gaudy shows and
flashy displays” and that they held “entirely too many festivals and cele-
brations.” They wasted “time and costly money” and “spoil and ruin”
their children by “teach[ing] them to become pleasure-hunters, idlers
and spendthrifts.”

Mayor Levy ended his speech warning Blacks away from the American
dream, whilst adopting the political mission of the Ku Klux Klan:

I would advise all our colored friends that the farther they keep away from
politics and politicians...the more blessing they will deserve.>

Dr. Bryan Edward Stone wrote quite accurately that Levy’s speech
“was a thinly veiled attempt to keep his audience in line and to delay
their advancement as long as possible.”’

Jewish Politicians and the Formation of Jim Crow Law

Since emancipation, fews in Dixie had helped to readfust state and loca!
lasws and customs to kecp blacks substantially less equal in thesr freedom.

—Harold Hyman, Oleander Odyssey

Early on, prominent Jews fought to establish, maintain, and strengthen
the slave codes and the Jim Crow laws. In 1847, Maryland had a law on
its books which established that Black testimony against white Christians
was invalid. Dr. Joshua I. Cohen pushed for a law that explicitly added
white Jews. Section one of Cohen’s bill provides a potent example of how
legal jargon is crafted for the elimination of Black citizenship rights. The
purpose of the bill was to benefit the Jews, yet the bill is worded such that
Jews are not even mentioned:

% Levy, “A Jew Views Black Education,” 354, 356, 358, 359.

57 Stone, “West of Center,” 113-14. Similarly, Pittsburgh newspaper editor and rabbi Samuel
Greenfield decried the Florida law separating the races in public schools, but blamed Blacks for such ra-
cism as he simultaneously invoked a Talmudic dictum: “By [education] alone will he be able in course of
time to overcome the prejudice which he inspires either through his own actions or through his own igno-
rance. It must therefore be the work of an enemy of the race or of its progress which would hinder the
advancement and education of that mass of uneducated and unprincipled children of Ham.” (Emphasis
ours.) Jewish Criterion, 18 Oct. 1895.
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Be it enacted by the General Assembly of Maryland, That the distinction
made...between persons professing the Christian religion, and those not pro-
fessing the same, be hereby removed, and that no negro or mulatto slave, or
free Indian, native of this or the neighbouring States, be admitted and re-
ceived as good and valid evidence, in law, in any matter or thing whatso-
ever, that may hereafter be depending before any court of record, or before
any magistrate within this State, wherein any white person is concerned.

As a practical matter, this made it impossible for Blacks with justifiable
complaints against merchants, employers, or slaveholders to achieve any
redress in any Maryland court of law. The object of the law, wrote
Cohen, “is to remove all discrimination between different religious sects,
as regards the application of the Law of Evidence.” Once the bill was en-
acted, he boasted:

[O]ur statute book is purged of an odious and offensive distinction, and now
truly leaves, in the spirit of the constitution, and of the present age, every man
the right to worship God according to the dictates of his own conscience.

Rabbi Isaac Leeser’s Occident, the most widely read Jewish newspaper of
the time, took up Cohen’s “civil rights” fight, demonstrating that Cohen
acted with the full support of the Jewish community. It treated the issue
as though this exemption from Black testimony was one of those benefits
of American citizenship Jews should naturally expect to enjoy.*

The law was passed in the state of Maryland but was part of a repugnant
historical trend, another example of which is found in colonial New York.
A law stripping Blacks of legal rights and establishing their legal status as
slaves began with this phrase: “Since slaves are the property of Chris-
tians...” The Jews of New York, offended by this “discrimination,” suc-
cessfully petitioned for inclusion. Subsequent anti-Black laws made it clear
that slaves were the property of “Christians and fews.” Aside from legally
establishing Jews as white people, the law further defined the term slaves as
synonymous with having black skin. As the Jewish scholar Dr. Salo Witt-
mayer Baron admitted, “Jews gained only at the expense of the Negroes.”®

58 «News Items,” Occident, April 1847, Jewish-American History Documentation Foundation, 2005,
http://www jewish-history.com/Occident/volume5/apr1847/news.htmi#Maryland. The web master of
Jjewishhistory.com, which hosts the online site for this web page reference, was moved to write the following:

We don’t normally include commentary on the primary documents included on this site, but the
preceding article simply shocked us. To object to a minor discrimination in a law which is in and
of itself totally discriminatory, boggles the mind, that someone could understand the injustice of re-
ligious discrimination, and yet totally fail to recognize the monstrous injustice of racism.

59 The Colonial Laws of New York from the Year 1664 to the Revolution, vol. 1 (Albany, 1894), 519-20 and 762;
Thomas Joseph Davis, “Slavery in Colonial New York City” (Ph.D. diss., Columbia Univ., 1974), 78.
Chapter 560 of the Colonial Laws is the first of this series of laws to add Jews to the provision. Ibid., 2:681.
See Carl Nordstrom, “The New York Slave Code,” Afro-Americans in New York Life and History 4, no. 1 (Jan.
1980): 24n; The Colonial Laws of New York, 2:683; Salo Wittmayer Baron, Steeled By Adversity: Essays and Ad-
dresses on American Jewish Life, ed. Jeannette Meisel Baron (Philadelphia: Jewish Publication Society of
America, 1971), 314.
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When North Carolina joined the re-
bellion against the United States, the
state made just two changes to its Con-
stitution: (1) it added a tax on African
slaves, which further secured Blacks as
property, and (2) it eliminated a long-
ignored law® that disqualified Jews
from holding office—further securing
Jews as whites and full citizens.

Possibly the best documented case of
Jewish involvement in creating Jim
Crow law also occurred in Maryland.
Just after the turn of the century the
Democrats of that state proclaimed
themselves to be “steadfast in [their]
determination to eliminate the illiter-
ate negro voter.” In the years 1903—
1909, Black disfranchisement became
the dominant political issue, as it had
been all around the South since the
end of the Civil War. The two “most
vocal champions of the disenfran-
chisement were also the leaders of Bal-
timore’s Jewish community,” accord-
ing to Jewish historian Philip S. Foner.
Isador Rayner and Isaac Lobe Strauss,
both Democrats, gave a series of
speeches in which they stressed that
white society must be protected from
“depraved negroes.” And to accom-
plish this, they said, Blacks had to be
barred from voting. “The race issue
is...one of self-preservation,” said Ray-
ner.

The white race must prevail over barba-
rism, and this can best be achieved by
reducing the Negro vote to the utmost
minimum in Maryland.®

€ Karin Zipf, “The Whites Shall Rule the Land or Die: Gender, Race, and Class in North Carolina
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As the state’s attorney general Strauss used all of his legal prowess to
supervise the drafting of the anti-Black legislation.®? He was so involved in
its shaping that it became known as the Strauss Amendment. It effec-
tively excluded Black voters without specifically using racial terminology.
Historian Margaret Law Callcott described Strauss’s creation as “surely
the most lengthy and complex disfranchising plan ever seriously consid-
ered in the United States.” Her analysis is instructive, as it exposes the
diabolical craftiness used in “legalizing” discrimination:

[The Strauss Amendment] designated six classes of persons who might vote in
future elections in Maryland. The first four classes, which were conferred im-
mediate voting rights, were designed to enfranchise all white males: (1) any
person entitled to vote in or prior to January, 1869; (2) any male descendant of
such person; (3) any foreign-born citizen naturalized between January 1,
1869, and the date of the amendment’s adoption; and (4) any male descen-
dant of such person. A person who qualified under any of these four catego-
ries and fulfilled residence and age requirements merely had to make a sworn
personal affidavit to this effect, which registrars had to accept as prima facie
evidence of qualification.

The last two classes created by the amendment were designed to ob-
struct Blacks from voting. According to Strauss’s amendment, voting
rights also would be extended to:

(5) a person who, in the presence of the officers of registration, shall in his
own handwriting, with pen and ink, without any aid, suggestion or memoran-
dum whatsoever and without any question or direction addressed to him by
any of the officers of registration, make application to register correctly, stating
in such application his name, age, date and place of birth, residence and oc-
cupation, at the time and for the two years next preceding, the name or names
of his employer or employers, and whether he has previously voted, and if so,
the State, county or city and district or precinct in which he voted last, and
also the name in full of the President of the United States, of one of the Justices
of the Supreme Court of the United States, of the Governor of Maryland, of
one of the Judges of the Court of Appeals of Maryland and of the Mayor of
Baltimore City, if the applicant resides in Baltimore City, or of one of the
County Commissioners of the county in which the applicant resides; or (6) a
person, or the husband of a person, who owned and was assessed on the tax
books for $500.00 of real or personal property, and had owned, paid taxes on,
and had tax receipts for this property for the preceding two years.®

62 Rayner had actually voted against an earlier bill because it had the unintended effect of disfranchis-
ing some white voters. This stance caused one prominent Jewish journal to publish erroneously the claim
that “One of the most valuable services of his career was his successful fight against the move in Mary-
land to disfranchise the Negro.” See Joshua Bloch, “Isador Rayner (1850-1912),” PA7HS 40, no. 3
(March 1951): 291.

8 Callcott, The Negro in Marpland Politics, 126-27.
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These are the very same kinds of laws put in place throughout the
South that the Reverend Dr. Martin Luther King and the Civil Rights
Movement fought to uproot a half century later.® The Baltimore A4fro-
American Ledger was outraged:

Messrs Isaac Lobe Strauss and Isador Rayner scarcely ever speak at a meet-
ing that they do not have a word to say against the despised Negro. They out
Herod Herod in stirring up race prejudice against the Negro.

The paper called Strauss “The Prosecuting Attorney of the Colored
Race in Maryland,” and marveled at the racism displayed by the Balti-
more Jews and Irish.® A Black journalist commented that Rayner “in-
voked upon his colored neighbors the terrors of [a pogrom],” and the
Springfield (Mass.) Republican warned Jews that their response to this con-
flict would shape the future of Black—Jewish relations.®

The “Great Belrayal of the Negro”: Jews & the Compromise of 1877

The old black-Jewish coalition did much good.
Among other things, it belped deck Jfim Crow.
—Richard Cohen, Washingron Post

One of the most extraordinary events in the political history of Blacks
and Jews in America occurred early in the year 1877. It was the year that
Jewish millionaire banker Joseph Seligman was denied entry to his vaca-
tion resort in upstate New York, causing a major “anti-Semitism” scan-
dal. In fact, the so-called Compromise of 1877 could easily be listed
among the most significant events in Black American history. It was the
backroom political deal, involving presidential rivals Rutherford B.
Hayes and Samuel J. Tilden, in which white Americans—North and

8 Even Dr. King was aware of Jewish sentiments: “I think we all have to admit that there are Jews in
the South who have not been anything like our allies in the civil rights struggle and have gone out of the
way to consort with the perpetrators of the status quo.” Quoted in Clive Webb, “A Tangled Web: Black-
Jewish Relations in the Twentieth-Century South,” in Fewish Roots in Southern Soil, 192, 195.

% Foner, “Black-Jewish Relations,” 365; Lindemann, The Jaw Accused, 233. Maryland’s Jewish senator,
Isador Rayner, was a bona fide white supremacist, yet several Jewish publications, including Publications of
the American Jewish Historical Society 40 (1950): 288, Ef (1972), 13:1590, and The Concise Dictionary of American
Jewish Biography, ed. Jacob Rader Marcus (New York: Carlson Publishing, 1994), 2:510, all say Rayner
was an opponent of Jim Crow and Black disfranchisement. See Hertzberg, Strangers Within the Gate City,
200; “Would Disfranchise Blacks: Isidor Rayner, Candidate for Senator from Maryland, So Declares,”
NIT, 28 Oct. 1903, 1. Rayner’s own words are memorialized in “Rayner on the Stump,” Baltimore Sun,
19 Oct. 1889, 4; “The Keynote of the Democratic Campaign,” Baltimore Sun, 24 Oct. 1899, 1; “For Re-
form: Democratic Nominees Take a Decided Conservative Position,” Baltimore Sun, 20 Sept. 1899, 10.
For a northern example of Jewish participation in the undermining of Black civil rights, see Martha Bi-
ondi, “Robert Moses, Race, and the Limits of an Activist State,” in Robert Moses and the Modern City: The
Transformation of New York, eds. Hilary Ballon and Kenneth T. Jackson (New York: W.W. Norton, 2007),
116-19. Robert Moses, a Jewish city planner who held many official posts in New York, specifically ma-
nipulated the state’s laws to void Black civil rights.

6 Lindemann, The Jew Accused, 233. Jews voiced fear of being put on the level of “the negro.” Jeffrey
Gurock, “The 1913 New York State Civil Rights Act,” A7S Review 1 (1976): 98; Yvonne DeCarlo New-
some, “A House Divided: Conflict and Cooperation in African American—Jewish Relations” (Ph.D. diss.,
Northwestern Univ., 1991), 78.
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South—agreed that after twelve years of “emancipation” Blacks would
be returned to virtual slavery, denied civil rights, and assigned to perma-
nent political, social, and economic inferiority.

In November of 1876 America was grappling with the fiercely con-
tested presidential election. The candidates appeared to be tied and votes
were being challenged amid entirely valid charges of fraud and voter in-
timidation. The Congress was thrown into disruption as threats of seces-
sion and sectional vitriol filled the chambers.

At the root of the conflict was, once again, the fate of the Black man.
Since the end of the Civil War, a bitter vanquished plantation elite and
their loyal minions seethed over the Black man’s emergence from abject
slavery. This advancement was accomphshed under a rigid and humiliat-
ing intervention by federal “Yankee” troops stationed throughout the
South protecting the rights of Blacks against the resentful ex-
Confederates and their Ku Klux Klan.

Southern legislators began a filibuster and threatened national disorder
and even civil war if their man Tilden were not awarded the presidency,
and the Hayes camp was just as adamant. After many days of political
chaos, a group of politicians from both parties secretly convened at the
Wormley Hotel in Washington to attempt to resolve the conflict and save
the union from political disaster. On February 26th, 1877, a deal was
struck that would profoundly affect the course of history for Black people
in America. No other event—not the Civil War, and not the Emancipa-
tion Proclamation—so specifically and directly affected the future status
of Blacks as a whole.

The agreement stated that if Hayes were awarded the presidency, he
would remove the federal troops in the South, and the former Southern
slaveholding class would be free to return to power and establish new
forms of slavery free from federal oversight or control.¥ Jim Crow took
immediate and wide-ranging effect. Lynchings, mass murders, racial po-
groms, and general terror escalated. Black property was stolen, Black
schools were targeted, Black voting rights were abolished; and whites
moved Blacks out of employment in the trades and industry, effectively
locking them into plantation labor and domestic service. Jewish scholar
Morris U. Schappes called the Compromise of 1877 the “Great Betrayal
of democracy and the Negro people”—political treachery that reduced
Blacks “to a state of economic poverty and political rightlessness.”®

Further, the Wormley Hotel agreement permanently established the
very principles by which American society, North and South, would insti-
tutionalize racial oppression. All future American domestic policies would
be formed to reflect the unifying white racial ethos exemplified not in the

67 February 26, 1877, is the actual birth date of Master Fard Muhammad, founder of the Nation of Islam.
%8 William Hamilton Harris, The Harder We Run (New York: Oxford Univ. Press, 1982), 15-16; Morris U. Schap-
pes, The Jeaws in the United States: A Pictorial History, 1654 to the Present New York: Citadel Press, 1958), 101.
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United States Constitution, but in the Compromise of 1877. In fact, the
Compromise of 1877 would in essence nullify, by agreement, the 13th, 14,
and 15% Amendments passed after the war ostensibly to secure Black citi-
zenship.®

The Speech That Ended Black Rights in America

The role played by a Jewish Louisiana congressman, William M. Levy
(1827—-1882), in this momentous event was monumental indeed. Once
the Wormley Hotel deal was secured, the negotiators still had to return to
Congress and persuade the combatants of both parties to buy into it. It
was Levy who was entrusted to sell the deal to Congress and to assure his
fellow Southerners that their interests had been protected.” His entire
speech to Congress is preserved in the Congressional Record (March 1,
1877)2 and is considered the most significant of all the speeches in the
lengthy debate. That a Jew was chosen to advocate in Congress for the permanent
inferiority of the Black man and woman in America makes this event extremely signifi-
cant in the history of the Black—Fewish relationship.

In his speech, Levy represented the deal as “salvation” and “redemption”
for the whites of Louisiana, who had been “crushed,” “humiliated,” and
“impoverished” by “arbitrary and merciless rulers.” To Levy, Black political
rights meant the “usurpation and oppression” of white freedom and Recon-
struction brought only “suffering and affliction” to the white South.

He said that Black emancipation caused “despair and danger” and further
claimed that Louisiana’s “innocent maidens” and “helpless infants” were in
imminent peril. “I hold it my sacred duty,” he said, to save Louisiana’s whites
“from the ruin and degradation which threaten them” and to “reliev[e] my
beloved State from the bondage which oppresses and enslaves her.”

The Jewish congressman simply dismissed the mass murders and
lynchings of Blacks in his state” as “slander” and claimed that “the white

% For a review of some of the specific programs and policies by which racism was institutionalized to
benefit whites only, see The Color of Wealth: The Story Behind the U.S. Racial Wealth Divide, by Meizhu Lui et
al. (New York: New Press, 2006).

70 A former Confederate army major and a leader of the Louisiana Jewish community, Levy also served
on the state supreme court until his death. See Robert N. Rosen, The Jewish Confederates (Columbia: Univ.
of South Carolina Press, 2000), 104-6, 359; UJE (1942), 7:18.

! Keith Ian Polakoff, The Politics of Inertia: The Election of 1876 and the End of Reconstruction (Baton Rouge:
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people of Louisiana have been most cruelly and grossly misrepresented.”
The lies poured forth:

I know...that the white people of Louisiana...will...extend equal and impar-
tial justice to all classes of citizens...repress violence and lawlessness no
matter where it originates, or by whom committed, and thus insure that
harmony and good feeling which go hand in hand with the progress of the
State [o]n the road of happiness and prosperity.

Levy’s passion won congressional support for the Compromise of 1877,
and from that moment on the prospects for Black freedom in America
were drastically altered. Shortly after his triumphant oration, William M.
Levy became a member of the very same Louisiana State Constitutional
Convention that in 1879 enshrined Jim Crow discrimination as the law
of the land.™

Bigoted Alliances: Southern Jews & Dixie Whites

In the post—Civil War South, right up until the Civil Rights Era, many
prominent Jews formed close alliances with and tendered political and
financial support to some of the most notorious race-haters in American
history. According to Jewish writer Harry Golden, there was a discon-
certingly long list of outspoken racists who “often spoke of their {Jewish
friends.”” In a 1955 article in the American Jewish Committee’s Commen-
tary magazine,” he named them:

* Coleman L. Blease: Governor of South Carolina, Ku Klux Klans-
man, and United States Senator between 1915 and 1924. An open
and public supporter of the lynching of Blacks, he believed that
“lynching is a protection to our civilization.”7¢

¢ “Cotton Ed” Smith: Ellison D. Smith represented South Carolina
in the United States Senate from 1909 until 1944. He walked out of
the 1936 Democratic National Convention because a Black minister
offered a prayer. According to Time magazine, Smith “never tried to
overcome his horror at the thought of a Negro voting. He had two
ideas: 1) keep Negroes down, 2) the price of cotton up.””

¢ “Bob” Reynolds: Served as senator from North Carolina from
1933 to 1945. He led a Senate attack against an antilynching bill, call-
ing it a “legislative monstrosity.” Since there had been only 4,673 such

7 See Taylor, Louisiana Reconstructed, 98 and passim; Lonn, “Restoration of White Rule,” 495-525;
Bertram W. Doyle, “The Etiquette of Race Relations—Past, Present, and Future,” Journal of Negro Educa-
tion 5 (April 1936): 203.
1975'5)5Hmy L. Golden, “Jew and Gentile in the New South: Segregation at Sundown,” Commentary, Nov.

76 Blease’s letter to the editor of Feffersonian, 23 Jan. 1913, 12: “I care nothing for the criticisms of Cu-
bans, mixed-breeds, negroes or negro lovers.” Bryant Simon, “The Appeal of Cole Blease of South Caro-
lina: Race, Class, and Sex in the New South,” 7SoHis 62, no. 1 (Feb. 1996): 57-86; “Blease Says “To Hell
With Constitution,” NYT, 6 Dec. 1912, 1.

77 «“Curtains for Cotton Ed,” Time, 7 Aug. 1944.
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murders since 1882, he reasoned, the bill made a “legislative moun-
tain out of a molehill.”?

* Eugene Talmadge: Governor of Georgia (1933-37, 1941-43). He
dismissed several educators in the state university system who had ad-
vocated racial equality. In a campaign speech in 1946, he warned that
“wise Negroes will stay away from the white man’s ballot boxes.”” “I
like the nigger,” he explained, “but I like him in his place, and his
place is at the back door with his hat in his hand.”®

* Herman Talmadge: Eugene’s son, and Georgia governor in 1948
and 1950. He was a staunch opponent of civil rights and echoed his
father’s racist rhetoric. He was elected to the United States Senate in
1956 and was reelected three times.

* Theodore Bilbo: Senator from Mississippi from 1935 to 1947, he was
dubbed the Prophet of Racism. He advocated the deportation of Blacks
to Africa and called his enemies “nigger lovers.” He believed that “one
drop of Negro blood placed in the veins of the purest Caucasian de-
stroys the inventive genius of his mind and strikes palsied his creative
faculty.”® Despite his stated opinion that “The nigger is only 150 years
from the jungles of Africa,” where he cut up “some fried nigger steak for
breakfast,” Bilbo had a Jewish campaign manager in 1940.

Harry Golden claims that these legendary American bigots all had Jew-
ish friends, and, further, “For Reynolds and the two T'almadges at least,
their friendships with Jews involved both political support and substantial
campaign contributions.”® Another notable, Mississippi governor Paul
Johnson—who as lieutenant governor physically denied James Meredith
entry into the state university in 1962—had a Jewish law partner named
Herbert Ginsberg, who was active in Hattiesburg’s Jewish community.®
Johnson’s stump speech included the line “You know what the
N.A.A.C.P. stands for: Niggers, alligators, apes, coons and possums.
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Of Racists amd Philo-Semites

Many of these notorious racists were also great admirers of the Jewish
people—some could even be called Judeophiles or philo-Semites. They
were active promoters of Jewish culture and zealous protectors of their
Jewish citizens. Here are profiles of a few of those notable Southern Gen-
tiles who openly expressed vile, even murderous, hatred for all Blacks,
while articulating a deep love and respect for the Jewish people:

ZEBULON VANCE (1830-1894)

As a Confederate officer, governor, and U.S. senator from North Caro-
lina, Zebulon Vance endures as a trusty rampart of American white su-
premacy. He dedicated his life to ensuring that Blacks would never rise in
any capacity above servant and menial laborer.# He is also fondly remem-
bered in Jewish lore as one of the most beloved American philo-Semites.

Zebulon Vance was no less than Confederate royalty to many of the
white faithful. He traveled the country for nearly twenty years lecturing
on what he called “The Scattered Nation,” presenting the Jews as the
world’s saviors:

The Jew is beyond doubt the most remarkable man of this world—past or pre-
sent....There is no man who approaches him in the extent and character of the
influence which he has exercised over the human family....From him have we
derived the form and pattern of all that is excellent on earth or in heaven.®

Vance hated Blacks as much as he loved Jews, and contrasted their supposed
achievements and failures in his public diatribes.®® “The African Negro, the de-
scendants of barbarian trbes, for 4,000 years have contributed nothing
to...civilization,” he railed. In the United States, “laws and partisan courts alike
have been used to force him into an equality with those he could not equal.”®

8 Vance’s mother once sold the Africans she enslaved to pay off her debts. Her creditors allowed her to
“buy back Mammy Venus for a dollar.” See Gordon B. McKinney, Zeb Vance: North Carolina’s Civil War
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Vance was generally believed to be the Grand Dragon of the Ku Klux Klan.®
His 1876 election to the governorship crushed all hopes of Black progress in
North Carolina and initiated a Black exodus from the state.”"

Nonetheless, Jews across America deified Vance, giving him gifts and
erecting statues in his honor. He and Jewish cotton merchant Sam
Wittkowsky co-founded the local Masonic Lodge, which had several Jew-
ish members. Wittkowsky fondly remembered that “No Israelite in North
Carolina ever voted against Zebulon B. Vance.” On one occasion in
Chapel Hill a number of Jews presented their trusted Klansman with a
walking cane with a genuine gold head.*

For decades after Vance’s death the Jewish head of New York’s Macy’s
department store, Nathan Straus, funded a yearly wreath-laying cere-
mony at the base of the Vance Monument. Another annual event was
conducted by the Jewish organization B’nai B’rith. The Jewish people
honored Vance because, they believed, he had “challenged the bigotry
inherent in his own society.” In 1928, one of the Jewish founders of the
NAACP, Rabbi Stephen Wise, delivered a “ringing address” on the vir-
tues of the man who had dedicated his life to returning Blacks to slavery,
even comparing him to Alexander the Great, the King of Persia, and
President Woodrow Wilson.*
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JOSEPHUS DANIELS (1862-1948)

North Carolina newspaperman and politician Josephus Daniels was
one of the most effective and unapologetic proponents of white suprem-
acy in American history. Daniels loved Jews and befriended them—and
they him, to the point where he was described as “probably the premier
Christian Zionist on the American scene.” Daniels delivered lectures in
the pulpits of synagogues before admiring Jews, yarmulke on his head,
trumpeting both Zionism and racism. Despite his leadership in the “white
supremacy” movement in his state, Daniels was awarded a golden certifi-
cate for his donations to the Jewish National Fund. It was one of many
honors he received for his service as one of the nation’s most dedicated
philo-Semites.*

His public role in the oppression of the African is truly impressive.
When he purchased the Raleigh News and Observer in 1894, he turned the
paper into an organ for the Democratic Party, which at that time was
uncompromisingly in favor of re-enslaving the Black population. The
leading Black politician in the state called Daniels’ newspaper a “mali-
cious and vindictive negro-baiting organ.”® Daniels’ biographer even
called him the “spokesman” for the “white supremacy” campaign in the
state. Through his paper he fought tirelessly against Black voting rights
and “stirred up the race issue to fever pitch,” writing of “perspiring Ne-
groes” and their “rank odors” and promoting the canard that the Black
man was an inherent threat to white women.*

He decried what he called “Negro rule” and painted all Black attempts
at political power as sinister. Daniels applauded and encouraged those
whites who violently intimidated Black voters, and approved of the tactics
of terror. He even went to the polls himself to challenge Black voters.”

The deadly Wilmington massacre of 1898—an American pogrom in
which at least 14 and possibly as many as hundreds of Blacks were mur-
dered in cold blood—was the result of Daniels’ instigation.*

Wilmington mayor Sol Fishblate was a member of the local synagogue
and an ardent Democrat involved in the local effort of the Democratic
Party to maintain white supremacy. Blacks had formed an alliance with
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the Populists and the Republicans to try to overturn Democratic rule.
Democrats countered, resorting to race baiting, fraud, and violence to
defeat the challengers, the so-called Fusionists. According to the Gold-
ring/Woldenberg Institute of Southern Jewish Life (ISJL), “Most Wil-
mington Jews were Democrats who supported these attacks...[and]
[s]everal local Jews signed a petition” calling for the removal of pro-Black
office holders in Wilmington in 1898.

[Merchant-banker] Nathaniel Jacobi was a leader of this effort, which orga-
nized business owners to threaten to fire their black employees if the Fusion
ticket won. As a local Democratic party leader, Fishblate was also involved
in this effort to reclaim power.

At a public meeting, both Jews spoke up in support of a “White Decla-
ration of Independence” to free whites from “Negro Domination.” Fish-
blate declared:

The choice in this election is between white rule and Negro rule. And | am
with the white man, every time!

According to the ISJL, “This meeting later resulted in the violent Wil-
mington Race Riot of 1898, in which white mobs terrorized the city’s
black population and forcibly installed Democratic Party rule.” Jewish
Mayor Solomon Fishblate joined the mob of 600 whites that massacred
possibly hundreds of Blacks and forced many more to flee their homes.*

Twenty years later, and seeing no irony or contradiction, Josephus
Daniels stood before a meeting of Jews at Carnegie Hall to protest the
pogroms against Jews in the Ukraine. He vowed to the Jews that “the day
would never come when America would fail to stand against injustice
and oppression in any part of the world.”'®

In 1912, Daniels served as Woodrow Wilson’s presidential campaign
manager. His statement of national policy toward Black American citi-
zens set the tone for the Wilson administration:

[Tlhe subjection of the negro, politically, and the separation of the negro,
socially, are paramount to all other considerations...And we shall recognize
no emancipation...

Wilson began the wholesale firing of Blacks from government positions,
and established segregation for those who remained, continuing the em-
ployment of Blacks only where whites did not find them “objectionable.” "

Daniels’ appointment to Wilson’s cabinet as Secretary of the Navy in
1913 was cause for rejoicing among the Jews. Daniels became “that
Cabinet member to whom the Jews always turned,” making lifelong
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friends with the most prominent of the tribe. His very first speech was
given to a Washington banquet of the Jewish organization B’nai B’rith.'®

Among Daniels’ close friends and supporters were several Jews most
histories claim were friends of the Black man and woman, including Su-
preme Court Justice Louis D. Brandeis, Sears magnate Julius Rosenwald,
writer Harry Golden, and NAACP pioneer Rabbi Stephen Wise, who,
amazingly, called Daniels “a never failing friend of the oppressed.”'®
Rosenwald, a financier of hundreds of segregated “negro schools,”"® be-
came personally attached to Daniels. Other Jews, like Klan sympathizer
Bernard M. Baruch, befriended Daniels in a personal way, loaning him
$25,000 in 1932 to keep his newspaper afloat. %

In the end Josephus Daniels’ service to the Jews, within the context of
the Black—Jewish relationship, represents the radically divergent interests
of Blacks and Jews. To the Black man, Daniels represents the very es-
sence of American race hate; to the Jew, the very same man is remem-
bered “as resembling those ‘beautiful’ old men who are the cherished
elders of Israel.”1%

THOMAS E. WATSON (1856-1922)

Georgian Populist leader Tom Watson supported Black voting rights
when he thought he would benefit, but quickly turned against Blacks
when he saw that white power gave him more advantages. He proposed
that Blacks be eliminated from Georgia politics altogether by “a change
in our Constitution which will perpetuate white supremacy in Geor-
gia.”'” At the same time, Watson explicitly praised the Jews.!®
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Watson, a lawyer, infuriated Jews in 1913 first by refusing to act as
counsel for Leo Frank, a prominent Atlanta Jew who was convicted of
the murder of a 13-year-old white girl, and then by stridently supporting
Frank’s guilty verdict and death penalty."® After the episode, which
ended in Frank’s lynching, an apparently forgiving Jewish community ac-
tually participated in the Watson-led anti-Black conservative faction that
swept the next state elections.'® Watson forcefully defended Jews and
proclaimed his personal respect for Judaism in 1921 when industrialist
and accused anti-Semite Henry Ford ran for Senate:

Henry Ford is editing a paper devoted to war upon the Jewish race...the race
that produced Moses, Solomon, David...and Jesus Christ. All Christendom
rests upon a Book, and that Book is the Book holding the creed of a Jew.
Nevertheless, Henry Ford condemns the whole race, forgetting that in all our
wars the Jew has fought side by side with the Gentile, forgetting that the
soundest principles of democracy and good government and catholic hu-
manity are to be found in the sacred parchments of the Jews....""

