











































































































DEMONIC DOCTRINE

‘mighty men’, were of great height and possessed enormous appe-
tites. More disconcerting is the suggestion that the Nephilim
turned against their mortal families and engaged in what can only
be described as cannibalism.

‘Sinning’ against ‘birds, and beasts, and reptiles, and fish’ could
either mean that they were consumed by the Nephilim as food, or
that the giants committed barbaric sexual acts with them, perhaps
both. Whatever the answer, they would appear to have developed
a lust for drinking blood, which must also have been viewed as
abhorrent by the communities in which they were born and raised.

The Secrets of Heaven

The narrative then tells how the rebel Watchers who walked
among humanity revealed the forbidden secrets of heaven. One of
their number, a leader named Azazel, is said to have ‘taught men to
make swords, and knives, and shields, and breastplates, and made
known to them the metals (of the earth) and the art of working
them’, indicating that the Watchers were the first to bring the use
of metal to mankind. He also instructed them on how they could
make ‘bracelets’ and ‘ornaments’ and showed them how to use ‘an-
timony’, a white brittle metal employed in the arts and medicine.
To the women he taught the art of ‘beautifying’ the eyelids, and the
use of ‘all kinds of costly stones’ and ‘colouring tinctures’, indicat-
ing that before this time the wearing of make-up and jewellery was
unknown.?

Through this unforgivable act, the Daughters of Men were
believed to have been ‘led astray’, and because of it they became ‘cor-
rupt’, committing fornication not only with the Watchers them-
selves, but also, it must be assumed, with men who were not their
regular partners. Azazel also stood accused of teaching women how
to enjoy sexual pleasure and indulge in promiscuity — a blasphemy
seen as ‘godlessness’ in the eyes of the Hebrew story-tellers.

Linguistic experts believe that the names Azazel and Shemyaza
probably derive from the same source, but were made into two
separate fallen angels before their introduction to the Book of
Enoch; however, since they both have quite independent legends
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FROM THE ASHES OF ANGELS

encountered again in connection with the birth of giant children in
another Middle Eastern country (see Chapter g).

Mani the Ignorant

Even though the Book of Enoch had fallen foul of the developing
Christian Church during the early fourth century, there are firm
indications that some individuals had studied its contents and had,
as a consequence, begun extolling its dire consequences for man-
kind. One such indication of this situation comes from a tract on
the Book of Enoch written by St Jerome (AD 342—420), a Syriac
Church Father of renown and scholarship, who had this to say on
the subject: '

We have read in a certain apocryphal book [i.e. the Book of Enoch]
that when the sons of God were coming down to the daughters of
men, they descended upon Mount Hermon and there entered into an
agreement to come to the daughters of men and make them their wives.
This book is quite explicit and is classified as apocryphal. The ancient
exegetes have at various times referred to it, but we are citing it, not
as authoritative, but merely to bring it to your attention . . . I have read
about this apocryphal book in the work of a particular author who used
it to confirm his own heresy . . . Do you detect the source of the teachings
of Manichaeus, the ignorant? Just as the Manichaeans say that the
souls desired human bodies to be united in pleasure, do not they who say
that angels desired bodies — or the daughters of men — seem to you to be
saying the same thing as the Manichaeans?’

Manichaeus ‘the ignorant’, or Mani as he is more commonly
known, was a much-hated prophet of Parthian stock who had a
huge impact on the development of Christian heresy from the third
century right through till the end of the Middle Ages. And St
Jerome was right. There is firm evidence to show that Mani
devised his holy scriptures and teachings after studying the Book
of Enoch.

Mani was born in the Babylonian town of Ctesiphon, near
modern-day Baghdad, in the year AD 215. Both his mother and
father appear to have been directly related to the exiled Parthian
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VISAGE LIKE A VIPER

not accept this account as simply a metaphor for an unholy union
between a conceptual being of light and a mortal woman?

One answer is the continued existence of an extraordinary belief,
perhaps thousands of years old, that some young children are born
‘of the angels’, bearing not only their assumed physical character-
istics but also their divine personas. I would never have believed
such a thing, had it not been for an account given to me by an
elderly woman, named Margaret Norman, following a lecture in
which I included details of the birth of Noah and the apparent
physiological traits of the fallen race.'®

Today Margaret lives in the English county of Essex, but in her
younger years she was a resident of London, and it was here she
learnt from her mother the details of a story concerning a so-called
‘angel child’. In 1908 a son was born to a German father and Eng-
lish mother in the suburb of Hampstead. It weighed a healthy
eleven pounds and possessed blue eyes and golden blond locks.
Sadly, it died at the age of three and a half, but while it was alive the
infant was apparently adored by everyone for its ‘serene and
dreamy loving nature’. As Margaret’s mother told her, people
would stop in the street, place money in the infant’s pram for luck
and refer to him as an ‘angel child’. Most peculiar of all was her
mother’s insistence that the baby ‘just shone’, a statement on
which Margaret found it very difficult to expand.

I asked Margaret whether it was the pale nature of its skin, the
smile on the baby’s face or perhaps some kind of inner radiance
that had led people to believe this child ‘just shone’. She could only
shake her head and say: ‘I really don’t know. It was just something
about him.’

‘Just shone . . .

‘... and as for his eyes, when he opened them the whole house
glowed like the sun’. These are the enigmatic words used by the
Jewish scribes to describe the infant Noah, who was himself spoken
of as ‘like the children of the angels’. Perhaps the way in which the
Watchers’ eyes and faces had shone ‘like the sun’ really did relate to
some kind of intangible radiance no longer known to the world
today. Yet the idea that a child in twentieth-century London was
seen to have the appearance of a Nephilim baby, and be given
money in the hope of receiving good luck, is compelling evidence
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WHEN GIANTS WALKED THE EARTH

Whether or not this suggests the survival into the Middle Ages of
the scapegoat ritual is not specified, although it does show the
importance it must still have held for the Jews of medieval
Europe.

The scapegoat was conceived as embodying the spirit of Azazel,
and in so doing it was able to carry away the sins of the Jews, a role
which Jesus Christ was voluntarily to undertake in much later
Christian tradition. The association of the scapegoat with both sin
and impurity eventually led to it becoming an animal of Satan and
the Devil in early Christianity — a figurative connection it sadly re-
tains to this day. Even the inverted, or reversed, pentagram, seen
by Western society as embodying ultimate evil, stems exclusively
from this strange association between Azazel and the scapegoat
ritual. Since Victorian times, this abhorred symbol has been seen as
a sign of the goat of the witches, the two upright points signifying
the animal’s horns ‘attacking the heavens’,® an empty and mean-
ingless legend that has no basis in ancient religious law, either
Jewish or Christian. How so simple a design can have come to be so
reviled by so many people is a mystery in itself. Yet knowledge that
this association between the Devil and the goat stems back to the
punishment administered to Azazel makes the inverted pentagram
one of the only symbols actually to preserve the memory of the fall
of the Watchers.

To Act Like Angels

Although the scapegoat ritual is no longer practised, the Day of
Atonement is still revered as the holiest festival in the Jewish cal-
endar. It forms the climax of a ten-day period that begins with the
Jewish New Year — a date that usually falls during either late Sep-
tember or early October in the Gregorian calendar. For Jews world-
wide, Yom Kippur is a time when all sin is renounced and everyone
has to make the choice between either obeying or disobeying the
divine sovereignty of God. The day is marked by a twenty-four
hour period of prayer and fasting in which a Jew must not eat,
drink, anoint with oil, wear sandals or have sexual intercourse. In-
stead he or she must continually praise God in emulation of his
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ANGELS IN EXILE

covered that just two are recorded in the whole of the Old Testa-
ment — Gabriel and Michael — and both appear on/y in the Book of
Daniel. Even more significant was the knowledge that only in the
Book of Daniel do there appear clear descriptions of Watcher-like
beings that closely resemble those found in both the Book of Enoch
and the Dead Sea Scrolls. Why should this be so? What was so
special about Daniel?

By the Rivers of Babylon

The Book of Daniel is written partly in Hebrew and partly in Ara-
maic. Scholars usually date its contents and style to somewhere
around 165 BC, the very time-frame attributed to the construction
of the Book of Enoch, with which it is so often compared.?

From a historical point of view, the book focuses on an era be-
ginning in around 606 or 605 BC, when the Babylonian king Nebu-
chadnezzar invades Judah and enters Jerusalem. There he sacks the
Temple of Solomon and carries away many of its treasures, and on
his return to Babylon takes with him some of the city’s leading
craftsmen. He also takes into his service three or four noble youths,
one of whom is Daniel, who is thought to have been around seven-
teen years of age at the time. According to the bible story, the
youths are taken into the care of the royal court and possibly even
live in the king’s palace. Daniel quickly rises in popularity to
become a remarkable figure of great renown, noted for his strict
adherence to the Torah, the Holy Law established by Moses,
and for his ‘wisdom’. He also possesses other more highly prized
qualities, including the ability to interpret dreams. In time Daniel
becomes governor of the province of Babylon as well as chief
governor over the city’s ‘wise men’ — its astrologers, Chaldeans
(learned men) and soothsayers.

During this period Nebuchadnezzar apparently experiences a
very strange dream. None of the ‘wise men’ can interpret its mean-
ing, so the king summons Daniel. In his presence, Nebuchadnezzar
then recites the contents of his vision in which he has seen ‘a tree in
the midst of the earth’, with ‘fair’ leaves and fruit, that grew and
grew until it reached heaven. Beneath its boughs were the beasts of
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FROM THE ASHES OF ANGELS

certain death by divine intervention, and afterwards Darius is said
to have issued a decree enjoining ‘reverence for the God of
Daniel’."”

Daniel himself continues to experience dream-visions. For
instance, during the third year of Cyrus’ reign, presumably over
Babylon, the prophet is said to have fasted for three weeks and
while standing on the banks of the great river Hiddekel — the
ancient Akkadian name for the Tigris — beheld:

a man clothed in linen, whose loins were girded with pure gold of
Uphaz: his body also was like the beryl, and his face as the appearance
of lightning, and his eyes as lamps of fire, and his arms and his feet like
in colour burnished brass, and the voice of his words like the voice of a
multitude."

The similarity between the divine being in this account and the
‘very tall’ men with ‘faces’ that ‘shone like the sun’ and eyes ‘like
burning lamps’, who appear before Enoch as he rests in his bed, is
undeniable.”® Only the colour of their skin has changed — from ‘as
white as snow’ in the Enochian text to ‘burnished brass’ in the
Book of Daniel.

The Watcher-like being before Daniel can be seen only by him;
however, as the prophet stands trembling at the awesome sight, the
apparition announces that he has been negotiating with the
Persians, yet, in the words of the angel:

the prince of the kingdom of Persia withstood me one and twenty days;
but, lo, Michael, one of the chief princes, came to help me: and I re-
mained there with the kings of Persia.'*

The identity of the radiant being is never made clear, though its
purpose in the waking vision is to inform Daniel of the fate about
to befall the exiled Jews now that the Persians have taken Babylon.
Yet here, too, is the first reference in the Old Testament to
the archangel Michael, who is said to have come to the aid of the
apparition during his negotiations with the Persians, a seemingly
human action surely outside the domain of angels. Exactly what is
going on here is unclear, though it is worth noting that in Hebrew
tradition Michael is the archangel who presides over the heavenly
affairs of the Israelite nation."
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ANGELS IN EXILE

After taking Babylon, Cyrus the Great continues westwards
until, just one year later, in 538 BC, he takes Jerusalem. It is only
then that the Jews of Babylon are finally given their freedom. An
estimated 50,000 apparently return, leaving six times this amount
in the land to which they had been taken in bond.'® Many thou-
sands more journey two hundred miles eastwards to the city of
Susa, the old Elamite capital in south-west Persia, where Darius
had established a summer palace. Why there should have been
this reluctance among the Jews to return to their native country
is open to speculation. Perhaps they did not wish to make the
long journey back to Jerusalem on foot, or had elderly relatives
who would never have survived the return. It is also possible that
many of the Babylonian Jews saw new opportunities opening for
them, not just in the land that had become their only home, but
in Persia itself. Furthermore, both Cyrus and Darius had ex-
tended a religious tolerance to those Jews who remained in
Babylon and Persia, enabling them to practise their faith relatively
unhindered.

