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THE HISTORY

OF THE

ANGLO-SAXONS.

BOOK THE FIFTH.

CHAPTER I.
Alfred’s intellectual Character. — State of the Anglo-Saxon Mind. — Illiteracy of its
Clergy. — Alfred’s Self-education. — His subsequent Instructors. — His invitation of

Asser and of Grimbald. — His attainment of the Latin Language. — His Preface to
Gregory’s Pastorals.

The incidents which principally contributed to excite Alfred’s
infant mind into activity (1), and to give it ideas more varied and
numerous than childhood usually obtains, have been noticed in the
preceding pages; as well as the fact, that he was passing the first
twelve years of his life without any education (2). But although
thus neglected, his intellectual faculty was too powerful to be indo-
lent, or to be contented with the illiterate pursuits which were the
fashion of the day. It turned, from its own encrgies and sympa-
thies, towards mental cullivation ; and attached itself to that species
of it which, without the aid of others, it could by its own industry
obtain. This was the Saxon popular poetry. In all the nations of
the north, whether from the Keltic or Teutonic stock, persons were
continually emerging, who pursued the art of arranging words into
metrical composition, and of applying this arrangement to express
their own feelings, or to perpetuate the favourite subjects of their
contemporaries or patrons. By this verbal rhytbm, however imper-
fect ; by the emotions which it breathed or caused ; or by the themes

(1) Alfred had the felicity of possessing a literary friend, Asser, of Saint David's,
¥ho composed some biographical skelches of his great master’s life and manners.
His work is somewhat rude and incomplete; but it is estimable for its apparent
cndour and unaffected simplicity. It is the effusion of a sensible, honest, observing
mind. The information which it conveys has never been contradicted, nnd harmo-
nises with every other history or tradilion that has been preserved concerning Al-
fred. The merits of Alfred, therefore, are supported by a degree of evidence which
seidom attends the characters of ancient days. But we shall be able to exhibit him
still more satisfactorily, in his own words from his own works.

(3) See before, Vol. L. p. 208. Asser, 16. Malmsb. 45. Jam duodenis omnis
expers fuit.

H. ’ 1
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. with which it has been connected, the rudest thinds, that havebeen
most adverse o literature, have been always found to be impressible.
Hence, before Alfred’s hlrth Saxon poems had been written; and
in the court of his father and brothers, there were men who were
fond of repeating them. Wherever they were recited, either by
day or night, Alfred is recorded to have been, before he could read,
an cager auditor, and was industrious to commit them to his me-
mory (1). This fondness for poetry continved with him through
life. It was always one of his principal pleasures to learn Saxon
.poems, and to teach them to others (2) ; and we have specimens of
his own efforts to compose them, in his translation of the metres of
Boetius. The memory of his children was also chicfly exercised in
this captivating art (3). It had a powerful effect on Alfred’s mind :
it kindled a desire of being sung and celebrated himself; it created
a wish for further knowledge; and began a taste for intellectual
compositions. The muses have in every age had these effects.

“Their lays have always been found to be most captivating and most
exciting to the young mind. They are the most comprehensible
form of lettered intellect ; and being, in their rudest state, the effu-
sions of the feelings of the day, they excite congenial feelings in
those who hear and read them. Poetry is sympathy addressing
sympathy ; and, if its subjects were but worthy of its excellences,
it would lead the human mind to every attainable perfection.~ Al-
fred, though young, felt forcibly its silentappeal to the noble nature

“that lived within him ; and when his mother promised the book of

“poems, already mentioned, to whichever of her sons would learn
to read it, he sought an instructor, and never ceased his exertions
till he had enabled himself to obtain it (4).
sateoftho An- The merit of Alfred in voluntarily attaining this art

| SloSaxon mind- of reading, now so common, was more peculiar, be-
cause not only his royal brothers, and most, if not all, of the con-

" temporary kings were without it, but even that venerated class of
the nation, in whom the largest part of the learning of their age

(1) Sed Saxonica poemata die noctuque solers auditor relata aliorum swepissime
audiens, docibilis memoriter retinebat. Asser, 16.

(2) Et maxime carmina Saxonica memoriter discere, aliis imperare. Asser, 43.
Many princes were at this period fond of poetry. Eginhard mentions of Charle-
magne, that he transcribed and learnt the barbara et antiquissima carmina quibus
veterum regum actus et bella canebantur, p. 11. In 844 died Abdalla, son of Ta-
her, a Persian king, in Chorasan, who composed some Arabic poems, and was cele-
brated for his talents in many elegies by the poets who survived him. Mirchond,
Hist. Reg. Pers. p. 9. In 862, Mustansir Billa, the caliph of the Saracens, died by
poison ; he wrote verses, of which Elmacin has preserved two. Hist. Sarac. ¢. xii.
p. 156. Wacic, the caliph, who died 845, was a poet. Elmacin cites some of his
verses. His dying words were, ‘O thou, whose kingdom never passes away, pily
one whose dignily is so transient,” ib. His successor, Mntewakel, was also poetical.

(3) Et maxime Saxonlca earmina sludiooe dedlcere, at rrequentlssime libris utun-
tur. Asser, §3. :

(4) Asser, 16. Malmsb. $5.
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usually concentrates, was, in gencral, ignorant of it. Such facts

induce us to consider our ancestors with too much contempt. But
we may recollect that literature was not despised by them from

want of natural talent, or from intellectual torpidity. Their minds

were vigorous, and in great and continual exertion; but the ex-

ertion was confined within the horizon, and directed to the objects,

around them. Tle ancient world stood, in its recording memo-
rials, like an unknown continent before them, shrouded from their
sight by its clouds and distance, and kept so by their belief of its
inutility. It was too unlike their own world, and too little con-
nected with their immediate pursuits, for them to value or explore.

They did not want its remains for their jurisprudence ; their land-

el property ; the rules of their nobility and feudal rights ; their
municipal institutions ; their religion ; their morals ; their inter-
nal traffic, manners, amusements, or favourite pursuits. On most
of these points, and in their legislative assemblies and laws, as well
as in their private and public wars, they were so dissimilar to the
Greeks and Romans, that the classical authors were as unservice-
able to them as those of the Chineseare to us. This may explain that
indifference of our ancestors to that literature which is recally so
precious. For if a magician could offer us a fairy wand, by which
at our own pleasure we could transport ourselves to the busy
streets of Athens or Rome, to hear Demosthenes harangue, or So-
crates teach, or Virgil and Horace recite their immortal composi-
lions ; — or to make all the past ages live again before our sight,
with all their applauded characters, and interesting incidents, who,
that is not insane, would refuse the stupendous gift? The art of
writing, combined with an ability to read, provides us with this
wondrous power ; and yet the highest ranks of the Anglo-Saxons
would not acquire such a fascinating privilege. But their aver-
sion, or their apathy, did not arise from proud ighorance or
brutal stupidity. They neglected what we so dearly value, because
it neither coincided with their habits of life, nor suited their wants,
nor promoted their worldly interests. They had to fight for seve-
ral generations to win their territorial possessions, and afterwards,
from their mutual independence, to defend them against each other.
The whole frame of their society, and the main direction of their
spirit and education, was essentially, because necessarily, warlike.
The continual attacks from the Sea-kings and Vikingr of other
countries also contributed to make the preparation for battle, mi

litary vigilance, and repeated conflicts, the inevitable and prevail-
ing habits of their life and thoughts. Classical literature could
have then been only a subject of speculative curiosity to their re-
tired clergy, inapplicable to any of the daily pursuits of the laity ;

and, by its pagan mythology, rather impeding than assisting the
devotion of their monasteries. For their religion and morals they
had higher sourtes in their revered Scriptures ; and for their rights
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and ceremonies they had sufficient teachers, occasionally from
Rome, and generally in their native clergy. To these, indeced, a
small portion of Latin was necessary for the correct reading and
due understanding of their breviaries. But to the rest of society it
was not more practically essential, than the scientific astronomy of
a Newton or La Place to ourselves. It would have improved their
minds, and enlarged their knowledge, and produced heneficial ef-
fects ; but all the daily business of their lives could be, and was,
very ably transacted without it. Hence the intellects of our an-
cestors are no more to be impeached for their ignorance of classical
litcrature, than ours are for our inability to perform their martial
exercises; or for the absence of that great mass of discoveries and
improvements, which we hope that a few more centuries will add
to the stock we now possess. We may likewise add, that there is
no convincing evidence that the Anglo-Saxon public were much
more deficient in the art or habit of reading, than the public of the
Roman empire, whom the Gothic nations subdued. It is probable
that the bulk of mankind, in the ancient world, was always as il-
literate as our Saxon forefathers. We too gratuitously ascribe a
literary cultivation to the whole Grecian and Roman population.
Many enlightened minds and great authors emerged from the va-
rious provinces, and produced that stream of intellect which has so
highly enriched the world, and given a new source of happiness to
human life. But we must not take the writers in the Latin lan-
guage that have survived to us, as the general samples of their con-
temporaries. The more this subject is studied, the more clearly
it will be perceived that there was less difference between the in-
tellectual state of the mass of the people before and after the Gothic
irruptions, than has been usually supposed. It is the art of print-
ing which, by making the diffusion of knowledge so easy, has created
that vast distinction imr this respect, which is now every where ob-
servable in Europe, and in which we so justly exult ; and yet, un-
til lately, how many, even amongst ourselves, have passed through
life, not unreputably, without that instruction, for the absence of
which our predecessors have been so strongly arraigned ! What
'was our national multitude in this respect evena single century ago?
Before Addison made reading popular, what were our farmers, ar-
tisans, tradesmen, females, and the generality of our middling
‘gentry? It was therefore a defect, but no peculiar stain, that our
_ Anglo-Saxon ancestors were an illiterate population. More gra-
titude is due to those who, in an age so unfavourable, could desire
and attain an intellectual cultivation.

But in this state, even before increased wealth and population
had given to some part of society both leisure and desire for objects
of mere intellectual curiosity, a few soaring minds occasionally
emerged among the Anglo-Saxons, who became inquisitive beyond
the precincts of their day. One of these was Alfred. Led by the
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encouragement of his step-mother to attain the art of reading, it
was happy for his country that he endeavoured to pursue it. If he
had not made this acquisition, he would have been no more than
many of the race of Cerdic had been before him. But the love of
study arising within him, and gradually bringing to his view the
anterior ages of human history, and all their immortalised charac-
ters, the spark of moral emulation kindled within him ; he strove
for virtues which he could not else have conceived ; he aspired to
the fame which only these will bestow; and became a model of
wisdom and excellence himself for other generations to resemble.
In no instance has an immortal renown been more clearly the re-
sult of literary cultivation, than in our venerated Alfred. It was
his intellectual improvement which raised him from a half-barbaric
Saxon to a high-minded, patriotic, and benevolent sage, whose
wisdom, as will be presently shown, still lives to instruct and in-
lerest even an age so superior as our Own.

But the Anglo-Saxon poetry, to which Alfred first directed his
application, was but scanty and barren, and must have been soon
exhausted. To gratify his increasing intellectual propensities, he
had to go far beyond his contemporaries, and to become himself the
architect of his knowledge. Modern education deprives modern
men of this merit, because all parents are at present anxious to have
their children taught whatever it is honourable to know. To be
intelligent now is even more necessary than to be affluent, because
Mind has become the invisible sovereign of the world; and they
who cultivate its progress, being diffused every where in society,
are the real tutors of the human race ; they dictate the opinions,
they fashion the conduct of all men. To be illiterate, or to be im-
becile, in this illumined day, is to be despised and trodden down in
that tumultuous struggle for wealth, power, or rcpalation, in
which every individual is too eagerly conflicting. In the days of
Alfred, the intellect was a faculty which no one considered distinct
from the pursuits of life: and therefore few thought of cultivating
it separately from these, or even knew that they possessed it as a
distinct property of their nature.