This view contrasts sharply with Watson’s stance on the Black man:
“The negro is naturally lustful and will take a female, even a beast, if it
costs his life...” In 1921, Watson appeared at a congressional inquiry
looking into Klan-related violence. He positioned himself next to the
hearing’s main witness, Imperial Wizard William J. Simmons, and vowed
to protect him from “any attacks from anybody.” When asked if he him-
self was a member of the Invisible Empire, Watson proudly asserted that
in Georgia he was regarded as “the King of the Ku Klux.” At his funeral
was an eight-foot-high cross of red roses sent by the Klan. !

- JAMES K. VARDAMAN (1861-1930)
Mississippi governor James K. Vardaman’s malevolence toward the
African doubtless inspired, aided, and comforted countless Mississippi
lynch mobs.'™ The “negro,” Vardaman said, was a curse to the country
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and had cost it more than “all the wars it has waged, added to the ruin
wrought by flood and fire.” He was “a lazy, lying, lustful animal which
no conceivable amount of training can transform into a tolerable citi-
zen.” His nature, said the governor, was unlike the white man’s but “re-
sembles the hog’s.” Vardaman counseled the lynching of Blacks, saying,
“We would be justified in slaughtering every Ethiop on the earth to pre-
serve unsullied the honor of one Caucasian home.” After all, he contin-
ued, “We do not stop when we see a wolf to find if it will kill sheep before
disposing of it, but assume that it will.” He thought that money spent for
Black education was “a positive unkindness” to the Black man, rendering
him “unfit for the work which the white man has prescribed, and which
he will be forced to perform.” “Why squander money on his education,”
he asked, “when the only effect is to spoil a good field hand and make an
insolent cook?”!*

In contrast Vardaman saw the Jewish race as a model of civic responsi-
bility. According to scholar Albert D. Kirwan, “Vardaman’s racial
prejudice did not extend to Jews.” He decried the persecution of Jews in
Europe, and said that as a race, “there is no class of citizens that are
more public spirited and deserving of the good opinion of mankind.” It
was Vardaman who, as governor, signed the official charter of incorpora-
tion for the Jewish synagogue in Vicksburg.! He petitioned the governor
of Georgia in 1915, urging him to commute the death sentence of a Jew-
ish man who had been convicted of murdering a young Gentile girl."®
When Louis D. Brandeis was nominated in 1916 to become the first Jew-
ish Supreme Court justice, Vardaman became one of his most ardent
supporters.'” Of Blacks, however, he said: “the good are few, the bad are
many, and it is impossible to tell what ones are...dangerous to the honor
of the dominant race until the damage is done.”'"

HOKE SMITH (1855-1931)

Jewish historian Leonard Dinnerstein described Georgia senator Hoke
Smith as “maybe the most bare toothed, fire breathing racist.” As a
newspaper owner, governor, and a United States senator, Smith worked
to disfranchise and otherwise oppress Blacks throughout the South. He
ran for office on the fear-mongering platform of “black terror ruining the

"4 Albert D. Kirwan, Revolt of the Rednecks: Mississippi Politics, 1876-1925 (Gloucester, MA: P. Smith,
1951), 146-47; Lawson, Black Ballots, 98. See also Neil R. McMillen, Dark Fourney: Black Mississippians in the
Age of fim Crow (Urbana: Univ. of Illinois Press, 1990), 72fF.

15 Kirwan, Revolt of the Rednecks, 224n; Tuliu Herscovici, The Jews of Vicksburg, Mississippi (Xlibris, 2007),
152.

"6 Stephen A. Brown, “When Middle-Class Ambition Met Southern Honor: A Cultural History of the
Leo Frank Case” (Ph.D. diss., Univ. of Illinois, 1999), 55.

17 Robert A. Garber, ed., Jews on Trial (Jersey City, NJ: KTAV, 2005), 151-52. Though Brandeis was
the first nominated, sixty-three years earlier President Millard Fillmore offered a Supreme Court seat to
another Jew—slave-owner, Ku Klux Klan financier, and Confederate Secretary of State Judah P. Ben-
jamin, who declined the offer. See Rosen, The Jewish Confederates, 62.

"8 Garber, Jaws on Trial, 147.
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white south” and warned that it was “folly for us to neglect any means
within our reach to remove the present danger of Negro domination.” As
Georgia’s governor, Smith instigated the deadly Atlanta race riot of
1906, when whites massacred Blacks without any cause. In the very next
year, Atlanta’s Beth Israel held a dedication for its new synagogue—with
Smith as its honored guest." He established literacy tests and property
requirements for voting—barriers that kept Blacks in political subjection
for generations.'”® Nevertheless, when the infamous Leo Frank murder
case commenced in 1913, Frank’s Jewish counsel asked Smith to defend
the B’nai B’rith leader in court.'

As a senator, Hoke Smith’s view of the Jewish character was a positive
one. He voted in 1916 to make Louis D. Brandeis the first Jewish person
to serve on the United States Supreme Court, a lifelong, irrevocable ap-
pointment establishing Brandeis as one of the nine final arbiters of all
United States law.'?

“PITCHFORK” BENJAMIN R. TILLMAN (1847-1918)

South Carolina senator “Pitchfork Ben” Tillman was the political face
of American lynching, and for many years he dictated the political affairs
of the state. He defiantly promoted the public torture and murder of
Blacks as though it were a Biblical commandment.

| have three daughters...but, so help me God, | had rather find either one of
them killed by a tiger or a bear and gather up her bones and bury them,
conscious that she had died in the purity of her maidenhood, than to have
her crawl to me and tell me the horrid story that she had been robbed of the
jewel of her womanhood by a black fiend.'?

Tillman considered Blacks ignorant, debased, and debauched, referred
to them as wild beasts, scoundrels, rapists, barbarians, savages, and can-
nibals, and felt that their emancipation was a national tragedy. A “little
smattering of education,” he thought, was “destructive of the original vir-
tues of the negro race.”'? Of the appointment of Blacks to political office,
he said on the Senate floor in 1918:

"9 1STL,, “Atlanta, Georgia.”

120 David Harmon, Beneath the Image of the Civil Rights Movement and Race Relations: Atlanta, Georgia, 1946-
1981 (New York: Garland, 1996), 10; “Atlanta Views on Riots,” NI'T, 24 Sept. 1906, 2; Joel Williamson,
A Rage for Order: Black—White Relations in the American South Since Emancipation (New York: Oxford Univ. Press,
1986), 143-44.

121 AC, 25 June 1913, 1.

122 [ eonard Dinnerstein, The Leo Frank Case (New York: Columbia Univ. Press, 1968), 157; Melvin I.
Urofsky, “Attorney for the People: The ‘Outrageous’ Brandeis Nomination,” Supreme Court Historical Society
1979 Yearbook, Supreme Court Historical Society, http://www.supremecourthistory.org/04_library/
subs_volumes/04_c15_d. html.

123 Francis Butler Simkins, Pitchfork Ben Tillman: South Carolinian (Gloucester, MA: Peter Smith, 1964),
397.

124 Ibid., 399.
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You can keep up that kind of thing until you compel the people of the South
to use shotguns and kill every man you appoint....We do not intend to sub-
mit to negro domination and all the Yankees from Cape Cod to hell can't
make us submit to it.'?>

Although Tillman admitted that Blacks were men and not monkeys, he
qualified this statement by saying that “it took something else besides
having the shape of a man to make a man” and that some Blacks were
“so near akin to the monkey that scientists are yet looking for the missing
link.”'% It seems impossible that Jews would view Senator Tillman as a
friend, yet the New York Times—a Jewish-owned and -operated newspa-
per—referred to him as “tolerant” and further reported that “among his
supporters were men of the Jewish and Catholic religions.”?

Senator Tillman also stood up for Jewish womanhood. When a Black
woman, Mrs. Minnie M. Cox, was appointed in Indianola, Mississippi, in
1903 to serve as postmaster in Cohen’s (or Cohn’s) Brooklyn Bridge Store,
Tillman strongly objected. He told the senate that the Black woman en-
couraged an unacceptable boldness among Black customers and that vio-
lent riots nearly occurred when a rumor spread that a Black man “proposi-
tion[ed]...a poor Jewess who was clerking in the same store.”?

Jewish Politiciamns im the Jim Crow Somntl

Jews were not limited simply to befriending and supporting the Gentile
racists in the political sphere. They too aspired to Jim Crow leadership
and they encountered no resistance in this pursuit.

CHARLES JACOBSON

Even though Charles Jacobson (1874—1957) was a “devoutly religious”
Jew and a B’nai B’rith president, he was a “trusted lieutenant” of the rac-
ist three-term Arkansas governor Jeff Davis (1862—-1913). For more than
a decade Jacobson played a leading role in Davis’s regime of self-
described “rednecks.” Davis publicly defended lynching while sharing a
stage with Pres. Theodore Roosevelt. He supported the Arkansas Street-
car Segregation Act of 1903, which established the same discrimination
Rosa Parks would fight in Alabama more than a half century later. He

125 [bid., 5, and 74-75, 289-90, 396; Douglas A. Blackmon, Slavery by Another Name: The Re-Enslavement of
Black Americans from the Civil War to World War II (New York: Anchor Books, 2009), 166, 200.

126 Simkins, Pitchfork Ben Tillman, 394-95.

127 «“Klan Has Hard Time In South Carolina,” NYT, 19 Nov. 1923, 17.

128 Eric L. Goldstein, ““Now Is the Time to Show Your True Colors’: Southern Jews, Whiteness, and
the Rise of Jim Crow,” in Fewish Roots in Southern Soil: A New History, eds. Marcie Cohen Ferris and Mark I.
Greenberg (Waltham, MA: Brandeis Univ. Press, 2006), 141; Willard B. Gatewood, “Theodore Roose-
velt and the Indianola Affair,” NH 53, no. 1 (Jan. 1968): 55-56, and passim.
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once pardoned a white mob leader named “Krickenberg” who had been
charged with the attempted lynching of a Black man.'® The governor re-
vealed his thoughts on American jurisprudence:

In our country when we have no doubt about a Negro’s guilt we do not give
him a trial; we mob him and that ends it...[T]he mere fact that this negro got
a trial is evidence that there was some doubt of his guilt.'®

Particularly devious were Davis’s aggressive tactics in subduing the
Black vote—Black voter turnout in certain times and places exceeded 90
percent.”® As Davis’s “chief assistant,” Charles Jacobson managed the
“wholesale fraud and intimidation” of Blacks, which kept the Democratic
Party in power. The B’nai B’rith president himself explained simply,
“Votes were needed.” Ballot-box stuffing, Black disfranchisement, physi-
cal violence and intimidation—even murder—were all, to Jacobson,
“part of the game.”"2 His record notwithstanding, Jacobson, by his own
account, never once faced a single instance of anti-Semitism, becoming
state senator in 1911.'%

FRANKLIN J. MOSES

In 1868, Franklin Israel Moses became the chief justice of the South Caro-
lina Supreme Court—the first Jew to serve in that role in any American
state. His son, Franklin J. Moses, believed deeply in the Southern racial or-
der, and his name became legendary for his service to white supremacy.

Early in his career, the younger Moses held “an intense hostility to any
material changes in the South’s racial order.” He colorfully described the
Freedmen’s Bureau, that agency ostensibly designed to aid the ex-slave
into citizenship, as a “hideous abortion.”'* As the president of the South
Carolina state senate, he also oversaw passage of the infamous Black
Code, which was designed to force Blacks back into virtual slavery.
Moses achieved power—by his own admission—by deceiving the Black
citizens of South Carolina into believing he was their friend:

| used to buy niggers for $2 to do anything | wanted done when | was
Speaker of the Assembly....I wanted to be Governor. It was a pride—a per-
sonal and family pride. | saw there was but one way—make myself popular

129 R obert W. Meriwether, “The Faulkner County Lynching (1905),” Faulkner County Historical Soci-
ety, http://www.faulknerhistory.com/articles/lynching.htm; “Editor Whips Gov. Davis’ Man Friday,”
Tumes Record (Fort Smith, Ark.), Dec. 1, 2003, http://swtimes.com. The Times Record reports that the manag-
ing editor of the Fort Smith News Record had physically “chastised” (assaulted and battered) Charles Jacob-
son, private secretary to Governor Davis. This report originally appeared in the Fort Smith News Record on
Se]sat. 27, 1903. Also, Arsenault, “Charles Jacobson of Arkansas,” 71, 72, 74.

130 Rupert B. Vance, “A Karl Marx for Hill Billies: Portrait of a Southern Leader,” Social Forces 9
(1930): 186.

131 Eric Foner, “Rights and the Constitution in Black Life During the Civil War and Reconstruction,”
JAH 74, no. 3 (Dec. 1987): 878.

132 Arsenault, “Charles Jacobson of Arkansas,” 60, 181 n. 31. See for example Willis, Forgotten Time,
118-19, 139-44.

133 Arsenault, “Charles Jacobson of Arkansas,” 70-71.

134 Webb, “A History of Black-Jewish Relations,” 87 n. 39.
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with the niggers. | did it. | flattered some, associated with others, but bought
a great many more...."%

ERNEST B. KRUTTSCHNITT

When the state of Louisiana held a constitutional convention in New
Orleans in 1898, its purpose was simple: to ensure that Blacks never
wield any power over white people, ever. All of the top white suprema-
cists in the state gathered for the affair and they unanimously chose a Jew
to preside over the proceedings. Ernest B. Kruttschnitt—a nephew of the
former United States senator, Confederate cabinet official, and Ku Klux
Klan financier Judah P. Benjamin—also served as chairman of Louisi-
ana’s Democratic Party.

In his acceptance speech, Kruttschnitt called the convention “little
more than a family meeting of the Democratic party of Louisiana.” He
was proud that in the very hall “where, thirty-two years ago, the negro
first entered upon the unequal contest for supremacy,” they would now
reestablish “the relations between the races upon an everlasting founda-
tion of right and justice.” According to Jewish historian Bobbie Malone:

In other words, blacks would be stripped of the ballot, and many impover-
ished small farmers...would be discouraged from voting.

Further, New Orleans rabbi Max Heller “open[ed] the proceedings
with prayer.” The next several generations saw a complete elimination of
Black political rights in Louisiana and throughout the South.'*

EDWIN MOiSE

Edwin Moise (pronounced mo-eéz) was a devout Charleston Jew whose
father was a leader in the Jewish reform movement led by Rabbi Isaac
Mayer Wise."” His people found no inconsistency in his actions when
young Edwin expressed his willingness to die to help keep the African en-
slaved on Southern plantations. He invested his entire fortune of $10,000
in organizing a company of 120 cavalrymen, known as the “Moise Rang-
ers,” to commit their lives to that great cause. According to Dr. Clive
Webb, “His reputation as a champion of white supremacy, however, was
earned through his involvement with the Red Shirts,” heavily armed and
violent white terrorists specifically tasked to elect Ex-Confederate Major
General Wade Hampton to the South Carolina governorship in 1876.1%¢
Their stated campaign strategy required that each Red Shirt

135 R. H. Woody, “Franklin J. Moses, Jr., Scalawag Governor of South Carolina, 1872-74,” North Caro-
lina Historical Review 10, no. 2 (April 1933): 131.

136 Bobbie Malone, Max Heller: Reformer, Zionist, Southemer, 1860-1929 (Tuscaloosa: Univ. of Alabama
Press, 1997), 93.

137 For Wise’s bigotry, see section titled “The Racial Wisdom of Rabbi Wise,” this volume. Also see The
Secret Relationship Between Blacks and Jews, 1:307-9.
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must feel honor-bound to control the vote of one Negro by intimidation or
purchase...[and] never to threaten a man that deserves to be threatened. The
necessities of the time require that he should die.'™

Moise’s valor and commitment to the cause earned him a position as
Hampton’s chief military officer (adjutant general).'® Jews were “strong
supporters” of the Red Shirt movement, and former Jewish slave trader
H.H. De Leon of Charleston was counted among Hampton’s forces. Ul-
timately, Moise served as the speaker of the Louisiana state legislature,
doing his part to reinforce Jim Crow. ™"

Moise publicly railed against Northern control of the rebel South. “Typi-
cal” Moise rhetoric included the imagery of a white Northern politician
comfortable and safe in Hell, “holding a squad of Negroes between himself
and the flames.”'® Upon his death in 1903, a South Carolina newspaper
eulogized Moise in effusive appreciation: “[H]Jis eloquence, his zeal, and
courage inspired [his troops] to stand steadfast for white supremacy...”*?

While Jews often claim to have suffered political oppression in Europe,
some among them were found aggressively attempting to destroy Black
political rights in America. In 1907 an embarrassed American Jewish
Committee president, Louis Marshall, wrote:

It seems incredible to me that a body of Jews who have just emerged from
virtual slavery, and who are seeking in this country the privilege of voting,
which was withheld from them in the land in which their ancestors have
lived, should for a moment consider the propriety of arguing in favor of the
disfranchisement of any citizen of this country.'#

138 The Red Shirts were one of hundreds of white supremacist organizations using racist violence to in-
timidate Black voters. They were distinguished only by their specific strategic objective in South Caro-
lina. Their handiwork was reported in “Massacre of Negroes Resumed,” N¥T, 11 Dec. 1876, 1, and in
“The Hamburg (S.C.) Butchers,” NI'T, 3 Aug. 1877, 5. For Jewish participation, see Charles W. Joyner,
Shared Traditions: Southern History and Folk Culture (Urbana: Univ. of Illinois Press, 1999), 184.

139 Lenora E. Berson, The Negroes and the Jaws New York: Random House, 1971), 25.

140 «A Short History of Camden’s Early Jews,” Fewish Historical Society of South Carolina 8, no. 2 (summer
2003): 5. An online Jewish exhibition refers to Moise as a “Redeemer” who “epitomizes the fierce alle-
giance Jewish South Carolinians felt for the Confederacy...” and as “a commander of the Red Shirts—
an armed militia opposed to Republican Reconstruction...” See “Edwin Warren Moise (1832-1903),” A
Portion of the People: This Happy Land, June 21, 2006, University Library of the Univ. of North Caro-
lina at Chapel Hill, http://www.lib.unc.edu/apop/thishappyland.html. See also Murray Friedman, What
Went Wrong? The Creation and Collapse of the Black-Jewish Alliance (New York: Free Press, 1995), 37, wherein
the author, without referencing his claim, says that Moise “opposed the violent methods of the Ku Klux
Klan...but he maintained a discreet silence out of a combination of opportunism and fear.”

141 Webb, “A History of Black-Jewish Relations,” 95-96. ISJL, “Charleston, South Carolina”: “Charles-
ton’s native-born Jews reacted to the racial politics of Reconstruction in a manner that was little different
from other whites in the city.” See also ISJL, “Sumter, South Carolina.”

142 See Alfred B. Williams, Hampton and His Red Shirts: South Carolina’s Deliverance in 1876 (Freeport, NY:
Books for Libraries Press, 1935): 213, 228-29; Harold Moise, The Moise Family of South Carolina (Columbia,
SC: R.L. Bryan, 1961), 122.

43 Elzas, The Jeaws of South Carolina, 248-51.

144 Newsome, “A House Divided,” 78-79. See also Foner, “Black-Jewish Relations,” 364-65.
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Mayeors & More: Jewish Public Offidals & Their Service in Dixie

Below is a state-by-state partial list of the highlights of Jewish political
service to the South (along with the approximate dates Jewish public offi-
cials held office) during slavery, Jim Crow, and beyond. As public ser-
vants they were entrusted by their white Gentile friends and neighbors to
fortify and extend the infrastructure of anti-Black oppression. They de-
cided on such mundane civic issues as road building, school policies, la-
bor relations, water and sewer installation and maintenance, zoning and
regulation of parks and public areas, policing and court policies—always
with careful attention to maintaining white supremacy in every sphere of
political activity. We can also safely assume that the list of appointed Jewish
officials serving as police chiefs, judges, prosecutors, and in any number

of other public offices is many times longer.

[This list is based on information from many sources, including The Ameri-

can Jewish Year Book, vols. 1-42; Eli N. Evans, The Provincials (New York,
1973); Bernard Postal and Lionel Koppman, American Jewish Landmarks,
vol. 2 (New York, 1979); Isaac Markens, The Hebrews in America (1888; re-
print, New York, 1975); Carolyn Gray LeMaster, A Corner of the Tapestry: A
History of the Jewish Experience in Arkansas, 1820s-1990s (Fayetteville:
Univ. of Arkansas Press, 1994); Selma S. Lewis, A Biblical People in the Bi-
ble Belt: The Jewish Community of Memphis, Tennessee, 1840s-1960s
(Macon, GA: Mercer Univ. Press, 1998); ISJL; EJ; JEncy; and UJE.]

Alabama Mayors

Demopolis: Morris Ely (elected in 1905); Isi-
dore Bley (1910); Bony Fields (1949-52)

Madison: Ann van Leeuwen (1990-92)

Mobile: Israel 1. Jones (d. 1877); Lazarus
Schwarz (1911-15); Leon Schwarz (1926,
1932, 1933)

Montgomery: H. C. Moses (1870s); Henry
Faber (1875); Morris Moses (1884-88);
Mordecai Moses (1875) 3 terms; Alfred
Moses (1886)

Pollard: Nathan Strauss (late 19th century)

Selma: Simon Maas (1887-89); Marcus
Meyer (1895-99); Louis Benish (1915-20)

Sheffield: Albert Moses (appointed town’s
first mayor after Sheffield was incorporated
in 1885)

Alabama officials
Philip Stern: state solicitor of Alabama
Isidore Shapiro: state legislator from Bir-

mingham

Philip Phillips: state legislator from Mobile
(1854)

Solomon Jones: Mobile alderman

Israel Jones: Mobile city councilman (briefly
was acting mayor of Mobile)

Isaac Krentzman: West Blocton city councilman
(1880s)

1. R. Hochstadter: Birmingham alderman, and
board of education (circa 1876)

William Leinkauf: Mobile school board (1878)

Samuel Ullman: Birmingham Board of Educa-
tion (1884-1904)

Charles N. Feidelson: municipal judge in Bir-
mingham

Louis Falk: Decatur city alderman, school board
member (late 19th century)

Hugo Schloss: Eufala city council (late 1800s)

Simon Wampold: probate judge of Montgomery
County

Harry Shiretzki: police chief of Anniston (killed
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in the line of duty in 1924)

Morris Coplan: Florence city council (1901)

Robert Herstein: Huntsville city treasurer
(during Reconstruction Era)

Daniel Schiffman: Huntsville city council-
man (1880s)

Ike May: Jasper Board of Education

Lee Heyman: Lanett city councilman (elected
1893)

Jacob Cohen: Mobile city marshal (1841,
1842)

Adolph Proskauer: served in the state legisla-
ture during Reconstruction

Marx Leva (from Selma): Assistant Secretary
of Defense (1949-51)

Arizona officials
Solomonville: Isador Solomon (early 1880s,
town'’s first postmaster)

Arkansas Mayors

Arkansas City: Abraham Dreidel elected sev-
eral times, 1901-5, and 1910-11

Camden: Leo Berg (served for 6 years in the
1920s)

Conway: Alphonse Hamberg, Jr. (early
1940s)

Crawfordsville: Joe Warshaw (1925-50)

Dermott: Dave Kimpel (1890s, the town’s
second mayor)

Dumas: Gus Waterman (1904, the town’s
first mayor); Charles Dante (1920s)

El Dorado: I. L. Pesses (1967-75)

Eudora: Reynold H. Meyer; Harold Hart

Helena: Aaron Meyers (1878-80); Jacob Fink
(1906)

Heber Springs: Mortimer Frauenthal (b.
1871-1936) served 2 terms

Little Rock: Jonas Levy (1860-64); Frederick
Kramer (1873-75, 1881-87), also school
board president

Pine Bluff: L.E. Goldsmith (1895); Simon
Bloom (1913-19); Charles Weil (1840-
1914) acting mayor

Arkansas officials

Samuel Abowitz: Arkansas City council and
school board (early 1900s)

Abe Lazarus (1863-1930): Camden school
board president

Joseph Levy (1839-1903): Camden city
council

Jacob B. Friedheim (1848-99): Camden
school board
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Moses “Mose” Stern (1852-1925): Camden city
council

Leonard M. Stern (1885-1951): Camden alder-
man, municipal judge (elected 1945)

Leo Hamberg (b. 1887): Conway alderman

Eli Dante: Dermott alderman

Lewis Friedman: appointed postmaster at Fort
Smith (served 1933-44)

Jonas Levy: Little Rock city council (1857)

Phillip G. Back (b. 1902): Little Rock justice of
the peace

Jacob Mitchell: Hot Springs justice of the peace
(1840s)

Henry Kaufman (1870-1943): elected twice as
state representative from Sebastian County,
serving 1931-35

Jacob Baer: Sebastian County treasurer (1870s)

Mathias Abraham Cohn: state legislator from
Augusta (1870s)

Aaron Meyers: Helena city marshal, tax collec-
tor, treasurer, school board member (1870s)
Julius Lesser: Marianna city treasurer, alderman

{post-Civil War)

? Fisk: Helena alderman (1877)

Abraham Dreidel: state senator (1907)

Nathan Levi (1826-1907): elected Center Point
town treasurer (1870), town marshal (1890)

Joseph “Jo” Frauenthal: Conway city council-
man, pres. of school board, head of Chamber
of Commerce

Reynold H. Meyer: mayor, postmaster, 30 years
on the Eudora school board

Alvin Meyer, Sr. (1908-1988), son of R.H.
Meyer, served as president of the Eudora
school board.

Carroll Meyer (1897-1988): served on the Eu-
dora city council for 18 years

Harold Hart: Eudora city council (10 years),
president of the Chamber of Commerce

Ernestine Friedlander: Eudora postmaster
(1890s)

Bernhard Baer: served several years as a Fort
Smith alderman, beginning in 1873

Isaac Ehrman (1836-1917): Helena city alder-
man

Eli Newman: Helena city council

Sam Ciener: Helena school board (12 years)

David Solomon: Helena school board

David Solomon, Jr.: Helena school board

Leo Mundt and Ed Graumann, Jr., served as
local judges in Helena.

Jacob Trieber (1853-1927): appointed as a fed-
eral judge in 1900; served as Helena city
councilman, county treasurer, and U.S. dis-
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trict attorney

Henry Cohn (1844-1904): Hot Springs justice
of the peace

J.C. Wolf: Hot Springs alderman

Bernard “Billy” Gross (1854-1919): Hot
Springs city councilman

Nathan L. Schoenfeld: state representative
from Garland County

Ernest F. Klein: Hot Springs school board

Three Hot Springs Jews have been elected
president of the local chamber of com-
merce.

Sam Epstein (1875-1944): Lake Village
school board president

Morris Rosenzweig (1876-1950): Lake Vil-
lage city council and school board

Maurice S. Rubenstein (1910-79): Lake City
school board member

Abe Ottenheimer (1838-96): Little Rock al-
derman

Daniel Ottenheimer (1835-1916): Little Rock
city councilman, school board member, al-
derman

Albert Cohen (1834-92): Little Rock alder-
man

Louis Cohen (1834-1924): member of the
Little Rock school board (1893-1900)

Dan Daniels (1848-1931): Little Rock alder-
man (16 years), serving as acting mayor on
occasion

Max Hilb (1828-81): Little Rock alderman
(elected several times), served as acting
mayor

Ben S. Thalheimer (1850-1914): Little Rock
alderman

Sam Spitzberg: joined Little Rock Police De-
partment in 1912 (served 10 years), justice
of the peace (1920s and 1930s)

Louis Volmer (1840-1914): Little Rock al-
derman (18 years)

Lazar Hirsch: Newport city treasurer and
deputy sheriff

David Goldberg (b. 1881): elected to the
North Little Rock school board

Jacob Fink (1862-1923): Helena school
board

Ike Miller: Osceola alderman (c. 1890s/early
1900s)

Charles Weil (1840-1914): elected to the
Pine Bluff city council, serving for twenty
years

Sam Hilzheim: state legislator from Pine Bluff
(1890s)

Sam Levine: state legislator from Pine Bluff
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(1930s and 1950s)

William Block: Wynne justice of the peace,
deputy county clerk, deputy collector of taxes

).D. Block: elected state representative in 1886

Gus Waterman: served as postmaster from 1881
to 1887, Dumas

Haskell Wolff: spent three terms on the Dumas
city council and served as president of the lo-
cal chamber of commerce

Max Yoffe: Forrest City council (c. late 1800s)

Louis Tilles (1830-75): Fort Smith school board

Philip Pfeifer (1831-97): Little Rock school
board member

Morris Levy (1852-1916): Argenta (North Little
Rock) school board (served for many years,
including a number of yrs. as its president)

Jacob Menkus (1840-1908): Little Rock justice
of the peace (12 years)

Morris Gershner (1873-1941): North Little Rock
Police Department sergeant and detective
(1927-41)

Leon Gershner (Morris’s son): Arkansas State
Police (25 years), retired as captain

Herman Kahn: Little Rock city council (8 years)

Max Dampf: Searcy County tax assessor (1878-
80), clerk (1884-86)

Harry Hanf: Pine Bluff alderman (early 1900s)

Sol Miller: Pine Bluff alderman

Henry Nathan: Pine Bluff alderman

Nathan Cook: Pine Bluff city council (2 terms)

Gabriel Meyer (1834-1917): Pine Bluff city
council and school board (25 years), justice of
the peace (6 years)

Frank Silverman: Pine Bluff county and probate
judge (1876), deputy sheriff, and sheriff

E. B. Bloom (1865-1938): Pine Bluff city clerk,
city treasurer, county clerk

David Aschaffenberg: Pine Bluff justice of the
peace, city councilman, city clerk and re-
corder (post-Civil War)

Nathan Arnof (1901-86): McCrory town coun-
cilman

Morris Wilenzick (b. 1862): Augusta school
board and town council

Joe Warshaw (1891-1960): Crawfordsville al-
derman, school board member

Jack Stiel Dante (1900-1977): Dumas school
board member (10 years)

Haskell Wolff (b. 1918): Dumas city council

Abraham Block: postmaster of Hempstead
County (c. 1830)

David Block (Abraham'’s son): Hempstead
County treasurer (1848-54), state representa-
tive (1856-57)
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Charles Jacobson: state senator (1911-13)
Other Little Rock Jews who served in public
offices included ).S. Wolf, J.J. Strauss, Jo-

seph Meyer, James Pollock, H.D.
McCowan, Solomon Landsberg, Simon El-
lenbogen, Joe Loeb, Rabbi Louis Wolsey,
and Sam Storthz.