According to the Book of Daniel, the now elderly prophet is
among those who move on to the Persian court at Susa. Earlier,
however, during the third year of Belshazzar’s reign, Daniel experi-
enced another dream in which he was taken in mind to the city
of Susa. Here he witnessed a symbolic struggle between a ram
and a he-goat (representing the overthrow of the Persian Empire
by the Greeks, which does not occur until 330 BC). He also
heard ‘a man’s voice between the banks of Ulai (a river named the
Choasper, or Kerkhan, laying some twenty miles north of Susa),
which called, and said, Gabriel, make this man to understand the
vision.”"’

Following these lines, Gabriel then makes his one and only
cameo appearance in the Old Testament to explain to Daniel the
meaning of his dream-vision. The archangel does not appear again
until he announces the birth of both John the Baptist and the
virgin-born child to Mary in the New Testament’s Gospel of
Luke.”

Daniel finally dies in Susa, a very old man indeed; however, the
plight of the Jews in exile is not yet over. Large numbers stay on in
Babylon and Susa until the new Persian king, Artaxerxes, signs a
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ANGELS IN EXILE

Chart 1. RELEVANT BIBLICAL CHRONOLOGY.

¢. 2000 BC
Abraham leaves the city of Ur; Chedorlaomer, the King of Elam, encounters
giant races in Canaan.

¢. 1300—1200 BC

Exodus out of Egypt by the Israelites under the command of Moses the
Lawgiver. Establishment of Twelve Tribes in Canaan; giant races again
encountered here.

¢. 1020970 BC
The future king David fights the Philistines, including the giant Goliath
of the tribe of Gath.

970 BC
Following the death of David, Solomon takes the throne of a united Israel.

931-889 BC
Solomon dies and the kingdom gradually splits into two separate king-
doms — Israel in the north and Judah to the south.

722 BC

The northern kingdom of Israel falls to the Assyrians and some 28,000 Is-
raelites are taken into captivity; this signals the end of Israel as a nation.
The captives never return from Assyria.

606—605 BC
Nebuchadnezzar succeeds to the Babylonian throne.

598 BC
Jerusalem, the capital of Judah, falls to Nebuchadnezzar. The outgoing
king, Jehoiakim, and many leading craftsmen are deported to Babylon;
these include the young Daniel. Jehoiakim’s son Zedekiah takes the
throne.

586 BC
Nebuchadnezzar besieges Jerusalem once more. The city falls and is des-
troyed; the Jews are taken into captivity in Babylon.
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FROM THE ASHES OF ANGELS

The Fall of the Magi

The Magi received their biggest blow in 522 BC when a Median
usurper and Magus named Gaumata posed as the regent of Cam-
byses II, Cyrus’ successor, while the king was on a military cam-
paign in north Africa. In so doing the impostor managed to seize
control of the Persian throne and proclaim himself ruler of the
empire. Cambyses, on hearing of the coup, set about returning to
Persia, only to be mortally wounded on the home journey. In spite
of this tragic accident, Gaumata and his Magi co-conspirators were
eventually ousted and slain by Cambyses’ successor, Darius, having
controlled the empire for several months.’® Thereafter the Magian
priesthood was outlawed and persecuted throughout Persia.
Indeed, according to the Greek writer Herodotus, on the anni-
versary of Gaumata’s downfall a festival known as Magophobia was
instituted. On this day people were encouraged to kill any Magi
priests they came across, a custom apparently still taking place in
the mid fifth century when Herodotus himself visited Media.*'

The relegation of the Magian priesthood to one that was
scorned and hated by the people allowed the sudden rise in popu-
larity of what later became known as Zoroastrianism, a revitalized
form of Iranian religion named after its much celebrated founder,
Zoroaster. From the reign of Darius onwards, Zoroastrianism grew
to become the new state religion with its own holy books, priest-
hood and temples in every major town and city. It did everything it
could to stamp out Magianism, even though Zoroastrianism prob-
ably owed almost its entire creed to the Median religion’s ancient
teachings.

The Tower of Danzel

The Median capital of Ecbatana, the modern city of Hamadan, was
held to be a very sacred place by both the Magi and the Zoro-
astrians. It was therefore quite astounding to find that it had been
not only the place of destination of the archangel Raphael in the
Book of Tobit, but also the site of a ‘tower’ — constructed by the
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¢. 247 BC
Establishment of Parthian dynasty in Persia.

224—5 AD
Ardashir I defeats Parthians in three decisive battles and establishes
second Persian Empire, also known as the Sassanian dynasty of kings.

640 AD
Fall of the Sassanian kings after their final defeat by the invading Arabs;
end of Persian Empire.

prophet Daniel and sanctioned by his patron, Darius I. According
to the Jewish historian Flavius Josephus (AD 37—97), the only
writer to have preserved any knowledge of this elegant building’s
great renown, it was said to have been:

. wonderfully made, and it is still remaining, and preserved to this
day; and to such as do see it, it appears to have been lately built, and to
have been no older than that day when any one looks upon it . . . Now
they bury the kings of Media, of Persia, and Parthia, in this tower, to
this day; and he who was intrusted with the care of it, was a Jewish
priest; which thing is also observed to this day.’

If this was correct, then it clearly demonstrated the immense
esteem accorded to the Jewish priesthood by the Persian kings, and
presumably by the Magi, right down to the first century of the
Christian era when Josephus wrote these enigmatic lines. Nothing
more was known about Daniel’s tower, though classical writers say
that Ecbatana was originally surrounded by seven walls, each rising
in gradual descent and painted a different colour, reminiscent of
the seven-tiered ziggurats of Assyria and Babylonia.?

Quite obviously there must have been a trafficking of ideas and
philosophies between the Magi of Media, the Zoroastrians of
Persia and the Jewish exiles. Yet, if this were so, just how much of it
might have influenced the contents of the Book of Enoch and the
writing of the Dead Sea Scrolls? More important still — had Iran
been the point of origin of the post-exilic concept of angels, both of
the heavenly and fallen varieties? From even a cursory glance at the
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TERRIBLE LIE

should have been more careful with my words. Fire in all its aspects
had been sacred to Iranians, before even the birth of Zoroaster, its
great prophet whose history was shrouded in mystery and imagin-
ation. According to classical sources, Zoroaster lived ‘258 years
before Alexander’ — that is 258 years before Alexander the Great
destroyed the almighty Persian Empire and sacked its famed white-
stone city of Persepolis in 330 BC." This gave a date of 588 Bc, al-
though there seemed no real indication whether this was when the
great teacher was born; when he received his first visionary revela-
tion at the age of thirty; when he converted his mentor, a central
Asian king named Vishtaspa, to his new faith at the age of forty; or
when he died at the age of seventy-seven.” Nor was there any good
reason to suppose that this date meant anything at all, for the creed
of Zoroaster, or Zarathustra as he was known to the Iranians, was
purely a revitalization of a much older Indo-Iranian religion of
immense antiquity, preserved in its fullest extent by the Magian
priesthood of Media.

Direct comparisons could be drawn between the material in the
Zend-Avesta, the sacred writings of Zoroaster (Zend being an
ancient Persian language), and the mythology and teachings found
in India’s oldest work of literature, the Rig Veda, which dates to
¢. 1750 BC — a time-frame often ascribed to Zoroaster himself.?
Other sources have suggested that there were not one but two, three,
four or even more prophets of history who each bore the title ‘Zara-
thustra’, which struck me as the most sensible solution to the
problem.

The Latin writer Justin wrote that Zoroaster was the inventor of
magic and that he had made a study of the doctrine of the Magi,
who, like their counterparts, the Brahmans of India, venerated fire
as the sacred symbol of godhead.* According to a Byzantine histor-
ian, Gregorius Cedrenus, the Magi were founded by the Hellenic
hero Perseus as a cult to guard and protect the sacred immortal fire
that burned perpetually in an unknown temple, for he recorded:

Perseus, they say, brought to Persia initiation and magic, which by his
secrets made the fire of the sky descend; with the aid of this art, he
brought the celestial fire to the earth, and he had it preserved in a
temple under the name of the sacred immortal fire; he chose virtuous
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Surya also happened to be one of the names of Metatron, the an-
gelic form adopted by Enoch after his translation to heaven.*
Moreover, some Ethiopian manuscripts of the Book of Enoch give
the archangels prefixes such as ‘Asarya, ‘Asurye and Suryin,”
clearly confirming the powerful relationship between Judaism and
the Indo-Iranian myths found in both the Zend-Avesta and the
Rig Veda.”

I was getting closer, but I still needed further evidence of the
relationship between the concept of Watchers and the ancient
Iranian belief in the fallen akuras, or daevas, corrupting humanity.
Perhaps the answers I was looking for could be found within the
sacred books of the Zoroastrians.

Suddenly my thoughts were distracted. The constant, low
babble permeating the busy auditorium had been broken by the
sound of tinkling bells, played in specific sequences. The strange
cacophony came from a closed room positioned behind the seated
audience. Soon afterwards five priests entered into view, all dressed
in long, white linen robes, with white waist cords, white skullcaps
and long white muslin masks across their noses and mouths. They
walked briskly in single file towards the stage, continually chanting
prayers as they went. Having ascended to the level of the fire bra-
zier, a huge overhead extractor fan was switched on by unseen
hands. One priest immediately began to kindle a low fire in the
enormous brass container, as further pieces of sandalwood and
spoonfuls of frankincense were added to the flickering flames. The
thick, wafting incense charged the air with a sharp, overbearing
aroma that was both unique and vibrant.

Having sat in a circle on the floor around the blazing fire, the fire
priests joined hands and began saying prayers and hymns taken
from the Zend-Avesta. Each one chanted over the voices of his
fellow supplicants, without co-ordination or harmony, to produce
an enchanting yet discordant babel I had never before experienced
in a religious ceremony.

Every so often the priests would pass a small white flower
between themselves. It was offered with both hands, which were
then grasped by a neighbour’s hands. The first priest would then
remove his hands to leave behind the flower, before completing the
gesture by briefly cupping the second priest’s hands with his own.
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Serpent-Worship and Other Essays, admitted, after discussing the
similarities between the two quite separate myths, that:

The Persian account of the fall and its consequences agrees so closely
with the Hebrew story when stripped of its figurative language that we
cannot doubt that they refer to the same legend, and the use of figura-
tive language in the latter may well lead us to believe that it was of
later date than the former [i.e. the Bundahishn].?®

There is every reason to believe that the Judaic concept of the Fall
of Man, the Serpent of Temptation and the fall of the angels derive
either directly or indirectly from Zoroastrian or pre-Zoroastrian
sources. The serpent of the Bundahishn is Angra Mainyu, who is
therefore the figurative form of the daevas (or fallen ahuras) who
seduce humanity at the time of the Fall, just as the Serpent of
Temptation #s the personification of Belial, Shemyaza or Azazel,
the names given to the leader of the Watchers in Enochian and
Dead Sea religious literature.

The Law of the Daevas

It was intriguing to think of the prophet Mani rediscovering the
Book of Enoch, as well as other lesser-known Enochian literature,
during the third century of the Christian era and then re-
introducing it back into the newly resurrected Persian Empire both
in translation and within his own heretical teachings. These he had
carried as far east as central Asia, one of the traditional homes of
his predecessor, the prophet Zoroaster. If the legends of the
Watchers had originated in ancient Iran, then Mani was taking
them back to their own heartland some seven hundred years after
they were originally carried into Judaea by the returning Jewish
exiles. Could Mani have been aware of the Persian origin of these
traditions? Might this have been why he recognized in them the
doctrine of truth? If so, then why were Mani and his Manichaean
followers so horrendously persecuted by fanatical Zoroastrians,
who publicly humiliated his body following the prophet’s inevit-
able death at Jund-i-Shapur, near Susa in south-west Persia, during
the year AD 277?
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his reign ends in tragedy, in this case with the death of his son,
Siyamak, who is killed by a div, or ‘black demon’.’