It is difficult to conceive how much cven church- peracy of e
men partook of the most gross ignorance of the times ; clergy.

‘ Yery few were they, ” says Alfred, *‘ on this side the Humber
(the most improved parts of England), who could understand their
daily prayers in English, or translate any letter from the Latin.
I think there were not many beyond the Humber ; they were so
few, that I indeed cannot recollect one single instance on the south
of the Thames, when I took the kingdom (1).” On less authority

(1) Swithe feawe weron behionan Humbre the hiora thenunga cuthen under-
standan on Englisc oththe furthum an ®rendgewrit of Gedene on Englisc areccan
and ic wene thet te nauht monige begeondan Humbre nzren : swa feawe hiora
waron Lthatte ic furthum anne anlepne ne meg gethencean be suthan Temese tha
tha ic to rice feng. Alfred’s Preface, p. 82. Wise’s Asser. )
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than his own we could hardly believe such a general illiteracy
among the clergy, even of that day : it is so contrary to all our
present experience. The carls, governors, and servants of Alfred,
were as uninformed. When the king’s wise severity afterwards
compelled them to study reading and literature, or to be degraded,
they lamented that in their youth they had not been instructed ;
they thought their children happy who could be taught the liberal
arts, and mourned their own misfortune, who had not learnt in
their youth; because in advanced life they felt themselves too old
to acquire what Alfred’s commands imposed as a duty, and by his
example had made a wish (1).

Alfred’s self- When Alfred began his own education, he had not

_ eduesilon. — oply to find the stimulus in himself, to cherish it in
opposition to the prejudices and practice of his countrymen, and to
search out his own mecans, but he had also to struggle against diffi-
culties which would have extinguished the infant desire in a mind
of less energy. His principal obstacle was the want of instructors.
‘¢ What, ”” says his friend, who happily for posterity has made us
acquamted with the privatc feelings as well as public pursuits of
this noble-minded sovereign, ¢ what, of all his troubles and diffi-
culties, he affirmed with frequent complaint and the deep lamenta-
tions of his heart to have been the greatest, was, that when he had
the age, permission, -and ability to learn, he could find no mas-
ters (2).” When Alfred had attained the age of maturity, and by
the dignity to which he succeeded had gained the means of obtaining
instruction, he was almost disabled from profiting by the advan-
tage. A disease, his daily and nightly tormentor, which his phy-
sicians could neither remedy nor explore; the duties and anxieties
inseparable from his royal station; the fierce aggressions of the
Northmen, which on sea and land demanded his presence and exer-
tions, so afflicted and consumed his future life, that though he got
a few masters and writers he was unable to enjoy their tuition (3).
It is admirable to see, that notwithstanding impediments, which to
most would have been insuperable, Alfred persevered in his pur-
suit of improvement. The desire of knowledge, that inborn in-
stinct of the truly great, which no gratifications could saturate,
no obstacles discourage, never left him but with life (4). If Al—
fred succeeded in his mental cultivation, who should despair ?

It has been already hinted, that the Anglo-Saxon language had
been at this period very little applied to the pur I?oses of literature.
In their vernacular tongue, Cedmon and Aldhelm had sung, but
almost all the learning of the nation was clothed in the Latin
phrase. Bede had in this composed his history, and his multifa-
rious treatises on chronology, grammar, rhetoric, and other sub-
jects of erudition. 'The other lettered monks of that day, also ex-

(1) Asser, 71. (9) Ibid. 17. (3) Ibid. (4) Ibid.
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pressed themselves in the language, though not with the eloquence,
of Cicero. In the same tongue the polished Alcuin expressed al}
the effasions of his cultivated mind. The immortalised classics
had not been as yet familiarised to our ancestors by translations;
he, therefore, who knew not Latin, could not know much.

From the period of his father’s death in 858, to his accession in
871, Alfred had no opportunity of procuring that knowledge
which he coveted. Such feelings as his could not be cherished by
elder brothers who were unacquainted with them, or by a pation
who despised them. When he verged towards manhood he was
still unable to obtain instructors, because his influence was small,
and his patrimony was withheld (1). The hostilities of the Narth-
men augmented every obstacle : on every occasion they burnt the
books which the Anglo-Saxons had collected, and destroyed the
men who could use them, in their promiscuous persecution of the
Christian clergy. Their presence also compelled Alfred repeat-
edly into the martial field, and from these united causes his ardent
thirst for knowledge remained ungratified, until the possession of
the crown invested him with the wealth and influcnce of the West-
Saxon kings. )

But on receiving the crown, he exerted himself to remove the
ignorance of divine and human learning which he had been so long
lamenting in himself. He sent at various intervals to every part,
abroad and at home, for instructors capable of translating the
learned languages. Like the sagacious bee, says his honoured
friend, which, springing in the dawn of summer from its beloved
cells, wheels its swift flight through the trackless air, descends on
the shrubs and flowers of vegetable nature, selects what it prefers,
and brings home the grateful load; so Alfred, directing afar his
intellectual eye, sought elsewhere for the treasure which his own
kingdom did not afford (2).

His figt acquisitions were Werfrith, the bishop of  uitreds sunee-
Worcester, a man skilled in the Scriptures; Pleg- ent lnstructors.
mund, a Mercian, who was made archbishop of Canterbury, a
wise and venerable man; Ethelstan and Werwulf, also Mercians,
and priests. He invited them to his court, and endowed them mu-
nificently with promotions ; and by their incessant exertions, the
studious passion of Alfred was appeased. By day and by night,
whenever he could create leisure to listen, they recited or inter-
preted to him the books he commanded; he was never without
one of them near him: and by this indefatigable application,

(1) Alfred details the particulars in his will : he says, that Ethelwulph left his in-
heritance to Ethelbald, Ethelred, and Alfred, and to the survivor of them; and that
on Ethelbald's death, Ethelred and Alfred gave it to Ethelbert, their brother, on
condition of receiving it again at his decease; when Ethelred acceded, Alfred re-
quested of him, before all the nobles, to divide the inheritance, that Alfred might
have his share, but Ethelred refused. Asser, 73.

(2) Asser, p. 5.
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though he could not himself understand the learned languages
as yet, he obtained a general knowledge of all that books con-
tained (1).

The information which the king acquired rather disclosed to him
the vast repositories of knowledge, of which he was ignorant, than
satisfied hjm with its attainment. The more he knew, the more
tuition he craved. He sent ambassadors over the sea into France,
to inquire for teachers there. He obtained from that country
Grimbald, the priest and monk, who had treated him kindly in his
journeys, and who is described as a respected man, learned in the
wrilings he revered, adorned with every moral excellence, and-
skilled in vocal music. He obtained another literary friend, of
talents and acquisitions much superior, and indeed worthy of Al-
fred’s society. This was Johannes Erigena, or John the Irish-
man, a monk of most penetrating intellect, acquainted with all
the treasures of literature, versed in many languages, and accom-
plished in many other arts. By these acquisitions the mind of
Alfred was greatly expanded and enriched, and he rewarded then'
friendship with princely liberality (2).

The merit of Asser also reached the king’s ear, which was open
to every rumour of extraordinary merit.

His foviation of  °© I Was called by the king,” says this plain, bat

Aser-  interesting biographer, ‘“ from the western extremi-
ties of Wales. I accompanied my conductors to Sussex, and first
saw him in the royal city of Dene. I was benignantly received
by him.. Amongst other conversation, he asked me earnestly to
devote myself to his service, and to become his companion. He
requested me to leave all my preferments beyond the Severn, and
he promised to compensate them to me by greater possessions (3). ”
Asser expressed an hesitation at quitting without necessity, and
merely for profit, the places where he had been nourished, and
taken orders. Alfred replied, ‘¢ If this will not suif ym’accom-
modate me with at least half of your time. Be with me six
months, and pass the rest in Wales.” Asser declined to engage
himself till he had consulted his friends. The king condescended
to repeat his solicitations, and Asser promised to return to him
within half a year; a day was fixed with a pledge for his visit ; and
on the fourth day of their interview, Asser quitted him to go
home (4).

A fever seized the Welshman at Winton, and continued to op-
press him for a year (5). The king, not seeing him at the appoint-
ed day, sent letters to inquire into the cause of his tarrying, and
to accelerate his journey. Asser, unable to stir, wrote to acquaint
him with the disease; but, on his recovery, he advised with his
friends, and, on receiving their assent, he attached himself to Al-

(1) Asser, p. 46. (@) Ibid. 46, 47. (3) Ibid. 47.
) Ibid. 47, 48. (5) Ibid. 48.
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fred for a moiety of every year. The clergy of St. David's ex-
pected that Alfred’s friendship for Asser would preserve their pa-
trimony from the depredations of Hemeid (1). ‘¢ I was honour-
ably received in the royal city of Leonaford,” says Asser, ‘‘ and
that time staid eight months in his court. I translated and read
to him whatever books he wished, which were within our reach;
for it was his peculiar and perpetual custom, day and night, amidst
all his other afflictions of mind and body, either to rcad books him-
self or to have them read to him by others.” Asserstates the do-
nations with which Alfred remunerated his attachment (2). No
eloquence can do more honour to any human character, than this
unadorned narration. The econdescension, benignity, the desire of
improvement, and the wise liberality of Alfred, are qualities 80
estimable, as to ensure the veneration of every reader.

The manner of his obtaining the society of Grim- s jnviation of
bald, was an evidence of the respect and delicacy ~ SrimbeMd.
with which he treated those whom he sclected for his literary com-
panions. He sent an honourable embassy of bishops, presbyters,
deacons, and religious laymen, to Fulco, the archbishop of Rheims,
within whose district Grimbald resided (3). He accompanied his
mission with munificent presents (4), and his petition was, that
Grimbald might be permitted to leave his functions in France, and
to reside in England. The ambassadors engaged for Alfred that
Grimbald should be treated with distinguished honour during the
rest of his life (5). The archbishop, in his letter to Alfred, speaks
highly of the king’s administration of his government (6), and com-
mends the merit of Grimbald (7). Fulco adds, that it was with

(1) Asser, 49. Hemeld was one of the Welsh princes contiguous to St. David's.

(2) Asser, 50. On the morning of Christmas eve, when Asser was determining
to visit Wales, the king gave him two writings, containing a list of the things which
were in the two monasteries at Ambresbury, in Wiltshire, and Banwell. in Somer-
set. In the same day, Alfred gave him those two monasteries, and all that they
contained, a silk pall, very precious, and as much incensc as a strong man could
carry ; adding, that he did not give him these trifles as if he was unwilling to give
him greater things. On Asser’s next visit, the king gave him Exeler, with all
the parishes bolonging to it in Saxony and Cornwall, besides innumerable daily
gifts of all sorts of worldly wealth. He gave him immediate pcrmission of riding
to the two monasteries, and then of returning home, p. 50, 51.

(3) Fulco's letter to Alfred on this subject is yet extant. It is printed at the end
of Wise's Asser, p. 123—120. He says, p. 128., “ Eum ad vos mittendum cum
suis electoribus et cum nonnullis regni vestri proceribus vel optimatibus tam Epis-
copis scilicet, Presbyteris, Diaconibus, quam etiam religiosis Laicis,” etc. In
p. 120., he starts a curious metaphor. He says, ¢ Misistis siquidem nobis licet ge-
nerosos et optimos tamen corporales atque mortales canes, " elc. This rhetorical
metamorphosis is pursued for thirteen lines. These noble dogs were to drive away
the irreligious wolves; and he says, they came to desire some other dogs, not the
dumb dogs mentioned by the prophet, but good noisy dogs who could bark heartily,
“Pro domino suo magnos latratus fundere.” One of these was Grimbald. Fulco
may have strayed into a joke, but he intended a serious compliment.