Florida Mayors

The following cities elected Jewish mayors:
Dade, Deland, Jacksonville, Marianna, Mi-
ami, Ocala, Tallahassee, and Tampa (Her-
man Glagowski)

Pensacola: Adolph Greenhut (1913-16); Max
L. Baer (1937-39); B.l. Greenhut ([Adolph’s
son] 1965-67)

Florida officials

M. Henry Cohen: a municipal judge (elected)
in Tampa

Harry Goldstein: state legislator from Fer-
nandina

William Lehman: state representative (1973-
93)

David Yulee: U.S. senator

Georgia Mayors

Albany: Samuel B. Brown (1901-2)

Alma: Nathan Cohen (elected 1960)

Athens: Heidi Davison (elected 2002, re-
elected 2006)

Atlanta: Sam Massell, Jr. (1969-73)

Columbus: 1.I. Moses; Jacob I. Moses (1844)

Dublin: Jefferson Davis Hermann (1909-10);
Solomon Hermann (Jefferson’s brother)

Eastman: Elias Hermann

Fitzgerald: Abe Kruger (mayor pro tem), c.
1950s

Sandersville: Louis Cohen (1870s-1880s)

Savannah: Herman Myers (1895, 1905) first
Jewish mayor; Susan Weiner (1990s)

Georgia officials

David Emanuel: sworn in as 6th governor of
Ga. in 1801

Mordecai Myers: Savannah city alderman
(1818), legislator (seven terms between
1824 and 1837)

Mordecai Levi: Savannah alderman (1800s)

Moses Sheftall: Savannah alderman (1800s)

Isaac Minis: Savannah alderman (1800s)

Abram Minis: Savannah alderman (1800s)

Levi S. D’Lyon: Savannah alderman (1800s)

Isaac D’Lyon: Savannah alderman (1800s)

Solomon Cohen: Savannah alderman
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(1800s), legislator (1842 and 1865)

Emanuel De la Motta: Savannah alderman
(1800s)

Abraham A. Solomons: Savannah alderman
(1800s)

Moses ). Solomons: Savannah alderman (1800s)

Joseph Lippman: Savannah city council (1870s)

Samue! H. Eckman: Savannah city council (late
1800s), Savannah alderman (1874-77)

Elias A. Weil: Savannah city council (late
1800s), Savannah alderman (1879-81)

Mathias H. Meyer: Savannah alderman (1870-
77)

Herman Myers: Savannah alderman (1885)

D(an) Merz: West Point school board (1870s)

Lee Heyman: West Point city council (1893)

Samuel Weil: legislature (1870s)

Lewis Arnheim: legislature (1870s)

Adolph Brandt: legislature (1870s)

David Mayer: Atlanta school board (1870s)

Philip M. Russell: legislator (five times between
1865 and 1887)

Aaron Haas: Atlanta alderman (1873-75)

Raphael Moses: legislator (1877)

Samuel P. Hamilton: Savannah alderman
(1877-79)

Charles Wessolowsky: Dougherty County al-
derman (1870), superior court clerk (1871-
75), state representative (1875), state senator
(1876)

Samuel B. Brown: Albany alderman (c. early
1900s, several terms)

Joseph Ehrlich: Albany alderman (1888), long-
time member of board of education

E.H. Kalmon: Albany alderman

Morris Wessolowsky: Albany alderman

Edward Davis: Albany city commissioner

Joseph Rosenberg: president of the Albany
Board of Education

Harry Goldstein: Albany city councilman
(1970s and ‘80s)

Moses Michael: treasurer of the Athens Board of
Education

Joseph Meyers: Augusta city council (post-Civil
War)

Samuel Levy: Augusta city councilman, judge
(late 1800s)

C. Henry Cohen: Augusta prosecutor (1877-
1901)

Isaac Levy: Augusta sheriff “for many years”
(prior to 1871)

Issac [sic] Isaiah Moses: Columbus school su-
perintendent (1880s)

Maurice Rothschild: Columbus school board
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member (1949)

Raphael ). Moses: state legislator from Co-
lumbus (during Reconstruction)

Abe Kruger: Fitzgerald city councilman

Isaac May: Rome city council (1910s-1920s)

Max Meyerhardt: Rome school board (1880s-
early 1900s), city judge (1879-91)

Kentucky Mayors

Ashland: David Aronberg (1951-55)

Central City: W.J. Hirschberg (1933-35)

Louisville: Jerry Abramson (1985-98; 2003-
current)

Middlesboro: Isaac Ginsberg (1933-35)

Paducah: Meyer Weil (1871, 1877)

Somerset: Abraham Wolf (1921-23)

Louisiana Mayors

Alexandria: Edward Weil (1875-76)

Bellevue: Jacob Bodenheimer (1850s)

Donaldsonville: Solomon Weinschenck
(1874); Meyer Lemann (1881); David Israel
(1870s); Walter Lemann (1912)

Haughton: Henry Bodenheimer (1885-87,
the town's first mayor)

Lake Charles: Adolph Meyer (1874-88)

Lake Providence: Eliaz Stockner

Monroe: Arnold Bernstein (1918-37)

Morgan City: Maurice E. Norman (elected
1922)

Napoleonville: Solomon Klotz (served multi-
ple terms); Samuel Klotz (son, 1939-45)
New Orleans: Martin Behrman (1904-1920,

1925-26)

Shreveport: Samuel Levy (1873-76); Ben
Holzman (1900-1902) was reportedly in
audience when Lincoln was assassinated;
Ernest Bernstein (1906-8)

South Highlands: E. M. Bodenheimer (1927)

South Highlands Village: Emmanuel Mahne
Bodenheimer (1920s)

Vidalia: Lewis Arnheim (1869-71)

Louisiana officials

Judah P. Benjamin: U.S. senator, cabinet of-
ficial in the Confederacy, slave owner

Edwin Moise: atty. gen., speaker state house

Julius Levin: Alexandria city councilman,
president of the school board (1870s)

Benjamin Franklin Jonas: represented New
Orleans in the state legislature (1865-68),
governor (1879), La. state senator (1879-85)

Henry Hyams (owned 42 slaves): La. state
senator (1855), It. governor (1859)

William Winter: Shreveport city councilman
(1890-92); state legislator (1904-8)
Simon Leopold: legislator from Phoenix
David B. Samuel: legislator from Shreveport
Bertrand Weil: state senator from Alexandria
Ernest Bernstein: Shreveport alderman
J. Isaac Friedman: legislator from Natchez
Jacques Lehmann: Morgan City councilman
(late 1800s)
Sol Loeb: Morgan City council (c. 1920s)
Henry Loeb: Morgan City council (c. 1920s)
Alexander Phillips: served three terms as alder-
man in New Orleans (1826-28)
Max Dinkelspiel: state court of appeals (1919-
24)
Emile Godchaux: served on court of appeals
(1890s)
David Moore: Thibodeaux justice of the peace
(1870s)
Mayer Cahn: Assumption Parish state senator
(1878)
Jonas Rosenthal: Alexandria city councilman,
“ postmaster of Alexandria (1870s), Rapides
Parish school board member (1879-1904)
Moses Rosenthal: Alexandria city treasurer
(1878)
Adolf Meyer: state legislator (1905)
Adolph Meyer: elected U.S. House of Represen-
tatives in 1890, served until his death in 1908
E. Salomon: legislator (1860)
Leon Kahn: Shreveport city council
August Leopold: town sheriff, Bastrop
J. Frankel: Crowley’s first postmaster, member
of the first city council
Solomon Klotz: Donaldsonville postmaster,
mayor of Napoleonville, member of Assump-
tion Parish police jury
David Israel: Donaldsonville alderman, post-
master, treasurer
J.E. Blum: Donaldsonville alderman
Jacob Kaliski: state legislator from Monroe
William M. Levy: served the Shreveport district
in the U.S. House of Representatives (1875)
Shreveport has had a Jewish constable, 13 Jew-
ish city councilmen serving a total of 24
terms, six Jewish members of the school
board, four Jewish members of the police jury
and two city surveyors that were Jews.

Maryland officials

Isidor Rayner: state legislator (1878); state sena-
tor (elected 1886); state atty. gen. (elected
1899)

Isaac L. Strauss: state atty. gen. (1907)
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Mendes I. Cohen: mem. of Md. House of
Delegates (1847-48)

Jacob M. Moses: state senator (1900-1904)

Martin Emerich: legislator (1879), county
commissioner

Mississippi Mayors

At least 22 Jews were mayors in Mississippi.

Brookhaven: 3 Jews have served as mayor:
Abraham Lewinthal (1889), Sam Abrams
(1910), Harold Samuels (1970s and 1980s)

Glendora: Nutty Moyer; Harold Moyer

Greenville: Leopold Wilczinski (served as the
first elected mayor of Greenville in 1875);
Jacob Alexander (late 19th century)

Louise: Willie Sklar (mayor for 25 years)

Meridian: I.A. Rosenbaum (1970s and 1980s)

Natchez: Isaac Lowenberg (1882-86); Saul B.
Laub (1929-36)

Port Gibson: Simon Unger (1891-98)

Rolling Fork: Sam Rosenthal (1924-69)

Rosedale: M.). Dattel (1970s)

Shaw: Jacob Cohen (1892-97)

Summit: Solomon Hyman (town’s first
mayor)

Vicksburg: Lazarus Lindsey (circa 1861);
Lawrence Leyens (2001-2009)

Waterproof Lake: A. G. Yamer (1870s)

Yazoo City: Harry Applebaum (1954-60)

Mississippi officials

Adolph Jacobs: Natchez alderman (1880s)

Israel Moses: legislator from Natchez

Alex Kuhn: Vicksburg alderman (1870)

Rabbi B. H. Gotthelf: Vicksburg school board
member (1870s)

Theodore Pohl: Greenville treasurer, tax col-
lector (1870s)

Nathan Goldstein: Greenville city council,
board of supervisors (1870s)

E.S. Sellinger: asst. chief of police of
Greenwood

Jerry Shemper: Hattiesburg city councilman

Kutcher Threefoot (changed orig. name from
Dreyfus): served several terms as president
of the Meridian school board (early 1900s)

Samuel Ullman: Natchez alderman (1877-
79)

Cassius L. Tillman: Natchez sheriff, county
treasurer (1880s)

Meyer Eiseman: Fayette board of supervisors
president (1870)

Charles Blum: Nitta Yuma treasurer (1898)

M. A. Levy: Vicksburg selectman (1832-33)
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Levi M. Lowenberg: Vicksburg justice of the
peace (1863-1900)

Abe Kiersky: Vicksburg tax assessor (1889-
1937)

Henry Haas: Vicksburg county tax assessor
(1950s and 1960s)

Lee C. Schloss (1863-1933): Woodville city
councilman, city treasurer, president of the
Woodville school board

Leon Schwartz: Woodville city clerk, alderman
(c. 1895)

North Carolina Mayors

Durham: Mutt Evans (1950-62)

Enfield: Simon Meyer (mayor pro tem), c. 1890s

Fayetteville: Monroe Evans (Mutt's brother,
elected 1965)

Gastonia: Leon Schneider (elected 1955)

Greensboro: Ben Cone

Holly Ridge: Alfred Popkin

Lumberton: David Weinstein (1987-1991)

Tarboro: Henry Morris (1885)

Whiteville: Terry Mann (2009)

Wilmington: Solomon Fishblate (1878-82);
brothers Bill Schwartz and B.D. Schwartz

North Carolina officials

Kope Elias: state senator (1887)

Samuel Wittkowsky: Charlotte alderman (1878)

Jay Hirshinger: Charlotte school board

Solomon Weil: Goldsboro alderman (1881)

Lionel Weil: Goldsboro alderman (1904-1922),
school board member

Joseph Hahn: Register of deeds (elected 1892)
and sheriff (elected 1894), New Bern

Meyer Hahn: Craven County sheriff (elected 3
times, starting in 1880), New Bern

Joseph Stern: Scotland Neck town council
(1896)

Sidney Stern: Scotland Neck treasurer

David Lichtenstein: Tarboro school board
member, alderman

Jacob Feldenheimer: Tarboro commissioner
(1870s)

William Cohen: Weldon alderman, treasurer
(1902-1904)

Sol Lipinsky: Asheville city councilman

Emil Rosenthal: Wilson city council (1870)

Jacob Henry: state legislator, Beaufort (1808)

Solomon Bear: Wilmington alderman (1880s)

Solomon Fishblate: Wilmington alderman
(1873)

Oklahoma Mayors

Cordell: ).J. Aberson (mayor three times)
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Sayre: Leo Meyer (his was the only Jewish
family in town at the time)
Seminole: Melvin Moran (elected 1975)

South Carolina Mayors

Barnwell: Herman Mazursky (1938-70)

Camden: Hayman Levy (1843-44)

Clover: Herbert Hirsch

Columbia: Mordecai De Leon (1833-36);
Henry Lyons (1850-55); Abraham Alexan-
der (1897-99); Oscar Alexander (1931-37)

Darlington: O.A. Alexander (served three
terms each as city councilman and mayor)

Eutawville: Harry N. Marcus (late 1940s to
the early 1970s)

Georgetown: five Jewish mayors in the 19th
century, three during slavery (before 1818);
L. S. Ehrich; Solomon Cohen (mayor, tax
collector, postmaster [1789-1800]); Sol
Emanuel (elected 1876, 1877); Harold Ka-
minski (1930-35); Sylvan Rosen (1948-61)

Greenville: Max Heller (elected in 1971)

Lake City: Henry Nachman (early 20th cen-
tury)

Manning: Julien Weinberg (served two terms
on the city council and two terms as mayor)

Spartanburg: William Barnet Il (2002-2010)

Sumter: Richard Moses (one term)

South Carolina officials

Alligator: Robert Kaplan

Brookhaven: Abraham Lewinthal (1889);
Sam Abrams; Harold Samuels (1977-85)

Greenville: Jacob Alexander; Leopold Wil-
cinski

Habsburg: Henry Solomon, alderman (1860)

Hazlehurst: Paul Kemp

Jonestown: Sam Friedman (1940s-1950s)

Louise: William Sklar (25 years; retired in
1970s)

Joseph Fromberg: state legislator, Charleston

Solomon Cohen: state legislator, Charleston
(1830s)

Abraham Mendes Seixas (1751-1799):
Charleston city magistrate (c. late 1700s)
Philip Phillips served in the S. Carolina and
Alabama legislatures, and the U.S. Con-

gress.

Abraham Cohen: served as deputy postmas-
ter (1789-1800)

Dr. Levi Myers: legislator in 1796 and served
as the state’s apothecary general until 1822

Mordecai Myers: Savannah city alderman
(1818), Savannah city council clerk (1819)
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Mordecai Levy: state legislator, Kershaw County
(1834-38)

Chapman Levy (owned 31 slaves in 1820): leg-
islator, Columbia (1829-33; 1836-38)

Judah Barrett: Columbia city councilman (two
terms)

Mordecai David: Columbia city councilman
(early 1900s)

Hyman Rubin: Columbia city council (1952-
66), state senate (1967-84)

Morris Fass: Dillon alderman (early 1900s)

Theodore Kohn: Orangeburg alderman (late
1800s)

Morris Mazursky: Sumter city council (7 terms)

H. Cronheim: Marion, S.C., official (1870s)

Raphael J. Moses, Jr.: S.C. legislator (1878)

Franklin J. Moses: legislator (mid-1800s)

M.C. Mordecai: Charlestonian elected to house
S.C. legislature in 1859

Tennessee Mayors

Chattanooga: George Washington Ochs (1893-
97); Joseph Wasserman (1900)

Memphis: Henry Loeb (1960s)

Moscow: Phil Bacharach (1920s-1930s)

North Knoxville: L.A. Gratz (1870s); Louis
Gratz elected mayor 4 times starting in the
1890s

Tennessee officials

Abe Cohn: legislator

David Friedman: Chattanooga alderman
(1870s)

Gustavus Schiff: Nashville Board of Education
(1875-77)

Rabbi Jacob J. Peres: pres. of Memphis school
board (1866)

? Schwartz: police chief of Chattancoga

Jacob Felsenthal: Jackson alderman, school
board member

Frank Winick: justice of the peace

Charles Siegal: Knoxville city councilman, vice-
mayor

Max Wolf: Knoxville county commissioner

Max Friedman: Knoxville city council

David Blumberg: Knoxville city council

Joseph Andrews: Memphis alderman (1847-48)

David Gensburger: Memphis alderman (1870s)

Will Gerber: Memphis city attorney (1935-42),
atty. general of Shelby County

William Rosenfeld: state legislator from Mem-
phis

Joseph Hanover: state legislator from Memphis

Emanuel Rosenfeld: Murfreesboro city council
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Benjamin Herman: Nashville school board
(two terms)

Benjamin Lindauer: Nashville city council-
man, council president (1899)

Jacob Levine: magistrate of the Nashville
county court for several decades until his
death in 1934

William Goodman: Mempbhis alderman
(1845-46)

Paul Schuster: Mempbhis alderman (1863)

Henry Marks: appointed to police force in
1862

Texas Mayors

Alto: Fred Florence (1919)

Austin: Jeffrey Friedman (elected 1975)

Brownsville: Benjamin Kowalski (elected
1910); Ruben Edelstein (1975-79)

Corpus Christi: A. A. Lichtenstein (1953-54)

Corsicana: Gus Gappelberg (1991-93)

Dallas: Adlene Harrison (1976); Annette
Strauss (1987-91); Laura Miller (2002)

Dickinson: Veta Winick (1990s)

Dublin: Morris Hoffman

Eagle Pass: Samuel Schwartz

El Paso: Solomon Schutz (elected 1881); Ad-
olph Krakauer (1889; had to resign when it
was discovered that he was not yet a citi-
zen); Adolph Solomon (1893-94)

Fort Worth: Bayard Friedman (1963-65)

Galveston: Michael Seeligson (1853); Isaac
H. Kempner (1917-19); Adrian Levy (1935-
39); Barbara Crews (1989); Eddie Schreiber

Jefferson: I.L. Goldberg; Ben Bloomingdale

Kaufman: Dr. Milton Davis (1989-91)

Laredo: Louis Franklin

Lockhart: Sam Glosserman

Luling: Ben Jacobs (elected 1936)

Marshall: Louis Kariel (1935-47); Audrey
Kariel (1994-2001)

Nacogdoches: Adolphus Sterne (1831-33)

Padre Island: Minnie Solomonson (1982-86)

Plano: Florence Shapiro (1989)

Rosenberg: Henry Wertheimer (1986-88)

San Saba: Harry Shapiro

Schulenburg: Michael C. Levey (3 terms as
mayor 1883-89); Hirsh Schwartz (1964-81)

Sherman: William Levy; Jake Levy

Temple: Augustus Lewy (1880s) - later
served as D.A. of San Antonio

Waco: A.M. Goldstein (councilman 1930s-
40s)

Wichita Falls: Max Kruger

Ysleta: I. Berg
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Texas officials

J. E. Kaufman: legislator

Alex Sanger served as city alderman and presi-
dent of the fire department (1873).

Abraham Cohen Labatt: Galveston alderman
(1869-77)

. Lovenberg: Galveston school board (30 years;
president for 12 years) c. late 1800s

Jacob de Cordova: Houston alderman (1844,
1845), state representative from Harris County

Michael Seeligson: Galveston alderman (1840,
1848), state rep., 1st postmaster in Bee County

Adolphus Sterne: Nacogdoches district treasurer
(early 1830s), state representative, state sena-
tor

Isadore Dyer: Galveston alderman (1854, 1861-
62), county commissioner (during Civil War)

Felix Halff: Galveston alderman (elected 1875)
en Levy: Galveston city councilman (post-
Civil War)

Joseph Levy: Galveston city councilman (post-
Civil War)

Morris Lasker: Galveston school board member,
state senator (post-Civil War)

Rabbi Abraham Blum: Galveston school board
member (late 1800s)

Moritz Kopperl: alderman from Galveston’s
third ward (post-Civil War), Galveston repre-
sentative to Texas state legislature (1876)

Adolph Cre[a]mer: Harris County sheriff (post-
Civil War)

John Williamson Moses: Banquete justice of the
peace (prior to Civil War)

Joseph Landa: Comal County justice of the
peace (1850s)

Isaac Sanger: Parker County district clerk
(1860s)

Israel Leavitt: Cass County clerk (1800s)

Rudolph Oscar: Calvert city councilman (1880)

William Levy: Sherman alderman

Jacob Guggenheim: Yorktown postmaster
(1866-71)

Louis Lichtenstein: Clinton postmaster (1867-
68)

Rudolph Frank: Cuero (DeWitt County) post-
master (1870s, 1880)

Louis Zork: San Antonio alderman (1850s),
Bexar County treasurer (1856-65)

G. A. Levi: Victoria school board (late 1800s)

J. K. Hexter: Victoria city council president,
mayor pro tempore (late 1800s)

Julius Henry: Corpus Christi alderman and
postmaster (1800s)
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David Hirsch: Nueces County commissioner;
fire dept. chief (1886-88); pres., Board of
Education

G. M. Raphael: served as acting mayor dur-
ing his tenure as alderman for Brownsville
(1870s)

Solomon Asheim: Cameron County treasurer
(late 1800s)

Bernard Kowalski: Brownsville postmaster
(1886)

Thomas Jefferson Barthelo: Cameron County
sheriff (1800s)

Sigmund Loeb: Dallas alderman (1883),
mayor pro tempore (1888-91)

Samuel Klein: Dallas alderman (1880s)

Charles Kahn: Dallas alderman (1880s)

Leo Woolfson: Dallas alderman (1880s-
1900)

B. W. Applebaum: Texarkana city council
(1870s)

Louis Josephs: served 3 terms as a state rep-
resentative from Miller County (Texarkana),
beginning in 1913; elected municipal judge
in 1925 (served 10 years)

Leon Jacobs: Luling school board president

C. Block: Texarkana city council (1870s)

Mayer Levy: Sherman delegate to congres-
sional and gubernatorial conventions
(1870s)

J. Lowenburg: Deeds Commissioner (1870s)

Joseph Schutz: El Paso alderman (1873)

Emanuel M. Tillman: Dallas city councilman
(1879-82)

Hattie L. Henenburg: named special justice
of the Texas Supreme Court (1925)

Henry Dannenbaum: District Court judge
(1915-19), and Houston school board pres.
(1912-14)

Reuben Williams: State Highway and State
Insurance Commissioner (1940s)

Bayard Friedman: Fort Worth city council-
man (1962)

in addition to the three men elected as
mayor, twelve Jewish men held other pub-
lic offices in El Paso during the final two
decades of the nineteenth century. This list
includes brothers Solomon, Samuel and Jo-
seph Schutz, Adolphus Krakauer, Benjamin
Schuster, S.L. Kahn, Samuel Friedenthal, A.
Solomon, E. Kohlberg, S. Blumenthal, Ben
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Levy, and Nathan Lapowski.

Virginia Mayors

Alexandria: Henry Strauss (1886, 1891, 1893);
Lewis Stein (1915); Leroy S. Bendheim (1957).
By 1890 in Alexandria, there had been a
number of Jews on the city council.

Danville: Samuel Kushner (1984-86)

Falls Church: Herman Funk

Harrisonburg: Lawrence Loewner (late 1940s)

Newport News: Harry Reyner; Joe Frank (2005)

Richmond: Solomon Jacobs (1814-15, acting
mayor); Jacob I. Cohen (1819, actg. mayor)

Virginia Beach: Meyera Ellenson Oberndorf
(1988-2008)

Winchester: Charles Zuckerman (1980s)

Virginia officials

Moses N. Cardozo (1755-1818): Jailor, Powha-
tan County Courthouse (Richmond), 1805

Benjamin Wolfe: Richmond city council (1816)

M. L. Straus: Richmond city council (late 1800s)

Julius Straus: Richmond city council (late
1800s)

Joseph Wallerstein: Richmond city council (late
1800s)

Clifford Weil: Richmond city council (late
1800s)

Jacob 1. Cohen: Richmond city magistrate
(1790) and acting mayor (1819)

Benjamin A. Banks: state legislator from Norfolk

William Lovenstein: Va. House of Delegates
(1869-80)

Alfred Moses: Richmond Board of Education
(1870-71)

Jacob Ezekiel: Richmond city council (1860-71)

Jacob A. Levy: Richmond city council (1871)

Sol Bloomberg: pres., Richmond city council
(1902)

Marx Gunst: Richmond city council (1905-8)

Godfrey May: Petersburg delegate, Va. House
of Delegates (1874-75)

A.S. Reinach: Petersburg city council (c. 1877)

Isidor Reinach: Petersburg justice of the peace
(c. 1876-77)

Julius Liebert: Street Commissioner (c. 1876-77)
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Forty Acres & The Jews:
“Heilrs of the Slave Baron”?

WNon-southerners are stunned to learn that the
South ever bhad any fews ar 24,

—Fli Evans

That Jews were well established in the American South is clear. And
though their numbers were small, they performed critical roles as law-
makers and civic leaders within the plantation culture. Two false but en-
during notions by now have been put to rest: (1) that Blacks actually ex-
perienced any form of freedom, justice, or equality in the South after the
Civil War and (2) that Jews avoided settling in the South because of its
culture of extreme racism. Blacks continued to suffer the same conditions
they had experienced since their arrival in America, while Jews joined
other whites in finding complete acceptance and generous social benefits.

The question we now examine is, What was the Jewish role within the
highly racialized plantation economy that characterized the South? What
was the nature of the contact between Blacks and Jews in the economic
arena and how did this relationship affect their individual development?
We explore these issues from the moment of the so-called emancipation.

At the end of the Civil War a radical idea was circulated in America
that fixed itself in the minds of the more than four million Black former
slaves." Gen. Oliver O. Howard (for whom Howard University was
named) first leaked the notion that the newly freed Africans could expect

! Of these, approximately 3 million were 10 years of age and older, 2 million of whom worked the land.
See Anne Farrow, Joel Lang, and Jenifer Frank, Complcity: How the North Promoted, Prolonged, and Profited
from Slavery (New York: Random House, Ballantine Books, 2005), xxvi, 10, 26.
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to receive “forty acres and a mule” in compensation for fifteen genera-
tions of forced, unpaid toil. The rumor spread like wildfire among the
long-suffering and deserving Blacks, but it was never to be. In reality, the
United States government never intended to “give” land—the founda-
tion of true freedom—to any of its former slaves. The plan was for Blacks
to be given the opportunity to buy forty-acre lots after working the land
for three years. Other legislative proposals were also circulated, none
achieving the promise of true landownership for Blacks. And though
some ex-slaves were settled on 40-acre farms, the land was quickly seized
by whites and restored to the former slaveholders.

The Southern Homestead Act of 1866 opened up 46 million acres in
five Southern states for ex-slaves and Union veterans, but only about
1,000 Blacks ever received title to land, which most often consisted of un-
cleared woodlands or “refuse tracts” of the poorest quality.?

Still, within America’s fertile Southern heartland were tens of millions
of slave-cultivated acres that had been the cornerstone of the American
cotton economy. That land rightfully, morally, and logically belonged to
the Black former slaves and the displaced Native American survivors of
U.S. government genocide. In fact, Blacks were already on the land and
had been working it for generations. And while Blacks never could claim
any of the vast plantations they called home, the question remains—Who
did?

A generation after slavery’s end, the renowned Black scholar W.E.B.
Du Bois specifically headed to the Georgia countryside to study the Black
condition for his classic work The Souls of Black Folk. He made his way to
Dougherty County, a farming region and home to ten thousand Blacks,
who outnumbered whites by five to one. He observed the many ethnic
groups collected in the region and found immigrant Jews well entrenched
in the affairs of this very Black Southern township. His indictment is
troubling:

The Jew is the heir of the slave-baron in Dougherty; and as we ride west-
ward, by wide stretching cornfields and stubby orchards of peach and pear,
we see on all sides within the circle of dark forest a Land of Canaan. Here
and there are tales of projects for money-getting, born in the swift days of
Reconstruction—“improvement” companies, wine companies, mills and fac-
tories; nearly all failed, and the Jew fell heir.?

2 One acre of land is slightly smaller than a football field. Paul A. Cimbala and Randall M. Miller, The
Freedmen’s Bureau and Reconstruction (New York: Fordham Univ. Press, 1999), xxi, xxiv; Martin Abbott,
“Free Land, Free Labor, and the Freedmen’s Bureau,” Agricultural History 30 (Oct. 1956): 150-56. See also
Walter L. Fleming, “‘Forty Acres and a Mule,”” North American Review 182 (1906): 721-37; Paul W. Gates,
“War’s Aftermath,” chap. 14 in Agriculture and the Civil War (New York: Knopf, 1965), 356-79. It should be
noted that through several U.S. government programs white immigrants were given millions of acres of
prime farmland. Whiteness was in fact the only requirement.