Siyamak’s own son, Husheng (the Haoshanha of Avestan litera-
ture), then becomes ‘king of the seven climes’ or regions of the
world. He is the founder of civilization and the discoverer of fire,
which he uses to separate iron from rock to become the primordial
blacksmith, able to fashion tools and weapons. He is also accredited
with the introduction of land irrigation and the sowing of seeds.*

In the hundreds of years that follow, kings rise and fall and the
exploits of each are outlined in graphic detail. Then the
Shahnameh enters a long phase of prehistory in which constant
wars are waged between Iran and the kingdom of Turan in central
Asia. It is during this troubled period of humanity that many great
battles are fought and various heroic deeds enacted.® It is also
during this same phase of pseudo-history that some of the most
baffling material begins to surface within its pages — material that
appears to echo exactly the stories found in both the Book of Enoch
and the Dead Sea Scrolls.

The Miraculous Birth of Zal

The reader of the Shahnameh is introduced to a new sub-dynasty
of kings, said to have ruled in a region named Sistan, thought to
have been in eastern Iran — although geographical connections with
the real world are of little value here (see Chapter 11). The first
story of importance concerns a king named Sam, the son of Nar-
iman. He marries a beautiful woman who becomes pregnant and
gives birth to a boy. Yet, on the child’s exposure to the outside
world, her husband’s cries of joy change to sheer horror and revul-
sion as he realizes the infant’s unearthly appearance: his body is
said to have been ‘as clean as silver’;* his hair is described as being
‘as white as an old man’s’, and ‘like snow’;’ his face is ‘like paradise’
and as ‘beautiful as the sun’;® his eyes are black; his cheeks are
‘ruddy and beautiful” ‘like the rose of spring’, while his form is as
‘straight as (a) cypress tree’.?

Fearful of this ill-omen, the child’s mother decides on the spot
to name him Zal, meaning ‘the aged’. Sam, on the other hand, is
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growth’.3* Afterwards Rudabeh quickly regains her health, thanks
to the special healing herb prescribed by the Simurgh, leaving the
child to become indisputably Iran’s greatest legendary hero.

This is the story of the birth of Rustam as presented in the
Shahnameh.

There can be little doubt that the infant’s unnatural birth har-
bours extraordinary insights into not only the legendary history of
Iran but also the Enochian religious literature of Judaic tradition.

One is immediately reminded of the Ethiopian Kebra Nagast,
where the Daughters of Cain give birth to gigantic Nephilim
babies through the process of Caesarian section. Can it be coinci-
dence that a child of Iranian myth and legend is born into the
world in exactly the same manner as the mighty Nephilim? Caesar-
ian section takes its name from Julius Caesar, alleged to have been
the first child delivered in this way.’* Yet here were two quite separ-
ate examples of this medical practice being employed in unknown
epochs of human history, perhaps thousands of years before the
coming of the Romans.

From the tales presented in the Shahnameh there appeared to be
compelling evidence to suggest that the ancient Iranians really did
believe that the daevas could not only possess physical form, but
that they could also lie with mortal women to produce offspring
with physical characteristics that matched, almost exactly, the pro-
geny of the Watchers in Hebraic tradition. To me it was a remark-
able discovery, and one that made it all the more likely that the
daevo-data, ‘the law according to the daevas’, as taught by the Magi
priests, did indeed involve knowledge of the carnal trafficking be-
tween supernatural beings and mortal kind. It also strengthened
my view that the Magi’s dualistic doctrine included the belief that
the world around us was the creation not of Ahura Mazda but of
Angra Mainyu, the ‘wicked spirit’ — the very tenet of faith
preached by Mani and the various gnostic cults many hundreds of
years after the daeva-worshipping Magi disappeared from the
pages of history.
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many thousands of years after their assumed demise seemed an
almost impossible task.

There was, however, one vital clue . . .

In the Shahnameh, the Simurgh bird features in both the story of
the strange birth of Zal and the delivery of his huge son Rustam.
This extraordinary creature could act as a nurse and teacher to
mortal children. It could be a physician to rightful kings. It could
prescribe intoxicating drugs and herbs that anaesthetized pregnant
women and healed open wounds. It could also advise on the deliv-
ery of giant babies through the process known today as Caesarian
section.

How many birds do you know that possess such diverse
capabilities?

Clearly, such a ‘wonderful’ creature was worthy of further
investigation.

I felt that somehow this ‘noble vulture’ would bring me closer to
unravelling the mysteries surrounding the origins of the fallen race
— but only if I was to accept that the Simurgh may have been not a
bird at all but a human being adorned in feathers.
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hallmarks of having been a woman, a shaman perhaps, dressed as a
bird. I could see no alternative explanation, other than to suggest
that the whole story was purely allegorical in content.

The Divine Physician

- In another story found in the Shahnameh of Firdowsi, the Simurgh
cures Rustam and his magical horse Rakhsh of mortal wounds in-
flicted on them by the hero Isfendiyar. Earlier in the text, Isfendi-
yar had himself managed to slaughter a Simurgh by cutting it in
two with his sword, having travelled a great journey ‘over desert,
plain, mountain, and wilderness until he (had) reached the neigh-
bourhood of the Simurgh’.?

As on previous occasions, Rustam’s father, Zal, burns one of the
Simurgh’s feathers on a high place and the fabulous bird appears as
if out of nowhere. She tells the elderly king to have no fear as she
can cure both Rustam and his beloved horse. Beginning with the
animal, the Simurgh uses her beak to remove six arrows and then
heals the wounds by passing one of her feathers over Rakhsh’s
body. Turning to Rustam, she then deals with him in a similar
manner — first removing eight arrows, before sucking out the
poisonous blood and finally healing him completely by passing
feathers over his wounds.*

After Rustam has recovered, he solicits the aid of the Simurgh to
tell him how he might defeat his rival, Isfendiyar. The ‘noble vul-
ture’ severely advises against this act of revenge, since Isfendiyar is
a hero of Rustam’s own race, adding that if she does provide him
with the means by which he can defeat his enemy, then this deed
will inevitably bring about his own death. Rustam accepts his fate
and the Simurgh at once falls into ‘deep thought . . . and remained
some time silent’,’ perhaps a trance state not unlike those achieved
by shamans in tribal cultures.

After regaining consciousness, the Simurgh informs Rustam
that he must mount his treasured horse Rakhsh and follow behind
her. They travel far and eventually arrive at a place of reeds where
grows the magical Kazu-tree, almost as if this had been the sight
seen in vision by the bird. The Simurgh then instructs Rustam on
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recent research has suggested that the active ingredient of haoma
may actually have been the mushroom Fly-Agaric, a major hal-
lucinogen now thought to have been used by shamanistic cultures
for anything up to 10,000 years.’

Because of its enormous spiritual significance to the Iranian
religion, haoma became a healing god in its own right, which,
because of the plant’s apparent curative properties, could bestow
health and strength on its worshippers. In some accounts the
Simurgh is perceived as the guardian of the kaoma plant, for as the
Encyclopaedia of Religion and Ethics explains:

. in the traditions of the Indo-Iranians, [the drug is] closely con-
nected with a mystical bird which took the . . . haoma from the place
where it lay hidden and brought it to gods and men. The Avesta speaks
of the bird Saena, which is the Simurgh of the Persians who make him
play the same part.™

So the Simurgh revealed the secrets of #aoma to both the gods and
mortal kind. This role is played in early Hindu mythology by the
half giant, half eagle known as Garuda. It steals the moon goblet
containing the Ambrosia, Amrita, nectar or soma, which provides
the asura gods with supernatural power and renders them im-
mortal. In response, an asura named Indra the Thunderer flings his
deadly bolt in a vain attempt to prevent this theft. He fails to wound
Garuda, but does dislodge one of the bird’s feathers, which falls
to the ground. The Amrita is delivered by Garuda to ‘the serpents’
in exchange for the freedom of its mother, who has been held by
them in bondage. Afterwards the giant became known as ‘the
golden sun bird, deadly foe of all serpents’, linking it with the two
basic totemic forms of the Watchers — the bird-man and serpent."

Garuda was undoubtedly the Indian equivalent of the Simurgh,
while the soma is, of course, the same as the Iranian kaoma, which
could also prolong life and create supernatural powers. In some
legends, haoma was said to have grown upon a special tree situated
in the proximity of Mount Elburz, known only to the ‘immortals’,
those, assumedly, who could prolong life by taking this super-
drug.”

The existence and alleged properties of haoma, particularly its
ability to prolong life, made me recall the passage in Genesis 3 in
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famous travels. On these journeys he would make a point of observ-
ing and recording local customs and ritual practices, which he
subsequently entered into his nine-volume work entitled, simply,
History, and it is Book I of this series that contains reference to
strange death-rites he witnessed in Media involving Magi priests,
for as he reveals:

Is is said that the body of a male Persian is never buried, until it has
been torn either by a dog or a bird of prey. That the Magi have this
custom is beyond a doubt, for they practise it without any concealment.
The dead bodies are covered with wax, and then buried in the ground.™

Other classical writers, including Agathias and Strabo, also men-
tion these so-called rites of ‘excarnation’, as they are known today,
in which the body of the deceased is exposed to the ravages of wild
beasts and carrion birds, such as black crows and vultures. Accord-
ing to Herodotus, these practices were confined to male priests and
were quite basic in content. They would also appear to have been
specific to the Magi, a reference to the priests of Media, and not to
the rival Zoroastrian priesthood. Herodotus undoubtedly knew the
difference between the two, for it was he who reported that the
rites of Magophobia — the festival in which people were encour-
aged to kill any Magi they chanced upon in remembrance of the
Magian-led usurpation of the throne during the reign of Cambyses
— was still being upheld in his day. So there can be little doubt
about his words.

Exposure of the dead continued to be practised in Iran through
to the time of the Parthian confederacy of kings — who ruled Persia
for a span of nearly five hundred years from the third century BC
onwards. It also continued to take place under the Sassanian kings
of Persia, who ousted the Parthians during the third century AD. It
was during this final phase in the empire’s long history that excar-
nation would appear to have become more widely accepted and
practised among all walks of society. Whether they be ecclesiastical
or secular, male or female, rich or poor, the bodies of Magians and
Zoroastrians were now exposed to the wild beasts and carrion
birds. Scholars accept that this great shift in funerary customs and
practices among the Persians was almost certainly a result of the
heavy influence exerted on both the ruling Sassanian monarchs and
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in this country. Since the local Kurdish peoples were so sure about
the whereabouts of the Place of Descent in the Noah story, then
surely they would hold similar convictions concerning the location
of the Garden of Eden. If an advanced culture like the Watchers
really had existed in this geographical region, then its memory
would surely not be forgotten. Indigenous cultures, such as the
Kurds, who had led isolated and often nomadic lifestyles until
comparatively recent times, must have retained the knowledge of
such human activity in their midst.

The two Wigrams spent many years in Kurdistan recording pre-
viously unknown customs and legends. Indeed, so thorough was
their study of the Kurdish race that modern scholars still use their
much-sought-after book, The Cradle of Mankind, as a valuable
reference work. So what had they learnt concerning the alleged
existence of the Garden of Eden among the Kurdish highlands?