(4) Wise's Asser, p. 126. (5) Ibid. p. 128.
(6) Ibid. p. 193. (7) Ibid. p. 137.
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great personal pain that he permitted him to be taken from France.
The liberality of Alfred overcame his reluctance, and Grimbald
became a companion of the king of Wessex.

In 887, Alfred obtained the happiness he had long coveted, of
reading the Latin authors in their original language. Asser has
noted the date of the circumstance, and described its occurrence.
As the monarch and his friend were sitting together, and, as usual,
discoursing in the royal apartments, it happened that Asser madea
quotation. The king was struck with it, and taking from his bo-
som his little book of devotion, he required that it might be insert-
edinit. Asser found no room in the little manual of his piety,
and after some hesitation, calculated to increase his desire, proposed
to put a few other leaves together, for the purpose of preserving
any passages that might please the king. Alfred assented ; the new
book was made ; the quotation was entered, and soon two more,
as they occurred in the conversation. -~ The king, pleased with the
sentiments, began to translate them into Saxon. The book became
full of diversified extracts. The first were from the Scriptures,
others from all subjects. Alfred was delighted with his new ta-
lent ; and the book became a perpetual companion, in which he de-
clared he had no small recreation (1).

To John Erigena, to Grimbald, to Asser, and Plegmund, Alfred
himself ascribes his acquisition of the Latin language (2).

His desire to improve his people was so ardent, that he had scarce-
ly made the attainment before he was active to make it of public
utility. He beheld his subjects ignorant and barbarous, and he
wisely judged that he should best amend their condition by inform-
ing their minds. Let us hear his own phrases giving voice and
perpetuity to his patriotic and intelligent feelings.

He first recalls to the mind of his correspondent,
that even the Anglo-Saxons had once been more
Jearned than he found them. ¢ I wish thee to know that it comes
very often into my mind what wise men there were in England,
both laymen and ecclesiastics, and how happy those times were to
England ! how the kings, who then had the government of the peo-
ple, obeyed God and his messengers ! how they both preserved their
peace, their customs, and their power at home, and increased their
territory abroad, and how they prospered both in wisdom and in
war! The sacred profession was diligent both to teach and to
learn, and in all the offices which they should do to God. Men
‘from abroad sought wisdom and learning hither in this country,

Alfred’s preface.

(1) Asser, 56, 57. In quo non mediocre, sicut tunc aiebat, habebat solatiam.

(2) Swe swe ic hie geleornode @t Plegmunde, minum @rcebiscewe ; and et
Asserie, minum biscewe; and &t Grimbolde, minum messewreoste ; and =t
Johanne, minum messewreoste. Alfred’'s Preface to his Gregory's Pastorals.
‘Wise, p. 85.
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though we now must go out of it to obtain knowledge, if wo should
wish to have it (1).”

The king contrasts with this account the state of England in hig

‘¢ So clean was it fallen out of England, that there are very few
aon this side of the Humber who understand to say their prayers in
English, or to-transjate any letter from Latin into English; and
Iknow that there were not many beyond the Humber ; so few were
they that I indeed cannot think of a single instance south of.the
Thames, when I took the kingdom, ”’

Recollecting here the success of his own exertions, he exclaims,
‘*“Thanks be to Almighty God, that we have now some teachers in
our stalls (2) ! ”

The father of his people, and the benevolent man, appear stnk-
ingly in the expressions which he continues to use : ‘¢ Therefore
I direct that you do, as I believe that you will, that you who have
leisure for the things of this world, as often as you can, impart
that wisdom which God has given you, wherever you can impart
it. Think what punishments will come upon us from this world,
if we shall have neither loved it ourselves, nor left it to others : we
shall have had only the name of Christians, and very few of their
proper habits.

‘“ When I recollect all this, I also remember how I saw, befere
that every thing was ravaged and burnt, that the churches through
all the English nation stood full of vessels and books, and also of a
great many of the servants of God. ”’

This statement alludes to the times in which Bede flourished, and
when Alcuin was educated ; but after that period, the Saxon mlnd
declined from its beginning literalure_. Other occupations occurred
during the interval in which their octarchy was passing into a mon-
archy, from the feuds and wars, and mutations of fortune which
this political crisis occasioned, which the Northmen’s invasions in-
creased, and which monopolised their time, passions, and activity.

‘“ They knew very little of the use of their books, because they
could not understand any thing in them, as these were not written
in their own language, which they spoke. Our ancestors, that
held these places before, loved wisdom, and through this they ob-
tained abundance of it, and left it to us. Here we may yet sce their
treasures, though we are unable to explore them ; therefore we
have now lost both their wealth and their wisdom, because wc have
not been willing with our minds to tread in their steps (8).

¢ When I remembered all this, then I wondered greatly that of
those good wise men who were formerly in our nation, and who
had all learnt fully these books, none would translate any part into

(1) This preface is published by Wise, at the end of his life of Asser, from the
Bodleian MSS. Jun. 53.

(2) Wise, p. 88. (3) Ibid. p. 83.
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their own language ; but I soon answered myself and said, they
never thought that men would be so reckless, and that learnmg
would be so fallen. They lntenuonally omitted it, and wished that
there should be more wisdom in the land, by many languages being
known.

¢“I then recollected how the law was first revealed in the He-
brew tongue, and that after the Greeks had learned it, they turned
it all into their own language, and also other books ; and the Latin
men likewise, when they had learned it, they, by wise foreigners,
turned it into their tongue ; and also every other Christian nation
translated some part (1).”

The wise, the active-minded, but unassuming king, proceeds
modestly to say to the bishop he addresses, ‘“ Therefore I think it
better, if you think so, that we also translate some books, the most
necessary for all men to know, into our own language, that we all
may know them ; and we may.do this, with God’s help, very easily,
if we have stillness ; so that all the youth that now are in England,
who are frec men, "and have so much wealth as that they may sa-
tisfy themselves, be committed to learning, so that for a time they
may apply to no other duty till they first well know to read English
writing. Let thein learn further the Latin language, they who
will further learn, and will advance to a higher condition (2). ”

¢ When I remembered how the learning of the Latin tongue,
before this was fallen through the English nation, and yet many
could read English, then began I, among much other manifold bu-
siness of this kingdom, to turn mto English the book named Pasto-
ralis, or the Herdsman’s Book, sometimes word for word, some-
times sense for sense, so as I had learned of Plegmund my
archbishop ; and of Asser, my bishop ; of Grimbold, my mass priest ;
and of John, my mass priest; and as I understood and could most
mtellectually express it, I have turned it into English (3). ”’

What a sublime, yet unostentatious, character appears to us in
these artless effusions! ‘A king, though in nation, age, and educa-
tion, almost a barbarian himself, yet not mercly calmly planning to’
raise his people from their ignorance, but amid anxiety, business,
and discase, sitting down himself to level the obstacles by his own
personal labour, and to lead them, by his own practice, to the im-
provements he wished !

We proceed to notice the translations of Alfred. The preceding

(1) Wise, p. 84. (2) Ihid. p. 85.

(3) Wise, p. 85. He concludes with, “ 1 will send one copy to every bishop's
seat in my kingdom : and on every one there shall be an astel that shall be of fifty
manscuses; and I entreat in God's name, that no man take the @stel from the book,
nor the book from the minister. It is uncertain how long there may be learned
bishops such as now they are, thank God, every where. Hence I wish that they
should always be at these places, uniess the bishops should desire to have it with
them, or to lend it any where, or to write another from it.” Ibid. p. 86. What
the ®stel meant that was to be so costly is not precisely known.
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preface mentions his determination to translate some hooks. The
life of St. Neot says, that he made many books (1). Malmsbury
affirms, that he put into English a great part of the Roman compo-
sitions (2); and the more ancient Ethelwerd declares, that the
number of his versions was not known (3). The first of these,
which we shall consider as the most expressive exhibition of his own
genuine mind, is his translation of Boetius.

CHAPTER II.

Alfred’s Translation of Boetius’s Consolations of Philosophy. — Alfred considered as a
Moral Essayist. — His Thoughts, Tales, and Dialogues on various Subjects.

Boetius flourished at the close of the fifth century (£). gis sranstation ot
He was master of the offices to Theodoric, king of the =~ Boetlus.
Goths, who had the discernment toappreciate his intellectual acquisi-
tions (5), but who at last destroyed him, from a political suspicion,
in 524 (6). While he. was in prison on this charge, he wrote his
celebrated book, de Consolatione Philosophiz, whose object is to di-
minish the mﬂuence of riches, dignity, power, pleasure, or glory ;
and to prove their inadequacy to produce happmess

He fancies that philosophy visits him in prison, and by expanding
these views, reconciles his mind to the adversity he was suffering.
The Author of existence is suggested to be the sovereign good (7),
and all that the reasonings of a Cicero could supply is adduced to
show that worldly prosperity is, of itself, as inferior in value and
comfort as it is uncertain in its duratlon, ‘and capricious in its
favours.

The book of Boetius is praised by the Erigena, whom Alfred ad-

(1) “ Eac is to wytene tha se king /Elfred manega bzc thurh Godes gart
gedyhte.” Vita Sancti Neoti, p. 147. MSS. Cot. Vesp. D. 14.
(2) Malmsb. p. 45
(3) Nam ex Latino rhetorico fasmate in propriam verterat linguam volumina,
numero ignoto, etc. Ethelwerd, 847.
(4) See Gibbon on the character, studies, honours, and death of Boetius, vol. iv.
p. 33—39.
(5) The letter of Theodoric to Boetius, full of panegyric on his studies, yet exists
among the Ep. Cassiod. lib. i. ep. 45. p. 33. -
(6) Fab. Bib. Med. vol. i. p. 687.
(7) The first and last part of his address to the Supreme is thus beautifally
translated by our great moralist and critic : —
O Thou, whose power o'er moving worlds presides ;
‘Whose voice created, and whose wisdom guides ;
On darkling man, in pure effulgence, shine,
And cheer the clounded mind with light divine.
"Tis thine alone to calm the plous breast
‘With silent confidence and holy rest :
From thee, great God! we spring ; to thee we tead;
Path; motive ; guide ; Original, and End. _ Rawmbler, uo"
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.mitted into his friendship (1). That the king translated it is stated
‘by Ethelwerd (2), who was his kinsman, and almost his contempo-
rary ; by Malmsbury (3), and by other chroniclers (4) ; and by the
Saxon preface to the work itself, which reads like the king’s own
language (5). A MS. of the Anglo-Saxon translation exists in the
Bodleian library, with the metrums rendered in prose (6). An-
other copy existed in the Cotton library with the metrums in Anglo-
Saxon verse (7), the preface to which also mentions Alfred as the
translator (8).

Altred consider. 111 this translation of Boetius there is a value which
ed asa moral es- has been hitherto unnoticed. It is that Alfred has taken
saylt. occasion to insert in various parts many of his own
thoughts and feelings. He has thus composed several little moral
essays, and by them has transmitted himself to posterity in his own
words and manner.

It is highly interesting, at the distance of nearly onc thousand
years, to hear, as it were, our most revered sovereign speaking to
us in his own language, on some of the most important topics of
human life. Right feeling and true wisdom appear in all these

 effusions, and entitle him to be deemed the first moral essayist of
"our island. As this is new ground, which has been hitherto unex-
‘plored, we will extract and translate literally several of the pas-
sages which Alfred has added to his version.