3 W.E.B. Du Bois, The Souls of Black Folk (1903; reprint, New York: Gramercy Books, 1994), 97.
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“The Jew fell heir,” says Du Bois, whose rebuke of the “shrewd and un-
scrupulous Jews”* was one of the first eyewitness testimonies describing
the nature of the Black—Jewish relationship. But Du Bois was not just
some casual observer: he was the preeminent Black intellectual in his
time; he was a Harvard-trained scholar; and he was a keen observer of
the racial dynamics in the Reconstruction era and beyond. He would be-
come a prolific writer, authoring many a treatise on issues concerning
race in America and around the world. He was a lifelong respecter of
Jews, and, according to Dr. Benjamin Sevitch,

[N]Jo black voice was heard more often, more eloquently, and for a longer
period of time than W.E.B. Du Bois in his denunciation of anti-Semitism and
his praise of Jewish people in general.®

A decade after his Georgia revelation, Du Bois would become the
NAACP’s top Black official.

Du Bois’s forceful charge that Jews—as opposed to any other identifi-
able group of Americans—were the “heir of the slave-baron” is a shock-
ing revelation that cannot be easily dismissed. What did this careful and
thoughtful academic see and experience that would cause him to issue
such a boldly specific accusation against a people widely considered to be
the “best friends of the Black man™?¢

The fact is Du Bois was experiencing firsthand a part of history delib-
erately hidden for more than a century. The Blacks of Dougherty

#Ibid., 130.

5 Benjamin Sevitch, “W.E.B. Du Bois and Jews: A Lifetime of Opposing Anti-Semitism,” Journal of Afri-
can American History 87 (summer 2002): 323-37; and Benjamin Sevitch, “W.E.B. Du Bois as America’s
Foremost Black Zionist,” in The Souls of W.E.B. Du Bois: New Essays and Reflections, eds. Edward J. Blum
and Jason R. Young (Macon, GA: Mercer Univ. Press, 2009), 233-53.

% Du Bois’s Souls of Black Folk was published in 1903, and Jews were troubled by its pointed indictment.
Four prominent Jews—Wall Street financier and NAACP supporter Jacob Schiff, New York rabbi Ste-
phen Wise, and historians Herbert Aptheker and Morris U. Schappes—pressured Du Bois to alter several
passages of the book that referred to Jewish economic activity. The Jews who objected mentioned no fac-
tual error. Instead, they expressed fear of the effect those facts would have on the Black—Jewish relation-
ship and on the Jewish image in the post-Nazi era. At first outraged, but then compliant, Du Bois
changed the term “Jew” to “foreigner” and “immigrant” in the 1952 edition, thus concealing the Jewish
presence in the post-slavery Southern economy.

A transcript of Du Bois’s letter to Aptheker on the issue is in Herbert Aptheker, ed., The Correspondence of
W.E.B. Du Bois (Amherst: Univ. of Massachusetts Press, 1978), 3:343-44, in which Du Bois, disingenu-
ously perhaps, distances himself from his original statement, claiming, “I took the word of my informants,
and I am now wondering if in fact Russian Jews in any number were in Georgia at that time.” According
to Jewish historian Steven Hertzberg, there was a “mass influx” of Russian Jews to Georgia in the decade
that Du Bois toured the region. See his Strangers Within the Gate City: The Jews of Atlanta, 1845-1915 (Phila-
delphia: Jewish Publication Society of America, 1978), 35, 73-97. Also, “Hebrews of Atlanta: The Impor-
tant Part They Have Taken,” AC, 12 Jan. 1890, 16.

A detailed history of Du Bois’s revisions is given in Herbert Aptheker, “The Souls of Black Folk: A
Comparison of the 1903 and 1952 Editions,” Negro History Bulletin 34 (June 1971): 15, 16, and in Henry
Louis Gates’s introduction to The Souls of Black Folk, by W.E.B. Du Bois (New York: Bantam Books, 1989),
vii-xxix. In his 600-page book Black Reconstruction in America (1935), a work financed by the Jewish Rosen-
wald Fund, Du Bois avoids the issue altogether. In 2009 at the NAACP Centennial Convention, Presi-
dent Barack Obama honored Du Bois as “a man of towering intellect and a fierce passion for justice.”
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County, like Blacks all over the South, upon “emancipation” fell victim
to one of the greatest financial injustices in American history.” Within a
short time after slavery, whites had established a new plantation system
that was intentionally designed to block and ultimately destroy the ex-
slave’s every avenue toward freedom. Through this system, the same
land that was once owned by white planters, and promised (and owed) to
freed Blacks, was promptly seized by white immigrant merchants, many
of them Jewish, using the leverage provided by repressive Jim Crow laws
and government-sanctioned racial violence. This very same scheme that
made Blacks the poorest of the poor was, at the very same time and in
the very same place, making a new class of immigrant merchants the
richest of the rich.

Du Bois’s report could not be obscured in euphemism and in fact de-
scribed a condition very much like slavery:

Nearly all the lands belong to Russian Jews; the overseers are white, and the
cabins are bare board-houses scattered here and there. The rents are high,
and day-laborers and “contract” hands abound.?

The U.S. government’s 1901 report of the Industrial Commission on
Immigration confirmed that “Nine-tenths of the storekeepers in
Dougherty County are Jewish merchants—some Russian and German
Jews, but most of them Polish Jews.”® And many other disinterested white
observers saw essentially the same thing. Edward King surveyed the
South for Scribner’s magazine in 1873-74, some twenty years before Du
Bois’s arrival, and independently verified the Jewish presence on an even
broader scale:

The shrewd Hebrew, who has entered into the commerce of the South in
such a manner as almost to preclude Gentile competition, understands the
freedman very well, and manages him in trade....The Hebrew merchants
have large establishments in all the planting districts. In Mississippi and in
some other sections they have made more than 100 percent retail profit....In
short, in some sections the Hebrew is the taskmaster, arbiter and guardian of
the planters’ destinies.'

7 John Dittmer, Black Georgia in the Progressive Era, 1900-1920 (Urbana: Univ. of Illinois Press, 1977), 23-
25.

8 Du Bois, Souls of Black Folk, 102. Du Bois wrote in 1906 that Blacks were “under the new slavery of
Negro labor,” in his article “The Economic Future of the Negro,” Publications of the American Economic Asso-
cation, 3d ser., 7, no. 1 (Feb. 1906): 232.

® House, Report of the Industrial Commission on Immigration, 57th Cong., 1st sess., 1901, H. Doc. 184, vol. 15,
L-LI

10 Edward King, The Great South (1875; reprint, New York: Arno Press, 1969), 274, 47, 160, 252, 314,
and 331. Georgia businessman J.T. Holleman used similar language: He said “millions” of Black and
white farmers “are today in bondage as completely as the serfs in Europe.” See “Small Farmer Single-
Shots Cotton Because Forced to It,” AC, 29 Aug. 1914, 6. Also Bernard Postal and Lionel Koppman,
Amenrican Jewish Landmarks: A Travel Guide and History, vol. 2 (New York: Fleet Press, 1979), 162-63; Francis
William Loring and Charles Follen Atkinson, Cotton Culture and the South Considered with Reference to Emigration
(Boston, 1869), 17.
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The post—Civil War economic system that emerged in the regions with
the highest concentrations of Blacks and that was described so vividly by
Dr. Du Bois, Mr. King, and others, remains an entirely unexplored as-
pect of Black—Jewish history. Who actually acquired the 40 acres, the
mules, the cotton, and the wealth promised to the “emancipated” Black
man and woman? And exactly how was this incredible advantage
achieved? Who were the new chattel slaves, and who were the heirs of the
slave baron?

Jewish Business Presence in the Southern Bladk Belt

The entrepreneurial and business skills of this group
made the words Jew”and Shopkecper”

Synonymous in the Southern mind...

—Jason Maogz, senior editor, 7%e Jewssh Press

Throughout the history of the Jewish diaspora, Gentiles have made a
recurring observation about their Jewish neighbors. Gentiles often found
themselves unable to purchase simple necessities on Jewish holy days,
when, it appeared, most retail shops were closed for business. This infuri-
ated some and fascinated others, sometimes instigating bouts of anti-
Semitic resentment. But it also inspired a general awe of and reverence
for Jewish commercial expertise and encouraged a host of Gentile aspi-
rants and imitators.

At times this mercantile mastery is confirmed and even bragged about
by Jewish scholars and commentators, and there is no shortage of histori-
cal examples to consider. France’s King Louis the Pious, who ruled in the
800s A.D., had to change Lyon’s market day from Saturday—the Jewish
Sabbath—to Sunday because Jews “dominated the local markets.”"" One
thousand years later, in June of 1843, the American Jewish newspaper
Occident printed an account of Jewish trade in Poland:

The influence of the Jews on trade and commerce, is most to be recognized
on Sabbaths and Jewish Festivals. For then there prevails, (not only in small
but in many large places), a deep and solemn stillness, a truly Sabbath rest,
scarcely visible even in protestant and religious England. The streets are al-

" Emily Taitz, The Fews of Medieval France: The Community of Champagne (Westport, CT: Greenwood Press,
1994), 30, 56. Also, Berthold Altmann, “Jews and the Rise of Capitalism: Economic Theory and Practice
in a Westphalian Community,” Fewish Social Studies 5 (1943): 164-74.
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most deserted....From all this it is evident, that the trade of this country is in
the hands of the Jews.'

The esteemed Jewish American attorney, Freemason, and B’nai B’rith
president Simon Wolf wrote with evident pride:

You need but look at the streets of the principal cities of the world on Jewish
holidays, and you will at once see that trade is in mourning; the busy hum is
hushed; everything is languid; the active brain, the quick, nervous decision,
the daring, yet cautious, speculator is absent. Look at Spain and Ireland, and
then at England, France, Germany and the United States..."

Given this pervasive trading presence in such disparate centers of world
commerce, the appearance of Jewish merchants in the cotton- and sugar-
rich American South—the very engine of the American and world
economies—should not be unexpected. There, the same Jewish commer-
cial pattern Mr. Wolf found internationally has been similarly chronicled.
On September 26, 1862, Virginia’s Alexandria Gazette reported that on
“the High Holy Days” of the Jews, “the closing of so many stores on
King Street gave the town quite a dull appearance yesterday.” And the
same phenomenon was noted there for the next three years."” Tennessean
Joseph Gronauer echoed the theme in 1870: “[W]hen the Jews have a
holiday and their stores are closed, Memphis is dead.” So completely
did Jews appear to dominate the retail trade in Texas that one writer ob-

12 «“News Items,” Occident 1, no. 3, June 1843, Jewish-American History Documentation Foundation,
2005, http://www.jewish-history.com/Occident/volumel/junel843/news.html. Also see UJE (1948),
s.v. “capitalism, role of Jews in.” Ibid., 28-29, 30-31:

In Eastern Europe there were very recently countries in which 90% or more of the trades was in
Jewish hands; in some branches of trade and export they controlled the entire 100%.

The percentage of the Jewish population engaged in commerce was 30 or 35 times as great as
in other population groups.

Here [Central Europe during the 18th and the beginning of the 19th centuries] they were pio-
neers in the primary stages of capitalist development and therefore held a dominant position in
these cultural economic functions which may be called the nervous system of capitalist econ-
omy. Banking, the stock market, export and import fall within this classification.

13 Simon Wolf, “The Influence of the Jews on the Progress of the World,” in Selected Addresses and Papers
of Simon Wolif: A Memorial Volume, Together with a Biographical Sketch (Cincinnati: Union of American Hebrew
Congregations, 1926), 66. Dr. Harold Brackman of the Simon Wiesenthal Center calls Wolf “the closest
approximation of a national spokesman that late nineteenth-century American Jewry had.” See Brack-
man, “The Ebb and Flow of Conflict: A History of Black-Jewish Relations Through 1900, Part 1” (Ph.D.
diss., Univ. of California, Los Angeles, 1977), 337; Naomi Wiener Cohen, Encounter with Emancipation: The
German Jews in the United States, 1830-1914 (Philadelphia: Jewish Publication Society, 1984), 29ff; Isaac
Markens, The Hebrews in America: A Series of Historical and Biographical Sketches (1888; reprint, New York:
Arno Press, 1975), 139. According to Mark Twain, the Jew of England “gathered all lucrative enterprises
into his hands; he was the king of commerce...” See his article “Concerning the Jews,” Harper’s Magazine,
Sept. 1898; later published as Concerning the Jews (Philadelphia: Running Press, 1985), 18-19.

14 Beth El Hebrew Congregation, 125th Anniversary, 1859-1984 (Alexandria, 1984), 2; ISJL, “Charleston,
South Carolina”: “The stores on King Street, still dominated by Jewish merchants...”

15 Kathleen C. Berkeley, “Ethnicity and Its Implications for Southern Urban History: The Saga of
Memphis, Tennessee, 1850-1880,” Tennessee Historical Quarterly 50, no. 4 (winter 1991): 197-98; “Another
Jewish Festival,” Memphis Daily Avalanche, 19 Sept. 1866, 3.
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served in 1914 that on the Jewish New Year “in Galveston about four-
fifths of all retail business houses were closed during the day.”¢ A soci-
ologist studying Indianola, Mississippi, during the 1930s found that

The most vigorous competition which the white southern merchants experi-
ence is from Jews entering the community. It is said, “If there is a Jewish
holiday, you cannot buy a pair of socks in this whole country,” a remark
which illustrates how complete the control of retail dry-goods trade by Jews
is supposed to be."”

Out west the story was the same. In 1856, Jewish businesses had be-
come so dominant in San Francisco that one Jewish lawyer commented
that it was

a matter of astonishment to all who see the large number of mercantile
houses conducted by Israelites, being much greater, in proportion to the
commerce, than in any other city in America.

When the weekly sailing of that city’s mail boat fell on Yom Kippur in
1858, “the boat’s departure was delayed until the next business day.”®® A
Columbus, Georgia, newspaper reported in 1907 that it “looked odd to
see so many stores closed” on the Jewish holiday. The number of closed
businesses showed “how prominently the Jews are identified with the
city’s business life.”"

The role of Jews in trade was both admired and detested: Jewish trade
was sought after by governments seeking to enhance tax revenues and
bolster their economies, but it was dreaded by the Gentile traders, who
felt it hopeless to compete with the acknowledged masters of interna-
tional trade. And armed with this expertise, Jewish merchants influenced
the development of the post-slavery South and directly affected the free-
dom aspirations of the newly liberated Black man and woman, whose
lives and labor contributed significantly to the Jews’ enterprises.

16 Arnold Shankman, Ambivalent Friends: Afvo-Americans View the Immigrant (Westport, CT: Greenwood
Press, 1982), 111, 113. For a reference to store and business closings in Beaumont, Texas, see Beaumont
Enterprise, 24 Sept. 1881 and 1 Oct. 1881, quoted in W.T. Block, “A Brief History of the Early Beaumont
Jewish Community,” 1998-2008, http://www.wtblock.com/wtblockjr/JewishCommunity/Page3.htm.
Concerning the impact of Jewish Holy Days on business in New York, see Jacob Rader Marcus, United
States Jewry, 1776-1985, vol. 2 (Detroit: Wayne State Univ. Press, 1991), 212.

17 John Dollard, Caste and Class in a Southern Town (1949; reprint, Garden City, NY: Doubleday Anchor
Books, 1957), 129; Arnold Shankman, “Friend or Foe? Southern Blacks View the Jew,” in “Tum to the
South”: Essays on Southern Jewry, eds. Nathan M. Kaganoff and Melvin I. Urofsky (Charlottesville: Univ.
Press of Virginia, 1979), 106-7.

'8 Henry J. Labatt, “Labatt on the Commercial Position of the Jews in California—1856,” Westem States
Jewish History 29, no. 3 (1997): 175; Lucy S. Dawidowicz, On Equal Terms: Jews in America, 1881-1981 (New
York: Holt, Rinehart & Winston, 1982), 27; The Western Journal of Isaac Mayer Wise, 1877, ed. William M.
Kramer (Berkeley, CA: Western Jewish History Center, 1974), 27, 33.

19 ISJL, “Columbus, Georgia.”
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Jewish Peddlers in the Deep South: Keeping Slavery in Business

Where there are no rice-fields there are no rice-birds; where
there is no wild celery there are no canvas back ducks;
where there is no trade there are rno Jews.

—LRichmond Whig, 1866

At the outbreak of the American Civil War in 1861, Jews could boast
of being everything from “Indian fighters,” politicians, slave dealers and
shippers, to auctioneers, bounty hunters, plantation owners, and, most
prominently, merchants. They became a ubiquitous presence in the mid-
nineteenth century, when peddling became the most lucrative occupation
of the East European Jewish immigrants. Between 1840 and 1880, the
Jewish population in the United States jumped from 15,000 to 250,000,
with most of the new arrivals settling in the major Northern metropolises,
especially New York.? But a significant minority (at least 7 percent of
them) spied the economic opportunities in the Southern states and
moved there in increasing numbers, joining the four to five million Blacks
who were concentrated almost exclusively in the region.?'

Many of the newcomers had been petty traders and dealers of farming
supplies and produce in the Old World agrarian economies, where they
endured a web of government restrictions that hampered their enter-
prises.? The American South offered them an entirely new, welcoming
environment where they encountered an utterly free and unregulated
economic Disneyland.

Before the widespread establishment of permanent brick-and-mortar
stores, a sizable portion of retailing in America was performed by a le-
gion of traveling salesmen pushing their wares. Early on, New England-
based “Yankee peddlers” dominated the occupation, but in the competi-
tion for Southern trade the New Englander proved no match for the Jew-
ish immigrants arriving in overwhelming numbers. The well-stocked and
experienced Jewish peddlers soon eclipsed the Yankees in numbers and
scope of operations, hastening their decline.?

20 By 1915, one out of every four New Yorkers was a Jew and Jews represented between eight and ten
percent of the population of other urban centers like Chicago, Philadelphia, Boston, and Baltimore.

21 Clive Webb, “Jewish Merchants and Black Customers in the Age of Jim Crow,” S7H 2 (1999): 56.

2 Deborah R. Weiner, “The Jews of Clarksburg: Community Adaptation and Survival, 1900-60,” West
Virginia History Journal 54 (1995): 59-77.

2 Maxwell Whiteman, “Notions, Dry Goods, and Clothing: An Introduction to the Study of the Cin-
cinnati Peddler,” Fewish Quarterly Review 53 (April 1963): 307 n. 4; Walter P. Zenner, “American Jewry in
the Light of Middleman Minority Theories,” Contemporary Jewry 5, no. 1 (spring/summer 1980): 15; Avra-
ham Barkai, Branching Out: German-Jewish Immigration to the United States, 1820-1914 (New York: Holmes &
Meier, 1994), 116-17. See also Mark I. Greenberg, “Creating Ethnic, Class, and Southern Identity in
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Upon arrival in America these Jewish newcomers made immediate
connections with the Jewish manufacturers and wholesalers already es-
tablished in the big Northern cities, connections that furnished them with
employment, training, open lines of credit, territories to work in, and a
supply of merchandise.?

The peddlers set out on foot with 100-pound backpacks, or with their
mule teams and covered wagons, navigating the riverbanks, mountain-
sides, and forest trails, selling goods at mining and logging camps, river
towns, and isolated farmhouses and plantations.?® They quickly imbibed
the peculiar folkways and the distinctive cultural and racial characteris-
tics of the American Southlands while they carefully surveyed the com-
mercial needs and wants of the diverse peoples of the region.?® They de-
veloped regular routes and were welcomed and appreciated by the Gen-
tiles they served for the much-needed goods and services they brought.
Some routes charted out by Jewish peddlers became so well-established
and profitable that the routes themselves could be bought and sold.#

Nineteenth-Century America: The Jews of Savannah, Georgia, 1830-1880” (Ph.D. diss., Univ. of Florida,
1997), 95; and Henry L. Feingold, 4 Midrash on American Jewish History (Albany: State Univ. of New York
Press, 1982), 38. Also, E. Merton Coulter, The South During Reconstruction, 1865-1877 (Baton Rouge: Lou-
isiana State Univ. Press, 1947), 202; Gemma Romain, “The Jews of Nineteenth Century Charleston:
Ethnicity in a Port City,” paper presented at Seascapes, Littoral Cultures, and Trans-Oceanic Ex-
changes, Library of Congress, Washington D.C., February 12-15, 2003, http://historycooperative.
press.uiuc.edu/proceedings/seascapes/romain.html.

24 Elliott Ashkenazi, The Business of Jews in Louisiana, 1840-1875 (Tuscaloosa: Univ. of Alabama Press,
1988), 133; Wendy Lowe Besmann, 4 Separate Circle: Jewish Life in Knoxville, Tennessee (Knoxville: Univ. of
Tennessee Press, 2001), 29-31; Chaim Bermant, The Jews (New York: Times Books, 1977), 4-5; Cohen,
Encounter with Emancipation, 19-20, 31-32. Also, Brackman, “The Ebb and Flow of Conflict,” 329, 331. For
example, many North Carolina Jews got their start from Jacob Epstein’s Baltimore Bargain House. See
Leonard Rogoff, Homelands: Southerm Fewish Identity in Durham and Chapel Hill, North Carohna (Tuscaloosa:
Univ. of Alabama Press, 2001), 75-76; ISJL, “Hickory, North Carolina.”

25 These packs were known as pekls in the Jews’ native Eastern European language of Yiddish. Ruth
Scheinberg, “The Pekl: Folk Histories of Jewish Peddlers in the South, 1890-1914,” (1980), 1, Old South
Miscellany, MSS 49, Box 1, Manuscript, Archives, and Rare Book Library, Emory University; Elliott
Ashkenazi, “Creoles of Jerusalem: Jewish Businessmen in Louisiana, 1840-1875” (Ph.D. diss., George
Washington Univ., 1983), 224, 225, 226. One peddler, Isaiah Isaacs, even helped finance Daniel Boone’s
surveys of Kentucky. Lee Shai Weissbach, Jewish Life in Small-Town America: A History (New Haven: Yale
Univ. Press, 2005), 37.

% Ashkenazi, “Creoles of Jerusalem,” 226: “Peddling provided an apprenticeship during which Jews
became familiar with the supply lines and market conditions within the South.”

27 Feingold, A Midrash on American Jawish History, 40. See, for instance, the May 25, 1875, issue of the At-
lanta Darly Herald:

[N]othing is so indicative of a city’s prosperity as to see an influx of Jews who come with the in-
tention of living with you and especially as they buy property and build among you and be-
cause they are a thrifty and progressive people who never fail to build up a town they settle in;
and again because they make good citizens, pay their obligations promptly, never refuse to pay
their taxes and are law-abiding.

Quoted in Rabbi David Marx, A History of the Hebrew Benevolent Congregation of Atlanta, Georgia (Atlanta:
Hebrew Benevolent Congregation, 1917), 15-16. As late as World War I, “Atlanta’s $340 million in trade
dwarfed its $41 million in manufacturing.” See James C. Cobb, Industrialization and Southern Society, 1877-
1984 (Lexington, KY: Univ. Press of Kentucky, 1984), 36.
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To the plantation South a visit from the “Jew peddler” was a much-
anticipated event.? These peddlers brought a wide array of new and
unique manufactured household goods, and, more important, they
brought the desperately needed capital investment to an entirely under-
developed agricultural economy in the form of credit, loans, and a will-
ingness to barter when cash was scarce.? Jewish peddler Aaron Hirsch
had “for sale everything from a needle to a farmer’s wagon, horses and
mules, and occasionally bought and sold a few slaves.”* One of the larg-
est slave traders in American history was Louisiana planter Isaac Frank-
lin, a Gentile, whose cotton plantations covered thousands of acres. Re-
cords indicate that nearly sixty separate merchants served Franklin’s
business and personal needs in some form or other, providing everything
from drugs, rope, and slaves’ clothing, to food, tools, and dry goods.'

Once these dedicated itinerant retailers developed a dependable clien-
tele of planters and slave owners, they opened country stores, which be-
came the economic focal points of their adopted Dixie communities.®
And from these stores they continued to supply the slave economy with
critical financial services, infusing it with investment, creating and ener-
gizing markets for its valuable produce, and facilitating its expansion.
Among the Gentile residents of the plantation South, the Jewish retailers
became fixtures in the economic life of every frontier community—the
very lifeline to civilization—and they were most often hailed as no less
than heroes.* And no wonder—it was through the Jewish peddlers that
the flow of capital choked off by the Civil War flooded back into the

% Whiteman, “Notions, Dry Goods, and Clothing,” 309; Harry Golden, Our Southem Landsman (New
York: G. P. Putnam’s Sons, 1974), 158-59. The Jewish peddler was “given a place of honor in the middle
of the floor” of rural homes. Thomas D. Clark, Fills, Petticoats, and Plows: The Southern Country Store (New
York: Bobbs-Merrill, 1944), 24.

2 Ashkenazi, “Creoles of Jerusalem,” 224, 225; Ashkenazi, The Business of Jews, 100, 132-33, 162; Mark
K. Bauman, The Southerner As American: Jewish Style (Cincinnati: American Jewish Archives, 1996), 10.

30 Marcus, United States Jewry, 2:65.

3! Stuart Bruchey, Cotton and the Growth of the American Economy, 1790-1860: Sources and Readings (New
York: Harcourt, Brace & World, 1967), 88. Dry goods are clothing, textiles, and notions as distinguished
from hardware, groceries, and any articles of trade or retail/wholesale merchandise requiring refrigera-
ton.

32 Stephen J. Whitfield, “Commercial Passions: The Southern Jew as Businessman,” 47H 71 (March
1982): 344; Gerald Sorin, A Time for Building: The Third Migration, 1880-1920, vol. 3 of The Jewish People in
America, ed. Henry L. Feingold (Baltimore: Johns Hopkins Univ. Press, 1992), 158. In “Hot Springs, Ar-
kansas Remembers the ‘Golden Age,” Circa 11, no. 2 (summer 2002): 4, these stores are called “crucial
links in the expanding market economy.”

33 Whitfield, “Commercial Passions,” 344, 351. Most new colonies eagerly sought the presence of trad-
ers, who represented growth and development. A village could sustain a storekeeper, writes Ashkenazi,
“but not those looking for manual labor.” See his “Creoles of Jerusalem,” 15. Also, J. H. Innes, New Am-
sterdam and Its People: Studies, Social and Topographical, of the Town under Dutch and Early English Rule, vol. 1
(New York: Ira J. Friedman, 1969), 85: “In so far as the Jews were merchants and capitalists, their pres-
ence was by no means unwelcome in the metropolis and larger cities of the Netherlands...” Barkai,
Branching Out, 63, writes that the Jew came to be “treated as an honored guest by the plantation owners.”
Also, Carolyn Gray LeMaster, A Corner of the Tapestry: A History of the Jewish Experience in Arkansas, 1820s—
1990s (Fayetteville: Univ. of Arkansas Press, 1994), 152; Robert G. Athearn, In Search of Canaan: Black Mi-
gration to Kansas, 1879-80 (Lawrence: Regents Press of Kansas, 1978), 107-8. The editor of the New Orleans
Times was effusive: “The southern people...have ever extended the hand of fellowship to this race.”
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South. By most accounts these traveling salesmen were accepted into the
bosom of the white American South like Santa Claus on Christmas day.*
To white Southerners the Jewish peddler was “a convenient door-to-door
walking general store, a messenger boy, a mailman, a newspaper boy, an
area town crier, etc.”® It is no wonder, then, that the townspeople of
Osceola, Arkansas, told the newly arrived Jewish family who had estab-
lished a dry goods shop, “Now our town is complete—we have a Jew.”*
One aging white planter in Lexington, Mississippi, loved the visits of
German immigrant peddler Jacob Sontheimer so much that he be-
queathed to him 4,000 acres of prime plantation land and all the Black
Africans he enslaved. Sontheimer happily accepted.”

By all accounts, the range of products offered through this distinctively
Jewish supply network was remarkable for the time and was seemingly un-
limited in scope and in quantity and unbeatable in price. Often these small
retailers were the only supplier of necessities to their communities. They
stocked dry goods, clothing, and footwear for whites and slaves alike. Hard-
ware like pots, pans, knives and forks, hatchets and saws, farm supplies such
as mules, horses, plows, saddles, rope, seeds and fertilizer, foodstuffs, to-
bacco, liquor, and pharmaceuticals**—and even Black Africans—were all
obtained exclusively (in most cases) through these country retail conduits.*®

34 See Deborah R. Weiner, “The Jews of Clarksburg: Community Adaptation and Survival, 1900-60,”
West Virginia History Journal 54 (1995), 59-77: “We...had Jewish peddlers that came occasionally and gave
us something to look forward to. It was almost like having Santa Claus come, even if Mother couldn’t
afford to buy much. We loved to see the big bundle opened up, for we seldom saw new things.” Also,
Dana Evan Kaplan, “The Determination of Jewish Identity below the Mason-Dixon Line: Crossing the
Boundary From Gentile to Jew in the Nineteenth-Century American South,” Journal of Jewish Studies 52,
no. 1 (spring 2001): 101.

3 Louis Schmier, “‘For Him the ‘Schwartzers’ Couldn’t Do Enough’: A Jewish Peddler and His Black
Customers Look at Each Other,” A7H 73, no. 1 (Sept. 1983): 46; Lu Ann Jones, “Gender, Race, and
Itinerant Commerce in the Rural New South,” 7SoHis 66, no. 2 (May 2000): 297-98.

3 1eMaster, 4 Comner of the Tapestry, 259; Feingold, A Midrash on American Jewish History, 17, 41; Schmier,
Jews of the South, 2.

37 Robert Lewis Berman, A House of David in the Land of Jesus (2007), 37ff. Sontheimer was sued by the
man’s family and lost many of the Africans, but he was able to keep the land. He sold 2,800 acres and
invested the proceeds in a store, ultimately becoming one of the largest cotton planters and retailers in the
state.