First, there seemed little doubt that the Kurds saw the four
rivers of paradise as being the Euphrates, Tigris, Greater Zab and
Araxes, the last of which empties into the Caspian Sea to the east.
Indeed, so strongly did the local Nestorians, or Christians of the
Assyrian Church, believe that the Greater Zab was the river Pishon
that, according to the Wigrams, its patriarch would often sign-off
his official letters ‘from my cell on the River of the Garden of
Eden’!#

It was, however, the headwaters of the Euphrates and Tigris that
would appear to have most shaped the Kurds’ belief in the Garden
of Eden’s geographical reality. These two rivers curl their way
around the solid wall of mountains that act like an impenetrable
fortress to encircle Lake Van. The Wigrams speculated that the
Garden of Eden had been situated either in the vicinity of the city
of Van, the site of the old Urartian capital of Tushpa on its eastern
coast, or somewhere around the ancient city of Bitlis beyond its
south-western shoreline.*

Descendants of Giants

Did the Garden of Eden, the birthplace of the human race, as well
as the seven heavens visited by Enoch, once exist in the vicinity of
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have ruled the world during an age of chaos and disorder after Jem-
shid (or Yima) had lost the royal farr, or Divine Glory, through
greed, following a reign of three hundred years. According to Fir-
dowsi, Zahhak had been a true hero of the Iranian mythical dynasty
before he succumbed to the trickery of Angra Mainyu, with whom
he entered into an evil pact. In exchange for ruling the world,
the wicked spirit was allowed to enter into Zahhak. As this took
place, black snakes grew from each of the king’s shoulders, and
thereafter these had to be satisfied each day with the brains of
young men kidnapped from villages far and wide. Even though
Zahhak tried to cut away the snakes from his shoulders, they
simply grew back again and demanded more sacrifices.

Having reigned for a thousand years the demon king is eventu-
ally tricked and captured by Feridun. He is interred inside Mount
Demavand, where he is chained and tortured, and left to die a slow
painful death. It is said that he still remains there today, blood seep-
ing from his heart. Feridun’s victory over the wicked tyrant allows
him to take up the vacant position of king of Iran and all the world,
which he reigns in peace and prosperity for a full five hundred
years.”

This is the traditional account of Zahhak’s long reign as por-
trayed in Firdowsi’s Shahnameh. The Zoroastrian literature gives
a very similar account, yet cites Azhi Dahaka as the name of
the king. Here he is said to have been among the greatest of the
daevas.? In addition to this, it is claimed that he contrived to pair a
mortal woman with a male daeva and a mortal man with a female
Peri, and in so doing created the Negro race, quite obviously a
deliberate racial slur on black Africans.’

Such was Azhi Dahaka’s legendary story. The reality is that this
demon king owes at least part of his existence to an actual hist-
orical personage named Astyages (584—550 BC), the last Median
ruler, who was overthrown by his grandson Cyrus the Great, the
first king of the Persian Empire. Astyages, the name given to
this monarch by the Greek historian Herodotus, is said to have
borne the royal title of Rshti-vegd Azhi Dahika,” and it was the
degenerate memory of his alleged wickedness that supposedly
created the demonic tyrant featured in both Persian and Avestan
literature.
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The Utopian City of Tigranakert

Moses of Khorenats‘i’s History tells of the deeds and virtues of a
much celebrated Armenian king named Tigran the Great, who
ruled between 95 and 55 BC. He recounts the monarch’s many
great achievements, before going on to record that Tigran’s ances-
tors came originally from Kurdistan and that they also claimed
descendency from the dragon king Azhi Dahika. Apparently the
family fled their homeland because of the tyrant’s continued
oppression and settled in Armenia, out of which the mighty
Tigran had arisen.”

At first this information might not seem to be of any special
interest to my research into the fallen race, for many Kurds
believed in a descendancy from Azhi Dahika. Then I discovered
something about Tigran which seemed to strike a nerve and was
not to be overlooked.

Tigran the Great was a great warrior king who gained the crown
of Armenia after winning back large tracts of land previously over-
run by the mighty Parthian rulers of neighbouring Persia. He had
then gone on to conquer Phoenicia, Syria, Upper Mesopotamia
(northern Iraq) and Kurdistan. In 88 Bc, King Mithridates IV of
Pontus, a small kingdom in north-eastern Asia Minor (modern-day
Turkey), enlisted Tigran’s support in defeating the Roman army in
neighbouring Cappadocia and Phrygia — both also in Asia Minor.
Five years later, in 83 BC, Tigran was invited to become sovereign
of Syria, following the collapse of the Seleucid dynasty. He reigned
here for a full eighteen years, during which time Tigran was seen as
the most powerful pontentate in the whole of western Asia.**

At the height of his success, Tigran decided to build a royal cap-
ital as his new seat of power in an area now occupied by the
modern-day city of Siirt, in the heartland of Kurdistan.?® Around
this new city Tigran established a kingdom named Tigranuan, or
Tigranavand. Not only did this appear to have been the very region
ruled by his Kurdish ancestors before their departure for Armenia,
but it also happened to be close to where Eden would seem to have
been geographically placed.

Admittedly this principality had been strategically important in
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the place of genesis of the human race according to Hebrew trad-
ition. If the descendants of the Watchers really had instigated the
serpent dynasty of Iranian kings, then it seemed likely that Azhi
Dahaka had come to symbolize the legacy of the Watchers in the
minds of the Kurdish peoples. Had Tigran therefore tried to create
some kind of utopian city in full awareness of the region’s past
associations with the Serpent of Eden, the Lord of the Good Tree?

Yaresan Creation Myths

The Yaresan creation myths are quite unique in that they give two
sets of names for the first couple. Not only are they referred to as
Adam and Eve, but they are also known as Masya and Masyanag,
their counterparts in the ninth-century Bundahishn text.

One Yaresan account tells how Azazel secured the services of the
Serpent and the Peacock before entering paradise to tempt Adam
and Eve into sin. Once inside the terrestrial garden, Azazel trans-
formed himself into a handsome angel and encouraged Eve and
then Adam to partake, not of the forbidden fruit, but of the forbid-
den wheat — an apparent symbol of material wealth among the
Yaresan. As a result of his intervention, the first couple were
expelled from paradise along with Azazel, the Serpent and the
Peacock.’' This myth clearly demonstrates how the Kurds linked
the fall of humanity with both the Serpent and the Peacock Angel,
who are both seen as animal forms of the Fallen Angel. Once again,
these are the most important totemic symbols of the Watchers.

The Kurdish Jews — who inhabited the area around the city of
Arbela in Iraqi Kurdistan from the first century BC onwards until
their final migration to Israel in the 1950s — also possessed a
variation of the creation myth involving Adam and Eve. In their
story, the Serpent of Eden appears, like Azazel in the Yaresan ac-
count, as a ‘young, good-looking man’.3* Curiously enough, in this
account the Serpent tries to seduce Adam, and not Eve. In fact, it
says that he often used to hang around the Garden before even the
creation of Eve!*

Both these stories show the belief among the Kurdish peoples
that the Serpent of Eden was looked upon as a handsome angel
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CHILDREN OF THE DJINN

With this knowledge it becomes clear that the Yezidi women
feared that their own children would develop features akin to those
of the djinn, or the fallen race, and that in an attempt to prevent
such ill-fated births precautionary measures would be taken.

Why should this fear of changelings exist so strongly among the
Yezidi? The answer can only be that such ‘demon’ babies were
once commonplace among Kurdish families, hinting at the rather
disconcerting possibility that they could have been genetic throw-
backs to a time when two quite separate racial types intermarried
to produce offspring bearing the features of either parent, perhaps
explaining why the offspring of the djinn and the maidens ‘in
their elusiveness resemble their genie forefathers and in their
handsomeness their foremothers’. In time the chances of such
inherited genes producing extreme traits obviously diminished,
but every so often a giant child bearing the features of a ‘demon’
would be born into a community. As a consequence, it would be
identified as a changeling that had been exchanged at birth by
evil spirits.

These then were the ‘children of the djinn’.

This knowledge of the Kurdish changelings could well represent
further evidence in support of the idea that forbidden trafficking
had taken place between the proposed Watcher culture and the
earliest indigenous peoples of Kurdistan. But could such evidence
be trusted? How old were these superstitious practices? So much of
the Kurdish folklore, myths and legends seemed highly distorted,
naive and somewhat confused, making these accounts very difficult
to decipher with any degree of certainty. Despite such shortcom-
ings, hidden among them were several recurring symbols that
seemed to crop up again and again — angels, demons, djinn, im-
mortality, serpents, anthropomorphic birds, sovereignty, kingship
and great cycles of time.

Missing, however, from the Yezidi and Yaresan literature was
any real tradition that placed the biblical Eden in the highlands of
Kurdistan.

Perhaps the Yezidi and the Yaresan were too close to the source
of this mystery to have realized the immense importance once
placed on this region by foreign religions. Only the Nestorian
Church of Assyria (Upper Iraq) and the Church of Armenia
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Anannage who apparently came together to make major decisions
on behalf of the Kharsag settlement. These so-called Seven Coun-
sellors, or Seven Sages, were much celebrated in Sumerian myth
and legend; furthermore, in Assyrian scripts belonging to the reign
of King Ashurbanipal (668-627 BcC), the seven Anannage, or
Anunnaki, are mentioned in the same breath as the ‘foreign gods’
of Assaramazash, clearly a reference to the Iranian god Ahura
Mazda and the six Amesha Spentas, thus inferring that the two sets
of divine beings were perhaps one and the same.’' If this was
indeed the case, then it meant that the council of seven Anannage
were almost certainly the root source behind not only the Amesha
Spentas but also the seven archangels of Judaeo-Christian tradition.
These, it must be remembered, are cited in the Book of Enoch as
the chief among the Watchers who remained loyal to heaven at the
time of the fall.

There was, however, no indication among the Kharsag tablets of
a ‘fall’ of the Anannage, although there is no reason to suppose that
the texts were in any way complete. Moreover, references to the
Anannage exist in other Sumerian texts, and these throw much
greater light on the subject. It seems the Anannage were originally
only gods of the ‘heaven of Anu’. Only later had they been separ-
ated into two quite separate camps — the gods of heaven and the
gods of ki, ‘earth’. Amounts are even given — there were three hun-
dred Anannage under the command of the god Anu in heaven and
six hundred under the command of the underworld god Nergal,
who lived ‘in the earth’.

Did this information constitute evidence, as O’Brien believed, of
some kind of fragmentation of the original Kharsag settlement,
whereby a large group of rebel Anannage had decided that instead
of remaining in isolation among the mountains, they would des-
cend on to the plains of ancient Iraq and live among humanity?
Was this the same story as presented in the Book of Enoch concern-
ing the ‘fall’ of the two hundred rebel Watchers? Certainly, there
are various strange stories preserved in Sumerian mythology which
relate how the Anannage had once walked among mortal kind. For
instance, they were said to have designed and laid the foundations
of the ancient Sumerian city of Kish.3? They were also ‘put to work
to help build the temple (in the city) of Girsu’,** while in another
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named Dilaman, or Daylaman, where their modern descendants,
the Dimila (Zaza) Kurds still live.

Dilaman? This sounded a lot like Dilmun.

Could they possibly be one and the same?

The ancient church archives of Christian Arbela (the modern
Arbil) in Iraqi Kurdistan, confirm this same geographical location
by recording that Beth Dailémdye, the ‘land of the Daylamites’,
was located ‘north of Sanjir’, around the headwaters of the
Tigris.®® Furthermore, as Izady reveals: “The Zoroastrian holy
book, Bundahishn, (also) places Dilaman . .. at the headwaters of
the Tigris, and not in the Caspian Sea coastal mountain regions
[author’s italics].’"

I could hardy contain myself on reading these words — the Bun-
dahishn, as well as at least one other major Kurdish source, placed
Dilaman, the ancestral homeland of the Dimila Kurds, ‘at the
headwaters of the Tigris’! Quickly I checked the accompanying
map and confirmed the worst: ‘Dilamén’ had been located south-
west of Lake Van, close to Bitlis, in exactly the same area that I had
placed the Garden of Eden! Quite obviously, these words belonged
to different languages and were separated by thousands of years of
cultural development in the Near East. This I accepted; however,
place-names are one of the few things that can be preserved and
reused by successive cultures without major alteration. It was feas-
ible therefore that the indigenous peoples of north-west Kurdistan
had not only preserved the original Mesopotamian place-name of
Dilmun, but had also adopted it as a tribal title.