(1) See his Div. Natura, p. 33. 34. 113. and 174. Gibbon calls the book of
. Boetius ‘¢ a golden volume, not unworthy of the leisure of Plato or Tully.” Hist.
Decl. vol. iv. p. 88.
(2) Ethel. Hist. p. 847. ' (3) Malm. p. 45. and 948.
(4) Heory de Silgrave; MSS. Cott. Cleop. A. xii. p. 15., and Joh. Bever, MSS.
* Harl. 641. p. 31.

(3) Its literal translation is : —

¢ Alfred, king, was the translator of this book ; and from book-latin into English
turned it, as it now is done. A while he put down word for word : a while sense
for sense, so as he the most manifestly and intellectually might explain it for the
various and manifold worldly occupations that oft, both in mind and in body, bu-
sied him. These occupations are very difficuit for us to number, which in his days
came on this kingdom which he had undertaken. He learned this book, and
turned it from Latin to the Engliski phrase, and made it again into song, so as it
is now done.

¢ And now may it be. and for God’s name let him beseech every one of those
that desire to read this book, that they pray for him, and do not blame him if they
should more rightly nnderstand it than he could : because that every man should,
according to the condition of his understanding, and from his leisure, speak what he
speaks, and do that which he doeth.” See the original in Rawlinson’s edition.

{6) See Wanley's Catal. p. 64. 85. From this Rawlinson published his printed
work.

(7) 1t was MS. Otho. A. 6., when it was collated by Rawlinson. It has been
since burnt. Wanley thought this MS. was one written in Alfred’s life time. The
versification of the metl-ums seems to be what the prose preface alludes to—* and
made it again into song.” The plan of Boetius is to add to each division of his
prose dialogue a metrum on the same snbject in uﬁn verse.

(8) See Rawlinson.
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Boetius had made philosophy call upon him to remem- s feeting o
ber that amidst his misfortunes, he had comfort yet conuublalfeliciy,
‘left him—a celebrated father-in-law, his wife, and children.

Alfred, after adding, ‘“ It is untrue, as thou thinkest, that thou
art unhappy,”” proceeds to enlarge on the short description of Boe-
tius with such emphatic repetition, that it may be read as his own
feeling of the value of an affectionate wife.

The passages in italics are the additions of Alfred.—

“Liveth not thy wife also? — She is exceedingly prudent, and very
modest. She has excelled all other women in purity. Imay,in a few
words, express all her merit : this is, that in all her manners she is like her
father. She lives now for thee ; thee alone. Hence she loves nought else
but thee. She has enough of every good in this present life, but she
has despised it all for thee alone. She has shunned it all because only
she has not thee also. This one thing is now wanting to her. Thine
absence makes her think that all which she possesses is nothing. Hence
for thy love she is wasting, and full nigh dead with tears and sorrow (1).”

Alfred dwells on the ‘‘ vivit tibi” of Boetius with manifest de-
light, and dilates upon the thought as if with fond recollections of
the conduct of his own wife, who shared his adversity with him.

Congenial with this subject is the narration which he has given
of Orpheus and Eurydice. Boetius, in a metrum of Latin verses, has
in a more general manner described the incident. But Alfred tells
the story so completely in his own way, and with so many of his
own little touches and additions, as to make his account an original
tale.— ’

‘It happened formerly, that there was an harper in that gy, yi0ry or 0r
nation which is called Thracia. Itwasacountry in Greece. pheus and Eory-
Thisharper was inconceivably good. Hisname was Orpheus: °*
he had an incomparable wife : she was called Eurydice.

¢¢ Men then began to say of that harper, that he could harp so, that the
woods danced, and the stones moved, from its sound. The wild deer
would run to him, and stand as if they were tame; so still, that though
men or hounds came against them, they would not shun them.

“ They mention also that this harper’s wife died, and her soul was led
into hell. Then the harper became very sorry, so that he could not be
among other men. But he withdrew to the woods, and sat upon the moun-
tains both day and night, and wept and harped. Then the woods trem-
bled, and the rivers stopped, and no hart shunned the lion, nor hare the
hound. No cattle knew any mistrust ot fear of others, fromthe power of
his songs.

“Then the harper thought that nothing pleased him in thisworld. Then
he thought that he would seek the gods of hell, and begin to soothe them
with his harp, and pray that they would give him his wife again.

‘“ When he came there, that hell-hound, whose name was Cerverus,
came against him. He had three heads, but he began to sport with his tail,
and to play with him for his harping. There was also a very terrible gate-

(1) Alfred’s Boet. p. 17. Rawl. Ed. Boet, lib. ii. prosa 4.
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warder ; his name should be Caron : he had also three heads, and he was
very fierce. Then began the harper to supplicate him for his protection
while he was there, and that he should be brought out from thence sound.
Caron promised him this, because he was pleased with his uncommon
song.

¢¢ Then he went on further, till he met the grim goddesses that the mul-
titude call Parcas. They say that they will give honour to none, but pun-
ish every man according to his deserts, and that they govern every man’s
forfune.

¢¢Then he began to intreat their mercy, and they began to weep with
him. Then he went further, and all the citizens of hell ran toward him,
and led him to their king. And all began to talk with him, and to ask
what he prayed.

¢ The restless wheel that Ixion was bound to, the king of Laiusta, for his
guilt, stood still for his harping ; Tantalus, the king that in this world was
immoderately covetous, and whom the same evil passion followed, his co-
vetousness was stayed ; and the vulture forbore to tear the liver of Titius,
the king that before was thus punished; and all hell’s citizens rested from
their torments while he harped before the king.

‘“When he had long harped, the king of the citizens of hell .called him
and said, ¢ Let us give this slave his wife, for he hath earned her by his
harping. Bid him, then, that he may well know, that he must never look
back after he is gone from hence ;* and he said, *If he look back, he shall
lose this woman.’

¢“But men can with great difficulty repress love. Wel-a-way ! What!
Orpheus then led his wife with him, till he came to the boundary of light
and darkness, then his wife went after him : then he came forth into the
light : then he looked back towards the woman, and she died away from
him (1).”

In another part we have his sentiments on riches. He has added
to the reflections of Boetius the several following passages.

(1) P. 100. I have made the translation strictly literal ; and will add as literal &
one of the original of Boetius, that the reader may observe for himself what Alfred
has made his own :—“ Formerly the Thracian poet, mourning the death of his
wife, afterwards compelled, by his plaintive measures, the woods to run, and the
moveable rivers to stand : the hind joined her intrepid side to the cruel lion’s ; nor
did the hare fear the visible dog, made placid by the song. When the interior fer-
vour of his bosom burnt more violent, those strains which subdued all could pot
soothe their master. Complaining of the cruel deities, he went Lo the infernal re-
gions. There altempering his bland lays to the sounding strings, whatever he had
imbibed from the chief fountains of the goddess mother ; what impotent grief gave;
what love, groaning in grief, wept, he expressed; and moving Tanarus. solicited
with a sweet prayer the lords of the shades. Caught by the new song, the threefold
porter was stupified. The guilly, whom the goddesses, avengers of crimes, agltate
with fear, now sorrowful, dissolve in tears. The swift wheel revolves not the head
of Ixion; and Tantalus, perishing with thirst, despises the long streams. The vul-
ture, satisfied with the harmony, drew not the liver of Titius. At length, « We are
conquered !’ exclaims the pitying arbiter of the shades : ¢ Let us give the man his
companion, his wife, booght by his song.” But a law restricled the gift, that while
he should leave Tartarus he should not bend back his eyes. 'Who shall give a law
to lovers? Love is a greater law to itself. Alas! near the borders of night, Or-
pheus saw, lost, and killed his Eurydice.” Lib. iii. met. 12.



CHAP. 1L | ANGLO-SAXONS. : 17
Boctius has merely said—

¢ Are riches precious in their own nature, or in yours? i

vi.o » thoughts on
Which of them do you prefer, gold or accumulated money? weaith and liver-
But these shine more by being pouved out than by beingheaped 2"r-
up; for avarice makes us always odious, but liberality illustrious (1).

On this text Alfred has expatiated into these effusions : —

¢ Tell me now whether thy riches, that in thine own thought are so pre-
cious, be so from their own nature. But yet, I tell thee, that what is so of
its own nature, is not so from thee. If then of its own nature it be so,
and not of thine, why art thou then ever the better for its good ?

“Tell me now which of these thou thinkest the most dear. Is it gold? I
know that gold avails something. But though it now be good, and dear to
us, yet he will be more renowned, and more beloved, who gives it, than he
who gathereth it, or plunders it from others. So riches are more reputable
and estimable when men give them, than they are when men gather and
hold them.

“Hence covetousness maketh the avaricious odious both to God and
man ; while bounty maketh us always pleasing and famous, and worthy
both to God and to men who love it.

¢« Now as property cannot then belong both to those who give it and to
these who take it away, it is therefore always better and more valuable
when given than when held (2).”

On this subject a passage may be read as an instance of the in-
telligent ease and force, with which the king parfly translates, and
partly imitates his author when he means to render him cxactly.

Boetius says—

‘“ Your riches, unless broken into picces, cannot pass to many, and when
this is done they must make those poor whom they quit. O narrow and

impotent riches, which cannot be had entire by many, and yet cannot
come to each without the poverty of the rest!”

Alfred’s version is : —

¢ Though thou shouldest divide them as small as dust, yet thou couldst
not make all men to possess them equally ; and when thou hadst divided
them all, thou wouldest then be poor thyself. So worthy of a man are the
riches of this world! No man may fully have them. They can make no
man happy except they make others poor.

Alfred has taken occasion to insert the following
thoughts from his own mind, on reputation, obviously ~ )

expressing his own feelings of the value of that blessing which has
accompanied his memory : —

** This is clear enough, that a good word and good fame are better and
more precious to every man than any riches. The word filleth the ears
of all who hear it; and it thrives not the less with those who speak it. It
openeth the vacancy of the heart : it pierces through other hearts that are
locked up, and in its progress among them it is never diminished. No one

(1) Boet. lib. li. prosa 5. (2) Alfred’s Boel. p. 23, 24.
. 2
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can slay it with a sword, nor bind it with a rope, nor ever killit (1).”

He has so expanded the thought of Boetius on the value of
jewels, with turns and feelings of his own, and expressed them
with so much more energy than his author, as to be in a great
measure original even where he copies : —

onthovaieof ¢ Why should the beauty of gems draw your eyes to them

Jewels. to wonder at them, as I know they do? What is then the
nobility of that beauty which is in gems? It is theirs; not yours. At this
Iam most exceedingly astonished, why you should think this irrational,
created good, better than your own excellence : why should you so exceed-
ingly admire these gems, or any of those dead-like things that have not
reason ; because they can by no right deserve that you should wonder at
them, Though they be God’s creatures, they are not to be measured with
you because one of two things oceurs; either they are not good for you
themselves, ar but for a little good compared with you. WE T00 MUCH UN-
DERVALUE OURSELVES when we love that which is inferior to us,and in

our power, more than ourselves, or the Lord that has made us and given
us all these goods (2).

Alfred’s translation of the passages on the other advantages pos-
sessed by the rich is also so animated, that we quote it as a specimen
of his own genuine feelings on the subject, with a version of the
Latin (3), that the reader may make his own comparison.—

Ontheadvantages  *° ¢ Dost thou like fair lands?’

of the rich. “ Then Mind answered to Reason, and said —

¢¢ ¢ Why should I not like fair lands? How ! Is not that the fairest part of
God’s creation? Full oft we rejoice at the mild sea, and also admire the
beauty of the sun, and the moon, and of all the stars.’