8 Scheinberg, “The Pekl,” 1, 20, 28, 38. The Jewish-owned New York Times reported (“The Growing
Menace of the Use of Cocaine,” N¥T Magazine, 2 Aug. 1908) that “Jew peddlers” were selling cocaine to
Blacks, which the paper claimed was creating health and crime problems. “It was easily available in pat-
ent medicines and popular among Negroes in the South, where Jew peddlers’ sold it to them.” Cocaine
was “popular” as a stimulant for field workers, who used the drug to stave off hunger and boost their
physical capacity for the grueling plantation labor. See Lester Grinspoon and James B. Bakalar, Cocaine: A
Drug and Its Social Evolution (New York: Basic Books, 1976), 38; David T. Courtwright, “The Hidden Epi-
demic: Opiate Addiction and Cocaine Use in the South, 1860-1920,” 7SoHis 49, no. 1 (Feb. 1983): 67.
Salikoko S. Mufwene, “Number Delimitation in Gullah,” American Speech 61, no. 1 (spring 1986): 46, notes
the following Gullah language reference: “They went to the Jew’s store to buy gunjuh [marijuana], nic-
nac crackers, and the like.”

Tel Aviv University professor Robert A. Rockaway wrote that after the First World War, “Jewish
criminals financed and directed much of the nation’s narcotics traffic.” See his “Hoodlum Hero: The
Jewish Gangster as Defender of His People, 1919-1949,” A7H 82 (1994): 215. The term “junkie,” which
is now associated with drug addiction, was once a term describing “Jew peddlers,” many of whom sold
scraps and junk in low-income areas. See Amy Godine, “Peddling Tales,” Moment, 2001,
http://www.momentmag.com/archive/feb00/olam2.html; Scheinberg, “The Pekl,” 29. There has also
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Whatever product was needed in any distant wilderness in the region,
the Jewish peddler could tap into a vast network of his coreligionists in
business to get that item to his customers. He often carried catalogues
from which a multitude of products could be ordered and then pur-
chased on the next sales call.® This well-financed and multi-leveled retail
operation made the Jewish peddler a vital and therefore protected resource
to all the settlers, and had the added significant benefit of deflecting any
potential religious conflicts that may have been carried over from the
Old World.

And these Jewish peddlers/merchants were not running a charity. The
items destined for the South were intended to be sold at a profit of 100 to
200 percent or more. Robert Somers reported in 1871 that

One firm in New York is said to make half a million of dollars in this lucra-
tive business per annum, after giving, it may be supposed, a fair share of the
spoils to the Hebrew agents...*!

No sooner had Hayim Isaac Reznitzky stepped off the boat than his
Jewish brethren in trade gave him a load of merchandise on credit, di-
rected him to the county of Bertie, North Carolina, and authorized him
to mark up his merchandise by a spectacular 400 percent.®

The rewards of this livelihood far outweighed the risks. One peddler
figured it this way: He would extend credit to anyone he thought he
could trust to pay for the item. If an item was priced at $5, he accepted
$1 or $2 as the down payment and collected from the customer a tiny
amount on the balance each week until the price was paid. According to
his calculations, “The peddler usually secured his cost of the item at the furst
payment, the balance being his profit.” By this method, the peddler se-
cured repeated opportunities to sell new products under the guise of “col-
lection” wvisits, keeping these profitable relationships for years.® Jewish

been negative comment on the role of these merchants supplying liquor, in Robert Somers, The Southern
States Since the War, 1870-71 (1871; reprint, University, AL: Univ. of Alabama Press, 1965), 245-46; and
Steven Hertzberg, “The Jewish Community of Atlanta: From the End of the Civil War until the Eve of
the Frank Case,” 47HQ 62, no. 3 (March 1973): 283. Merchants in the slave states were forbidden to
supply this immensely profitable commodity to the enslaved Blacks, but the peddler was charged with
developing stealthy evasions of this law. Barkai claims that “there is probably some grain of truth in [this]
report.” See his Branching Out, 63-64. Also, Bauman, The Southerner As American, 18.

% Greenberg, “Creating Ethnic, Class, and Southern Identity,” 118, 92. Also Ewa Morawska, Insecure
Prosperity: Small-Town Jews in Industrial America, 1890-1940 (Princeton, NJ: Princeton Univ. Press, 1996), 31;
Kenneth Libo and Irving Howe, We Lived There Too (New York: St. Martins, 1984), 150; and “Jewish
Plantation Life,” in Cultural Corridors: Discovering Jewish Heritage Along the Mississippi River (Jackson, MS: Mu-
seum of the Southern Jewish Experience, 1998).

4 Scheinberg, “The Pekl,” 33.

4 Somers, The Southern States Since the War, 151; Harold D. Woodman, King Cotton and His Retainers: Fi-
nancing and Marketing the Cotton Crop of the South, 1800-1925 (Lexington: Univ. of Kentucky Press, 1968;
reprint, Columbia: Univ. of South Carolina Press, 1990), 170.

2 Scheinberg, “The Pekl,” 10. See also the autobiographical account by Jewish immigrant Abraham
Bisno, in his Union Pioneer (Madison: Univ. of Wisconsin Press, 1967), 45-47.

3 Scheinberg, “The Pekl,” 19-20; Feingold, A Midrash on American Jewish History, 39.
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immigrants enjoyed exclusivity in the field and took full advantage of
their monopoly status below the Mason—Dixon line.# A penniless immi-
grant could—and often did—obtain immeasurable wealth in less than a
generation on American soil.*

Once immigrant Jews securely established their New World businesses,
they replicated the process by supplying the endless stream of Jewish
newcomers starting out in the peddling trade.® Ultimately, Jews were
able to extend the reach of their family trading networks deep into the
American wilderness, giving them a distinct advantage over all other
competitors. As Dr. Henry L. Feingold put it, the

early development of an intragroup system of credit, based on family ties,
fraternal or social clubs, or even religious congregations...was a crucial fac-
tor, which more than anything else may account for the inordinate success
of the immigrant generation in business.”

Additionally, and just as important, Jewish peddlers/merchants became
the outposts through which the products of Black slave labor—sugar,
molasses, corn, rice, and especially cotton—were exported out of the re-

4 By nature the movements of peddlers are hard to track, but there are some statistics about Jewish
peddlers in America. In one area of Pennsylvania in 1840, 46 percent of Jews were peddlers, 70 percent
in 1845, 55 percent in 1850, 59 percent in 1855, 39 percent in 1860 and 12 percent in 1870. The dimin-
ishing percentage may be due to the swift transformation of Jewish peddlers into storeowners. See Eric E.
Hirshler, ed., Jaws from Germany in the United States (New York: Farrar, Straus & Cudahy, 1955), 59-60;
Feingold, A Mudrash on American Jewish History, 39. Barry Supple plainly stated that “it seems possible that
by 1860 a majority of the peddlers in the United States were Jewish.” See his “A Business Elite: German-
Jewish Financiers in Nineteenth-Century New York,” Business History 31 (1957): 151. Jewish merchant
and writer David L. Cohn wrote that “the [Mississippi] Delta’s first peddlers were Jews.” James C. Cobb,
ed., The Mississippi Delta and the World: The Memotrs of David L. Cohn (Baton Rouge: Louisiana State Univ.
Press, 1995), 89. In 1854, in Alexandria, Louisiana, there were about twenty Jewish peddlers “roaming
about.” See Ashkenazi, “Creoles of Jerusalem,” 228; Barkai, Branching Out, 116-17. In the Adirondacks,
there may have been as many as 200 Jewish peddlers. But Amy Godine says that “It’s tough to say how
many Jews peddled nationwide.” Godine, “Peddling Tales.” Also, Hasia Diner, “Entering the Main-
stream of Modern Jewish History: Peddlers and the American Jewish South,” in Fawish Roots in Southern
Soil: A New History, eds. Marcie Cohen Ferris and Mark I. Greenberg (Waltham, MA: Brandeis Univ.
Press, 2006), 95, 104; Cohen, Encounter with Emancipation, 19-24. Maxwell Whiteman says that about the
time of the Civil War the roads along the Delaware River “were clogged by Jewish peddlers.” See his
“Philadelphia’s Jewish Neighborhoods,” in The Peoples of Philadelphia: A History of Ethnic Groups and Lower-
Class Life, 1790-1940, eds. Allen F. Davis and Mark H. Haller (Philadelphia: Temple Univ. Press, 1973),
234. Also, Lu Ann Jones, Mama Learned Us to Work: Farm Women in the New South (Chapel Hill: Univ. of
North Carolina Press, 2002), 190 n. 5. Also, Priscilla Fishman, ed., Tke Jews of the United States (New York:
Quadrangle, 1973), 19, says there were “thousands” of Jewish peddlers. Allan Tarshish, “The Economic
Life of the American Jew in the Middle Nineteenth Century,” in Essays in American Jewish History (Cincin-
nati: American Jewish Archives, 1958), 264, estimates that by 1860 there were more than 16,000 peddlers
in the United States, “most of whom were Jewish.” Also, Rudolph Glanz, “Notes on Early Jewish Ped-
dling in America,” Jewish Social Studies 7 (1945): 120.

45 See Diner, “Entering the Mainstream,” 103-4.

% Whitfield, “Commercial Passions,” 344; Ashkenazi, “Creoles of Jerusalem,” 211; Carolyn Lipson-
Walker, ““Shalom Y’all’: The Folklore and Culture of Southern Jews” (Ph.D. diss., Indiana Univ., 1986),
41; Rowena Olegario, ““That Mysterious People’: Jewish Merchants, Transparency, and Community in
Mid-Nineteenth Century America,” Business History Review 73, no. 2 (summer 1999): 167; Diner, “Enter-
ing the Mainstream,” 96-99, 100; Marcus M. Spiegel, Your True Marcus: The Civii War Letters of a Jewish
Colonel, eds. Frank L. Byrne and Jean P. Soman (Kent, OH: Kent State Univ. Press, 1985), 8.

47 Feingold, A Midrash on American Jewish History, 38.
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gion, using the same Jewish network pipelines to profitably and efficiently
market these products.®

Jewish Peddiers: Collaboration with Slavery

The key to the success of these Jewish merchants is that they did not
threaten the existing racial order in word or in deed, and served, by their
very presence, to reinforce the Biblical rightness of the slave system.
Whereas they were once seen as scriptural rebels by European Christian
peasantry, in the American South the Jewish merchants offered no chal-
lenge or resistance to the word of Christ; they were even known to mar-
ket Christianity, some selling crosses and rosaries to the Bible Belt faith-
ful.® Laredo, Texas, peddler Albert Granoff began his retail business by
selling Catholic pictures and religious items in Latino barrios. Charles
Blum peddled in the Mississippi Delta, finally opening a store and giving
away free Christian hymnals and Bibles that were “suitable for Baptist or
Methodist”—with purchases over $2.50 and $5 respectively. He gave
away a picture of the Last Supper to the church with the most votes in a
newspaper promotional contest he ran. Memphis merchant Jacob Gold-
smith started the “Spirit of Christmas” parade, and tens of thousands of
Atlantans have regularly attended the lighting of the great Christmas tree
at Jewish-owned Rich’s department store.® Israel Goldberg, speaking of
what drove these Jewish traders, said that “[N]o trader can prosper who
openly opposes the politics of his customers.”® And it was just that sim-
ple.

Thus, with no anti-Semitism to impede them and with immense profits
to be made, these Jewish peddlers kad no reason to oppose slavery—openly
or otherwise. In fact, they did their best to maintain and protect it, be-
coming an essential part of the slavocracy, seeing the system itself as just

8 E. N. Elliott, Cotton is King, and Pro-Slavery Arguments (Augusta, Ga., 1860), 124.

49 Isabel Boiko Price, “Black Response to Anti-Semitism: Negroes and Jews in New York, 1880 to
World War II” (Ph.D. diss., Univ. of New Mexico, 1973), 12; Albert S. Lindemann, The Jew Accused
(Cambridge: Cambridge Univ. Press, 1991), 227, 229. Once established in department store retailing,
Jews such as Texans Abe Josey and Paul Levyson advertised “heavily for the Christmas trade.” Marilyn
Kay Cheatham Goldman, “Jewish Fringes Texas Fabric: Nineteenth-Century Jewish Merchants Living
Texas Reality and Myth” (Ph.D. diss., Texas A&M Univ., 2003), 125. The “Bible Belt”—that area of
America where Christian Evangelical Protestantism is a pervasive or dominant part of the culture—is
generally considered to cover much of the area stretching from Texas in the southwest, northwest to
Kansas, northeast to part of Virginia, and southeast to northern Florida.

0 Bryan Edward Stone, “West of Center: Jews on the Real and Imagined Frontiers of Texas” (Ph.D.
diss., Univ. of Texas at Austin, 2003), 234; Ted Ownby, American Dreams in Mississippi: Consumers, Poverty,
and Culture, 1830-1998 (Chapel Hill: Univ. of North Carolina Press, 1999), 23; Leo E. Turitz and Evelyn
Turitz, Jews in Early Mississippi (1983; reprint, Jackson, MS: Univ. Press of Mississippi, 1995), 59-60;
Leonard Rogoff, Homelands: Southern Jewish Identity in Durham and Chapel Hill, North Carolina (Tuscaloosa:
Univ. of Alabama Press, 2001), 29; Stephen J. Whitfield, Voices of Jacob, Hands of Esau: Jews in American Life
and Thought (Hamden, CT: Archon Books, 1984), 244.

5! Rufus Learsi, The Jews in America: A History (New York: KTAV, 1972), 91. Israel Goldberg’s pen name
was Rufus Learsi.
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another lucrative business opportunity. Each Southern plantation was its
own feudal territory lorded over by the white planter, with its own laws
and internal means of production.®? With their regular supply schedule,
peddlers eased this burden of self-sufficiency and made settlement of the
slave South much more tenable, profitable, and widespread. To the slave
system, the peddler was pivotal, for without his vital services the cotton
economy would have certainly collapsed. The Negro History Bulletin was
remarkably clear on this point:

The presence of the southern Jews complle]mented the system of slavery;
their mercantilistic interest made slavery a more effective labor system.
While most Jews were not to be found on plantations, their activities made
the plantation a self-sufficient unit. What was not produced on the planta-
tion was delivered by Jewish merchants. The southern Jew had as much, if
not more, to gain by maintaining the system of slavery as any other white
segment within the South. During the Civil War Jews defended the system
which insured them acceptance and success in the South. Neither the Civil
War nor Reconstruction changed the southern Jews’ perception of Blacks as
an animal to be used and exploited.*

Life on the road made the Jewish peddlers effective sentries patrolling
for escaped Black slaves. Rabbi Bertram W. Korn wrote that Jewish
merchants Betsy and Louis Kokernot “seem to have caught an inordi-
nate number of runaway Negroes, or stopped Negroes carrying money without
the proper identification.” Frederick Law Olmsted, the nineteenth-century
traveler, remarked on this aspect of the peddler trade:

There are a few Jew-Germans in Texas, and, in Texas, the Jews, as every-
where else, speculate in everything—in popular sympathies, prejudices, and
bigotries, in politics, in slavery. Some of them own slaves, others sell them
on commission, and others have captured and returned fugitives.%

52 Scheinberg, “The Pekl,” 44. One post-slavery Jewish peddler stated that, to his great surprise, “there
were many Jewish men owning plantations, which was not well-known.” See also 7Ency (1901), s.v. “agri-
culture.”

3 Emphasis ours. Oscar R. Williams, Jr., “Historical Impressions of Black-Jewish Relations Prior to
World War I1,” Negro History Bulletin 40, no. 4 (1977): 728.

3% Emphasis ours. This reinforces several facts: that money was seen as a real threat in Black hands,
whether slave or “free,” that the movements of all Blacks were specifically and strictly regulated, and that
Jews helped to enforce these diabolical laws. Moreover, at least in this case, they saw the practice as just
another revenue stream. See Bertram Wallace Korn, The Early Jews of New Orleans (Waltham, MA:
American Jewish Historical Society, 1969), 170-71. The case of peddler-turned-slave owner Julius Weis is
discussed in Jacob Rader Marcus, Memoirs of American Jews, 1775-1865, vol. 1 (Philadelphia: Jewish Publi-
cation Society of America, 1955), 20. “Proper identification” predates the practices of Nazi Germany by
a century. This trade was so plainly identified with Jews that Harriet Beecher Stowe made her slave-
catcher Jewish, giving him the name “Mr. Marks,” in her famous anti-slavery novel Uncle Tom’s Cabin
(1852).

% Frederick Law Olmsted, 4 Journey Through Texas (1857; reprint, Austin: Univ. of Texas Press, 1978),
329. See also a reference to a soldier named Levy who was said to be “hunting slaves,” in Voices From Slav-
ery, ed. Norman R. Yetman (New York: Holt, Rinehart & Winston, 1970), 203.
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Olmsted described an incident in which a Jewish peddler returned
from a sales excursion:

The trail soon left the road, and he followed it cautiously, to an overgrown
gully, where he found his fugitive, overcome with sleep. The poor wretch
yielded without a word, only begging for something to eat. But the Jew was
too wise not to keep the muscular advantage he had over a negro faint and
sick with hunger, and tying his hands behind him, drove him before him to
the road. The prostration of the fellow was so extreme, however, that the
task of driving him in to settlements would be tedious; and, after a short dis-
tance, the Jew mounted his feeble prize behind him, joining his ankles
firmly together by a handkerchief, beneath the mule’s belly. For a time, all
went well—the Jew vigilant and merry, revolver in hand. But there came the
Nueces [River] to cross; the mule would drink; the bridle goes loose; the
spark of liberty suddenly kindles, and headlong, over the mule’s head, goes
Jew, revolver, and all, floundering under the feet of the frightened animal.
Up the bank goes a stampede of mule and crouching runaway, securely tied
together, the bags of dollars and provision not even left to the dripping
speculator. The Jew is the only one of the party that has ever again been
heard from.%

Maybe the most valuable service provided by the Jewish peddlers was
that they “brought news as well as merchandise” to populations that were
virtually incommunicado. News of the outside world—of wars, of politics,
of culture, of business—was invaluable to the inhabitants of isolated set-
tlements and vast plantations. Just as important was the news the ped-
dlers would 7ot bring into the South. They dutifully censored literature
that challenged the peculiar Southern racial ideology. Abolitionist pam-
phlets were of particular concern to white Southerners, and Jewish ped-
dlers did their part to keep messages of hope and freedom out of the
hands and minds of the suffering Black slaves or from whites who might
be inclined to help.¥

Wholesale grocer E. Salomon, a member of the Louisiana legislature,
introduced a bill in 1860 to control the activities of peddlers, using as his
motive the ludicrous claim that a peddler who had recently died was
found to have letters from the notorious abolitionist John Brown. In
Salomon’s mind, this posed a large enough threat to “southern institu-
tions” to warrant draconian legislation banning all peddlers from his
state.’® But Salomon need not have worried. The peddlers supplied to the

5 Olmsted, A Fourney Through Texas, 330-31.

%7 Lee M. Friedman, “The Problems of Nineteenth Century American Jewish Peddlers,” PAFHS 44
(1954-1955): 1. See Melvin M. Leiman, Facob N. Cardozo: Economic Thought in the Antebellum South (New
York: Columbia Univ. Press, 1966), 176.

58 Lewis E. Atherton, “Itinerant Merchandising in the Ante-Bellum South,” Bulletin of the Business Histori-
cal Society 19, no. 113 (Feb. 1945): 58, 52.
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South only those items useful to vitalize—not destroy—the slave-based
economy,” and whatever was left over they sold or traded to plantation-
bound Blacks.® Peddler Lazarus Straus claimed he was fully welcomed
by the white slave-owners and their families, provided only “that the
peddler proved himself an honorable, upright man.” Straus, like most
Jewish peddlers, felt it an honor when he was allowed board and lodging
and food for his horses. “The peddler in turn usually made a gift to either
the lady or the daughter.”

Julius Weis stopped at what he called a “nice little plantation” with
forty enslaved Africans owned by a white woman who “treated me very
kindly.”

In the evening she sent word to the negroes at the quarters, that if any of
them wanted to buy anything, to come to the house. Many of them came
up. | opened my goods on the gallery, and she stayed to watch them, so that
they would not steal anything. | did very well, and felt happy at the result.®!

Weis’s life as a peddler and merchant was extraordinarily lucrative. In
1865, he settled in New Orleans, where he became a banker and cotton
commission agent, and “one of the most distinguished Jews of the city.”®

A Note on Southern Merchants & Bladk Bondage

Jewish merchants serving every need of the plantation probably also
supplied the bondage hardware that bound the Black slave to the cruel
system of forced lifelong labor. The bull whips, chains, steel collars, hand

59 “The trades in which Jews engaged,” Ashkenazi writes, involved “selling to plantations and other
town dwellers.” See his “Creoles of Jerusalem,” 250.

% Whiteman, “Notions, Dry Goods, and Clothing,” 321. This raises the spectre that those few enslaved
Africans who were allowed to earn some wages were forced to pay for necessities, which they probably
obtained through transactions with peddlers. This is most likely where the peddlers first gained their
knowledge of the exploitability of the Black slave, whose knowledge of commerce was strictly limited.
Clive Webb, “A History of Black-Jewish Relations in the American South, 1790-1970” (Ph.D. diss., Univ.
of Cambridge, 1997), 39:

Moreover, there is no guarantee that some Jewish peddlers did not trade with slaves simply be-
cause they were easy to exploit. The temptation to sell ignorant slaves shoddy products that no
white person would touch, may have been one too strong for every peddler to resist.

61 Barkai, Branching Out, 62-63; “Oscar Solomon Straus: A German Immigrant in Georgia,” in Memotrs
of American Jews, 1775-1865, ed. Jacob Rader Marcus (Philadelphia: Jewish Publication Society of Amer-
ica, 1955), 2:287ff; “Julius Weis: Peddler in the Deep South,” in Memoirs of American Jews, 2:47fF;, Roland
Flade, The Lehmans: From Rimpar to the New World, A Family History (Wiirzburg: Konigshausen & Neumann,
1996), 45. Consider how a Black merchant might be perceived if he had left a Nazi concentration camp
overcome with such a sense of fondness and nostalgia.

%2 Barkai, Branching Out, 62. Tt should be noted here that the phrase “nice little Nazi concentration
camp” could never, ever be uttered or scrawled without a forceful and well-deserved condemnation. Also,
another immigrant peddler, Aaron Hirsch, “spoke up for slavery because the plantation owners had been
kind to him.” See Jacob Rader Marcus, Memoirs of American Jews, 1775-1865, vol. 1 (Philadelphia: Jewish
Publicadon Society of America, 1955), 20; Harry Simonhoff, Fewish Participants in the Civil War (New York:
Arco, 1963), 278-85.
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and foot cuffs, thumbscrews, shackles and locks, and other implements of
torture and captivity, were as necessary to the white plantation owner,
jailer, and slave patrollers as any other commodity. As far as is known,
there were no merchants who handled these items exclusively, so it is
very likely that the merchants who sold cottonseed, clothing, mules, and
slaves also sold these cruel devices of enslavement.

It is documented that Jewish merchants marketed items that supported
the slavocracy and aided in the ongoing genocide of the Native Ameri-
can. According to Rabbi I. Harold Sharfman, they sold smallpox-laden
blankets to the Indians; bills of sale uncovered by Jacob R. Marcus show
sales of “scalping knives” to the white settlers. And, as “the largest ship
chandlers in the entire Caribbean region,” they outfitted slave ships to be
floating Africa-bound dungeons. Jews supplied weapons of war to the co-
lonial militaries that nearly wiped out the Indians, and in the post—Civil
War era (as we shall see) they sold sheets and guns to the Ku Klux
Klan—all as a matter of commercial enrichment.®

Let Us Prey: Jewish Merchants “Swarm” the South

[ZTbe merchants were not bharmed. The fact thar
they controlled the only available source

of credst made them invulnerable.

—TJoe Gray Taylor, Zowisizna Reconstruceed

The sheer number of observers testifying to the predominance of Jew-
ish merchants operating below the Mason—Dixon line is considerable.
And this, despite the fact that their numerical presence in the larger
white population remained infinitesimal, probably never exceeding one
percent. As the Museum of the Southern Jewish Experience rightly ac-
knowledges, “The impact of small town Jewish families on their commu-
nities far exceeds their relatively small numbers.”¢

The witnesses to this Jewish phenomenon represent a cross-section of
the American population, including Jews and Gentiles, Blacks and
whites, government officials, travelers, businessmen, historians, and ordi-
nary citizens. Their comments about this Jewish omnipresence at the

%3 Nation of Islam, The Secret Relationship Between Blacks and Jews, vol. 1 (Chicago: Nation of Islam, 1991),
29-30, 87, 108, 111-12, 121, 140, 142, 162, 190, 209-10, 216-18, 224, 230, 251, 252, 254, 257, 279, 291,
304-5. Also, see this volume’s chapter titled “Jews, Lynching, and the Ku Klux Klan.”

64 “Board Member Profiles,” Circa 11, no. 3 (fall 2002): 10. The estimated population of Jews in the
South in 1900 was 35,000, and they were “some of the most wealthy and influential people in the re-
gion.” See “The Hart of Dixie,” The Reporter (winter 1998): 22. “In 1937, Jews lived in 107 different Mis-
sissippi towns. In many of these places, Jewish merchants dominated main street.” See Stuart Rockoff,
“Mississippi,” ISJL; also, David Goldfield, “Sense of Place: Blacks, Jews, and White Gentiles in the
American South,” Southern Cultures 3, no. 1 (1997): 60.
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core of the Southern economy reflect a mixture of marvel, contempt,
envy, indifference, admiration, and respect for the eccentric “Hebrews”
or “Israelites” who seemed single-mindedly focused on mastering South-
ern trade.

The Jackson, Mississippi-based Goldring-Woldenberg Institute of
Southern Jewish Life admits that “thousands” made the trek from
Europe into the South, leaving “Jewish peddlers and merchants in virtu-
ally every small town in the South in the 1840s and 1850s.”% Mark Bau-
man, the editor of the journal of the Southern Jewish Historical Society
agrees, adding that “Jewish, family-owned department stores...dominated
retail streets in almost every small town and city.”

Timothy Thomas Fortune (1856—1928) grew up in Florida in the Civil
War era and became the most prominent Black journalist in America.
He recalled that in his time

the Jews invaded the Southern States...and began to open stores in the cities,
towns, and crossroads as fast as their wholesale Jewish merchant connec-
tions in Baltimore, Philadelphia, and New York could ship the goods they
ordered.5

The Memphis Daily Appeal reported in 1862 an influx of more than two
hundred newly arrived merchants, the majority of whom were Jews, display-
ing their “immense cargoes” for sale. “The Israelites have come down
upon the city like locusts,” wrote one newspaper correspondent:

Anything in the line of trade, up to a box of cigars, or a dozen papers of
needles, may be obtained of these eager gentlemen at ruinous prices, for the
purchaser.

One study of the period confirmed that in Bluff City, Tennessee, “Jew-
ish merchants dominated the wholesale-retail clothing trade, the liquor
trade, and the tobacco trade.” And by 1880, “Jewish merchants were
dominating” the clothing and tobacco trades in Little Rock, Arkansas.®

85 “Program Mission: Why We Do What We Do,” Goldring/Woldenberg Institute of Southern Jewish
Life, 2001, http://www.msje.org/programs_mission.html.

8 Emphasis ours. Mark K. Bauman, “A Multithematic Approach to Southern Jewish History,” in The
Columbia History of Jews and Judaism in America, ed. Marc Lee Raphael (New York: Columbia Univ. Press,
2008), 271, 277.

57 Shankman, Ambivalent Friends, 111, 113; Webb, “A History of Black-Jewish Relations,” 106; Price,
“Black Response to Anti-Semitism,” 29-30; Thomas D. Clark, “The Post-Civil War Economy in the
South,” AFHQ 55 (1965-66): 428.

8 Joseph H. Parks, “A Confederate Trade Center Under Federal Occupation: Memphis, 1862 to
1865,” FSoHis 7, no. 3 (Aug. 1941): 293. Kathleen C. Berkeley identifies the source as the Memphis Bulletin.
See Berkeley, “Like a Plague of Locusts”: From an Antebellum Town to a New South City: Memphis, Tennessee, 1850-
1880 (New York: Garland, 1991), 94.

% Berkeley, “Like a Plague of Locusts,” 140; LeMaster, A Comer of the Tapestry, 137. Jim Crow laws gave
whites a monopoly on plying liquor to Blacks. See Carl V. Harris, “Reforms in Government Control of
Negroes in Birmingham, Alabama, 1890-1920,” 7SoHis 38, no. 4 (Nov. 1972): 578.
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This trend toward Jewish peddler dominance in the South had been
well underway by the Civil War® In the midst of the warfare, an
alarmed Tennessee congressman, Henry S. Foote, accused the Jews of

having “flooded the country and controlled at least nine-tenths of the
business of the land.” He said they

swarmed here as the locusts of Egypt. They ate up the substance of the coun-
try, they exhausted its supplies, they monopolized its trade....The end of the
war [will] probably find nearly all the property of the Confederacy in the
hands of Jewish Shylocks.”

And the known income estimates bear out a meteoric rise in Jewish
earnings. In one study, historian Stephen Mostov provides a picture of
the income growth of Cincinnati’s Jews, who had substantial dealings in
the South while based in that Ohio River city. Jews more than doubled
the value of their holdings between 1850 and 1860. Further south, the
picture for Jewish wealth was even brighter. Some Jews, according to
Avraham Barkai, “may have amassed considerable fortunes.””

Traveling down the main street in Wilmington, North Carolina, said
one observer, was like “journeying from Jerusalem to Jericho.” During

0 Godine, “Peddling Tales”; Olegario, ““That Mysterious People’,” 165. In describing the sheer num-
ber of Jewish peddlers in the South, Bernard Postal and Lionel Koppman use the term “influx” in their
American Jewish Landmarks, 162-63.