Source of the Waters

The links between Dilmun and the headwaters of the Tigris and
Euphrates rivers did not end there. The god Enki, who along with
his wife was said to have been the first inhabitant of Dilmun, was
seen as god of the Abzu — a vast watery domain beneath the earth
from which all springs, streams and rivers have their source. In this
capacity he was guardian protector of Sumer’s two greatest
rivers, the mighty Euphrates and Tigris, which were usually
depicted as arched streams of water, either pouring out of his
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The Red-headed Tribesmen

The principal religion of the Dimili Kurds is Alevism, the third,
and perhaps the most enigmatic, of the Kurdistani angel-
worshipping cults. Most of its adherents now live around the foot-
hills of Turkish Kurdistan in eastern Anatolia. There is, however,
one last bastion of Alevi tribesmen still surviving amid a sea of
Sunni Islam in northern Kurdistan, and this just happens to be on
the south-western shores of Lake Van.®

So who were these mysterious Alevi tribesmen who worshipped
the angels?

The Alevis take their name from the word alev, meaning ‘fire’,
an allusion to its great reverence among their faith. Although in its
present form Alevism dates only to the fifteenth century AD, its
roots stretch back into the mists of time and encompass many
diverse influences, mostly Iranian in origin. They are not Muslims,
although they do recognize a series of avatars, or divine incarna-
tions, the most important of which is Ali, the first Shi‘ite imam or
saint. In contrast, Azhi Dahaka is not forgotten by these people, for
he features in an important Alevi ceremonial gathering known as
the Ayini Jam.” Among the more obscure ritual customs of the
Alevis is an archaic practice in which they insert a sword into the
ground in order to communicate with the universal spirit.”” Women
are also allowed to participate in all ritual gatherings, particularly
the Ayini Jam, something that has laid the Alevis open to accusa-
tions of sexual improprieties taking place at such events, which are
not open to outsiders.

The Dimili Alevis are also known as the Qizilbash, ‘the red
heads’, in reference to their distinctive deep-red headgear, which
they adopted in honour of Ali, the son-in-law of Muhammed, who
had apparently said: ‘Tie red upon your heads, so that ye slay not
your own comrades in the thick of the battle.””

Closing the book, I could hardly believe what I had read. To say
I was overawed by these discoveries is an understatement. Had the
Daylamite, or Dimili, tribes of Turkish Kurdistan managed to
preserve the name of Dilmun, or Dilaman, from the prehistoric age
right down to medieval times? More importantly, did the red-
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Lady of Heaven. Alternatively, a chaste entu-priestess, often the
king’s daughter, would join in ‘marriage’ with the god, usually
Nanna-Suen, or Sin, the lunar deity. This event would take place
yearly in a specially prepared room in a temple building, with
its purpose being to ensure ‘the productivity of the land and fruit-
fulness of the womb of man and beast’.” Evidence suggests that the
‘sacred marriage’ ceremony goes back to the earliest dynastic
period of Sumer, ¢. 2500 BC, and that it was performed in many
of the city-states right down to late Babylonian times during the
first millennium BC.* Quite obviously, scholars have always seen
this ‘sacred marriage’ as a purely symbolic event — humans taking
the role of gods and the deity in question ‘entering’ the sacred
room in metaphorical terms only.

But is this all it was — kings playing gods and priestesses playing
goddesses? Perhaps. There are, however, records of a consummated
‘sacred marriage’ between an entu-priestess and a local ‘storm god’
in the Syrian town of Emar in the fourteenth century BC,” while
Herodotus speaks of a similar ritual that supposedly took place in
the ‘topmost tower’ of the ziggurat of Babylon. Here on ‘a couch of
unusual size, richly adorned . .. a native woman . .. chosen for
himself by the deity out of all the women of the land’ would spend
her nights.” And as Herodotus adds: “They [the priests of Marduk]
also declare — but I for my part do not credit it — that the god comes
down in person into this chamber, and sleeps upon the couch . . .’"

Although these accounts must be treated with extreme caution,
they might well preserve more ancient traditions in which both
male and female Anannage, or Watchers, were able to combine in
sexual union with mortals in a co-ordinated manner to produce
semi-divine progeny that were classed either as part divine, part
demon and/or part human, depending on how they were perceived
by the royal family. If so, then it might help explain why certain
kings appended their name with a star-shaped ideogram signifying
that they were a ‘god’ — dingir in Sumerian and #/x in Akkadian — or
why individuals such as Gilgamesh were said to have been /i/lu, ‘a
man with demon-like qualities’.

Narim-Sin, the Akkadian king in whose reign the Nippur cylin-
der was most likely deposited, had adopted the epithet #/u, ‘god’,"
while his grandfather, Sargon of Agade, the first Akkadian king to
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strike Ninurta, who holds lightning bolts in each hand. It also
seems certain that the feathered tail of the Imdugud influenced the
development of the Assyrian winged disk, which portrayed the god
named Ashur, who was possibly a form of Ninurta, standing upon
a plume of feathers.” Curiously enough, it is this very symbol that
was much later adopted as the sole pictorial representation of the
Zoroastrian god Ahura Mazda.

Strange how certain themes appear to go around in circles.

Was I really stretching the imagination by suggesting that Mes-
opotamian winged monsters, such as the thunderbird, were not
simply the personification of atmospheric forces, as the scholars
have always believed, but abstract symbols of the fallen race?
Sometimes I felt I was, but then a new piece of evidence would
come along and strengthen my convictions even further, and one
such piece of evidence was the so-called Kutha tablet.

Bodies of Birds

During excavations at the palace of the Assyrian king Sennacherib
(704—681 BC) in Nineveh by Austen Layard in 1849, two large
chambers were revealed ‘piled a foot or more deep in tablets’
bearing cuneiform inscriptions.* Three years later, in the nearby
palace of Sennacherib’s grandson Ashurbanipal (668-627 BC),
another huge horde of similar tablets was uncovered. They con-
stituted a library collection that totalled around 25,000 tablets, or
parts of tablets, which were each duly catalogued and dispatched
to the British Museum.

On translation of these tablets, it was realized that the Assyrian
kings of this period, in particular Ashurbanipal, had scoured the
length and breadth of the empire searching for old inscriptions, an-
cient legends and variations on known myths for inclusion in this
massive personal library, comparable only with its more famous
counterpart in Alexandria.

Many of the thousands of tablets acquired by Ashurbanipal had
been copied by the Assyrian scribes into Akkadian, the written lan-
guage of the day, while others had been left in their original script.
Why exactly the Assyrian king had amassed this unprecedented
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Gordyene being the name given to central Kurdistan in classical
times.*' It is generally supposed that Berossus had been referring to
Al Judi, which is situated within this range.

This supposition is strongly supported by the immense interest
the Assyrian king Sennacherib, Ashurbanipal’s grandfather, seems
to have had in the ancient flood myth. Jewish Talmudic tradition
records that: ‘On his return to Assyria, Sennacherib found a plank,
which he worshipped as an idol, because it was part of the ark
which had saved Noah from the deluge.’# If this assertion is cor-
rect, and the king Aad visited the Place of Descent of the Ark, then
it is extremely unlikely that he would have known of the flood myth
through Hebraic sources as is supposed by the Jews. It is much
more conceivable that he had studied the Ut-napishtim story con-
tained in the Epic of Gilgamesh — copies of which were found in
the library rooms at Nineveh. I had therefore been intrigued to find
that, during his military campaigns in Kurdistan, Sennacherib had
taken time out to visit Al Judi, where he had carved a mighty image
of himself standing before the gods,” and where fragments of
wood and bitumen from Noah’s Ark could apparently be picked up
by travellers.* Why had he gone to Al Judi, if not to offer sacrifice
at the alleged site of the flood hero’s stone altar, which remained in
the form of four stone pillars at the base of the mountain?** There
is certainly no record of this great king having carved similar
images at the base of Mount Pir Omar Gudrun, the other proposed
site of Mount Nimush.

Preserver of the Seed

In the wake of the cuneiform tablets found in Sennacherib and
Ashurbanipal’s library rooms at Nineveh, much older — but far less
complete — copies of the Mesopotamian flood myth were dis-
covered. One found at Nippur, and dated to 1700 BC, was written
in Sumerian and seems to have provided the basis for the story told
by Berossus some 1,450 years later. Here the saviour of humanity is
not Ut-napishtim, but King Ziusudra. The text is fragmentary and
short, but ends with the following lines:
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IN THE FOOTSTEPS OF THE WATCHERS

their long, viper-like faces, high cheek-bones and strange slit-like
eyes would be enough to instil fear among any who witnessed their
approach.

How the Jarmo people might have viewed these stern-faced
strangers — who would perhaps appear as if out of nowhere and
then proceed to walk among them for brief periods before return-
ing to the highlands — is difficult to say. There seems every likeli-
hood that, if the Watchers %ad once existed in physical form, then
they would have been looked upon either as divine or demonic
beings, probably both. Neither good nor bad, but simply amoral.

We can only speculate on what the strangers might have wanted
with the people of Jarmo. Had it been supplies? Had they come to
barter with raw obsidian from Nemrut Dag? Had they come to
secure individuals for construction projects at Kharsag? Or had
they come looking for suitable women whom they could take as
wives? In exchange, perhaps they had instructed them in the art of
agriculture, land irrigation, metallurgy, plant lore and astronomy.

From the evidence conveyed by these serpentine figurines, it
seems plausible that some kind of trafficking may have taken place
between the people of Jarmo and the Watchers of Eden. If this was
correct, then other early neolithic communities must also have
received visits from the viper-faced strangers. Perhaps the appear-
ance among these communities of black obsidian from Nemrut Dag
was a tell-tale sign of the Watchers’ presence, especially during the
Halaf period, ¢. 5750—5000 BC. What I really needed to know, how-
ever, was whether or not there existed any more obvious evidence
of the Watchers’ supposed contact with the neolithic cultures of
the Near East. A clue appeared to lie in the words of the archaeolo-
gist Vivian Broman Morales, who had compared the Jarmo figur-
ines with ‘the “lizard” goddess figures of the Ubaid period’.

What exactly had she meant by ‘lizard goddess figures’? And
when or what was the “Ubaid period’? I was about to find out.
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BORN OF FIRE

there were genuine mysteries still to be unravelled here: mysteries
which predated the Christian era by a very long time indeed.

Subterranean Worlds

As we found the car, Ahmed asked Ken and I what we would like to
visit next. ‘Do you want to see the underground cities?” he had
suggested helpfully. ‘They attract many, many tourists every year.’

Contemplating his words for a long moment, I asked him: ‘What
underground cities?’

“There are many of them around here,” he casually responded.
“They were made by the Christians escaping the Arab persecu-
tions. They went underground to hide from them. Many thou-
sands of people they could hold, perhaps even 20,000 in
Derinkuyu.’

To say I was dumb-struck would be an understatement. Under-
ground cities holding up to 20,000 people; constructed deep
underground just so that the Christians could hide from the Arab
Islamic onslaught of 642 AD? Something did not quite add up.
Surely the logical course of action for any community or culture
fearing the crushing might of an invading army would be to retreat
to safer regions. Indeed, this is exactly what a great number of the
secular and monastic Christians of Cappadocia had done, establish-
ing new settlements in Eastern Europe, particularly in Greece. It
sounded like madness to dig a hole in the ground and hide away in
the hope that your persecutors would eventually withdraw from
the region.

Once we decided we must visit at least one of these underground
cities, Ahmed drove us out to a village named Kaymakli. Its par-
ticular subterranean kingdom had been discovered only in 1964,
and it had still not been explored thoroughly. No one knew exactly
how many levels it possessed, although the upper four storeys had
now been made safe for visitors.