¢ Then answered Wisdom and Reason to the Mind, and thus said : —

¢¢ < How belongeth heaven’s fairness to thee? Durst thou glory that its
beauty is thine? It is not, it is not. How ! Knowest thou not that thou
madest none of them. If thou wilt glory, glory in God.

¢¢ ¢ Whether now dost thou rejoice in the fairer blossoms of Easter, as if
thou hadst made them (4£) ; canst thou now make any such? or hast thou

(1) Alfred. p. 24.

(2) Alfred, p. 26. The literal English of Boetius is : —¢ Does the brightness of
gems attract your eyes? But the chief part of the splendor with them is the lght
itself of the jewels, not of the men, which indeed I wonder that any should so ve-
hemently admire ; for what is there in that which wants the motion of the soul, and
the combination of limbs, ‘which can seem by right to be beautifal to animate and
rational nature ?  Although they are the works of the Creator, and by this distine-
tlon attract something of the final beauty, yet placed below your excellence, they
by no means deserve your admiration.” Lib. ii. pr. 5.

(3) The passage in Boetius is :—*‘ Does the beauly of the fields delight you ?—
‘Why pot? It is a fair portion of the fairest work. So sometimes we delight In
the faco of the sercne sea. So we admire the sky, the stars, the sun, and the
moon. But do any of these louch you? Do you darc to boast of the splendor of
any such?” Boet. lib. ii. pr. 5. .’

(4) “Are you yourself distinguished by the vernal flowers? Or docs your abund-
ance swell in the summer fruits? Why are you carried away by cmply joys?
Why de you embrace external ‘goods for: your own? Will fortune make (hose
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made them? Not so, not so. Do not thou thus. Is it now from thy power
that the harvest is so rich in fruits? How! Do I not know that this is not
in thy power? Why art thou then inflamed with such an idle joy? or
why lovest thou strange goods so immeasurably as if they now had been
thine own?

¢ ¢ Thinkest thou that fortune may do for thee, that those things be
thine own, which of their own nature are made foreign to thee ? Not so,
not so. Is it not natygal to thee that thou should possess them ; nor does
it belong to them th*ey should follow thee. But the heavenly things
they are natural to th® : not these earth-like ones.

¢t < The earthly fruits are made for animals to subsist on (4); and the
riches of the world are made to deceive those men that are like animals;
that are unrighteous and insatiable. To these they also oftenest come.

¢ ¢If thou wilt then have this moderation, and wilt know what necessity
requires ; this is, that meat and drink, and clothes, and tools for such craft
as thou knowest, are natural to thee, and are what it is right for thee to
have. What advantage is it to thee that thou should desire these temporal
riches above measure, when they can neither help thee nor themselves?
With very little of them hath nature enough : with so much she has enough,
as we before mentioned. If thou usest more of them, one of two things
happens; either they hurt thee; or they are unpleasant. Inconvenient or
dangerous is all that thou now doest beyond moderation. If thou eatest
now, or drinkest immoderately, or hast more clothes on than thou need-
est, the excess becomes to thee either sorrow or nauseous, or unsuitable or
dangerous.

¢« <If thou thinkest that extraordinary apparel be any honour (), then
1 assert the honour to helong to the workman who wrought it, and not to
thee. The workman is God, whose skill I praise in it.

¢¢ ¢ Thinkest thou that a great company of thy servants will make thee
happy (8)? Not so, not so. But if they be evil, then are they more dan-
gerous to thee : and more troublesome, if bound to you, than if you had
them not, because evil thegns will always be their lord's enemies. If they
be good and faithful to their lord, and not of double mind — How ! Is not
this their virtue ? It is not thine. How canst thou then possess their vir-

tue? If thou now gloriest in this — How! Dost thou not glory in their
merit? Itis not thine.’”

Alfred has added the following remarks of his own on the in-
trinsic value of worldly advantages :—

things to be yom which by the nature of things she has made forelgn to you?”
Boet. lib. ii. pr. 5

(1)  The fraits of the earth indeed are, without doubt, provided for the nourish-
ment of animals. But if you wish to supply your wants by what is sufficient for
nature, there is no reason that you should seek the affluence of fortune, for nature
is wnlmtd with very little; whom if you urge into satiety by snperﬂuilies what
You shall pomr'in becomes unpleasant and hurtful.” Boet. lib. ii. pr. 5.

@) ** Do you think it beautiful to shine in various garments ? But if their
appearance be agreeable to look at, I would admire cither the nuture of the mate-
rials, or the ingenuily of the artiicer.” Ibid.

(3) ¢ But will a long train of servants make you happy ? who, il' they be vicious
in morals, are the pernicious burthen of a house, and grievously an enemy to their

lord himself. If honeat, how can anqther’s probily be reckoned awong your
wealth?”  Ibid. '
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‘“Now then, now, every creature shunneth that which is contrary to it,
and toils very diligently that it be removed from him. DBut what two are
more contrary between themselves than good and evil? They never will
be harmonious together.

¢ By this thou mayest understand, that if the prosperities of this present
life, through themselves, possessed power of themselves, and were geod
from their own nature, they would then always cleave to those who work
with them good, and not evil. -

“But there, where they be a good, then arﬂey good through the
goodness of the good man that doeth good with them; and he is good
through God. If then a bad man hath them, then are they evil through
the badness of that man who doeth evil with them; and through the
devil (1), ”

He has followed up these remarks by adding to Boetius’s metrum
on Nero, the following observations : —

¢ What cruelties ; what adulteries ; and what crimes; and what impiety,
that unrighteous Csar Nero committed !

‘‘ He commanded at some time that all Rome city should be burnt after
the example, formerly, when Troy’s city was burnt. It pleased him also
to see how it burnt, and how long, and how light, compared with that
other. —

‘¢ Thinkest now that the Divine power could not have removed the do-
minion from this unrighteous Casar, and have restrained him from that
evil if he would? Yes. Oh'yes! I know that he might if he had willed.
Oh ! how heavy a yoke he slipped on all that in his times were living on
the earth, and how oft his sword was sullied with guiltless blood ! How!
‘Was it not there clear enough that power, of its own worlh is not good,
when he is not good to whom it comes (2) ?”

He has enlarged on the remark of Boetius on power, so as to
exhibit his own sentiments in addition to those of his original.

Boetius had only said—

““If ever, which is very rare, honours are conferred on the upright, what
is pleasing in them but the mtegmy of those who use them? Thus ho-
nour accrues not to the virtues from the dignity, but to the dignity from
the virtues (3). ”

Alfred, a king, expands this to insert his own feelings on this
subject.—

on power. ““If then it should ever happen, as it very seldom happens,

that power and dignity come to good men, and to wise ones,
what is there then worth liking but the goodness and dlgmty of these per-
sons : of the good king, not of the power? Hence power is never a good,
unless he be good that has it; and that is the good of the man, not of the
power. If power be goodness, it is so for this, that no man by his domi-
nion comes to the virtues, and to merit; but by his virtues and merit he
comes to dominion and power. Thus no man is better for his power ; but
if he be good, it is from his virtues that he is good. From his virtues he
becomes worthy of power, if be he worthy of it (£).”

(1) Alfred, p. 36, 35. (@) Ibid. p. 36
(3) Boet. Lib. fi. pr. 6. (6) Alfred, p. 31
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He adds to this, entirely his own, and as if he intended it to
be the annuneiation to his people of his own principle of govern-
ment :—

¢¢ Learn therefore wisdom, and when ye have learned it, do not neglect
it. I tell you then, without any doubt, that by that you may come to
power, though you should not desire the power. You need not be solici-
tous about power, nor strive after it. If you be wise and good, it will fol-
low you, though you should not wish it (1). ”

Connected with the subject of power, Alfred has in another
pace.inserted thesc passages of his own :—

¢ ¢ If thou now saw some very wise man that had very good qualities,
but was nevertheless very poor, and very unhappy, whether wouldst thou
say that he was unworthy of power and dignity?’

““Then answered Boetius and said — ¢ Not so, Oh, not so. If I found
him such, I would never say that he was unworthy of power and dignity,
for me thinketh that he would be worthy of every honour that is in this
world (2)."” :

With the same freedom he amplifies another idea of Boctius, and
applies-it to express his own high estimate of the human mind.
5 agthor says—
_**Hyan saw among mice one claiming a right to himself, and power over
2 ¥est, ta what a horse-langh would you be moved? But if you look at
\8-body, what ean you find weaker than man, whom a bite of his flesh or
of somethfig within seeretly creeping destroys (3) 2"

Alfred’s paraphrase :—

‘“If you now saw a.motise that was lord over other mice, on the mind.
and established laws fer them, and compelled them to pay ’
taxes, how wonderlike you would think it! What derision you would have
of this ; and to how much laughter would you not be excited! How much
more then would it be to compare the body of man with his mind, than the
mouse with the man? You may easily conceive it. If you will diligently
inquire about it, and investigate, you will find that no creature’s body is
tenderer than that of man’s. The least fly may hurt it, and the gnats with
their little stings may injure it; and also the small worms that crawl within
and without him, even sometimes nearly kill him. Indeed the little fleas
may sometimes destroy him. Every living thing may hurt him, either in-
side or out (4).”

He then adds, partly translating and partly imitating Boetius :—

¢ But where can a man hurt another except in his body, or in that wealth
vhich we call happiness? No one can injure the reasoning mind, nor
make it that it should not be what it is (3).”

We now come to a noble effusion of Alfred’s mind and heart, on
hisown power and government.

(1) Alfred, p. 31, 33. (2) Alfred, p. 59, 60.
(3) Boet. lib. ii, pr. 6. (4) Alfred, p. 33. (5) Ibid.
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Boetius had said—

‘““You know that the ambition of mortal things governed us but little,

but we desired materials for acting, that virtue might not grow old in si-
lence.”

On these few words Alfred has thus expatiated, to express from
himself, and on his own situation, his views and feelings as a king,
and his principles of conduct. We cannot avoid remembering on
reading this, that he hesitated about accepting the crown at his
accession. He seems (o allude to this circumstance. —

on bis principles 0 Reason ! thou knowest that covetousness and the pos-

of government.  gegsion of this earthly power, I did not well like, nor strongly
desired at all this earthly kingdom, but, Oh ! I desired materials for the werk
that I was commanded to do. This was that I might unfractiously and be
comingly steer and rule the power that was committed to me — What!
thou knowest that no man may show any craft or rule , nor steer any power
without tools and materials. There are materials for every craft, without
which a man cannot work in that craft.

¢“ These are the materials of a king’s work, and his tools to govern with;
that he have his land fully peopled; that he should have prayer-men, and
army-men, and workmen. What ! thou knowest that without these tools no
king may show his skill.

‘¢ These are also his materials, that with these tools he should have pro-
vision for these three classes; and their provision then is, land to inhabit,
and gifts, and weapons, and meat, and ale, and clothes, and what else that
these three classes need ; nor can he without these keep hlstool’l, nor with-
out these tools can he work any of those things that it is éommanded to
him to do.

““For this purpose I desired materials to employ that power with, that
my skill and power might not be given up and concealed. But every vir-
tue and every power will soon become oldened and silenced if they be with-
out wisdom. Therefore no man can bring forth any virtue without wis-
dom ; hence whatsoever is done through folly, man can never make that to
be vnrme.

¢ This I can now most truly say, that I HAVE DESIRED TO LIVE WORTHILY
WHILE 1 LIVED, AND AFTER MY LIFE TO LEAVE TO THE MEN THAT SHOULD BE AFTER
ME MY REMEMBRANCE IN GOOD WORKS (4).”