7! Foote represented Tennessee in the United States Senate during the late 1840s and served as its gov-
ernor in the early 1850s and as a congressman in the state’s Confederate government during the Civil
War. James M. McPherson, Ordeal by Fire: The Civil War and Reconstruction (New York: Alfred A. Knopf,
1982), 377. Shylock is a Jewish character in Shakespeare’s play The Merchant of Venice who famously de-
manded a “pound of flesh” from a debtor. Clark, Pills, Petticoats, and Plows, 23, uses the term “swarm” in
describing the antebellum upsurge of “Yankee” peddlers in the South, as does Frederick Law Olmsted,
The Cotton Kingdom (1861; reprint, New York: Modern Library, 1953), 196. Assoc. Professor of History
Thomas N. Ingersoll used the term in reference to Jewish merchants in the colonial era who behaved in
ways very similar to post—Civil War Jewish trends: “Several Jews with important English and Dutch con-
nections...were the vanguard of a swarm of British merchants who descended upon the Gulf Coast soon
after the war.... This led to some further trade in slaves with New Orleans planters.” (Emphasis ours) See
Ingersoll’s “The Slave Trade and the Ethnic Diversity of Louisiana’s Slave Community,” Louisiana History
37, no. 2 (spring 1996): 140-41; Jennifer Ann Stollman, ““Building Up a House of Israel in a Land of
Christ’: Jewish Women in the Antebellum and Civil War South” (Ph.D. diss., Michigan State Univ.,
2001), 344-45 n. 21. See also Charles H. Otken, The Ills of the South, Or, Related Causes Hostile to the General
Prosperity of the Southern People (1894; reprint, New York: Arno Press, 1973), 152, who quotes one South-
erner:

But Shylock has already turned his greedy eyes upon this beautiful Southland, and is now estab-
lishing his loan agencies. We can not too strongly urge upon the Southern farmer to beware of
the net that is being spread for him. Shun it as you would a deadly plague, if you would save
your homes from his relentless grasp.

Ibid., 9, uses the term again. See also Jonathan M. Wiener, Social Origins of the New South: Alabama, 1860-
1885 (Baton Rouge: Louisiana State Univ. Press, 1978), 83 (for “Shylock™), 87 (for “swarm”).

72 Barkai, Branching Out, 83, 115. Of their involvement in smuggling Barkai writes, “There is no reason
to believe that Jewish businessmen, many of whom were dealing in and manufacturing some of the most
needed goods, were more squeamish than their Gentile competitors and missed their chance.” Arthur
Hertzberg, The Jews in America: Four Centuries of an Uneasy Encounter, A History (New York: Simon & Schus-
ter, 1989), 132, 134. Also, see Weissbach, Fewish Life in Small-Town America, 105ff and passim. Weissbach
claims that Jewish monopoly of the local market for goods and services is a “mistaken notion” but then
presents only proof in support of Jewish monopolization. See also Diner, “Entering the Mainstream,” 104;
Hertzberg, The Jews in America, 131-34.
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the decade or so before the Civil War, Jews owned 26 different stores in
town, including 11 of the 18 clothing stores and 6 of Wilmington’s 19 dry
goods stores. After the Civil War, “Jews came to dominate the city’s
commercial economy.” Jews, said another, “swarmed there from far and
near, like flies around the bung of a sugar cask.” By 1894, all of the
town’s wholesale firms were owned by Jews.”

In Austin, Texas, a “large number” of clothing, liquor, and tobacco
stores were operated by Jews, who “believed that no doors were barred
to them.” Twenty-one of the 26 merchants in 1866 Galveston were Jew-
ish.”

In New Orleans, Somers noticed that it was

mostly Jews, who, by establishing stores in the little towns near the planta-
tions, are becoming middlemen through whose hands the cotton passes
from the growers into the market of New Orleans...

They conducted business, he wrote, with “a degree of rigour that was
unknown in former times, and that will probably grind and impoverish
the mass of poorer cultivators, white and black, for a long period to
come.”’”

The busy marketplace on Decatur Street in Atlanta is where “many
Jewish merchants” opened stores. A Georgia plantation resident noticed,
“A good many Israelites have found their way to this remote district,”
each of them with “their tumble-down shanties and Cheap Jack goods.””
By 1871, there were 22 Jewish-owned stores in the cotton-market town of
Albany, Georgia, the seat of Dougherty County, where W.E.B. Du Bois
would comment on the Jews’ economic dominance more than two dec-

73 ISJL, “Wilmington, North Carolina”; Leonard Rogoff, Down Home: Fawish Life in North Carolina (Chapel
Hill: Univ. of North Carolina Press, 2010), 144; Leah Elizabeth Hagedorn, “Jews and the American South,
1858-1905” (Ph.D. diss., Univ. of North Carolina at Chapel Hill, 1999), 37. Hagedorn quotes another
writer’s testimony: that “Jewish merchants had largely acquired possession of the stores is too overwhelming
to deny.” Dr. Stuart Rockoff concurs in “Jewish Role Vital in Development of North Carolina,” Circa (winter
2010), 12: “Jews settled in virtually every corner of the state, with most opening retail stores.”

74 Jay Lawrence Silberberger, “The First One Hundred Years: A History of the Austin Jewish Commu-
nity, 1850-1950” (Senior honors thesis, Univ. of Texas at Austin, 1974), 2; Postal and Koppman, American
Jewish Landmarks, 2:262.

75 Somers, The Southern States Since the War, 198. This dominance may have been longstanding. One official
in New Orleans reported in the late 18th century that “Jews held control of local markets and prices.” Abra-
ham Nasatir and James R. Mills, “Commerce and Contraband in New Orleans During the French and In-
dian War: A Documentary Study of the Texel and Three Brothers Affairs,” in Monographs of the American Jew-
ish Archives, no. 7, eds. Jacob Rader Marcus and Stanley F. Chyet (Cincinnati: American Jewish Archives,
1968), 18. Also, Charles Shanabruch, “The Louisiana Immigration Movement, 1891-1907: An Analysis of
Efforts, Attitudes, and Opportunities,” Loutsiana History 18, no. 2 (spring 1977): 214-15, 216-17.

7% Scheinberg, “The Pekl,” 20; Webb, “Jewish Merchants and Black Customers,” 56, 77 n. 19; Eric L.
Goldstein, ““Now Is the Time to Show Your True Colors’: Southern Jews, Whiteness, and the Rise of Jim
Crow,” in Fewish Roots in Southern Soil, 147, 148; Frances Butler Leigh, Ten Years on a Georgia Plantation Since
the War (1883; reprint, New York: Negro Universities Press, 1969), 302-3. These shops, writes Leigh, sell
articles that “are about four times the price and one-fourth as good as the same kind of article in Eng-
land...” Also, Steven Hertzberg, “Southern Jews and Their Encounter with Blacks: Atlanta, 1850-1915,”
Atlanta Historical Journal 23 (1979): 12-13; and Postal and Koppman, American Jewish Landmarks, 2:100: In
1875, the Atlanta Daily Herald said, “we congratulate ourselves because nothing is so indicative of a city’s
prosperity as to see an influx of Jews...”
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ades later. Some members of the Augusta, Georgia, Jewish community
“managed to amass large fortunes.””” By 1890, the Atlanta Constitution was
writing admiringly of the “Hebrews of Atlanta”:

Look around you in any and every business, in every walk of life, and you
will see that the leaders are the Hebrews. Everybody must admire the won-
derful business capacity with which the race seems imbued....[AInd they
own, | suppose, between two million, five hundred thousand, and three mil-
lion dollars’ worth of property. That is a conservative estimate...”

Historian Malcolm H. Stern acknowledged that the few Jewish congre-
gations in the South “were beginning to be swamped by the growing popu-
lation of German immigrants which would overrun the South in the Re-
construction period.”” In Selma, wrote Robert Somers in 1870,

Two-thirds of the men of business are Germans, many of them of Hebrew
extraction. The Jews have settled largely in Southern Alabama, and what
with negroes and coloured people, and German and Jewish names, there is
a foreign air about Selma.®

Many German Jews found Mobile, Alabama, to be quite hospitable
and settled there, becoming successful as peddlers and merchants.®
Monroe Street in Montgomery, Alabama, was “the center of black activ-
ity” and home to a steady stream of Eastern European Jewish immigrants
who set up shops where “many of their customers were black.”#

In Beaufort County, South Carolina, “many” country stores were op-
erated by Jewish shopkeepers, “who typically lived and raised their fami-
lies ‘over the store.””® By the early 1880s, there were thirty Jewish busi-
nesses in the cotton-rich town of Pine Bluff, Arkansas, and the “flourish-
ing” business life of Helena was said to be conducted “principally by the
Israelites.”® Downtown Jackson, Mississippi, was said to have “a myriad
of stores” owned by Jews.®

77 1SJL, “Albany, Georgia”; ISJL, “Augusta, Georgia.”

78 “Hebrews of Atlanta,” AC, 12 Jan. 1890, 16.

78 Emphasis ours. Malcolm H. Stern, “The Role of the Rabbi in the South,” in “Tum to the South”: Es-
says on Southern Jewry, eds. Nathan M. Kaganoff and Melvin L. Urofsky (Charlottesville: Univ. Press of Vir-
ginia, 1979), 24.

80 Somers, The Southern States Since the War, 167.

81 Scheinberg, “The Pekl,” 33. And for Jewish peddlers and merchants in Gadsden, Ala., see Circa 17,
no. 3 (fall 2008): 12.

8 Mary Stanton, “At One with the Majority,” S7H 9 (2006): 154.

83 Stanley Farbstein, “Country Roads and Country Stores,” Jewish Historical Society of South Carolina 10,
no. 2 (summer 2005): 4. On page 5: “There were many other Jewish-owned country stores in South
Carolina...” Also, Rhetta Aronson Mendelsohn, “Jewish Families of Orangeburg: Links in a Chain,”
Jewish Historical Society of South Carolina 10, no. 1 (winter 2005): 4. By the mid-20th century, at least 15
stores on the main street in Orangeburg were Jewish owned.

8 ISJL, “Pine Bluff, Arkansas”; LeMaster, 4 Comer of the Tapestry, 169. LeMaster quotes American Israelite,
19 March 1880.

85 ISJL., “Jackson, Mississippi.”
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Likewise, in the cotton kingdom of Shreveport, Louisiana, “[a]pproxi-
mately two-thirds of all merchants in the city in the years during and
immediately following the Civil War were Jewish.”# In fact, according to
the 1866 City Directory, the 90 Jewish families in Vicksburg, Mississippi,
owned 35 of the city’s stores. A decade later, there was not a single retail
dry goods operation carried on by a Gentle.” By 1900, five of
Clarksburg, West Virginia’s seven clothing merchants were Jewish, and
they had connections with Jewish wholesalers in cities such as Baltimore
and New York that facilitated their success. In 1902 eight of Durham’s
eleven dry goods stores were Jewish owned.2

A Barstow County, Georgia, resident claimed that “the country
swarms” with Jews and “other speculators.”® In 1865 Albert D.
Richardson, a professional observer as a Union army spy and journalist,
described the influx with fascination:

[Sitores were soon opened, and traders came crowding in from the North.
Most of them were Jews. Everywhere we saw the deep eyes and pronounced
features of that strange, enterprising people. | observed one of
them...marching to the military prison. The pickets had caught him with ten
thousand dollars’ worth of boots and shoes, which he was taking to Dixie.
He bore the miscarriage...smiling complacently, and finding consolation in
the vilest of cigars. But in his dark, sad eye was a gleam of latent vengeance,
which he doubtless wreaked upon the first unfortunate customer who fell
into his clutches after his release. Glancing at the guests who crowded the
dining-hall of the Gayoso [Hotel], one might have believed that the lost
tribes of Israel were gathering there for the Millennium.*

These observers were not simply noting a Jewish representation in the
South, but were actually describing the movement of a people—
specifically skilled in commercial enterprises—from their European home-
lands to a racially hostile territory half a world away. Indeed scholar Ha-
sia Diner has stated outright that Jewish peddling was “a global move-
ment.”®' The use of descriptive terms with ominous connotations, such as
“flood,” “swarm,” “crowd,” “invasion,” and the use of Biblical imagery

86 Eric J. Brock, The Jewish Community of Shreveport (Charleston, SC: Arcadia, 2002), 18. See also Susie
King Taylor, Reminiscences of My Life in Camp with the 33d United States Colored Troops, Late Ist S.C. Volunteers
(Boston, 1902), 72: “Almost all the stores are kept either by the Jews or Germans.”

87 Gertrude Philippsborn, The History of the Jewish Community of Vicksburg, from 1820 to 1968 (Vicksburg,
Miss., 1969), 12. Also, Schmier, Reflections of Southern Fewry, 61.

8 Deborah R. Weiner, “The Jews of Clarksburg: Community Adaptation and Survival, 1900-60,” West

rérmza History Journal 54 (1995): 59-77; Rogoff, Homelands, 77.

Hagcdom, “Jews and the Amenca.n South,” 68.
9 Albert D. Richardson, The Secret Service (Hartford, 1865), 264; Nation of Islam, The Secret Relationship
Between Blacks and Jews, 163 n. 635.
91 See Diner, “Entering the Mainstream,” 86-87, 96, 99, 105-6.
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with calamitous overtones, such as locusts and flies, might incline one to
dismiss such descriptions as “anti-Semitic.”® But a host of Jewish scholars
reported the same phenomenon in much the same way. Historian Arnold
Shankman in two separate articles said:

After the Civil War, Jews virtually monopolized peddling and controlled the
dry-goods stores of the South to a remarkable extent.

In virtually every important Southern town, one or more Jewish peddlers
leased a store and began to sell...to the local population.®

Historian David A. Gerber, who studies American anti-Semitism, admits that
Jews enjoyed a “very pronounced overrepresentation. . .in petty enterprise. .. [and] in
the garment trade.”* “Before long,” wrote Harvard historian Oscar Handlin,
“the land was dotted with general stores and groceries, dry-goods stores and
some not so dry, shoe, clothing, hardware, and every other kind of establish-
ment.”” According to Elliott Ashkenazi, whose study of Southern Jewish busi-
nesses remains the most in-depth to date, the local general stores owned by Jews
m the Mississippi Delta region “were more numerous than has generally been
thought.”* That Jews have never composed even one percent of the Southern
population makes these statements all the more remarkable.

%2 See also George Ruble Woolfolk, The Cotton Regency: The Northern Merchants and Reconstruction, 1865-
1880 (New York: Bookman Associates, 1958), 109: “Loan sharks flocked to the southern towns to begin
the bloodsucking, and clung like leeches to the farmers.” Woolfolk specifically refers to “Jewish storekeep-
ers” on pages 110-11. Mark K. Bauman writes that “Jews from other parts of the country.. flocked to
southern cities after the war.” (Emphasis ours) See his article “A Multithematic Approach to Southern
Jewish History,” 271. Charles H. Otken, in The Ills of the South, also uses Biblical language (p. 50): “Poor
nigger! Poor, ignorant white man! How you have suffered at the hands of the Philistines! Meanness, trick-
ery, and fraud have had full sweep at many an unfortunate victim.” See also Rupert B. Vance, Human
Factors in Cotton Culture: A Study in the Social Geography of the American South (Chapel Hill: Univ. of North Caro-
lina Press, 1929), 177-79.

93 Shankman, Ambivalent Friends, 111; Shankman, “Friend or Foe?” 106; Eli N. Evans, The Provincials: A
Personal History of Jews in the South (New York: Atheneum, 1973), 330.
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Hill, 1954), 53; Barkai, Branching Out, 64. See Lipson-Walker, “‘Shalom Y’all’,” 41: “By the early twenti-
eth century there were one or two Jewish stores in almost every small Southern town and a profusion of
them in larger cities.” By 1920, historian C. Vann Woodward remarked, “Every little town had its Jew
store.”” Woodward, Tom Watson: Agrarian Rebel (New York: Oxford Univ. Press, 1963), 442.

% Ashkenazi, “Creoles of Jerusalem,” 32. Steven Hertzberg wrote that Jewish storekeepers were “scat-
tered in hundreds” of communities throughout the South. See his Strangers Within the Gate City, 16. See also
William N. Parker, “The South in the National Economy, 1865-1970,” Southern Economic Journal 46, no. 4
(April 1980): 1035-36 n. 28. Economists Roger L. Ransom and Richard Sutch found about 8,000 “gen-
eral stores” throughout the Cotton South in 1880, many enjoying a “territorial monopoly.” See their One
Knd of Freedom: The Economic Consequences of Emancipation (New York: Cambridge Univ. Press, 1977), 132-
35. On 387 n. 34, they state that the “Mississippi River basin” was “an area that particularly attracted
Jewish immigrants after the war.” It should be noted that Ransom and Sutch take great pains to dispute
the claims of a prevalence of Jewish merchants (ibid,, 343 n. 39, for example). But others disagree. Robert
Higgs, “Participation of Blacks and Immigrants in the American Merchant Class, 1890-1910: Some
Demographic Relations,” Explorations in Economic History 13, no. 2 (1976): 155-62. Jewish scholars Bernard
Postal and Lionel Koppman say that “a substantial number of merchants in Mississippi’s cotton-growing
regions were Jews...” See their American Jewish Landmarks, 2:162-63. Also, Michael Wayne, The Reshaping of
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Jews Become Big Business

The overrepresentation of Jewish peddlers and merchants operating
during slavery and in the Jim Crow South was not limited to petty retail-
ing. The acknowledged authority on Southern Jewish history Rabbi
Bertram W. Korn claimed that “the typical Jew” in the South was simply
“trying to eke out a marginal living in an occupation which ranked quite
low on the social scale.””” And while Dr. Korn’s assessment certainly de-
scribes the temporary experience of some immigrant Jewish peddlers, he
has misled his readers about the extensive role of Jewish merchants, trad-
ers, and bankers in the Southern economy—the very nucleus of Black
oppression.

Whereas many Jewish immigrants in the region set up small mom-and-
pop variety stores in the rural outback, these stores were in fact retail out-
lets fed by an extensive cadre of Jewish businessmen running high-
volume operations as wholesalers, as suppliers of plantations, as market-
ers of plantation produce, and as bankers for these major corporate en-
terprises. As a new moneyed class of merchants and financiers, Jews
quickly became the elite of their Southern communities, replacing the old
planter aristocracy. In a remarkable statement that runs counter to gen-
eral perceptions of the Black—Jewish relationship, scholar Elliott Ashke-
nazi wrote:

As a group the Jewish storekeepers existed to sell all kinds of supplies to the
area’s cotton plantations, and the trade supported several such merchants on
both a large and small scale.®

Indeed, Jewish merchants seemed to focus most strongly on the all-
important, highly profitable, Black-labor-intensive cotton trade.

The heart of the Cotton South is the area along the Mississippi River
running about 200 miles north from its mouth at New Orleans. After

Wayne (Table 21) shows that in 1878, in just one district—Concordia Parish, Louisiana—the four local
merchants with Jewish names supplied a total of 249 customers, while the two merchants with Gentile
names supplied 27. See also Scott Marler, “Merchants in the Transition to a New South: Central Louisi-
ana, 1840-1880,” Louisiana History 42, no. 2 (spring 2001): 184-88; Marcie Cohen Ferris and Mark I
Greenberg, eds., Jewish Roots in Southern Soil: A New History (Waltham, MA: Brandeis Univ. Press, 2006), 9.
Diner, “Entering the Mainstream,” 93, 95, states: “Generally...the more agrarian the region, the more
attractive immigrant Jewish peddlers found it.” She adds that the South was “a particularly attractive
magnet for young Jews looking to gain a foothold in American commerce.” On Jewish businesses “domi-
nating the dry goods, clothing, cotton buying, and farming supplies markets,” see Wendy Machlovitz,
Clara Lowenburg Moses: Memoir of a Southern Jewish Woman (Jackson, MS: Museum of the Southern Jewish
Experience, 2000), 5-6; and Wiener, Social Origins of the New South, 81 (on abuses by merchants), 120-22
(on Jewish ownership). Also, John C. Willis, Forgotten Time: The Yazoo-Mississippi Delta Afler the Civil War
(Charlottesville: Univ. Press of Virginia, 2000), 86.

97 Bertram W. Korn, “Jews and Negro Slavery in the Old South, 1789-1865,” PA7HS 50, no. 3 (March
1961): 155.

% Ashkenazi, “Creoles of Jerusalem,” 249. Also, Feingold, A Midrash on American Jewish History, 40.
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1840, according to Ashkenazi, that area, once known as the Nile of
America, became home to “a surprising number of Jewish merchants,
small and large, who lived mostly in Bayou Sara, Clinton, and Jackson.”®
In the rural areas, he says, Jewish merchants represented “a dispropor-
tionate number.” In New Orleans alone, some 64 dry goods establish-
ments—that is, business firms selling textiles, clothing and related mer-
chandise—were owned by Jews, and 59 of them sold at both retail and
wholesale. In rural Louisiana, Jewish merchants are documented in at
least 31 of the 47 parishes that existed in 1860—not including the ped-
dlers, who very likely served all 47.1®

University of Sussex professor Clive Webb confirms directly that in
possibly the most racist place on earth, “Jews exerted an increasingly
powerful influence over commercial trade in the South,” becoming “both
individually and collectively, a dominant force in the retail industry.”
Some, he says, were able to carve out “their own retail empires.” "'

By 1880, Savannah, Georgia, Jewish retailers controlled 80 percent of
the clothing trade, 55 percent of all dry goods businesses, and 40 percent
of the cigar and tobacco shops in their region. “More striking,” wrote Dr.
Mark 1. Greenberg, “was Jews’ domination of wholesaling in these areas.
They controlled almost 100 percent of the wholesale distribution of boots
and shoes, cigars and tobacco, clothing, dry goods, and groceries.”!®
Leonard Rogoff stated “Jews dominated” the clothier trade in Durham,
North Carolina, and in 1902 “eight of the town’s eleven dry-goods stores
were Jewish owned.” By 1900, thirteen Jewish grocers inhabited the area
around Main Street, most catering to a Black clientele.'®

Such realities, wrote Greenberg, “raised Jews’ visibility in the local
economy,” when, in fact, the Jews were the local economy. Any retailer
wishing to buy basic necessities in the Savannah market was almost en-
tirely limited to buying from a Jewish establishment. In addition,

Jewish businessmen became indispensable to the city’s commercial trade
with both local and distant shopkeepers and with consumers in the areas
they dominated.'**

9 Ashkenazi, “Creoles of Jerusalem,” 107. On page 109: “The number of stores run by Jews in Clinton
and environs was considerable.” Yeshiva University professor Lucy S. Dawidowicz writes that Jews had
“a major role in commerce and trade[,] especially in the cotton trade...” See her On Equal Terms: Jews in
America, 1881-1981 (New York: Holt, Rinehart & Winston, 1982), 37.
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10! Emphasis ours. Webb, “A History of Black-Jewish Relations,” 102, 130. Indicative of Jewish domi-
nance in trade is a list of consignees to a steamship transporting goods from New York to New Orleans
published in the Times-Picayune, 3 Sept. 1866, 1.

102 Empbhasis ours. Greenberg, “Creating Ethnic, Class, and Southern Identity,” 114-15. In 1841, six
Jews helped found the Savannah Chamber of Commerce. By 1880, a number of Savannah Jewish firms
had moved into the manufacture of clothing, whiskey, cigars, candy, and lumber. See ibid., 123-25.

103 Rogoff, Homelands, 77; ISJL, “Durham, North Carolina.”
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By 1877, 28 Jewish businesses lined the streets of the cotton stronghold
of Natchez, Mississippi, “comprising over half the dry goods and cotton
buying operations,” even though Jews were less than 5 percent of the
population. A generation later Jewish businesses were said to “dominate”
the dry goods, clothing, cotton buying, and farming supplies markets.'®s

In 1870, Jewish merchants in Calvert, Texas, could boast of owning fif-
teen of the one hundred businesses that lined the main street." Eight
years later, Jews owned 20 percent of the city’s commercial enterprises.
Dr. Marilyn Goldman, who studied the history of the Jewish presence in
Texas, suspected that “In some cities perhaps Jewish merchants greatly
outnumbered non-Jewish merchants.”

In some towns such as Luling or Gonzales, Texas, Goldman wrote,
“Jewish merchants represented a significant portion of the town business-
m[e|n...” And by the 1880s, Jewish businessmen dominated the dry
goods trade in Victoria, Texas, making “significant contributions” to the
growth of that staunchly Jim Crow city.'” In the New Mexico Territory
in the mid- to late 1800s just 2 Jewish firms, Spiegelberg Bros. and the
Staabs, “controlled the drygoods trade.”'®

In his excellent review of the economic life of the American Jew in this
era, Rabbi Allan Tarshish admitted that even though the Jews’ numbers
were tiny in comparison to those of Gentiles, “In the smaller centers,
their ratio as businessmen was sometimes as high as 85 per cent or 90 per
cent.”®

Alll im the Family: Connections to Northern Jewish Business

12 must be remembered that Judaism is not an economic system.

—Dr. Meir Tamari, founder of the Center for Business Ethics

The familiar narrative of the solitary Jewish peddler trekking through
the American countryside suggests that the Jewish presence in the Jim
Crow South comprised isolated, unconnected individuals operating both
transiently and independently. On the contrary, these old country Jewish

105 K enneth Hoffman, “The Jews of Natchez,” unpublished paper, 1993, Historic Natchez Foundation,
10-11.

1% 1t should be kept in mind that the number of Jewish businesses compared to that of Gentiles tells us little
about the share of revenues these businesses controlled. A mom-and-pop corner store next to a Wal-Mart
represents 50 percent of the businesses on that block, but only a tiny fraction of that block’s revenues.

97 Goldman, “Jewish Fringes Texas Fabric,” 121, 137-38, 143, 204.

108 Postal and Koppman, American Jewish Landmarks, 2:176.

109 Allan Tarshish, “The Economic Life of the American Jew in the Middle Nineteenth Century,” in
Essays in American Jewish History (Cincinnati: American Jewish Archives, 1958), 292.
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immigrants were tied in to a vast network of Jewish mercantile interests
that assured their success and business longevity."® German Jews had
long been established in the financial center of New York; by the time of
the post—Civil War immigration influx, they had amassed such wealth
that they could offer considerable financial backing to the governments
of both the Union and the Confederacy."!

For their financial sustenance, Ashkenazi wrote, “New Orleans whole-
salers looked to New York”"? and also to Philadelphia and Baltimore,
which were inhabited by “hundreds of Jewish wholesalers” willing to
supply merchandise to Southern businessmen."* Under this economic
model the small towns in the region developed, not around the social
needs of the local citizens, but as part of a much larger enterprise of
commercial expansion of the plantation system, a commercial enterprise
driven in large part by the capital strength of the North.'

When the Civil War ended in 1865, all that remained was a wide-open
Southern goldmine of opportunity. The northern-based German Jews
enlisted their immigrant brethren to “root out” the South and market
their wide-ranging product lines.'® Robert Somers confirmed this when

1o Greenberg, “Creating Ethnic, Class, and Southern Identity,” 7, 91, 124, 93; Rogoff, Down Home,
22ff, 52-59; April Elaine Blackburn, ““In the Midst of the Whirl’: Jewish and Catholic Responses to New
South Industrialization, 1880-1914” (Ph.D. diss., Temple Univ., 2002), 90; Kaplan, “The Determination
of Jewish Identity below the Mason-Dixon Line,” 108; Woodman, King Cotton, 171.

M See Barkai, Branching Out, 81; “Finance: The North American Continent,” UJE (1942), 4:301. Also,
Feingold, A Midrash on American Jewish History, 42, 38: “By 1900, New York City listed sixty Jewish mil-
lionaires, many of them still sporting heavy German accents.” The root of German-Jewish financial
strength was clear. “Of 52 banking institutions in Berlin at the beginning of the 19th century, 30 were
Jewish.” See UJE (1948), s.v. “capitalism, role of Jews in”; Scott B. MacDonald and Albert L. Gastmann,
A History of Credit and Power in the Westem World (New Brunswick, NJ: Transaction, 2001), 171-76. This
does not exclude the important contributions of French Jewish bankers like Emile Erlanger, who financed
the war effort of the pro-slavery Confederate government. See Judith Fenner Gentry, “A Confederate
Success in Europe The Erlanger Loan,” 7SoHis 36, no. 2 (May 1970): 157-88.

112 Ashkenazi, “Creoles of Jerusalem,” 192. On the Northern investments in cotton and slavery see
Gene Dattel, Cotton and Race in the Making of America: The Human Costs of Economic Power (Chicago: Ivan R.
Dee, 2009), 86ﬂ' 310-12. Also, Anne Farrow, Joel Lang, and Jenifer Frank, Complicity: How the North Pro-
mote¢ Prolonged, and Profited from Slavery (New York: Random House, Ballanune Books, 2005).

13 Greenberg, “Creating Ethnic, Class, and Southern Identity,” 111; Shelly Tenenbaum, 4 Credit to
Their Community: Jewish Loan Societies in the United States, 1880-1945 (Detr01t Wayne State Univ. Press,
1993), 17. Harold D. Woodman wrote that “By 1880 credit from the North had become so widespread
that conservative voices were counseling restraint.” See Harold D. Woodman, “The Decline of Cotton
Factorage after the Civil War,” American Historical Review 71, no. 4 (July 1966): 1234.

"4 Hortense Powdermaker, Afler Freedom: A Cultural Study in the Deep South (1939; reprint, New York: Rus-
sell & Russell, 1968), 75; Flade, The Lehmans, 43; Lawrence N. Powell, New Masters: Northern Planters During
the Civil War ana' Recon:tmdion (New Haven: Ya.le Univ. Press, 1980; reprint, New York: Fordham Univ.
Press, 1998). Also, Farrow, Lang, and Frank, Complicity, 13; Jacob Rader Marcus, United States Fewry,
1776- 1985, vol. 1 (Detroit: Wayne State Univ. Press, 1989), 215-16. Also, Kenneth J. Lipartito, “The
New York Cotton Exchange and the Development of the Cotton Futures Market,” Business History Review
57 no 1 (spring 1983): 53ft.

5 Godine, “Peddling Tales”; Herbert Weaver, “Foreigners in Ante-Bellum Towns of the Lower
South ” ]Sons 13, no. 1 (Feb. 1947) 69. Also Morawska Insecure Prosperity, 31. See also Supple, “A Busi-
ness Elite,” 145: “Familiar names in this respect...are Seligman, Guggenheim, Heidelbach, Straus,
Goldman, Kuhn, Loeb, Lehman, Wertheim, etc.”



Forty Acres & the Jews 175

he found that Jewish retailers were “sent down by firms in New York and
other large towns to sell goods...”'"® Dr. Harold Brackman adds matter-
of-factly, “the immigrant Jewish peddler in post-bellum Southern society
was an agent of the conquering North.”'"