Entering the underground city, we descended flights of stone
steps and found ourselves in corridor after corridor hewn out per-
fectly from the volcanic rock, which hardens on exposure to the air.
Each passageway seemed enormous, with a width of anything up to
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Cappadocian landscape. Most had never properly been explored,
although the largest one known so far was located in the nearby
town of Derinkuyu. Curiously enough, its existence had remained
unknown until 1963, when one of its entrances was accidentally
discovered by local people. Two years later it was opened to the
public. Demir quite aptly described this vast underworld, covering
an estimated two and a half square miles, as ‘the eighth wonder of
the world’.”®

So far eight different levels had been explored at Derinkuyu,
though between eighteen and twenty are known to exist. The first
three storeys alone contained approximately 2,000 households,
providing accommodation for an estimated 10,000 people.”’
Scholars have estimated that anything up to 20,000 people could
have lived comfortably in the Derinkuyu complex at any one time,
and if this figure is considered in the knowledge that at least an-
other thirty-five similar cities exist in the region, then it paints an
awesome picture of what appears to have been going on here in an-
cient times. Anything between 100,000 and 200,000 people would
have been able to live comfortably in these citadels for any conceiv-
able length of time. More incredible still is the fact that long tun-
nels are known to have linked several of these cities. One such
tunnel, situated on the third storey at Derinkuyu, is thought to
connect with the underground complex of Kaymakli five miles
away.® Moreover, the passageway in question contains ventilation
ducts to the surface and is large enough to enable between three to
four people to walk upright, side by side, along its entire course.

Does this description sound like the handiwork of pious Chris-
tians trying to avoid the capture of Arab invaders?

Not in my opinion.

Deep below Derinkuyu

It seems quite amazing that the people of Derinkuyu never stum-
bled on the existence of its lost citadel long before. The name of the
town means ‘deep well’; a reference to the many wells that acted as
ventilation shafts from all levels of the complex to the surface and
supplied the inhabitants with constant supplies of water. These
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HELL-FIRE AND FLOOD

Near East. They would appear to have occurred in one form or an-
other in almost every country of the world, and to have been pre-
served in the myths and legends of literally hundreds of different
cultures. Yet before I go on to describe what appears to have taken
place, we need a few words on the history of the last Ice Age.

According to geologists, enormous ice sheets and glaciers en-
veloped most of North America and Europe for a period of any-
thing between 30,000 and 50,000 years. Yet then, for some
unapparent reason, they started to recede during the eleventh
millennium BcC. In a matter of just two to three thousand years the
ice sheets vanished completely, bringing to a close not only the
Ice Age, but also the geological era known as the Pleistocene
epoch. This great thaw coincided with a gradual rise in the sur-
face temperature over much of the western hemisphere, which,
although accounting for the melt-down of the ice sheets, in no
way explains exactly why the Ice Age came to a close. Indeed,
geologists and palaeo-climatologists have very little idea how ice
ages form, why they occur only in certain regions and why they
suddenly go away.

Catastrophic Death

Elsewhere in the world during this same period there are clear in-
dications of dramatic changes going on in regions which were not
affected by the ice sheets. For instance, sometime during the elev-
enth millennium BcC in the northern parts of Siberia literally thou-
sands of animals, mammoths in particular, simply froze to death."”
Many were found still standing upright with grass in their mouths
and stomachs, indicating that they had been eating at the moment
when their fate was sealed. Some of those studied revealed that
their frozen skin still contained red blood corpuscles, hinting
strongly at the fact that death had been caused through suffocation,
either by water or by gases. It is to be remembered that, contrary to
popular belief, woolly mammoths did not live in arctic conditions.
They inhabited more temperate zones where grasslands and wet
boggy forests prevailed.

In the ‘mud’ pits of Alaska, Professor Frank C. Hibben, a
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ing rain began. It rained by day, and it rained by night . . . There was
heard a great noise above, as if by fire. Now men were seen running,
pushing each other, filled with despair. They wished to climb upon their
houses, but the houses, tumbling down, fell to the ground. They wished
to hide in caves, but the caves caved in before them . . . Water and fire
contributed to the universal ruin at the time of the last great cataclysm
which preceded the Fourth Creation.™

The Quiché also record that: ‘Terrific rains and hailstorms and a
fall of burning pitch . . . made life so hard that the survivors, four
men and four women, decided to take refuge somewhere else,
where caves promised a better protection.”*

Many of the indigenous tribes of North America also speak of
some distant epoch in their ancestral history when ‘the waters rose
to quench a Great Fire which raged in the world’.* According to
one tradition recorded by the Sacs and Foxes — Indians of Algon-
kian stock who settled in Iowa and Oklahoma:

... long ago two powerful manitous felt themselves insulted by the hero
Wisaka. This put them into a fearful passion, and, intending to kill
their enemy, they raged and roared over the Earth which heaved and
shook under their angry steps. They threw fire everywhere where they
thought Wisaka was hidden. Then they sent a great rain. The waters
rose and Wisaka had to leave his hiding-place. He climbed a high peak,
and then a high tree on the top of that peak, and at last, when all the
Earth had disappeared under the waters, he saved himself in a canoe.”®

Yet for me the most convincing story is that preserved by the Yuru-
caré of Bolivia. They remember a time:

When, long ago, the demon Aymasune destroyed plants, animals and
man, by causing fire to fall from heaven, one man, who had foreseen the
catastrophe, had richly victualled a cave to which he withdrew when the
Sfire-hail started. To see if the fire was still raging he now and then held
a long rod out of the mouth of the cave. Twice he found it charred, but
the third time it was cool. He waited another four days before he left his
shelter.”

There is a certain realism about this legend from the Yurucaré
that somehow struck a nerve. Who would want to make up such a
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periods of darkness, arctic-like conditions and severe flooding,
that had supposedly occurred towards the end of the settlement’s
long history (see Chapter Fifteen)? When might these have taken
place?

If the events at Kharsag were linked in some way with the geo-
logical upheavals and climatic changes taking place around the end
of the last Ice Age, it suggests that this advanced community must
have been established long before the eleventh millenium Bc,
which makes no sense at all.

The Ice Age solution also fails to account for the universal flood
preserved in the Sumerian, Assyrian and Babylonian literature of
the second and first millennia Bc. Like their biblical counter-
part, they place an emphasis on water raining down from the
heavens as opposed to water levels simply rising steadily upwards,
as would have been the case with the melting of the polar caps.
The Ice Age explanation also fails to explain why the Yezidi tribes
of Kurdistan, who emphasize their descent from the flood hero,
seem certain that there were fwo deluges — the last of these being
the Flood of Noah, which they say occurred seven thousand years
ago.’*

How on earth was I to reconcile these clear contradictions?
The only logical explanation is to suggest there were in fact two
quite distinct periods of climatic upheaval in the Near East — the
first around the end of the last Ice Age, say between 10,500—9000
BC, and the second around 5000 BC, the date preserved quite spe-
cifically by the Yezidi. Unfortunately, there is very little evidence
that any such climatic changes took place around this second
date, although there is one possible solution, and this is Woolley’s
flood.

Between 1929 and 1934, Sir Leonard Woolley, while excavating a
series of ‘test-pits’ on the site of the ancient city of Ur in Lower
Iraq, dug through several occupational levels before unexpectedly
coming across ‘eleven feet of clean, water-laid silt’, virtually clear
of any obvious remains.’* Immediately above and below this level
were identifiable traces of the “Ubaid culture who inhabited Lower
Iraq between 4500 and 4000 BC. This suggested that at some point
between these two dates, possibly slightly earlier (the “Ubaid
people were in northern Iraq as early as 5000 BC), some kind of
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FROM THE ASHES OF ANGELS

had finally convinced me that something highly unusual really did
take place in Egypt sometime between 13,000 and 12,000 BC. At
four Isnan sites on the Upper Nile — at Isna (from which the cul-
ture takes its name), at Naqada, at Dishna, and at Tushka, 125
miles up river from Aswan — palaeontologists have unearthed clear
evidence that these ancient peoples selected and grew their own
cereal crops. Stone sickle blades were used to reap the harvests,
while grinding-stones were employed to extract the maximum
amount of grain.’ Not only did the Isnan possess a primitive form
of agriculture, they would also appear to have mastered animal
domestication and to have possessed a highly advanced microblade
technology.

It was, however, the sudden decline of the Isnan’s technological
skills that really began to capture my imagination, for around
10,500 BC the grinding-stones and sickle blades used in the pro-
duction of cereals suddenly disappear without trace, only to be re-
placed by much cruder stone implements of the sort used by the
other, less advanced cultures of the Nile valley.® Agriculture then
totally disappears from Egypt until it is finally reintroduced, pos-
sibly from Palestine, around 5500 BC, some five thousand years
after the Isnan lost their advanced capabilities. Even stranger is the
fact that, after 10,500 BC, agriculture appears nowhere else in the
Old World for at least another thousand years.

Why?

Human evolution deems that, once you have invented some-
thing, you don’t go back to older, more primitive ways of life. So
what ever happened to the Isnan?

Palaeontologists attribute this change in lifestyle to the increased
aridity and high floods that began to encroach on Egypt around
10,500 BC. But was this correct? As I had established, this precise
date corresponded very well with the global cataclysms and cli-
matic changes that pre-empted the cessation of the last Ice Age,
and which may well have been caused by Professor Hapgood’s
so-called earth crust displacement. Yet if, as I believed, these
catastrophes had been anticipated by certain cultures, then there
seemed every likelihood that they had made provisions for this
eventuality, and this could well have included relocation to what
were considered to be safer territories.
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An Egyptian Elder Culture?

This was, of course, possible, although the only way of solving the
enigma was to try and understand why the Isnan started evolving
so rapidly between 13,000 and 12,000 BC. In one way, it almost
seemed as if their tribal culture had constituted an early genesis of
the protoneolithic age. Yet how was it possible that the Isnan started
evolving more quickly than anyone else in the Middle East? The
easy answer is to suggest that they belonged to a mentally superior
culture with the intellectual capacity to evolve faster than their
rivals. This is certainly a plausible theory, but it is just possible
there was an altogether different solution. Instead of simply having
the intellectual capacity to learn faster than everyone else, perhaps
the Isnan had been given their technological capabilities by an even
more advanced culture. If so, then who might this have been? Was
it possible that around the same time there existed in Egypt a su-
perior race who began disseminating some of their basic skills and
technology to more primitive communities in exactly the same
manner as the Watchers appear to have done in Kurdistan? Perhaps
the Nilotic peoples of late palaeolithic times had actually collabor-
ated with this highly evolved culture for purposes of mutual
benefit.

If such a theory was in any way correct, then it implied that the
cessation of the Isnan communities’ use of agriculture and micro-
blade technology had been caused, not because they themselves
had dropped their tools and relocated, but because those who were
instructing them had upped and left Egypt sometime around
10,500 BC. Unable to continue their communal farming without
the encouragement of their superior tutors, the Isnan had simply
reverted to their former hunter-gathering lifestyles, like those
shared by the other contemporary cultures of that age.

At this stage such suggestions were purely hypothetical. There
were, however, certain similarities between the way in which agri-
culture had suddenly appeared in palaeolithic Egypt and the way
in which it had re-emerged in the highlands of Kurdistan some-
time after 8ooo BC. Might there be a link somewhere? Could the
remnants of this proposed Egyptian elder culture have also been
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old. In an important article written on this subject for the American
Anthropologist in 1933, its author, Henry Field, concluded that
these outsized skulls represented evidence of a ‘proto-Semitic’ cul-
ture, who were the original founders of the pre-Sumerian city-
states before they were overrun by an indigenous culture with a
quite different skull shape sometime around 3000 BC."

Just who were these long-headed individuals? Might they have
been the descendants of a culture who inhabited Egypt during its
earliest stages of development? Might some remnant of this culture
have been responsible for the foundation of Sumer, a role both
Christian O’Brien and I had already assigned to the Watchers of
Eden? The viper-like faces recorded in connection with the fallen
race would undoubtedly be seen by anthropologists as a classic fea-
ture of a long-headed individual, such as those found in the most
ancient graves of both Egypt and Sumer.