It may armiseus to read Alfred’s picture of the Golden Age in
which he has added some marking circumstances of his own senti-
ments to his author’s description.

Alfred on the ¢¢Oh, how happy was the first age of this world, when
goldenage.  every man thought he had enough in the fruits of the
earth (2)! There were no rich homes, nor various sweet dainties, nor

(1) Alfred, p. 36, 37.

(8) Boetius's lines are : “ Too happy was the prior age, contented with their
faithful ploughs, nor lost in sluggish luxury : it was accustomed to end its late fasts
with the ready acorn ; nor knew how to confuse the present of Bacchus with liquld
honey ; nor to mingle the bright fleece of the Seres wilh the Tyrian poison. The
grass gave them healthful slambers. The gliding river their drink. The loftiest
pines their shades. They did not yet cut the depths of the sea ; nor did the stranger
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-drinks. They required no expensive garments, because there were none
then ; they saw no such things, nor heard of them. They cared not for luxu-
ry; but they lived naturally and temperately. They always ate but once a
day, and that was in the evening. They ate the fruits of trees and herbs.
They drank no pure wine. They knew not to mix liquor with their honey.
They required not silken cloathing with varied colours. They always slept
out under the shade of trees. The water of the clear springs they drank.
They saw no merchant from island or shore, nor did any one hear of ship-
armies, nor speak of battle, nor was the earth yet stained with the blood of
slain men, nor were men then wounded, nor did they behold evil-willing
men, nor had they any dignities, nor did men love them. Oh, that our
times now might be such ! but now man’s rapacity iz as burning as flame,
in that hell which is in the mount called Ktna, in the island named Sicilia.
That mountain is always burning with sulphur, and it consumes all the pla-
ces near and about it. Oh! the first covetous man was he that the earliest
began to delve the earth after gold, and after gems; and found those dan-
gerous valuables which before were hidden and covered by the carth (1). "

This sentence of Boetius—

‘“There is one thing which can seduce even minds excellent in their na-
tare, but not yet brought to the full perfection of their virtues, that is the
desire of glory, and the fame of the greatest merit towards the state ; con-
sider how slender and light a thing this is (2). "

Alfred has thus amplified :—

**Oh, mind! one! oh ! one evil is very much to be shunned. mis thoughts on
This is that which very unceasingly and very heavily de- glory.
ceiveth the mind of all those men who in their nature are select, and yet be
not come to the roof of their full-framed virtues. This is then the desire
of false glory, and of unrighteous power, and of immoderate fame of good
works above all people ; for many men desire power that they may have a
good fame, though they be unworthy of it ; and even the worst of all desire
the same. But he that will wisely and diligently seek after this fame, let
him very truly perceive how little it is, and how slight and how tender
and how distinct from every good (3)!”

Boetius, after remarking that but a fourth part of the earth was
inhabited, continues :—

‘“ And that many nations, differing in language, manners, and all the
habits ‘of life, inhabit this small inclosure, which, from the difficulty of the
journey, as well as from the diversity of their speech, and want of commerce,
the fame not only of each man, but even of cities, cannot reach (4). ”

Alfred has thus enlarged upon this sentiment, with the inser-

see new shores with his merchandise collected from every side. The cruel trumpets
were silent; nor did the effused blood with hitter hatred tinge horrid arms. Why
should an ancicnt fury move any army against enemies, when no cruel wounds,
and no rewards of blood were seen? 1 wish our times could return to the anoient
manners. But the raging love of possessing burns fiercer than the fires of Atna.
Alas! who was he that first dug up the weight of the covered gold and gems,
desiring to be hid,—those precious dangers?” Boet. lib. ii. met. 5.

(1) Alfred, p. 20, 30. (2) Boetius, lib. ii. pr. 7.

(3) Alfred, p. 37, 38. (4) Boelius, lib. ii. pr. 7.
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tion of more knowledge as to the number of the languages of the’
world. i

¢ Why desire ye, then, so immoderately, that you should spread your
name over the tenth part? for with the sea, with fens, and with all else,
there is not more.

““Bethink vye, also, that in this little park many nations dwell, and va-
rious ones; and very unlike, both in speech and customs, and in all their
manners, are all these nations, that you now so immoderately desire that
you should spread your name over. This you can never do ; because their
speech is divided into two and seventy languages, and each of these is di-
vided among many nations. They are distinguished and separated by sea,
and by woods, and by mountains, and by fens, and by many and various
:lvlastes and unfrequented lands, so that merchants indeed do not go to

em.

¢“But how can then the name of any powerful man come there separately,
when they do not indeed hear there the name of his city, nor of the people
where his home is fixed. This I know, with what folly you are yearning,
when you would extend your name over the whole earth. This you can
never do, nor indeed never nearly so (1).”

Boetius having said, from Cicero, that the Roman name had not
passed Mount Caucasus, Alfred, exhibiting his own study of geo-
graphy, adds :—

¢ Nor among the Scythians who dwell on the other side of these moun-
tains : where they had not heard of the names of the cities nor of the peopie
of Rome (2). "—

¢ No man hath the like praise in every land ; because that which they do
not like in some lands, they like in others. —

¢ Writers, from their negligence and from carelessness, have left unwrit-
ten the manners and deeds of those men, who, in their days, were the
worthiest and most illustrious (3). ”

Boetius having said—

¢“\Yhat is there that attaches from fame to the eminent men whp seek
glory by virtue, after the dissolution of their body(4)?”

Alfred thus dilates the thought : —

“What then has it profited the best men that have been before us, that
they so very much desired this idle glory and this fame after their death :
or what will it profit those who now exist?

¢ There is more need to every man that he should desire good qualities
than false fame. What will he have from that fame, after the separation of
the body and the soul? How ! do we not know, that all men die bedily,
and yet their soul will be living? But the soul departs very free-like to
Heaven. Then the mind will itself be a witness of God’s will (). ”

Boetius in the accompanying metrum had impressively sung :—
¢ Why do the proud strive to raise their necks from this mortal yoke in
(1) Alfred, p. 30. (3) Ibid. p. 39.

(3) Ibid. p. 40. {4) Boetius, lib. ii. pr. 2. met, 7.
(5) Alfred, p. 43.
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vain! Though their diffused fame, pervading many people, should be ex-
pressed in their languages, and the great family should shine with illustrious
titles, death spurns the lofty glory; alike involves the high and humble
head, and equals the lowest with the greatest. Where now lie the bones

of the faithful Fabricius, or Brutus, or the rigid Cato (1)?”

Alfred has thus expanded, and added to these suggestions, with
a little error as to Brutus and Cassius :—

¢ Oh, ye proud ! why do you desire to put this death-like yoke upon
your neck? or, why regard such idle toil, to spread your name among so
many people?

““ Though it now should happen that the uttermost nations should upheave
your nathe, and celebrate you in many countries, and though any one
should increase his birth with much nobility, and flourish in all wealth, and
in all honours; yet death careth not for such : but he despiseth the noble,
and devoursth glike the rich and the poor, and thus equals the powerful
with the Tow. :

- Where are now the illustrigus and the wise Goldsmith’s bones, those
of Weland? 1 eall him the wise man, because the skilful can never lose his
skill; nor can men take it away from him easier than they can turn the sun
from his place. . ’

‘ Where are now the bones of Weland, or who kuows now where they
were ? or, where is now the iltustrious and recorded Roman citizen, the he-
retoga, that was called Bratus, his other name Cassius? or, the wise and
steadfast Catg ? he was also a Roman heretoga : he was openly a philosopher.
How ! glid they not anciently die, and no man knoweth where they now
are (2)? " '

He exclaims from himself in anoﬁagr part .—

¢ Oh, glory of this world ! why do'stlly men with a false voice call thee
glory? Now thou art not so; for more men have much pomp, and much
glory, and much worship, from the opinion of foolish people, than they
have from their own works (3). ”

Alfred adds on adverse fortune :— -

‘I dread it not myself; for it often happens, that deceitful
fortune can neither give man any help, nor take any away (4).
— Adverse fortune is the true happiness, though one does not think so ; for
itis to be depended upon, and always promises what is true (3). "

Boctius remarks :— '

‘ Departing fortune takes away her own creatures and
leaves thine. For how much would you, when entire, and as
you seemned to yourself, fortunate, have bought this? Ceasc now to seek
after your lost wealth ; you have found friends, which are the most precious
kind of wealth (6).”

Alfred reiterates the thought ; and, by the cmphasis of his repe-

On adversity.

{On friendship.

(1) Boetius, lib. ii. met. 7. (@) Alfred, p. 493, 43.
(3) Ibid. p. 60. (4) Ibid. p. 43.
(5) Ibid. p. 43, &4. (6) Boetius, lib. ii. pr. 2, met. 8.
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titions, displays strongly his own sensibility, and probably his
own experience of the different value of false and real friends.—
" ¢“But the false riches, when they depart from thee, they take away their
men with them, and leave thy few true ones with thee. How wouldest
thou now have bought this, when thou wert happy, and thought that thy
fortune went most to thy will? With how much property wouldst thou
have purchased this, that thou mightest manifestly know thy friends from
thine enemies? I know, that with great property, thou wouldest have
bought this, that thou mightest know to discriminate them well. Although
thou thinkest that thouhast now lost a precious property, yet thou hast bought
with it one much more valuable. These are true friends. These thou
. mayest now know, and thou perceivest what thou hast of them. This is of
all things the dearest possession (1). ”

In another part he takes occasion w add to his original the same
feclings.— :

¢ True friends ! I say then, that this is the mostprecious of all the riches
of the world. They are not even to be reckoned among the goods of the
world, but as divine ones; because false fortune can neither bring them
nor take them away.

‘‘Nature attracts and limes friends together with inseparable love. But
with the riches of this world, and by our present prosperity, men oftener
make an enemy than a friend (2).

¢ The friends that loved him before for his wealth, they depart away with
‘that wealth, and then become enemies; but the'few that loved him from
affection, and with truth, they would love him still, though he were needy.
They would remain with him (3).”

Alfred, from the text of the eighth metre of Boetius, has taken
occasion to enlarge upon it, to express his philosophical views of
the divine government of nature.—

misideas of the ¢ One Creator is beyond any doubt ; and he is also the Go-

system of nature. vernor of heaven, and earth, and of all creatures visible and
invisible. This is Gop ALmieaty. All things serve Him that serve thee;
both those that know thee and those that do not know thee; both they
which understand that they serve Him, and they which do not perceive it.
Thesame has appointed unchangeable laws and customs, and also a natural
harmony among all His creatures, that they should now stand in the world
as He hath willed, and as long as He wills.

‘¢ The motions of all active creatures cannot be stilled, nor even altered
from their course, and from the arrangement which is provnded for them.
But He hath power over all His creatures;and, as with his bridle, confines,
restrains, and admonishes them; so that they can neither be still, nor more
strongly stir, than the space of His ruling reins permits. The Almighty God
hath so cocrced all his creatures with his dominion, that each of them
striveth against the other; and yet is so wreathed with it, that they may not
slide away from each other, but arc turned again to that same course that
they ran before, and thus become again renewed. He so varies it, that al-
though the elements of a contrary kind contend betwixt themselves, yet

(1) Alfred, p. 45. (2) Ibid. p. 51. ) (8) Ibid. p. 88.
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they also hold a firm peace together. Thus do fire and water, now, and
sea and earth, and many other substances. They will always be as discor-
dant among themselves, as they are now ; and yet they are so harmonised,
that they can not only be companions, but this further happens, that in-
*deed none can exist without the rest. The one contrariety for ever restrains
the other contrariety.