An array of Jewish social agencies were set up for the sole purpose of
greeting arriving immigrants and tying them in with this impressive Jew-
ish mercantile network. These agencies greeted the new arrivals at the
New York City docks with paid transportation to the South. Manufac-
turers’ representatives supplied them with a stock of merchandise, trained
them in the fine points of peddling, and sent them into the countryside.'®
If arrangements were necessary to care for his family until the new ped-
dler was able to do so himself, this was made part of the agreement.'®

Oxford University professor Rowena Olegario wrote of these Jewish
merchants, whom she called “That Mysterious People”:

Of all the immigrant groups of this period, only the Jews succeeded in form-
ing effective business networks, which eventually stretched from the coun-
try’s small inland towns to its large commercial centers. Even small-scale es-
tablishments were potential suppliers to the thousands of Jewish peddlers
who plied their trade throughout the country.'®

Once he arrived in the South, the resources of this network were ex-
tended to the young peddler,” who in turn extended the network’s retail
reach deep into the countryside.’? Once stabilized he would typically
send for family members in Europe, who upon arrival immediately en-
tered an established business that was ready to receive them.'? It did not
matter if the immigrant was penniless, could not speak English, or had no

16 Somers, The Southern States Since the War, 151; Woodman, King Cotton, 170.

"7 Brackman, “The Ebb and Flow of Conflict,” 331-32. For more on the economic interdependence of
North and South, see McPherson, Ordeal by Fire, 26-27.

118 Brackman, “The Ebb and Flow of Conflict,” 262-63; Ashkenazi, “Creoles of Jerusalem,” 27; Sorin,
A Time for Building, 153; Clark, “The Post-Civil War Economy in the South,” 425.

119 Scheinberg, “The Pekl,” 2, 18, 40. See also Ashkenazi, “Creoles of Jerusalem,” 289-90 n. 8.

120 Olegario, ““That Mysterious People’,” 167, 168 (for the source of the term), passim; Dawidowicz, On
Egqual Terms, 25-28; Tenenbaum, A Credit to Their Community, 38-39, 48; Steven Hertzberg, Strangers Within
the Gate City: The Jeaws of Atlanta, 1845-1915 (Philadelphia: Jewish Publication Society of America, 1978),
42. These Jewish trading and finance networks are mentioned in the following: Zvi Loker, “Jews in the
Grand’Anse Colony of Saint-Domingue,” 474 34, no. 1 (April 1982): 92-93; Peter R. Decker, “Jewish
Merchants in San Francisco: Social Mobility on the Urban Frontier,” A7H 68, no. 4 (June 1979): 399ff.
Barry L. Stiefel writes that the mercantile connections of notorious Jewish slave-shipper Aaron Lopez
were part of an extensive “Sephardic network of the Atlantic world.” See “The Lopez Family of Newport
and Charleston and Its Heirloom,” Rhode Island Jewish Historical Notes 15, no. 3 (Nov. 2009): 395; James
Roberts, “The Jamaican Misadventures of Aaron Lopez’s Son-In-Law and Factor, Abraham Pereira
Mendes,” Rhode Island Jewish Historical Notes 15, no. 2 (2008): 231-33.

12! See autobiographical account by Jewish immigrant Abraham Bisno, Union Pioneer, 45-47. Also, see
Sorin, A Time for Building, 155.

122 Scheinberg, “The Pekl,” 38 and passim. An example of the process is in the narrative of Schmier,
“For Him the ‘Schwartzers’ Couldn’t Do Enough,” 39-55. Also, Marcie Cohen Ferris, “Dining in the
Dixie Diaspora: A Meeting of Region and Religion,” in Jewish Roots in Southern Soil, 239.

123 Example in Scheinberg, “The Pekl,” 62.
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particular skill or trade. His Jewishness alone secured his entry and his
future in this profitable and exclusively Jewish enterprise.'?

Through this method Southern Jewish businesses quickly “developed
their own supply system and credit mechanisms,” forming an internal
subsystem for mutual support and maximization of profits.’® In Missis-
sippi, for example, Woodbville Jews faithfully serving the surrounding cot-
ton plantations had a close relationship with their counterparts in Bayou
Sara, Clinton, and Jackson—years before the end of slavery.'? New Or-
leans was the fulcrum of the cotton trade in the South, and it was widely
believed that Jewish wholesalers in the city “had a monopoly with the
small Jewish retailers” in the cotton-growing districts like Woodville. Ac-
cording to Ashkenazi, “To have proceeded as they did, Jews needed
trustworthy associates, namely, other Jews.” At the time of the bank-
ruptcy of his business Samuel Kaiser had over 200 mostly Jewish business
customers.'” Leonard Rogoff affirms that Jews “maintained a separate eth-
nic economy where they financed and employed each other.”?

Jacob Lemann bought from Jewish merchants and suppliers in New
Orleans, some of whom were wholesalers supplying “literally hundreds of
small Jewish country retailers.”’? When describing the Woodville whole-
sale dry goods firm of Henry Joel & Co. in 1852, the reporters for the
credit agency of R. G. Dun & Co. stated:

With Joel being a Jew they have the advantage over other young business-
men as the “Country Jews” patronize their own and the chief customers of
these small wholesale stores are the country Jews.'3

124 Thid., 22; Stephen G. Mostov, “Dun and Bradstreet Reports as a Source of Jewish Economic His-
torzz Cincinnati, 1840-1875,” A7H 72, no. 3 (March 1983): 342, 348ff.

125 Barkai, Brancking Out, 61. See also Ashkenazi, “Creoles of Jerusalem,” 259, 291 n. 20; Greenberg,
“Creating Ethnic, Class, and Southern Identity,” 120; Lucy S. Dawidowicz, “The Business of American
Jews,” Forward, 2 Oct. 1992, 10; Supple, “A Business Elite,” passim; Sorin, A4 Time for Building, 158.

126 Ashkenazi, “Creoles of Jerusalem,” 233. These communities were linked by a railroad, which made
commerce much more efficient.

127 Thid., 235, 262, 266, 186, 229: “Similarities in background allowed Jewish immigrants in all parts of
the state to deal with one another easily in business.” See Morawska, Insecure Prosperity, 31-32; and Marler,
“Merchants in the Transition to a New South,” 176, 182-86.

128 Emphasis ours. Rogoff, Homelands, 63, 27: “Jews replicated their European pattern of maintaining a
separate ethnic economy within a larger national economy....Supported by family credit, Jews were eco-
nomically resilient and independent.” Also Rogoff, Down Home, 52ff, 129fF.

129 Ashkenazi, “Creoles of Jerusalem,” 259.

130 1bid., 235, 242: “[T]he number of Jewish merchants in [the] town [of Woodville, La.] was relatively
high.”
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Wholesalers in New Orleans “deliberately supported, and sometimes
bought out, Jewish country merchants to keep them in business.”*' Even the
lines of merchandise offered for sale by Jewish businessmen “differed appre-
ciably from their non-Jewish colleagues,” and the townspeople understood
that “goods and services not hitherto available were being offered by Jews.”!32

And these Jews may have been in the same business but by no means
were they competitors. A common practice was to transfer merchandise
among storekeepers to fill customers’ orders. If a planter ordered several
items from one store, the other stores in town cooperated to provide any
missing items to fill that order. Mutual aid worked to everyone’s bene-
fit. 133

Historian of American banking Larry Schweikart points out that kin-
ship patterns among Jews “probably explain much about the ease with
which they obtained credit. Many Jewish families had relatives or friends
in banking.” He maintains that

No ethnic group profited as much from kinship ties as did southern Jews (or
northern Jews who traveled south for work)....Jewish bankers and commis-
sion merchants were extremely influential in New Orleans banking.3*

As bankers, Jews provided the financial infrastructure for the growth of
their insular network of Jewish family businesses in the North and the
South, and constituted a necessary avenue of trade through which inter-
regional and even foreign investment could be efficiently disbursed.
Henry L. Feingold pointed out that “Jewish investment capital had no-
where to go except to their own banking houses...””®* Rabbi Allan
Tarshish adds that

131 Ihid., 260. Page 290 n. 12: “Beer’s firm bought from more than seventy separate jobbers or manu-
facturers in New York. Of these, about 30 percent were Jews.” See also page 176: Of approximately 150
customers who owed money to the firm of A. Beer & Co. at the time of its bankruptcy in 1855, two-thirds
were Jews. Ibid., 110: “A recurring theme in business transactions among Jews, however, was the conduct
of business in ways calculated to help other Jews.” Ibid., 155, 156. Ibid., 176: “New Orleans Jewish
wholesalers, large and small, often relied almost exclusively on the country trade for their business and
generally sold to stores owned by Jews.” Ibid., 147: “Trade with Jewish country storekeepers...constituted
a major portion of the business of several Jewish wholesalers.”

132 7hid., 255.

133 Ibid., 45, and 46: “Their European backgrounds led to regional, not national, attachments and from
there to particular communal structures defined in one way or another by Judaism instead of secular po-
litical structures.”

134 Larry Schweikart, Banking in the American South fiom the Age of Jackson to Reconstruction (Baton Rouge:
Louisiana State Univ. Press, 1987), 215, 213ff; Zenner, “American Jewry,” 20-21. See also Marc Lee
Raphael, Jaws and Judaism in the United States: A Documentary History (New York: Behrman House, 1983), 36-
37 (chart). Also, UFE (1948), s.v. “capitalism, role of Jews in.” Also, ISJL, “New Orleans, Louisiana.” The
practice of marrying within the same families of Jewish bankers had financial advantages. Of the 19
Rothschild cousins (children of the “five brothers”), 14 married a Rothschild. Huibert Schijf, “Jewish
Bankers, 1850-1914: Internationalization along Ethnic Lines,” in Diaspora Entreprencurial Networks: Four
Centuries of History, eds. Ina Baghdiantz McCabe, Gelina Harlaftis, and Ioanna Pepelasis Minoglou (Ox-
ford: Berg, 2005), 193-94, 201-3, 211.

135 Henry L. Feingold, Jion in America: The Jawish Experience from Colonial Times to the Present New York:
Twayne, 1974), 79-81.
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During the Civil War, many Jewish bankers were able, through their Euro-
pean connections, to tap for the United States Government sources of funds
not available to others. Individual Jewish bankers helped to develop the rail-
road industry in various parts of the country.'*

The Lehmans, the Seligmans, the Wertheims, the Guggenheims, the
Goldmans and the Sachses—a veritable Who’s Who of international bank-
ing legends thought to be competitors—were all members of New York’s
Temple Emanu-EL" This impetus to engage in a remarkably collegial
Jewish protectionism in the face of the cutthroat world of trade and fi-
nance was firmly rooted in the ancient practices of European Judaism.*
Two concepts in traditional Jewish law have served to manage business
competition for the benefit of the Jewish community as a whole. They
are hasagat g'vul and herem hayishuv (or ha-Yishub). Under these Talmudic
directives Jewish newcomers were prohibited from settling and trading in
a Jewish community without the unanimous consent of the residents.
One of the goals of these prohibitions and their harsh penalties was to
prevent any potential economic imbalance that might result from free
and open access to the local commercial markets. The Jewish community
itself regulated competition that might hurt or endanger any established
businesses, thus protecting those businesses’ monopolies of trades and
services in their regions.” Further, writes Dr. Irving Agus, such Jewish
laws were intended to control Gentile aggression:

The herem hayyishuv was designed to force the overlord to deal justly with
the Jews of his territory; otherwise that territory would become a commercial
wilderness. Thus the Jews used monopolistic practices as a means of forcing
the non-Jews to behave in a civilized manner toward them...!%

These were in effect Judaic “non-compete” laws, and they were seen as
essential to the protection and survival of Jewish communities in
Europe.”" Toward this end, Jews in Europe were known to have ap-

136 Allan Tarshish, “The Economic Life of the American Jew in the Middle Nineteenth Century,” in
Essays in American Jewish History (Cincinnati: American Jewish Archives, 1958), 292.

137 Supple, “A Business Elite,” 162.

138 Scott B. MacDonald and Albert L. Gastmann, 4 History of Credit and Power in the Western World (New
Brunswick, NJ: Transaction, 2001), 43ff; Fernand Braudel, The Wheels of Commerce, trans. Sidn Reynolds,
vol. 2 of Civilization and Capitalism, 15th—18th Century New York: Harper & Row, 1982), 1571f. For Jewish
trade activity in the post-Columbian era, see Jonathan Israel, “Diasporas Jewish and non-Jewish and the
World Maritime Empires,” in Diaspora Entreprencurial Networks: Four Centuries of History, eds. Ina Baghdiantz
McCabe, Gelina Harlaftis, and Ioanna Pepelasis Minoglou (Oxford: Berg, 2005), 2-26 (slave trade re-
ferred to on pp. 11-12, 13, 19, 20-21).

139 See Dennis W. Carlton and Avi Weiss, “The Economics of Religion, Jewish Survival, and Jewish At-
titudes Toward Competition in Torah Education,” Journal of Legal Studies 30, no. 1 (Jan. 2001): 267-71.

0 Irving A. Agus, Urban Civilization in Pre-Crusade Furope (New York: Yeshiva Univ. Press, 1965), 463.
Jews, it should be noted, never applied the herem hayishuv to compel American or local Southern authori-
ties to abolish Black slavery or eliminate Jim Crow apartheid.

! Meir Tamari, “With All Your Possessions”: Jewish Ethics and Economic Life (New York: Free Press, 1987),
113-14. These laws were not in effect in Muslim societies, where Jewish rights were not restricted.
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pealed successfully to the Gentile governments to use their policing pow-
ers to prevent other merchants from competing against them. '

And though Jews had unrestricted access to trade and commerce in the
United States, immigrant Jews came from regions in Europe where these
practices had been in force for centuries, so economic protectionism was
naturally incorporated into their overall communal structure in their new
land."® Early nineteenth-century Jews played an “active role in demon-
strating and protecting their business integrity and in seeking leadership po-
sitions.”'* And through this intramural protectionism Georgia Jews were
able to loan out over a million dollars to Jewish businesses to help them
make it through the Great Depression of the 1930s.'

This orderly and systematic economic compact adhered to repeatedly
throughout the South is the very core and foundation of the Jewish
American wealth-building process. It was an exclusive and entirely pri-
vate Jewish network of unprecedented proportions honed over the ages
and repeated in every frontier of the Jewish diaspora.'* Jews did not exist
on the fringes of a Gentile economy; nor did they constitute a poor un-
derclass trying to join the economic mainstream. In business—especially
in the cotton South—]Jews were the mainstream.

if 1 Were a Ridh Mam...: From Peddier to Banker

In a capitalist economic system, there is a no more important function
than that of banker. It is at the very opposite end of the occupational
scale, far from the position reserved for “slave laborer.” And it is the ac-
tion of bankers that makes slavery possible. Bankers are entrusted to col-
lect the wealth of their communities and to invest it in public projects and
private ventures that further the growth and development of those com-
munities. Throughout the nineteenth century, America’s economy was
firmly based on cotton, so the bank-funded projects of a community fre-

142 Berthold Altmann, “Jews and the Rise of Capitalism: Economic Theory and Practice in a West-
phalian Community,” Jewish Social Studies 5 (1943): 178, 182-84.

43 See L. Rabinowitz, “The Talmudic Basis of the Herem Ha-Yishub,” Fewish Quarterly Review 28
(1938): 217-23; Israel, “Diasporas Jewish and non-Jewish,” 2-26 (slave trade referred to on pp. 11-12, 13,
19, 20-21); Chaim Bermant, The Cousinhood (New York: Macmillan, 1972), 1-4, passim.

144 Emphasis ours. Greenberg, “Creating Ethnic, Class, and Southern Identity,” 125, 114-15; ISJL,
“Savannah, Georgia.”

145 1S]1, “Fitzgerald, Georgia.”

146 See for instance Jonathan L. Israel, European Jeawry in the Age of Mercantilism, 1550-1750, 3d ed. (Lon-
don: Littman Library of Jewish Civilization, 1998), 128-34, 140-50; Nuala Zahedieh, “Making Mercantil-
ism Work: London Merchants and Atlantic Trade in the Seventeenth Century,” Transactions of the Royal
Historical Society, 6th ser., 9 (1999): 148, 155, 156-58; Anka Mubhlstein, Baron Fames: The Rise of the French
Rothschilds (New York: Vendome Press, 1982), 24-25.
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quently meant the expansion of plantations and the supporting infra-
structure, and thus African slavery and American apartheid.™

In the era of slavery and Jim Crow, Jews were often the bankers of the
communities where they settled and thrived. In fact, the numbers of
Southern Jews who were prominent bankers throughout the region will
surprise those who have maintained that Jews were not a significant pres-
ence in the region. Their role in the financing of the institutions of anti-
Black oppression has never been fully assessed or considered. Scholar
Carolyn LeMaster makes an indisputable point about Jewish economic
power:

The social and economic history of the South cannot be thoroughly consid-
ered without the inclusion of southern Jewish history....[Olne can safely say
that they [Jewish entrepreneurs] played an important, crucial role in reestab-
lishing commerce after thle civil] war.!*

The Jewish immigrant’s pathway to the pinnacle of the Southern re-
gional economy was unimpeded. He generally began as a peddler servic-
ing the needs of frontier settlements, earning the respectable sum of
$8.40 per week (about 3 times the income of a Black field hand)."® His
burdensome backpack quickly gave way to a brick-and-mortar shop in
the center of town. The excess profits he made became the investment
capital that drove Southern economic development. Before long, the
merchant became the collector of other investors’ capital and thus a
banking institution was born.

The Goldring/Woldenberg Institute of Southern Jewish Life (ISJL)
confirms that in the formative years of the city of Montgomery, Alabama,
the “important banks and institutions were owned and operated by
Jews.” Similarly, they “were responsible for much of the economic devel-
opment and prosperity of early Selma.” And the ISJL further reveals that
the Steiner Brothers once saved the Jim Crow city of Birmingham, Ala-
bama, from bankruptcy with a financial restructuring package called the
“Steiner Plan.”' Fayetteville, North Carolina, Jews are described as hav-
ing played “a pivotal role in the city’s economic development.”'' Nine-
teenth-century Memphis was described by Jewish historian Selma S.
Lewis thus:

197 See the discussion on banking, in George D. Green, “Banking and the Allocation of Credit,” chap. 1
in Finance and Economic Development in the Old South: Lovisiana Banking, 1804-1861 (Stanford, CA: Stanford
Univ. Press, 1972) and passim.

148 1 eMaster, 4 Comer of the Tapestry, 101, 149-50.

149 Rogoff, Homelands, 78. This $437 annual salary compares favorably with that of a field hand ($150)
or an average industrial worker in 1860 ($297). See Clarence D. Long, Wages and Earnings in the United
States, 1860-1890 (Princeton, NJ: Princeton Univ. Press, 1960), 68.

150 ISJL, “Montgomery, Alabama”; “A Brief History of the Montgomery and Selma Jewish Communi-
ties,” Circa 5, no. 1 (spring 1995): 7; ISJL, “Birmingham, Alabama.”

151 ISJL, “Fayetteville, North Carolina.”
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Jews have participated fully in Memphis’s development, shared its problems,
enjoyed its successes, profited from its blessings, and furthered its welfare
and culture. Never more than a small fraction of the total population, the
Jewish community has nevertheless been a significant presence in the city.'

All five Jim Crow cities are notorious for their longstanding policies of
racial exclusion and violence.

A single Jew, Ben Massell, built over 1,000 buildings in the city of At-
lanta.’ In Texas, according to Marilyn Kay Cheatham Goldman, Jewish
merchants

prospered to such an extent that they were a[b]le to invest accumulated
capital in developing Texas economy and inf[r]astructure. They supported
the development of railroads, wharves and...formed insurance companies
and banks to promote Texas commerce.'>*

Additionally, it should be noted that the unique power of these banks
to bring investment, and thus economic expansion, to communities
throughout the South is the same power they had to withhold that invest-
ment. Never had this power been used to alter the suffering of the Black
masses toiling under the yoke of slavery and Jim Crow. The reality of
southern Black life—the shack housing; the unpaved roads; the lack of
clean water, plumbing, and electricity; the substandard or nonexistent
schools and health services (all problems easily managed through bank-
financed infrastructure projects)—was never addressed by this thriving
Jewish banking network.

Jews, who quickly rose to the heights of economic security in America
by reaping the profits of slavery, had no interest in assisting the Black
man out of his degraded condition and sought no alliance, friendship, or
cooperation. Blacks would certainly have benefited from participation in
this Jewish job-training and -placement network. Blacks spoke English,
knew the territory and the consumers, and had a long résumé of actual
work experience in America. Even with these advanced qualifications,
the Black man was barred from entry. As one Jewish Kentucky merchant
pridefully put it, he would “gladly send away a negro [who] works about
his yard” to “give a chance to a Jew.”'s

152 Selma S. Lewis, A Biblical People in the Bible Belt: The Fewish Community of Memphis, Tennessee, 1840s-
1960s (Macon, GA: Mercer Univ. Press, 1998), ix.

153 [S]L, “Atlanta, Georgia.”

154 Marilyn Kay Cheatham Goldman, “Jewish Fringes Texas Fabric: Nineteenth-Century Jewish Mer-
chants Living Texas Reality and Myth” (Ph.D. diss., Texas A&M Univ., 2003), 240.

155 Weissbach, Fewish Life in Small-Town America, 67.



This map is an approximate view of the formal Jewish banking infrastructure established during the
slavery/Jim Crow era. Included are the ubiquitous country stores (an estimated 8,000 in the cotton
regions in 1880, a disproportionate percentage Jewish-owned), which were major provlders of credit

slaveawners,planters, and sharecroppers; were an essential part of the Jewish financial network.
Excluded are the thousands of peddlers who permeated the region and were known moneylenders.
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Banking on Slavery: The Jewish Banking
Network in Slavery and Jim Crow

Banking historian Larry Schweikart wrote that “A substantial number
of southern Jews engaged in banking, and their records show strong kin-
ship bonds and interregional ties of ethnicity that add still other divisions
to the banking class.” According to several Jewish sources, the following
is an abbreviated* list of Jewish bankers in the American South. Many
more Jewish merchants acted as informal banks throughout the Southern

countryside.
Jewish Banker | Place |  Position | Timeframe & Description

Alabama

Otto Marx Birmingham _[banker early 1900s

Burghard and Birmingham |bank owners 1887; once saved the city from bankruptcy

Sigfried Steiner

Mervyn Sterne Birmingham _linvest. banker 1920s

Louis Falk Decatur board member  |late 1800s; served on the boards of Morgan County
Building & Loan Assoc. and First National Bank

Hugo Schloss Eufaula board member |late 1800s; local bank

Joseph Seligman  |Greensboro _|invest. banker  |mid-1800s; began as peddler; became international

Salomon Andrews |Huntsville lcommissioner 1829; also operated in Tuscaloosa

Morris Bernstein  |[Huntsville board member [late 1800s; local bank

Robert Herstein Huntsville [board member |[late 1800s; local bank

Gerson May Jasper bk. director c. 1900

Ike May Jasper bk. pres., bd. mem. |c. 1900

Lehman Brothers [Montgomery |invest. bankers |1850s; slave owners; cotton traders/factors

Moses Brothers Montgomery [bank owners 1880s; Moses Bros. Bank; they were “prime movers”
in establishing the town of Sheffield in 1884

Leonel Weil Montgomery |board member  [mid-1900s; First Alabama Bank of Montgomery

Morris Hohenberg |Selma lboard member

Bernard Friedman |Tuscaloosa  [bank founder c. 1880s; first bank in the town

Arkansas'

Simon Adler Batesville bank founder post-Civil War; People’s Savings Bank

Joe Isaacs Blytheville bank co-founder |c. 1930s; was also a merchant and cotton buyer

Henry Berg Camden bank president [early 1900s; First National Bank of Camden; he and
brother Leo invested in land and property

Leo Berg Camden [bank president [early 1900s; Merchants & Planters Bank; mayor
(1920s); owned largest jewelry store in SW Ark.

Henry Myar Camden bank founder, c. 1900; Camden National Bank; stockholder in sev-

president eral banks; one of the wealthiest men in Arkansas

Moses “Mose” Stern [Camden co-founder, dir.  |c. 1900s; Quachita Valley Bank; pres. of Board of Trade

Mayer F. Gates Conway bank co-founder |c. 1920s; First National Bank of Conway

Louis Blumberg Cotton Plant |bank vice-pres. |early 1900s; local bank

* This Jewish banking network was certainly not limited to the South, but existed in every area of the
continent where Jews settled and opened businesses. This study focuses on the Jewish bankers of the
South because of their direct impact on the fortunes of the Southern Black population.

T Arkansas had only thirty-nine banks by 1900.
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Joe Goldstein Dermott bank founder 1900s; First Natl. Bk. of Dermott; pres. of Cham. of Comm.
Dave Kimpel Dermott bank officer 1890s; served as the 2nd mayor of the town
A. Feibelman Eudora bank vice-pres. [c. early 1900s; served as vice president of 2 banks
A. A. Fischel Eudora bank secretary [c. early 1900s; Merchants and Planters Bank
Reynold H. Meyer |Eudora bank founder, early 1900s; First Natl. Bank of Lake Village; v.p. of
president First Natl. Bank of Eudora; served as mayor
Alvin Meyer, Sr. Eudora bank president  [mid-1900s; First Natl. Bank; son of Reynold Meyer
M. Schwartz Eudora bank president [early 1900s; First National Bank of Eudora
Alexander Becker |Forrest City |bank founders (late 1800s; Bank of Eastern Arkansas; arrived in
and Benjamin 1875 and established a large dry goods and general
Lewis store; involved in farming and real estate
Charles Lewis Forrest City |bank director early 1900s; Benjamin Lewis’s son; he and Alexan-
der Becker were directors of several trust companies
in Little Rock and Helena and in 3 other states
Julius Lesser Forrest City & [bank founder 1880s; Lee County Bank; stockholder in several
[Marianna banks; city treasurer and alderman in Marianna
Joseph Adler Fort Smith  |[banker late 1800s; Bernhard Baer’s brother-in-law
Bernhard Baer Fort Smith  |bank co-founder [1871; National Bank of Western Arkansas
Hiram Nakdimen [Fort Smith  |bank president |mid-1900s; City National Bank; son of I.H. Nakdi-
men; extensive real estate holdings
Iser Hiram Nakdimen (Fort Smith bbank founder, c. 1900-1940s; founded 19 banks in 2 states; rescued
owner Oklahoma in 1911 by purchasing $1.75 million in bonds
Isaac Ehrman Helena bank stockholder [mid-1800s; People’s Savings Bank
Milton W. “Pete”  [Helena bank director early 1900s; Helena National Bank; leading cotton
Goldsmith merchant in Arkansas
Aaron Meyers Helena banker 1910s; was elected city marshal, city tax collector,
mayor, and city treasurer
B. Seelig Helena banker 1910s
J. L. Solomon Helena [banker 1910s
Louis Solomon Helena banker late 1800s; Security Bank and Trust Company
Jacob Trieber Helena bank founder, 1887-1890s; First Natl. Bank of Helena; judge, Ma-
president sonic grand master; a force in state banking law
Rudolph Abramson |Holly Grove [bank president  [1930s; Bank of Holly Grove
David Burgauer Hot Springs  |[bank president |early 1900s; Arkansas Trust Co.
Ernest F. Klein Hot Springs  [bank officer c. late 1800s; Arkansas National Bank
Alec Berger Jonesboro founder, chm. 1930s; Mercantile Bank

Ben H. Berger

Jonesboro _[founder, pres.

1930s; Mercantile Bank

Rudolph H. Meyer |Jonesboro bank co-founder [|early 1900s; his dept. store (est. 1881) largest in
town, covering a half acre of floor space

Maurice S. Rubenstein [Lake City bank co-founder [mid-1900s; Farmers’ Bank (merged w. Citizens’ Bk.)

Gus Blass Little Rock{t |board member  [c. 1873; German National Bank

Aaron Frank Little Rock  [bank co-founder |c. 1900s; Southern Trust Co.

Gus Gans Little Rock co-founder, dir.  |[1890s; Bank of Commerce; Southern Trust Co.

Sol Gans Little Rock |director c. 1880s; Exchange National Bank

Jacob D. Goldman |Little Rock  [bank president [1910s; 3 banks merged, with cotton magnate Gold-
man as president; 5 of 16 stockholders were Jews

James B. Gross Little Rock  [bank director early 1900s; stockholder, director of several banks

Alfred Kahn Little Rock  |bank president [1907-1950s; Union Trust; a.k.a. “dean of Little Rock bank-
ers”; pres. of Ark. Bankers Assoc., Chamber of Comm.

Herman Kahn Little Rock bank president [c. 1900; Bank of Commerce; father of Alfred and Sidney (S.L.)