The Watch Gods

If the ancestors of the Watchers really were linked with the long-
headed, aristocratic race of Predynastic Egypt, then what more was
there to learn about this unknown culture? Could they really have
been the Shemsu-Hor, the Companions of Horus, who had sup-
posedly ruled Egypt for a staggering 13,420 years before the reign
of its first Pharaoh? I found it intriguing that even before these
mythical personages supposedly ruled the country, the Turin king-
list speaks of Egypt as being the domain of the ntr, a term meaning,
quite literally, the ‘gods’. Furthermore, acting as intermediaries be-
tween the ntr-gods and mortal kind had been the Urshu, or
‘Watchers’, a race of supposedly ‘divine beings’ comparable to the
Shemsu-Hor."®

Was the Turin king-list, and others like it, pure fantasy? Or had
there been an age when the nt7-gods and other ‘divine beings’ inhab-
ited Egypt in physical form? One tentative link between this myth-
ical age and the origins of the Watchers concerned the term #nzr.

According to Mandaean tradition, after physical death the soul
of the deceased goes ‘like a bullet’ towards the heavenly realm of
Pthahil, who is a god of the dead. It first flies over a great white
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was ruled over by the n#r-gods, such as Osiris and his son Horus.
According to the noted Egyptian language scholar, R. T. Rundle
Clark, this Golden Age was viewed by the Egyptians as a time of
‘absolute perfection — “before rage or clamour or strife or uproar
had come about”. No death, disease or disaster occurred in this
blissful epoch, known variously as “the time of Re”, “the time of
Osiris”, or “the time of Horus”’.*'

Not only were the Egyptians sure of the immense antiquity of
their race, but Greek philosophers were as well. For example, Plato
(429—347 BC), in his Timaeus, tells the story of ‘a relative and great
friend of my great-grandfather’, whose name was Solon. This man
had apparently travelled to Egypt and engaged the priests at the
temple of the goddess Neith, located within the Nile delta town of
Sais, in a rather enlightening conversation that had supposedly
taken place some six hundred years before the Christian era. On
the subject of the antiquity of the Hellenes, one very ancient priest
had lectured Solon, saying:

‘O Solon, Solon, you Hellenes are but children, and there is never an
old man who is an Hellene.’ Solon, hearing this, said, ‘What do you
mean?’ ‘[ mean to say,’ he replied, ‘that in mind you are all young;
there is no old opinion handed down among you by ancient tradition,
nor any science which is hoary with age. And I will tell you the reason
of this: there have been, and there will be again, many destructions of
mankind arising out of many causes . . . [which include] a great con-
Sflagration of things upon the earth recurring at long intervals of time;
when this happens, those who live upon the mountains and in dry and
lofty places are more liable to destruction than those who dwell by rivers
or on the sea-shore; and from this calamity the Nile, who is our never-
Sailing savior, saves and delivers us. When, on the other hand, the gods
purge the earth with a deluge of water, among you herdsmen and shep-
herds on the mountains are the survivors, whereas those of you who live
in cities are carried by the rivers into the sea; but in this country neither
at that time nor at any other does the water come from above on the
Sfields, having always a tendency to come up from below, for which
reason the things preserved here are said to be the oldest.’*

The old priest at Sais goes on to tell Solon about ‘the fairest and
noblest race of men which ever lived’, before he recounts the story
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FATHER OF TERRORS

ation of the much later neolithic explosion in Kurdistan and the
foundation of the earliest city-states of Mesopotamia?

Whoever the Sphinx builders were, they undoubtedly possessed
architectural and engineering skills far beyond the capabilities of
almost every culture that came afterwards, save perhaps the
builders of the Fourth Dynasty pyramids (the construction date
for which must remain fixed in this time-frame unless any new evi-
dence suggests otherwise). Some of the stone blocks used in the
building of the Valley Temple are 200 tons apiece,*” and if it is borne
in mind that there is hardly a crane today that could lift such a
weight, then some idea of the effort needed to move extraordinary
‘blocks of this size suddenly becomes apparent. This does not, of
course, mean that such feats of engineering were impossible, only
that this style of building construction was highly unusual for any
period of Egyptian history.

What more could I learn about the ultimate destiny of this lost
culture? There were very few strands to work with, other than the
overt astronomical data that these people had evidently encoded
into the Giza plateau itself, and this conspicuously proclaimed one
specific time-frame — the age of Leo. What made this epoch so im-
portant to them, and why construct such an obviously leonine
structure to mark a particular precessional age? Surely this ad-
vanced culture had not simply sculpted the Sphinx for devotional
or ritualistic purposes alone. Why leave such a legacy to future
humanity?

Egypt’s elder culture was no longer around to provide me with
any answers. It was possible, however, that they had passed on the
real significance of the age of Leo and the true purpose of the
Sphinx in allegorical stories that had been told around camp-fires
until they were finally set down in written form during ancient
times. Of course, they would by then have become highly abstract
and distorted, yet a kernel of truth must have remained within
them, and it was this that I needed to extract to discover the
ultimate fate of those who had built the Great Sphinx.
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This was the story recorded by various Arab and Coptic historians,
including Ibn Abd Alhokm, who lived in the ninth century, and Al
Masoudi, who died around AD 943; the latter having included it in
his book Fields of Gold — Mines of Gems.® These accounts have no
obvious equivalents in ancient Egyptian literature, while the king,
Saurid Ibn Salhouk, has proved impossible to trace. He is not one
of the Pharaohs accredited with having built the Pyramids of Giza
during the Fourth Dynasty of Egyptian history.

The statement implying that ‘the whole earth was turned over’ —
‘twisted around” in one version — is teasingly significant. If the
story does preserve some kind of allegorical representation of
actual events, then these words clearly bore out Hapgood’s idea of a
shift in the earth’s axis, leading to global catastrophes of the sort
described in the tale. More intriguing, however, was the reference
to the final cataclysm coming from ‘the direction of the constella-
tion of Leo.’

What could this possibly mean?

On an initial reading of this statement, one is tempted to im-
agine some kind of astronomical body, an asteroid or comet per-
haps, breaking up on entry into the earth’s atmosphere before
raining down a shower of gaseous fireballs that consume every-
thing in their path and leave a trail of death and destruction in their
wake. Perhaps this is indeed what happened. More likely, however,
is that this reference to a great fire coming specifically from the
constellation of Leo relates, not to the area of the firmament where
the constellation is placed in the sky, but to the time-period i
which these events took place — in other words, during the age of Leo.
This deduction would be completely in keeping with the geological
upheavals and climatic changes now believed to have occurred
during the eleventh, and possibly even right down to the tenth
millennium BC.

There is also further tantalizing evidence of this specific link
between the era of cataclysms and the precessional age of Leo. Ina
Coptic Christian manuscript translated into Arabic during the
ninth century, entitled Abou Hormeis, it records that: “The deluge
was to take place when the heart of the Lion entered into the first
minute of the head of Cancer.””® The ‘heart of the Lion’ was the.
name given in classical times to the star Regulus, Leo’s ‘royal star’,
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had the power of the ‘fierce scorching, and destroying heat of the
sun’s rays’. In one account she

took up her position on the head of her father Ra (or Re), and poured
out from herself the blazing fire which scorched and consumed his
enemies who came near, whilst at those who were some distance away
she shot forth swift fiery darts which pierced through and through the
Sfiends whom they struck."”

These passages are taken from the account of how Ra the sun
god attempted to destroy humanity, because it saw him as ‘too old’,
and as a consequence turned its back on his faith. In vengeance, the
sun god summoned all the gods and asked them to assemble at the
place where he ‘performed creations’. He also told them to bring
with them his terrible ‘Eye’, who was the goddess Sekhmet (some-
times named as Hathor). He then addressed Nu, the leader of the
assembled gods, saying:

‘O thou firstborn god, from whom I came into being, O ye gods [my]
ancestors, behold ye what mankind is doing, they who were created by
thine Eye are uttering murmurs against me. Give me your attention,
and seek ye out a plan for me, and I will not slay them until ye shall say
[what I am to do] concerning it.”'*

Nu had then praised Ra, suggesting that his Eye destroy those
who have ‘uttered blasphemies against thee’. Yet in response Ra
had exclaimed that mankind had already ‘taken flight into the
mountain’. In due course the Eye ‘went forth and slew the people
on the mountain’. Yet this slaughter became so terrible that Ra
himself had been forced to intervene before the goddess caused the
destruction of the entire human race. Sekhmet, however, would
not listen, so Ra deposited a mixture of beer, blood and crushed
mandrakes all over the earth. The lioness quickly became intoxi-
cated by this powerful brew and as a consequence was unable to
complete her mass genocide."’

Later on in the text, Ra summons Geb, the earth god, and tells
him to keep watch over the ‘snakes’ (or worms) who have caused
him strife and are in his territory, and that Geb’s ‘light’ should find
them in their ‘holes’, a reference to those who have taken flight and
are now seeking refuge in caves and underground caverns. Ra then
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the former inhabitants of Egypt had escaped the global cataclysms
by either going underground or ascending mountains? Might some
of these ‘snakes’ have been the inhabitants of the underground
cities of Cappadocia, as well as the walking ‘serpents’ who would
seem to have taken up residence in the mountains of Kurdistan,
¢. 9500—9o00 BC? Certainly, the inexplicable shift of early agri-
culture from its cessation in Egypt, ¢. 10,500 BC, to its eventual
re-emergence in the Kurdish highlands some 1,000 to 1,500 years
later, would seem to bear out this migrational movement, whatever
its actual causes.

As it stands at the moment, the scattering of Egypt’s hypo-
thetical elder culture seems to be the only plausible explanation for
the as yet ‘uncertain forces’ behind the sudden quickening of
human evolution in the Near East at the time of the neolithic ex-
plosion. They may also have been behind the construction and use
of the Cappadocian underground cities, such as the magnificent
example at Derinkuyu. If so, their inhabitants were escaping, not
just the climatic excesses of the Ice Age, but also the deadly rains of
fiery hail, the source of which was very likely to have been the
region’s active volcanoes. This fear, and perhaps even veneration,
of these aerial bombardments was never quite forgotten, and may
well have become part of the belief systems of many later cultures
of Asia Minor and the Near East, including the Indo-Iranian fire-
worshippers and the proto-Hebrews, who preserved this memory
of hellfire in the tales of Gehenna, the Valley of Fire. -

Once the inhabitants of the underground domains had returned
to a more normal state of existence in the outside world, I suspect
that some journeyed from Cappadocia into central Anatolia and
founded the settlement of Catal Hiiyiik, ¢. 6500 BC. By this time
much of the original ancient knowledge brought out of Egypt had
been lost or distorted. What little did remain might well have been
employed in the making of the extraordinary stone jewellery and
highly polished obsidian mirrors unearthed by James Mellaart.
Whether the Watchers had themselves been inhabitants of the
underground cities before their move to higher ground, or whether
they had come directly from Egypt, is uncertain. The memory of
Yima’s var in Iranian mythology points towards the first solution,
which I am personally happy to accept.
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Chart 3. SUGGESTED CHRONOLOGY OF EGYPT’S ELDER
CULTURE AND THE PROPOSED WATCHER CULTURE OF
KURDISTAN. The dates are approximate only.

¢. 10,500—9500 BC

Decline of Egypt’s elder culture during the age of Leo. The construction
on the elevated plateau at Giza of the Sphinx monument, the Temple of
the Sphinx and the Valley Temple before their eventual abandonment.
The cessation of early agriculture by the Isnan Nilotic communities.

¢. 9,500—9000 BC

Geological and climatic upheavals accompany the cessation of the Ice
Age, including severe volcanic activity and mass flooding; diaspora of
Egypt’s elder culture to Asia Minor and Kurdistan. Construction of
underground cities in Cappadocia to escape the final excesses of the Ice
Age.