¢ So the Almighty God has most wisely and pertinently established the
successive changes of all things. Thus now spring and harvest. In spring
things grow. In harvest they become vellow. Again, summer and winter.
In summer it is warm, and in winter cold. So the sun bringeth light days,
and the moon enlightens the night through the same Deity’s might.
So the same Power admonishes the sea, that it must not overstep the
threshold of the earth. But he hath appointed its houndaries that it may
not extend its limits over the quiet earth.

¢“By the same government is the like interchange directed of the flood
and the ebb. He permits this appointment to stand as long as he wills it.
But then if ever he should let go the reins of those bridles with which he
has now restrained his creations, the contrariety of which we have before
spoken, if he were to allow it to escape, would destroy the peace that
he now maintains. Each of them would contend with the other after his
own will, and lose their combination, and destroy all this world, and
bring themselves to nothing. The same God combines people in friendship
together, and associates their families with purer love. He unites friends
and companions, so that they truly retain their peace and attachment. How
happy would mankind be from this, if their minds were as right, and as
established, and as well ordered, as those of other creatures are (1).”

He tells the story of Ulysses and Circe in his own way, and
with his own additions, which will show the nature of his historical
knowledge.—

¢ There happened formerly, in the Trojan war, that there s story of
was a king of the name of Aulixes (Ulysses). He had two UlyssesandCirce.
nations under the Cesar. These were called Ithacige and Retie, and the
Cesar’s name was Agamemnon. Then Aulixes went with that Cesar to that
battle. He had then some hundred ships. Then were they some ten years
in that war.

¢‘ Then the king returned home from that Cesar, when they had won the
country. He had not then more ships than one; but that wasa three rower.
Then a high tempest and a stormy sea withstood him, and he was driven
into an island beyond the Wendel Sea. There lived a daughter of Apolline,
the son of Job (Jove). .

¢ This Job was their king, and it pleased them that he should be their
highest god, and these foolish men believed in him because he was of a
kingly race, and they knew no other god in that time, but they worshipped
their kings for gods. Then should Job's father be also a god. His name
was Saturnus, and they had him also the same for a god : and one of them
was the Apolline that we have mentioned.

“ This Apolline's daughter should be a goddess. Her name was Kirke.

(1) Alfred, p. 45, 46. A comparison with Boetlus, lib. ii. met. 8., will show
Alfred’s great additions.
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They said she was a very great magician ; and she lived in that island that
the king was driven on. She had there a great retinue of her thegns, and
also of other maidens. 4
¢¢ Soon as she saw the forth-driven king, that we spoke of before, whose
name was Aulixes, she began to love him, and each of them the other, so-
immoderately, that he for love of her abandoned all his kingdom and his
family, and remained with her, till the time that his thegns would not stay
longer with him ; but for love of their country, and from being exiled from
it, they resolved to leave him. Then began false men to make spells, and
they said, that by their magic they would spread and turn these men into the
bodies of wild animals ; and afterwards throw them into chains and fetters.
¢ Some they said theyshould transform into lions, and when they should
speak then they roared. Some became boars, and when they lamented
their sorrow they furiously grunted. Some were changed into wolves, and
when they thought to'speak they howled. Some were turned to that deer
kind, which men call tigers. Thus were all the company transformed into
various kinds of deer, every one to some deer, except only the king. They
shunned every meat that men eat, and desired those things which the deer
eat. They had no likeness of man, neither in their body, nor in their
voice ; yet every one knew in his understanding as he did before. This un-
derstanding sorrowed very much for the miseries which they suffered (1).”

He has inserted the following observations of his own, on the
Supreme Good.—

Misthoughtson  *‘ This blessedness is then Gop. He is the beginning and
theSupremeGood. the ¢nd of every good, and he is the highest happiness.

¢¢ There is no man that needs not some increase, but God alone. He hath
enough in his own self. He needs nothing hut that which he has in
himself. —

*“By these things, we may manifestly understand, that every man de-
sires this, thathe may obtain the supreme Good, where he can know it, or
is enabled to seek it rightly. But they seek it not in the most right way.
It is not in this world. — .

‘ There is no creature made, which does not desire that it may proceed
thither, from whence it came before. This is to rest and felicity. Its rest
is with God, and that is God (2). ”

He has added these remarks on wisdom.—

His thoughts on ‘“ Wisdom is the highest virtue, and he hath in him four

wisdom. other virtues. One of these is prudence ; another moderation ;
the third is courage ; the fourth is righteousness. Wisdom maketh those
that love it wise, and worthy, and constant, and patient, and righteous, and
with every good habit filleth him that loveth it. They cannot do this who
have the power of this world ; nor can they give any virtue from their wealth
to those who love them, if they have it not in their nature. From this itis
very evident, that the powerful in this world's wealth have no appropriate
virtue from it ; but their wealth comes to them from without, and they can
have nothing from without which is their own (3). "

(1) Alfred, p. 115. See Boetius, lib. iv. met. 3.
(3) Alfred, p. 49. 53, 54, 55. (3) Alfred, p. 60.
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He turns a sentence of Boetius (1), which he cnlarges on, into
a commendation of wisdom.—

‘Do yowsee any thing in your body greater than the elephant ; or strong-
er than the lion, or the bull; or swilter than that deer, the tiger? But if
thou wert the fairest of all men in beauty, and shouldest diligently inquire
after wisdom, until thou fully right understood it, then mightest thou
clearly comprehend, that all the power and excellencies which we have
just mentioned, are not to be compared with the one virtue of the soul.
Now wispon is this one single virtue of the soul ; and we all know that it is
better than all the other excellencies that we have before spoken about (2).

He pursues the next sentence of Boetius (3) with his own ori-
ginal sentiments.—

¢¢ Behold now the spaciousness, and the constancy, and the swiftness of
the heavens. Yet we may understand that all this is not to be compared
with its creator and its governor. But why do ye not let yourselves be
weary of admiring and praising that which is unprofitable : this is worldly
riches. For as heaven is better, and loftier, and fairer than all within it,
except man alone; so is man’s body better and more precious than all his
possessions. But how much more, bethink thee, is the soul better and
more valuable than the body. Every existence is to he honoured according
to its proportion, and always the highest most. Therefore the divine power
is to be honoured, admired, and worshipped above all other exis-
tences(4).

His free translation of the eighth metrum of Boetius (5) is a spe-
cimen of his casy and flowing style, and at the same time a picture
of the manners of his time. In this he also turns the ideas of his
author, to express his own sublime piety and moral cnergy.

““Oh! woe! how heavy and how dangerous the folly is, which misleads
unhappy men, and draws them from the right way. This way is God. Do
ye now seek gold on trees ? I know that you do not seek it there ; nor find
iton them, because all men know that it does not grow there. No more do
jewels grow in vineyard. Do you now set your nets on the highest moun-

(1) The passage in Boetius is :—*‘ Can you excel elephants in bulk, or bulls in
sirength, or precede tigers in swiftness?”  Lib. iii. prosa 8.

(2) Alfred, p. 70.

(3) The words in Boetius are only :— ** Survey the space, firmness, and rapidity
of the heavens, and ccase sometimes to admire vile things.” Boetius, lib, fii.
prosa 8.

(4) Alfred, p. 70. N

(5) The Latin of Boetius is : — ** Oh,.how ignorance leads wretched men from
their right way! You do not scek gold on the green tree, nor pluck gems from the
vine. You do not place nets on high mountains to enrich your tables with tish;
nor, if you wish to follow the roe, do you hunt the Tuscan waves. Men know the
recesses of the sca, hat are hidden by the waves; and which wave is more fruitful
of the snowy gems; which, of the blushing purple; and what shores excel in the
tender fish, or the rough shicll-Gish. But how is it, they who desire good, blindly
endure to be ignorant of it, and, degraded, seek that on earth which lies beyond the
starry pole? What that is worthy shall 1 implore for the foolish minds? They
crave wealth and honours ; and when they have prepared the false things in a great
foass, let them then discern the true goods of life.” Lib. ili. met. 8.
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tains when you would fish? I know indeed that you do not place them
there. Do you lead your houuds and your nets out into the sea, when you
would hunt? I think you would set them on hills and in woods. It is
wonderful that industrious men understand that they must seek by sea-
voyages, and on the banks of rivers, for both white gems and red ones, and
jewels of every kind. They also know on what waters, and at the mouths
of what rivers, they should seek for fishes; and where they should search
for all their present wealth ; and most unweariedly they seek it. But it is a
very piliable thing, that weak men are so blind of all judgment, that they
do not perceive where the true riches lie hid, and have no pleasure in in-
quiring for them. Yet they think, that in these frail and mortal things,
they may find out the true good, which is God. I know not how I can ex-
press their folly so clearly, nor tell it so strongly as I would ; because they
are more deplorable, and sillier, and unhappier than I am able to explain.
They desire wealth and dignity, and when they have them, they irrationally
think that they possess true happiness(1). ”

Boetius had merely said :—

“‘If any one, who had enjoyed several consulships, should go by chance
among barbarous nations, would his honours make him venerated by
them (2)?”

Alfred on this brief passage pours out the following ideas :—

His thoughtson  *‘1f any powerful man should be driven from his country,

real greatness.  op should go on his lord’s errand, and should then come to a
foreign people, where no man knew him, nor he any one, nor indeed the
language ; dost thou think that his greatness would make him honourable
in thatland? ButIknow that it could not. If, then, dignity were natural
to power, and were its own; or if the wealth of the rich were their own
affluence, then they could not lose it. Were a person on any land soever;
he would be there with what he possessed. lis riches and his dignity would
be with him; but because wealth and power have no merit of their own,
they abandon him ; and hence they have no natural good in themselves.
Hence he loseth them, like a shadow or smoke, though false hope and ima-
gination of weak men make power to be their highest good.

¢ Great men will be in one of two conditions, eitler in a foreign country,
or in their own nation, with reasonable men: but both with these wise men,
and with the foreigner, their power would be deemed nothing, after they
bad understood that they had not received it for any virtues, but from
the praises of silly men. Yet, if wealth had any excellence of itsown, or of
nature, in its power, they would have it within them. Though they should
lose their territory, they could not lose a natural good ; but this would al-
ways follow them, and make them worthy in whatsoever land they
were (3).

The following extract shows the case with which he translates
his author when he chooses fo adhere to him. Boetius has a pas-
sage on the effect of the vices on the characters of men (4), which
Alfred thus expresses with a little expansion :—

(1) Alfred, p. 71, 72. (2) Boelius, lib. iil. prosa 3.
(3) Alfred, p. 61.

(4) In Boetius it is :—* As probily alone can raise any one above humanify, it
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““Bat as the goodness of men raiseth them above human nature to this
thatthey be exalted to divine ; so also their evilness converts them into some-
thing below human nature, to the degree that they may be named devils.
This we say should not be so; for if thou findest a man so corrupted, as
that he be turned wholly from good to evil, thou canst not with right name
him a man, but an animal. If thou perceivest of any man that he be cove-
tous, and a plunderer, thou shalt not call him a man, buta wolf. And the
flerce person that is restless, thou shalt callahound,notaman. And the false
crafty one, a fox. He that is extremely moody, and enraged, and hath too
great fury, thou shalt call a lion, not a man. The slothful that is too slow,
thou shalt term an ass, more than a man. The unseasonably fearful per-
son, who dreads more than he needs, thou mayest call a hare, rather than
man. Thou mayest say of the inconstant and light minded, that they are
more like the winds or the inquiet fow!s, than steady men. And if thou
perceivest one that pursues the lusts of his body, he is most like fat swine,
who always desire to lay down in foul soils, and will not wash themselves
in clear waters ; or if they should, by a rare chance, be swimming in them,
they throw themselves again on their mire,and swallow therein (1).”