S. L. Kahn Little Rock  |bank vice-pres. |c. 1900; Bank of Commerce

M. Katzenstein Little Rock  |board member |[c. 1873; German National Bank

Harry, Emmett, Little Rock bank founders 1915; Lasker-Morris Bank and Trust Company,

and Henry Lasker changed to Commercial Trust Company

A.R. Levy Little Rock  |bank co-founder |early 1900s; Southern Trust Co.

t Between 1866 and the 1890s some seven banks were established in Little Rock, and in five of these,
Jews were either officers or board members.
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A. A. Mandlebaum [Little Rock  |bank official c. 1866; Merchants National Bank (name changed to
First National Bank); Exchange National Bank

J. W. Mandlebaum _|Little Rock  |bank official 1882; Exch. Natl. Bk.; owned a “leading” hdwe. store

Abe Ottenheimer  |Little Rock bank director c. 1890s; Bank of Commerce

H. W. Pfeifer Little Rock bank co-founder |early 1900s; Southern Trust Co.

Philip Pfeifer Little Rock bank director 1882; Exchange National Bank

H. B. Pollock Little Rock  |collector 1882; Exchange National Bank

J. 8. Pollock Little Rock  |bank vice-pres.  |1880s; Exchange National Bank

Abe Stiewel Little Rock  |bank founder c. 1900s; Union Trust Co.; owner of several coal
mines; “was one of Little Rock’s wealthiest citizens”

Isaac Wolf Little Rock  |board member |c. 1880s; German Natl. Bank; Exchange Natl. Bank

Benjamin Berger  |[Malvern bank co-founder |1870s; Bank of Malvern; brother of Henry Berger

Henry Berger Malvern bank co-founder |1870s; Bank of Malvern

Julius Lesser Marianna bank founder late 1800s; Lee County Bank; est. the Lesser Cotton
Co. (later, Lesser-Goldman Cotton Co.) of St. Louis

Heyman Arnof _[McCrory bank co-founder [1903; Bank of McCrory

Nathan Arnof McCrory bank president |1934; Bk. of McCrory; chm. of the board and C.E.O.;
son of Heyman

Norman C. Wolff  [Newport bank official 1900s; Sigmund Wolff’s son

Sigmund Wolff Newport bank president  |c. 1900; president of 2 local banks

Maurice Altheimer

N. Little Rock

bank president

early 1900s; served as president of Twin City Bank
of North Little Rock for twenty years

James B. Gross

N. Little Rock

stockholder

c. early 1900s; conducted a plantation supply busi-
ness; director of several banks

A.D. Bertig Paragould bank president  |post-1870s; First National Bank of Paragould; had
13 cotton gins and 7,000 acres of land

David M. Bluthenthal |Pine Bluff bank co-founder |c. 1900; Citizens’ Bank of Pine Bluff

Isaac Dreyfus Pine Bluff founder, director |late 1800s; Merchants & Planters Bank

Charles Weil Pine Bluff |foundet, director [late 1800s; Merchants & Planters Bank

Arthur S. Riegler  [Tuckerman  [board member |c. 1920s; Tuckerman Bank; pres., Chamber of Commerce

Isaac Block Wynne founder, pres. 1890s; first president of Cross County Bank

David Drexler Wynne bank pres., dir. _ |post-WWIL Wynne Federal S&L, dir. of Cross County Bank

Hyman Steinberg |Wynne bank director early 1900s; Cross County Bank; helped est. Merchants
& Farmers Gin Co.; financed area industrialization

Isaac Block Wynne Sta.  |bank founder, 1890s; Cross County Bank; built a cotton gin and

pres. bought more than seven hundred acres of land,

building tenant houses on each forty-acre plot

Georgia

Samuel B. Brown |Albany founder, owner  |late 1800s; Exchange Bank, Albany National Bank

Joseph Rosenberg |Albany bank co-founder |c. 1950s; Bank of Albany

Selig Bernstein |Athens bank president  |c. 1890s; Commercial Bank

Moses G. Michael |Athens bank founder 1890s-1900s; Athens Savings Bank, also its vice-
president; president of Chamber of Commerce

Myer Stern |Athens bank founder 1890s-1900s; Athens Savings Bank, also president

Jacob Haas |Atlanta bank president  |c. 1890s; president of 2 banks, cashier of a third

Simon Lesser |JAugusta [bank director 1880s; National Exchange Bank; cotton planter

Leopold Adler Savannah banker dept. store merchant; pres., Chamber of Commerce

Isaac Cohen Savannah bank director post-Civil War; Planters’ Bank

Octavus Cohen Savannah bank director post-Civil War; Marine and Fire Insurance Bank

Solomon Cohen Savannah bank director c. 1840s; Central Railroad and Banking Company;
father was also a banker

Abram Minis Savannah bank director post-Civil War; Southern Bank of Georgia

Herman Myers Savannah bank director 1880s; board of “many banks”; Savannah mayor (1895)

Mordecai Myers Savannah board member  [early 1800s; sat on the board of several local banks

Elias Weil Savannah bank director post-Civil War; Southern Bank of Georgia
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Kentucky
Benjamin Gratz Lexington lbank founder |early 1800s; slave owner
John I. Jacob Louisville bank president [1800s; Bank of Kentucky; city councilor; and a foun-
der of the local gas company and horsecar lines
Louisiana
Samuel Hart Louisiana bank stockholder |c. 1823
Benjamin Levy Louisiana bank director c. 1835; shareholder in other banks
Manuel Monsanto _|Louisiana banker late 17008
Jacob Farnbacher [Baton Rouge [bank owner
Jacob Frankel Crowley bank vice-pres. lc. 1890
Henry Michael [Donaldsonvillelbanker 1830s; slave owner; cousin of Judah P. Benjamin,
Hyams Confederate leader; was elected lt.-gov. in 1859
Abrom Kaplan Kaplan bank founder early 1900s; founded town after buying a plantation;
established banks, credit unions
Maurice Muller Lake Charles |bank v.p. c. 1900; Calcasieu Natl. Bk.; dir. Chamber of Comm.
Charles Lehmann [Morgan City |bank founder 1902; worked with Maurice E. Norman
Maurice E. Norman [Morgan City [bank founder 1902; worked with Charles Lehmann
Jules Dreyfus New Iberia  |banker c. 1500
Lazard Kling New Iberia  |bank president  learly 1800s
Florian Hermann |[New Orleans |board member 1830s; son of banker Samuel Hermann
Lucien Hermann  [New Orleans |bank president  |1830s; son of banker Samuel Hermann
Samuel Hermann |New Orleans |merchant banker [1800s; slave owner; all 3 sons were bankers
Samuel Hermann, Jr. [New Orleans |board b 1830s; son of Samuel Hermann
Katz & Barnett New Orleans |merchants 1866; auctioneers, wholesalers, acted as financial
clearinghouse for smaller country merchants
Carl Kohn New Orleans |bank pres., agent [1870s; Samuel Kohn’s nephew
Joachim Kohn New Orleans |dir. of 2 banks Samuel Kohn’s brother
Samuel Kohn New Orleans |bank investor mid-1800s; slave owner, “prominent banker, inves-
tor...one of the city’s wealthiest financiers”
Kohn, Reinach & Co. |[New Orleans |Jewish-owned bank [1870s
Kuhn, Loeb & Co. |[New Orleans |invest. bankers [mid-1800s
_Eugene H. Levy New Orleans _|banker mid-1800s; slave owner; in father’s banking b
Jack (Jacob) Levy |New Orleans [banker 1800s
Isidore Newman New Orleans |merchant c. 1900; founder of Maison Blanche department
stores; Stock Exchange co-founder
Ruben Levin Rochelle [New Orleans |merchant banker [mid-1800s; slave owner; partner of Hart Moses
Shiff; shareholder in other banks
Ezekiel Salomon  |[New Orleans |banker d. 1822; slave owner; United States Bank official
Jacob Henry Schiff |[New Orleans [invest. banker mid-1800s; eventual head of Kuhn, Loeb & Co.
Hart M Shiff  |[New Orleans |gerchant banker [slave owner; shareholder in other banks
Meyer M. Simpson |New Orleans |banker, broker  [mid-1800s; for 30 yrs “a shrewd financier and businessman”
Judah Touro New Orleans |board member |early 1800s; slave owner; philanthropist
Daniel Warburg New Orleans |banker, director [1830s; slave owner
Julius Weis New Orleans |banker 1865; plantation supplier
Morris A. Hirsch __ |Opelousas bank president  [1930s; first president of St. Landry Bank
Mervine Kahn Rayne bank founder 1884
Julius Asher Shreveport bank founder 1876; Asher’s Bank; sold to Edward & Benjamin Jacobs
Ernest R. Bernstein [Shreveport  |bank vice- early 1900s; Commercial National Bank; elected
resident mayor of Shreveport in 1905
Samuel Goldstein  [Shreveport  |bank director c. 1900; First Federal Savings & Loan Co.
Edward & Benja- |Shreveport [bank founders 1877; Bkg. House of E. & B. Jacobs (became First
min Jacobs Natl. Bank, then Bank One); son Walter later joined
Arthur T. Kahn Shreveport  |bank v.p., pres. |early 1900s; Comml. Natl. Bk., Shreveport Natl. Bk.
Simon Levy, Jr. Shreveport  [bank founder, 1880s; Banking House of S. Levy & Co. (in 1892 merged
president into Commercial Natl. Bank); capt. in Confederate Army
Philip Lieber Shreveport _ |bank president _lc. 1930; First Federal Savings & Loan Co.
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Abe Meyer Shreveport  [bank vice-pres. |c. 1900; City Savings Bank & Trust; plantation owner
Maryland
Cohen family Baltimore bankers c. 1800; went from lotteries into banking and stocks
J. 1. Cohen, Jr. & Bros. [Baltimore lJewish-owned 1800s; est. by Jacob 1. Cohen, Jr.; Baltimore city
bank councilman (1826), council president (1845-51)
Solomon Etting Baltimore bank founder c. 1800; slave owner; Union Bank, bank stockholder
Mississippi
Morris & Jake Gattman [Aberdeen bank founders  |post-Civil War
S. Hirsch Fayette bank vice-president c. 1900; Jefferson County Bank; board of aldermen
Shumacker brothers [Holly Springs [bank directors  learly 1900s
Morris Lewis, Sr.  |Lexington bank founder early 1900s; Merchants & Farmers Trust Co.
Israel Marks Meridian bank board mem. |c. 1890s
Levi Rothenberg  [Meridian» bank president  [c. 1900s; Meridian’s first bank
Joseph Adolph & Son _ [Natchez Jewish-owned bank [mid-1800s
A. Jacobs Natchez [Jewigh-owned bank [late 1800s; A. Jacobs & Sons Banking Co.
Sim Lowenburg Natchez first v.p. early 1900s; director, stockholder of First Natchez Bank
Moses Bank Natchez Jewish-owned bank |mid-1800s
Abraham Moses Natchez banker late 1800s; partnered with brother Maurice in their
Natchez Savings Bank
Maurice Moses Natchez banker late 1800s; Abe Moses’ partner in the Natchez Sav-
ings Bank and in A&M Moses
Cassius L. Tillman [Natchez bank director early 1900s; First National Bank; city alderman;
partner with Isaac Lowenburg
Solomon Hyman Summit bank founder c. 1900; elected mayor; cotton trader
Charles Cohen Woodville bank director c. 1900; Bank of Woodville; large property holdings
Morris H. Rothchild [Woodville bank president  |early 1900s; Bank of Woodville
Morris Rothschild |Woodville bank v.p., dir. late 1800s; Woodville known as “Little Jerusalem”
A. H. Sandman Woodville ]bank director c. 1900; Bank of Woodville; plantation, saloon owner
Missouri
Isidor Bush (Busch) [St. Louis banker [mid-1800s; slave owner
Joseph Philipson __ [St. Louis banker c. 1810s; slave owner
Isaac Rosenfeld, Jr. [St. Louis bank cashier 1850s; largest bank in St. Louis
New Mexico
Nathan Jaffa [New Mexico |bank president |c. 1920s; Secretary of the Territory in 1907
Seligman Bros. New Mexico |bank co-founders [c. late 1800s; First National Bank; served the New
Mexico Territory’s banking needs
Spiegelberg Bros. [New Mexico [bank founders c. late 1800s; Second Natl. Bank; along w. Abraham
and Zadoc Staab “controlled the dry goods trade”
Arthur Seligman  [Santa Fe banker mayor of Santa Fe (1910-1912) and was “twice
elected governor” in the 1930s
Henry Lesisnsky ISilver City bank founder, owner [c. 1860s
North Carolina
Samuel Wittkowsky |Charlotte [bank president  [1883; Mechanics Perpetual Building & Loan; deemed
“the Building and Loan King of N.C.” by newspaper
Harry Goldberg Durham bank bookkeeper |1928; Depositors National Bank
Ben Kronheimer, |Durham directors, stock- |early 1900s; Julian Carr’s First National Bank
Nathan Rosenstein holders
Harry Lehman Durham lbank director 1930; Central Carolina Bank
Charles Zuckerman |Durham bank board c. 1930s; George Watts’s Home Savings and Loan
Simon Meyer Enfield bank director 1880s; also mayor pro tem and held other pub. off.
Herman Weil Goldsboro incorporator 1873; Building and Loan Association of Goldsboro;

* Several Jews served on the board of the First National Bank.
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had interests in Goldsboro Savings Bank

Lionel Weil Goldsboro president 1930s; Bank of Wayne; helped design a new banking
system for the county

George W. Mordecai [Raleigh bank dir., pres. |mid-1800s; Bank of the State of North Carolina;
enslaved at least 100 Black Africans

Wallace brothers, |Statesville merchant- 1859-early 1900s; supplied farmers, ran a small bkg.

Isaac and David bankers business and a drug business on a national scale

Arthur Morris Tarboro banker “revolutionized the banking industry”

Nathaniel Jacobi  |Wilmington [bank director late 1800s; Murchison National Bank; opened a hard-
ware store (1868), which grew into wholesale operation

Aaron Lazarus Wilmington |bank director 1795-mid-1800s; Bank of Cape Fear; auction house
owner, major landowner, owner of 13 slaves

South Carolina

Bernard Baruch S. Carolina _[int]. banker 1920s; Wall Street banker; father was in Ku Klux Klan

1.S. Cohen S. Carolina  [bank director 1849-65; Southwestern Railroad Bank

Isaac S. Cohen S. Carolina  |bank director mid 1800s; Commercial Bank of Columbia; South-
western Railroad Bank

F. Goldsmith S. Carolina  |bank director 1837; Bank of Hamburg

Michael Heine S. Carolina __|banker

Colonel Myer Jacobs [S. Carolina  |bank clerk 1852-54; Bank of South Carolina

Joshua Lazarus S. Carolina __|bank president  (1825; Cheraw Bank

D.C. Levy S. Carolina __|bank director 1843-46; Southwestern Railroad Bank

Lewis Levy S. Carolina __ |bank director 1855-59; Exchange Bank of Columbia

? Mordecai S. Carolina  |bank director 1840-42; Bank of the State of South Carolina

L.J. Moses S. Carolina  |bank clerk mid-1800s; Southwestern Railroad Bank

Abraham Ottolengui |S. Carolina  [bank director 1843-50; Union Bank; Commissioner of the Poor-
House, 1833-34

A.L. Tobias S. Carolina __|bank director 1860-65; Farmers’ and Exchange Bank

Joseph L. Tobias  |S. Carolina  [bank director 1857-65; Union Bank of South Carolina

Hayman Levy Camden bank director 1850s; Bank of Camden; slave owner; cotton merchant

C.V. Ancker & Co. |Charleston  |bankers/brokers |1867-68

Jacob Barrett Charleston  [bank director mid-1800s; State Bank; Union Bank of S. Carolina

Mordecai Cohen Charleston  [banker early 1800s; also a merchant, real estate speculator

Philip Melvin Cohen [Charleston  |bank director 1849-55; Bank of the State of S. Carolina

J.L. David Charleston  [bank director 1901; Dime Savings Bank, president during 1920s

H.H. De Leon Charleston _ [banker/broker 1867-68

M. Israel Charleston  [bank president [1881-1901; Charleston Savings Institution

Jacob Clavius Levy |Charleston  [banker early 1800s

Aaron Moise Charleston bank clerk mid-1800s; Bank of S. Carolina; slave owner

Abraham Moise, Jr. [Charleston asst. cashier mid-1800s; Bank of Charleston; slave owner

M.C. Mordecai Charleston bank director mid-1800s; Southwestern Railroad Bank, Farmers’

1Ignd Exchange Bank; politician

Myer Moses Charleston  [bank director early 1800s; Planters and Mechanics’ Bank; slave
auctioneer; Commissioner of Schools

Israel Ottolengui  |Charleston  |banker/broker 1867-68

S.S. Solomons Charleston _ |bank director 1881-1901; Charleston Savings Institution

Abraham Tobias Charleston  [bank director 1836-56; Union Bank; c. 1820s large dealer of Black
slaves; synagogue trustee

August Kohn Columbia bank director early 1900s; (son of Theodore) Natl. Loan & Exchange
Bank; Columbia Trust Co.; dir. of Richland Cotton Mill

Lewis Levy Columbia bank director mid-1800s; Exchange Bank of Columbia

J.C. Lyons Columbia bank director mid-1800s; Exchange Bank of Columbia

Isaac D. Mordecai |Columbia bank director 1842-52; Bank of the State of S. Carolina

Solomon Cohen Georgetown [bank director 1819-26; Bank of the State of S. Carolina

Heiman Kaminski |Georgetown |bank vice-pres.  [Bank of Georgetown

F. Goldsmith Hamburg bank director 1837, Bank of Hamburg

Abraham Levi Manning founder, pres. 1889; Bank of Manning; leading financier in county
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Theodore Kohn Orangeburg  |bank founder [Edisto Bank—on its first board of directors

Tennessee

Joseph Andrews Memphis lbanker 1840s-1850s; cotton seller, broker; founder of Mem-
phis Jewish community; city alderman in 1847-48

Nathan Annotate  |Memphis lbank director 1800s; First National Bank

A. Cohen [Memphis lbank director 1865; Mechanics Savings Bank

Sol Coleman [Memphis bank director 1865; Germania Bank, Manhattan Savings Bank

Sam Cooper [Memphis vice-president Federal Reserve Bank of Memphis

Joseph Fader [Memphis bank director 1865; Memphis National Bank

M. Friedman Memphis bank director 1800s; Mercantile Bank

E. L. Goldbaum Memphis bank director 1800s; Manhattan Savings Bank and Trust Co.

S. Goldbaum [Memphis lbank director 1865; Manhattan Savings Bank

Edward Goldsmith [Memphis bank director, 1865; Germania Bank, Manhattan Savings, and

treasurer others; on board of several Memphis banks

Jacob Goldsmith Memphis board member late 1800s; several boards; led Chamber of Commerce

Abe Goodman Memphis bank director 1800s; American Savings Bank

Charles J. Haase  [Memphis bank president  |1930s; Bank of Commerce & Trust; v.p. and dir. of others

Louis Hanauer Memphis bank director 1865; Germania Bank, Manhattan Savings Bank

H. Henochsberg Memphis bank director 1865; Mechanics Savings Bank

Samuel Hirsch Memphis secretary 1800s; Memphis Building and Savings Assoc.; direc-
tor of Bluff City Building and Loan Assoc.

I. Katzenberger Memphis bank teller 1865; Mechanics Savings Bank

M. H. Katzenberger [Memphis bank president  |1865; Mechanics Savings Bank

S. L. Kopald, Jr. Memphis board member |c. 1930s; Federal Reserve Bank of St. Louis

Merrill Kremer Memphis bank director 1865; Mechanics Savings Bank

Lazarus Levy Memphis bank director 1865; Manhattan Savings Bank

Benedict Lowenstein [Memphis bank director 1865; Memphis National Bank

Elias Lowenstein  |[Memphis bank director 1800s; Bank of Common Savings

Jacob Marcus Memphis bank director 1865; Mechanics Savings Bank

I. Mendel Memphis bank director 1800s; American Savings Bank

A. S. Meyers Memphis bank director 1865; Mechanics Savings Bank

James Nathan Memphis bank cashier 1800s; Manhattan Savings Bank and Trust Co.

Hardwig Peres Memphis bank director 1865; Memphis National Bank, Manhattan Savings

1. Samelson [sic] Memphis bank director 1800s; Manhattan Savings Bank and Trust Co.

J. Scharff Memphis bank director 1800s; American Savings Bank

David Sternberg  [Memphis bank director 1800s; American Savings Bank

Joseph Sugarman [Memphis bank director 1800s; Bank of Common Savings

Jacob Weller Memphis bank director 1865; Germania Bank

Louis Rosenheim  |Nashville board member [c. 1900; served on several bank boards

Julius Sax Nashville bank founder late 1800s; Nashville Savings Bank

Max Sax Nashville bank founder 1863-1893; Nashville Savings Bank

Texas*

Henri Castro Castroville banker founded Castroville in 1844 and three other towns

David Hirsch Corpus Christi [bank founder 1891; Corpus Christi National Bank

Fred Florence Dallast bank president |1920s; Republic National Bank; longtime friend of
the head of Texas Ku Klux Klan

Joseph Osterman _ |East Texas merchant-banker |mid-1800s

Ernst Kohlberg El Paso bank founder late 1800s; Rio Grande Valley Bank & Trust Co.; city
council (1893); founded cigar factory, the first in SW

Harris (Hirschel)  |Galveston lbank developer, [post-Civil War; “a great power” in Texas banking, cotton,

* B’nai B'rith organizer Charles Wessolowsky wrote in 1878 that “We find here [in Houston] Jewish
bankers, lawyers, and merchants doing extensive and large business in all branches of commerce, and
even the city clerk and treasurer is a Jew...”

1 In 1914, the American Israclite reported that Dallas Jews constituted 2.5% of the city’s population but
controlled 11% of its wealth, “a ratio that will probably apply in many sections of the state.”
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Kempner director, and real estate; director in no less than ten banks, stockholder
president |in several others; pres. of Island City Savings Bank
Moritz Kopperl Galveston bank developer, [1860s-1870s; National Bank of Texas; cotton, coffee
president broker; state legislator from 1876 to 1880
Morris Lasker Galveston bank developer, [post-Civil War; father of advertising tycoon Albert
president Lasker; owned 2 banks, milling business, and ex-
tensive real estate; state senator; millionaire
Mayer and Solomon [San Antonio [bankers, 1800s; Halff Bros. were ranchers; co-founders of City
Halff investors Natl. Bk. and Alamo Natl. Bk. (Solomon, vice-pres.)
Daniel and Anton  [San Antonio |private bankers |mid-1800s; ranchers; store owners; founded D, & A. Op-
Oppenheimer enheimer bank; both bros. served in Confederate Army
Samuel L. Lazarus _[Texas banker 1880s
Abraham Levi Victoria banker merchant
A. Levi & Co. [Victoria private bank 1875-1910; wholesale grocery grew into a bank—
Levi and Company Bankers
Virginia
Moses Myers Norfolk bank board mem. [1800; Bank of Richmond; described as the leading
merchant south of the Mason-Dixon Line
Jacob I. Cohen Richmond banker late 1700s; slave owner; he and Isaiah Isaacs hired
Daniel Boone to stake out 5,000 acres in Kentucky
Samuel Marx Richmond bank president  [1800s; slave owner; son of merchant Joseph Marx
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Jevwish Success in the KKK South: Departiment Stores & More

Te department store... . appeared in almost every city throughout the coun-
17y, most of them owned by Jews. Macy 5, Sakss, Gimbels, Lits,
Snellenburg s, and Bamberger's are only 4 few of the numerous
department stores which spread throughout the land...

—Rabbi Allan Tarshish

It would be preposterous to most rational people to imagine a thriving,
growing, profitable Jewish business in the heart of Nazi Germany, one
that cheerfully welcomed the friendship and patronage of Hitler,
Himmler, and Gehring. Yet the American South for all its particularly
violent forms of racism has an amazingly lengthy history of Jewish busi-
ness success. By all accounts, Jews in every region of America became the
wealthiest of all the immigrant groups and accumulated their wealth
faster than any other subcategory of American whites."® Columbia Uni-
versity professor Eli Ginzberg was unequivocal about this fact, claiming
that Jews in America “were able to create the largest, most affluent, and
secure community in the recorded history of the Jewish people.” And ac-
cording to Dr. Gary Zola, of the American Jewish Archives, “It was the
South that spawned a remarkable number of merchant princes who cut
their entrepreneurial teeth in Dixie’s commercial milieu...”'"

The fact is that many of the largest and most successful Jewish busi-
nesses were founded and developed into major operations in the South
under the most racially hostile conditions that have ever existed. And
most significant, these Jewish fortunes were made almost exclusively in
businesses that were entirely dependent, directly or indirectly, on the
forced labor of the Black man and woman. Plantation supply and the
marketing of slave-produced goods like cotton, sugar, and tobacco were
the sectors in which the largest Jewish fortunes were to be found. Many
of America’s most majestic department stores began as tiny rural opera-

15 Dawidowicz, On Equal Terms, 39; Olegario, ““That Mysterious People’,” 187; Benjamin Kaplan, The
Eternal Stranger: A Study of Jewish Life in the Small Community (New York: Bookman’ Associates, 1957), 121,
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Group, ed. Marshall Sklare (Glencoe, IL: Free Press, 1958); Richard L. Zweigenhaft, Jews in the Protestant
Establishment New York: Praeger, 1982), 10; John Higham, Send These to Me: Jews and Other Immigrants in
Urban America (New York: Atheneum, 1975), 144, 164-65; Monica McDermott, “Trends in the Race and
Ethnicity of Eminent Americans,” Sociological Forum 17, no. 1 (March 2002): 142, 146, 147, 150, 153-54.
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tions in the cotton belt South. Jewish names—the “diadems of Southern
Jewish wealth”—were commonly emblazoned across the facades of many
of the region’s first skyscrapers.'® According to the American Jewish His-
torical Society,

The major merchandising role of the Jewish businessman...was in the estab-
lishment of small town specialty stores...[and] large wholesale
houses....There is not a Southern city whose main business streets are not
lined with department stores and wholesale houses which grew out of this
era.'®

Regionally recognizable Jewish names abound: Sakowitz’s in Houston;
Godchaux’s in New Orleans; Cohen Brothers in Jacksonville; Rich’s in
Atlanta; Garfinckels in Washington, DC; Thalhimers, A. Rosenstock &
Co., and Stern Bros. in Virginia; Guggenheimer’s of Lynchburg; Gold-
smith’s in Memphis. There were Pfeifer’s Department Store, the Blass
Company, Kempner’s, and the M. M. Cohn Company in Arkansas; and
Sangers’ of Texas. Department stores associated with the great northern
metropolises, such as Neiman-Marcus and even the largest jewelry chain,
Zales, originated as tiny Jewish retailers in the Jim Crow South.'® And
many mirrored the rapid rise of those in North Carolina, as here de-
scribed by the Goldring/Woldenberg Institute of Southern Jewish Life:

Jews also built large department stores in Wilmington, including Einstein
Brothers, I. Shrier & Co., and the Rheinstein Dry Goods Company. By 1884,
Rheinstein’s store was doing over $500,000 a year in business, and em-
ployed 12 store clerks and 3 traveling salesmen.®!

In Indianola, Mississippi—the focus of John Dollard’s seminal work
Caste and Class in a Southern Town—the seven department stores on the
town’s main street were entirely owned by Jews. In Natchez, the locale of
another classic work, Deep South, “the wholesale merchants...who once ri-
valed the banks as credit agencies for planters were, with one exception,
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almost every small town and city.” See “A Multithematic Approach to Southern Jewish History,” 271.

160 Whitfield, “Commercial Passions,” 345; Carolyn Gray LeMaster, A Comner of the Tapestry: A History of
the Jewish Experience in Arkansas, 1820s—1990s (Fayetteville: Univ. of Arkansas Press, 1994), 379-83; Leon
Joseph Rosenberg, Sangers’ Pioneer Texas Merchants (Austin: Texas State Historical Association, 1978), 9-10
and passim; Barkai, Branching Out, 63, 81-82. Bloomingdale’s was started by a Jewish peddler who had
operated in the Western states.

161 ISTL,, “Wilmington, North Carolina.”



Forty Acres & the Jews 193

Jews.” The cotton economy made the city the home of more millionaires
than anywhere in the country.’®? In the 1920s, there were 25 Jewish-
owned retailers in Asheville, North Carolina.’®® The Jewish-owned Win-
ter Company of Shreveport, Louisiana, was that city’s first department
store. And late into the 1960s Jews owned all of the department stores in
Memphis, Tennessee.'s

Jewish businesses, North and South, were willing practitioners of Jim
Crow racial discrimination.'® Adam Gimbel, for example, entered Amer-
ica at the port of New Orleans and made his way up the Mississippi
River to open a general store he called the Palace of Trade in Vincennes,
Indiana; after Gimbels department store had become a prominent fixture
in New York retailing, its owners refused employment to Blacks. The
mammoth Macy’s hired Blacks only for the lowest-paying positions.
Sears was run by Julius Rosenwald, who dictated that none of his stores
hire Blacks in any capacity. H.C.F. Koch owned a large department
store in Harlem, New York, presumably far, far away from the pressures
of Southern racist culture, but he “ignored their [the Blacks’] trade or
treated them discourteously.” Another major Harlem store, Blumstein’s,
refused to hire Blacks in anything but menial jobs from the time it
opened in 1896 until Black public protests forced a change in 1930.
Highly successful Jewish retailers, like Stein Mart based in Greenville,
Mississippi, practiced Jim Crow exclusion even after the Civil Rights
Movement. In fact, Jewish department stores had become so well known
for their racist policies that the Reverend Dr. Martin Luther King and
civil rights activists often targeted them with their protests.'®

Upon arriving in Richmond in 1842, William Thalhimer opened a
small dry goods store and in fifty years was the largest department store
in the city, with branches throughout Virginia and North Carolina. In
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1960, police dogs were used to drag Mrs. Ruth Tinsley, the 58-year-old
wife of Richmond’s NAACP president, away from Thalhimers for pro-
testing the Jewish store’s segregation policy.'®

Louis Pizitz started in Georgia as a peddler in 1889. Such was the scale
of Pizitz’s success that by 1937 the store was the biggest of its kind in
Alabama, employing some 750 people. By 1885, Sanger Brothers in Dal-
las was described as “an establishment of grandeur, taste and elegance,
equal to any in the South.” Alex Sanger and his brother Philip owned
two of the most opulent residences in all of Dallas, and their biographer
reveals that they

and other Dallas Jewish businessmen participated in the highest echelons of
civic power, and they helped to nurture the city’s peculiarly striving charac-
ter.

Herbert Marcus began as a shoe clerk at Sangers’ and later joined his sis-
ter Carrie and her husband, Al Neiman, to found Neiman-Marcus.'®
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Jewish Department Stores in the Slave/Jim Crow Sout

According to the American Jewish Htstoncal Society, “The major merchandising role of
the Jewish businessman was in the establishment of small town specialty stores [and]
large wholesale houses. There is not a Southern city whose main business streets are
not lined with department stores and wholesale houses which grew out of this era.”
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Oklahoma
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Texas
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Meyer Bros.
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Tennessee

Miller Bros,
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Kuhn's !

Alabama
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Pizitz
Pollock Stores
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! Kentucky

Behr Stores
Lerman Bros.
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Ben Snyder's

Washington, DC
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South Carolina

Charles Fish & Sons ‘»""'Virginia

Rosenberg Bros.'

S. Guckenheimer Sam Solomon )
Meinhard Bros. & Co) Novit Siegel
Levy's of Savannah. Myers Amold ;'
H. Kessler & Co. Glymp's
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