¢. 9000 BC

Establishment of Dilman/Eden/Kharsag settlement around Lake Van in
the Kurdish Highlands. This advanced shamanistic culture becomes the
angels and Watchers of Judaic tradition, the aAuras of Iranian legend, and
the Anannage of Sumero-Akkadian myth and legend.

¢. 9000—8500 BC

The Shanidar cave on the Greater Zab is used for shamanistic practices
involving goats’ skulls, and the wings of bustards, eagles and vultures.
Establishment of earliest protoneolithic settlements in Palestine and Syria,
particularly at Jericho.

¢. 8500—5500 BC
High-point of Watcher culture, which remains in virtual isolation in
northern Kurdistan.

¢. 6500—-6000 BC

Height of Catal Hiiyiik culture on the Anatolian plain, practising excar-
nation and an advanced form of death-trance shamanism that features the
vulture. The Jarmo community flourishes in Upper Iraq, its direct contact
with the fallen race being preserved as abstract serpentine art.
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And what was their ultimate fate? Perhaps we can never know the
answers.

The Theft of Fate

In Zurvanism, Ahriman differs from the evil principle in orthodox
Zoroastrianism in that he is not considered to have been inherently
evil. He chooses to be this way, and as an example of his wicked
powers he immediately creates the peacock.’* This seemed like an
absurd example of his apparent abilities. Why should he have
wanted to create the peacock over and above anything else? The
Yezidi revere the peacock as the symbol of Melek Taus, or Melek el
Kout, the Greatest Angel, although this faith did not take its final
form until the thirteenth century. The Zurvan religion had been
established at least several hundred years beforehand. Since the
Peacock Angel would appear to have been an abstract personifica-
tion of the Watchers’ influence in Kurdistan, this once again hinted
at the enormous antiquity of these obscure myths and legends.

The leonine kosmokrator and its association with the Watchers of
Kurdistan may also be preserved in the shape of the Simurgh,
which was said to have been half lion, half eagle (or vulture). In Zo-
roastrian literature of the Sassanian period it was said to have sat
upon the Tree of All Remedies, also known as the Tree of All
Seeds, which was located in the middle of the mythical Vourukasha
Sea (see Chapter Eleven). When it ‘alights upon the branches of
the tree it breaks off the thorns and twigs and sheds the seed there-
from. And when it soars aloft a thousand twigs shoot from the
trees.”> Imagery of this type refers quite specifically to the passage
of time and the movement of the starry firmament around the
cosmic axis — the thousand twigs symbolizing a thousand years, the
seeds representing stars, and so on.’® Did the legends surrounding
this mythical bird therefore also preserve knowledge of the preces-
sional cycle and the age of Leo?

And if we include the Simurgh in this formula, we cannot forget
that other half lion, half eagle — the Imdugud, or Anzu, of Meso-
potamian myth and legend (see Chapter Sixteen). This monstrous
creature was said to have stolen the Tablets of Destiny from the
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academics and scholars have always told us about the origins of
civilization. Their perception of the growth of humanity, from a
state of barbarism to one of advanced sophistication and technology
in the present age, is questionable. If the evidence for high civiliza-
tions in past world epochs is correct, then the academics are delud-
ing and deceiving not only themselves but also us, the public.

Egypt’s elder culture would appear to have possessed a high
state of civilization as early as 10,500 BC. The achievements of
these people included the construction of vast cyclopean structures
such as the Valley Temple and Osireion, the carving of the Great
Sphinx to mark the precessional age of Leo, as well as an intimate
knowledge of cosmic time-cycles perhaps spanning tens of thou-
sands of years. They would also appear to have been a civilized
society with an extensive knowledge of agriculture, architecture,
astronomy, diplomacy, education, engineering, land irrigation and
centralized rule. This is what the evidence suggests — and almost
certainly there was much more.

Yet the climatic changes and global upheavals which accom-
panied the cessation of the last Ice Age, it seemed, effectively
stopped them in their tracks. This was not because of any Great
Flood, or because of an all-encompassing conflagration, but
through the fragmentation of their race.

The Egyptian elders who settled in the remote regions of
Kurdistan, ¢. gooo BC, managed to transform themselves into an
advanced shamanistic culture that had a profound influence on the
developing races of the surrounding foothills and plains. Despite
this continuation of the original knowledge of their race, they were
unable to preserve much of the scientific and technological capabil-
ities displayed in the cyclopean monuments of Egypt and the great
cities beneath the plains of Cappadocia. It could even be that they
possessed too much mental sophistication and not enough practical
capability and manpower to establish the same type of high civiliza-
tion they had previously been accustomed to in their former
homeland.

The ultimate tragedy of this surviving colony, recognized today
as the Watchers of the Book of Enoch, is that they survived fire and
flood as well as unknown personal catastrophes merely to have the
glories of their race and the wonders of their civilization erased
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from world history. Their survival into mythology is a hollow vic-
tory. We can only guess at the sense of loss they must have felt
coming into the age of neolithic man. To see the knowledge they
had preserved, the achievements they had made and the struggles
behind their survival all being reduced to grossly distorted folk-
tales must have been a painful blow. Maybe it was this sense of loss
at the passing of their own world that inspired some of them to
seek meaning by attempting to enlighten the races and cultures
that followed in their footsteps.

There is ample evidence to suggest that these Egyptian colonists
were responsible for the neolithic explosion that eventually led to
the gradual emergence of civilization in the Near East around 5000
BC. Some of this slow release of information had, I feel, been care-
fully calculated, but knowledge concerning the fall of the Watchers
would imply that some of those involved took matters into their
own hands and decided, for their own gain, to reveal further
wisdom and knowledge to humanity. Why some Watchers should
have wanted to rebel remains a matter of conjecture. It is possible
that the old values their ancestors had stood for no longer meant
anything. There would also have been bitterness and resentment at
what they had lost, and with this at the forefront of their minds
they no doubt decided to exploit what little antediluvian know-
ledge they still possessed. This created a situation of too much, too
soon, pushing the evolution of human society on to a level that has
almost certainly had far-reaching consequences for the carefully
balanced status quo of this world.

The events surrounding the revealment of this superior know-
ledge to the human species is remembered by us as the transgres-
sions of the fallen angels, the descent of the gods, as well as the
actions of daevas, demons and giants of the various Middle Eastern
religions. Yet these transgressions of the fallen race have been pre-
served only in a mythological context, without any trace of a
memory of the high civilization that originally attained this
wisdom and knowledge through thousands of years of evolution.
Moreover, the real legacies this culture left to the world have been
totally misunderstood. Battered cyclopean ruins are accredited to
much later kings who put claim to these monuments because of
their immense antiquity and sanctity, while age-old legends and
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achievements having been almost entirely erased from the memory
of the planet. The shock factor of this film lies in the realization
that it gives an apocalyptic vision of our own possible future.

In the legacies handed down to us, both by Egypt’s elder culture
and by the Watchers of Kurdistan, there is a clear message. They
are telling us that, if we want to progress as a race, we must begin
by looking back at the past and piecing together everything hith-
erto denied us by the academics and religious leaders of this world.
We need to know the truth about ourselves as a race, and we will
not find it by blindly accepting what we are being told about the
origins of our civilization. If we fail to recognize the significance of
the elder culture in our own times, then we will have compounded
the tragedy behind the fall of the Watchers by denying the fact that
their fate serves as a warning to us all.

At the moment the human race is like a child without a teacher.
We seem to be going through an identity crisis, with no sense of
place or responsibility in relation either to our past heritage or to
the planet as a whole. Until we understand exactly who we are and
where we have come from, we will continue to blunder forwards in
a state of uncontrollable nihilism, destroying the world around us
without realizing that the light could be switched off at any time.
For unless our species can open its eyes and realize the past for
what it really is, then we, too, are destined to end our days as Ozy-
mandias — our achievements and history nothing but crumbling
remains scattered across an antique land. Our future is our past.
This knowledge can help us to avoid the same fate as the elder
culture and their descendants, the Watchers. Only by accepting
their place in world history will we come to realize that our true
spiritual teacher is not some supernatural creation of God, but the
forbidden legacy of a now fallen race.
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culture. Yet such words would ring blatantly hollow without even
the slightest corroborative evidence to support them.

Authors such as Erich von Diniken and Zecharia Sitchin would
have us believe that both the elder culture and its Near Eastern
off-shoots, the Watchers, Nephilim and Anannage, were extra-
terrestrial in origin. This, however, must remain a completely un-
supported claim, unless hard evidence of alien contact with the
human species, either in the past or in this present age, should
ever come to light. As I do not see this as a likelihood in the for-
seeable future, I am unwilling to entertain this wild hypothesis at
the present time.

In stark contrast to the ancient-astronaut theorists, the Flem-
Aths, Graham Hancock and others are promoting the more real-
istic hypothesis that the elder culture developed in Antarctica — in
my estimation the only plausible candidate for the fabled Atlantis
of Plato’s writings. Then, during the long period of cataclysms
that accompanied a proposed crustal displacement between
15,000 and 9500 BC, the race abandoned Antarctica and migrated
to different parts of the world, including Egypt. Certainly, le-
gends found both in Egypt and in the Near East speak of the re-
spective cultures’ earliest ancestors as having originated in a
mythical land, seen sometimes as situated in the south.”® Fur-
thermore, there is compelling evidence preserved by ancient cul-
tures world-wide, particularly in Meso-America, which speak of
tall white men with beards, or even anthropomorphic serpents,
who were the original bringers of knowledge and wisdom."
These are tantalizing clues to the presence in the world of a uni-
versal culture responsible for the rise of organized society after
the cessation of the last Ice Age. '

Adding weight to this argument are the findings of Professor
Charles Hapgood. He concluded that those who had made the
maps of the ancient sea-kings must have been ‘one culture’ with
maritime connections all over the globe.*® This makes sense of
Giorgio de Santillana and Hertha von Dechend’s observations in
Hamlet’s Mill regarding the original sources behind the astro-
mythology and precessional information contained in myths and
legends world-wide. In similar with the nineteenth-century myth-
ologist, Gerald Massey, they concluded that this complex data
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knowledge of this lost world will not increase accordingly. The
angels of the Bible are coming back to life and there seems no way
we can prevent it happening, for they now exist not only in our
minds, but also in the pages of human history. For some reason I
feel they are with us to stay this time, and no one should deny them
their lost heritage.

Towards the New Millennium

Modern supporters of an advanced civilization in primordial times
are turning more and more to psychics for revealed information on
how best to investigate this subject further. Many realize that the
only way forward is to combine intuitive processes alongside
sound, objective research. If this proves to have been the correct
decision, then great discoveries are likely to be made in the coming
years, especially as all eyes will be on the Great Pyramid as the
world sees in the new millennium.

One compelling prophecy suggests that there are, beneath the
Giza plateau, twelve rock-hewn chambers positioned in a double-
hexagonal arrangement, each representing one of the precessional
signs of the zodiac. All chambers are linked via a series of intercon-
necting corridors with a large central chamber containing a huge
multi-faceted crystal that symbolizes the cosmic egg, the point of
first creation in the physical universe.

Ancient myths and legends preserved by many different cultures
have all alluded to the existence of such chambers, referred to by
Edgar Cayce as the Hall of Records. Judaic tradition asserts that
these underground chambers were constructed by the patriarch
Enoch, with the help of his son Methuselah, to contain the
ancient sciences at the time of the Great Flood — a theme still
preserved in European Masonic tradition (see Chapter Two).

Until recently, no one knew whether or not such a hidden legacy
might lay undiscovered beneath the drifting sands of the Giza plat-
eau. Then, in 1993 seismic soundings of the hard bedrock below
the Sphinx enclosure revealed the presence, some sixteen feet
down, of a large, rectangular room. This hollowed-out area was
quickly identified as a hewn-out chamber some thirty feet by forty
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