Alfred adds much of his own to Boetius’s remarks on no-
bility, as :—

““Think now first of noble birth. If any one should glory On birth,
in this, how idle and how fruitless would that glory be!

Because every one knows that all come from one father and one mo-
ther.”

This reason is the addition of Alfred : he also inserts the fol-
lowing passages from himself :—

“¢ Or again of fame among the multitude, or their praise. I know that we
rejoice at this; although those persons now seem illustrious, whom the
people praise, yet they are more illustrious, and more justly to be applaud-
ed, when they are made worthy by their virtues; for 1o man is so by right
from any other advantage.

“Art thou more beautiful for other men’s beauty? A man will be fall
little the better, because he hath a good father, if he himself is but nought.

““ Therefore, I teach, that thou mayest rejoice in other men’s goods, and
their nobility; for this chiefly, that thou dost not prepare thy own self;

because every man’s good and nobility is more in his mind than in his
flesh (2).

He now adds, paraphrasing the words of Boetius (3) :—

follows that those whom wickedness throws down from the human conditioan, it low-
ers below the merit of a man. Therefore when you sec any one transformed by
vices, you cannot think him a man. Does a violent plunderer of another’s property
glow with avarice? You may say he is like a wolf. Does a fierce and unquict one
exercise his tongue in strife? He is to be compared to a dog. Does a betrayer
rejoice to have surprised by secret fraud ? He is on a level with foxes. Does he
rage with intemperate anger? Believe thal he carrics the soul of a lion :” etc. etc.
lib. iv. pr. 3.

(1) Alfred, p. 113, 114. (2) Alfred, p. 66, 07.

(8) Which are : *“If there be any good in nobility, I think it is this alone, that
a necessity seems Lo be imposed on the noble, that they should not degencrate from
the virtue of their ameestors.” Lib. ii. prosa 6.
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¢ This alone 1 yet know to be good in nobility : that it makes many men
ashamed of being worse than their elders were; and therefore they strive
all their power, that they may become better in some habits, and may in-
crease their virtues. ”

With the same nobleness of mind, he paraphrases and adds sen-
timents to the sixth metrum of Boetius (1), which would surprise
us from any other king, than the great-minded, wise, and moral
Alfred.—

¢“What! all men had a like heginning ; because they all come of one fa-
ther and one mother. They all are yet born alike. This is no wonder;
because God alone is the Father of all creatures. He made them all, and
governs all. He gave us the sun’s light, and the moon, and placed all the
stars. Tle created men on the earth. He has connected together the soul
and the body by his power, and made all men equally noble in their first
nature. Why then do ye arrogate over other men for your birth without
works? Now you can find none unnoble. But all are equally noble, if you
will think of your beginning creation, and the Creator, and afterwards of
your own nativity ; yet the right nobility is in the mind. It is not in the
flesh, as we said before. But every man that is at all subjected to his vices,
forsakes his Creator, and his first creation, and his nobility; and thence
becomes more ignoble than if he were not nobly born (2).

Alfred adapts to his own times a passage of Boetius, which he
rather imitates than translates, and thereby gives us a lively
picture of the habits and pursuits of his day, with an allusion to
his own sufferings :—

“Dost thou then mean to be covetous for money? Now thou mayest no
how eclse get it, except thou steal it, or plunderit,or find it hidden, or
there increase thyself with it, where you lessen it to others.

¢ Wouldest thou now be foremost in dignities?> But if thou wilt have
them, thou must flaiter very miserably and very humbly those that may
assist thee to them. If thou wilt make thyself better and worthier than
many, then shalt thou let thyself be worse than some. How! is not this
then some portion of unhappiness, that a man so brave should cringe to
those that can give it?

¢¢ Desirest thou power ? But thou shalt never obtain it free from sorrows
from foreign nations, and yet more from thine own men and kindred.

¢ Yearnest thou for glory? But thou canst never have it without vexa-
tions ; for thou will always have something contrary and unpleasing.

‘“Dost thou wish to enjoy thine unrestrained desires? But then thon
wilt despise God’s commandments, and thy wearied flesh will have the
command of thee; not thou of that. How cana man become more wretched,

(1) Boetius says : ‘Al the human race arises on earth from a like origin. There
is one Father of things : one administers all things. He gave the sun his rays, and
he gave the moon her horns. He gave men to the earth, and stars to the sky. He
has enclosed in limbs souls derived from a lofty seat. Therefore a noble germ has
produced all mortals. Why do you boast of your race and ancestors? 1If you look
at your beginnings and your Author, God, you will perceive that no one lives
ignobly born.” Lib. iii. met. 6.

{2) Alfred, p. 67.
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than by being subject to his wearying flesh, and not to his reasoning
soyl (1)?”

‘We now come to aseries of thoughts on kings, in which Alfred
largely adds to those of Boetius (2). They display his feelings on
kingly power used for oppression ; his magnanimity in alluding to
his own anxieties and vicissitudes ; his estimate of sovereign great-
ness ; his reasoning cast, and effusion of consccutive thought, and
his flowing style .—

¢ Dost thou now think that the friendship and society of
kings, and the wealth and power which they give tc their
favourites, may make any man happy or powerful?

¢ Then answered I, and said: ¢ Why may they not? What is in this pre-
sent life more pleasant and better than the retinue of the king, and to be
near him and the wealth and power that follow.’

¢ Then answered Wisdom, and said : ¢ Tell me, now, whether thou ever
heardest, that these things always continued with those who have been
before us: or dost thou think that any may always keep what they now
possess ? Dost thou not know that all hooks are full of the examples of men
that lived before us? and every man knows, that of those who now are
alive, the power and affluence have changed with many kings, till they have
become poor again.

‘< Oh, this is a very admirable felicity, that neither may support itself
nor its lord, so that he need no more help, or that they be both retained !

‘““How ! is your highest happiness the power of kings, and yet, if there
be any failure of his will to any king, then that diminishes his power and
‘increaseth his misery! Hence this your happiness will always be in some
things unblessed.

¢ ¢ But kings ! though they rule many nations, yet they rule not all those
that they would govern; and for this they are so wretched in their minds;
because they have not something which they would have.

¢¢ ¢ Therefore, I know, that the king who is rapacious hath more misery
than power(3)."”

Alfred continues the theme with a direct allusion to himself :—

¢ Thus it is said, formerly, of a king that unrightfully seized his power (4).

On kings.

(1) Alfred, p. 69, 70.

(2) The passage of Boetius is : ““ Do kingdoms or the familiarity of kings make
you powerful? Why not? Since their felicity lasts perpctually. But antiquity is
fall of examples, the present age is full of them, in which the felicily of kings has
been changed by calamity. Oh, excellent power! which is not found to be sufficiently
efficacious to its own preservation. Yet if this power of kingdoms were the author
of blessedness, would it not, if failing in any part, lessen our felicity and introduce
misery. But though human empire should be widely spread, yet it must abandon
many nations over whom every king cannot reign. Wherever the power that
makes us happy ceases, that impotence enters which makes us miserable. Therefore
kings mnst have a larger portion of misery.” Boctius, lib. iii. prosa 5.

(3) Alfred, p. 63, 63.

(4) The Latin original of this part expresses ‘‘ the tyrant who had experienced
this sort of danger, compared his fear to the terror of a sword hanging over his
head. 'What then is this power which cannot expel the gnawings of cares, nor the
slings of apprehensions? ‘They who wished to have lived secure could not, and yet
boast of their power. Do you think him powerful who you se¢ wishes what e

u. 3
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Oh, what a happy man was he, that always had a naked sword hanging
over his head from a small thread ! so as to me it always yet did.

“‘How ! dost thou think now that wealth and power are pleasing, when
they are never without fear, and difficulties, and sorrows? What! thou
knowest that every king would wish to be without these, and yet have
power, if he might; but I know that he cannot.

‘“This I wonder at ; why they should glory in such power.

““Whether dost thou think now, that aman who has much power is very
happy, that always desires what he may not obtain ; or believest thou that
he is very happy that always goes out with a great train ; or, again, he that
dreads both those who dread him, and those who fear him not ?

““Whether dost thou think that the man has much power, who himself
fancies that he has none, as now many believe that they have none, except
they have many persons to obey them ?

¢ What need we now more speak of kings and their followers, except that
every wise man may know that they be full wretched and full unmighty?
How can kings deny or conceal their unmightiness, when they cannot dis-
play their dignity without the help of their thanes (1) ?

He cnlarges greatly on the short metre of Boetius, on tyrannical
kings (2), and describes them with the costume of his own times.
A sovereign himself, he displays the superior nobility of his mind
in perceiving so impartially, and painting so strongly the vicious
feelings of bad and weak-minded rulers. :

¢“Hear now a discourse on proud and unrighteous kings. We see them
sitting on the highest high seats. They shine in garments of many kinds,
and are with a great company of their thegns standing about them ; who are
adorned with belts, and golden-hilted swords, and manifold warlike ap-
pendages. They threaten all mankind with their majesty ; and of those they
govern, they care neither for friend nor foe, no more than a maddened
hound. They are very incomprehensibly puffed up in their minds from
their-immoderate power.

¢¢But if men should divest them of their clothes, and withdraw from them
their retinue and their power, then might thou see that they be very like
some of their thegns that serve them, except that they be worse. And if it
was now to happen to them that their retinue was a while taken away, and
their dress and their power, they would think that they were brought into

cannot effect? Do you think him powerfal who surrounds his side with a guard;
‘who himself dreads those whom he lerrifies; who, however powerful he may seem,
is placed in the hands of his servants? 'Why should I dissert on the companions
of kings, when I have shown their own government to be so full of imbecility ?”
Boetius, lib. iii. prosa 5.

(1) Alfred, p. 63, 64.

(2) The English of Boetius is : *“If, from the proud kings whom you see sitting
on the lofty summit of the throne, splendid in their shining purple ; hedged with
sad arms ; threatening with their stern countenance; breathless with the of
their hearts ; any one should draw aside the coverings of a vain dress, you would see
the lord loaded with strong chains within. Here the lust of rapacity pours its polson
on their hearts. Here turbid wrath raising its waves lashes their minds, or grief
wearles its captive, or disappointing hope torments them. Then as you see one
singlo head bears so many tyrants, how can he that is oppressed by such wicked
masters do what he wishes.” Boetius, lib. iv. met. 2.
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a prison, or were in bondage ; because from their excessive and unreason-
able apparel, from their sweet-meats, and from the various drinks of their
cup, the raging course of their luxury is excited, and would very powerfully
torment their minds. Then would increase both their pride and their in-
quietude : then would they be enraged; then would their minds be lashed
with the fervour of their hot-heartedness, till they were overcome with their
own sadness, and were made captives. After this were done, the hope of
their revenge would begin to cheat them, and whatsoever their anger de-
sired, they would promise themselves that this would be their security.

1 told thee formerly in this same book, that all creatures desire some
good from nature : but unrighteous kings can do no good. Hence I said it
to thee. This is no wonder, because they subject themselves to all the vices
that I before named to thee. Thus they are necessarily under the power of
these masters, whom at first they mighthave subdued. And what is worse,
they will not oppose these when they might begin to do it; and then conti-
nue in the struggle, though then they would have had no guilt (4).”

The warmth of feeling, and voluntary additions and amplifica-
tions here exhibited by Alfred, on this delicate subject, in which
he was so personally involved, tempt one {o recollect his own
faults in the first part of his reign, and to believe that he is de-
scribing, with a generous self-reproach, some of his own former
tendencies and imperfections, and some of the effects of his own
humiliations.

The freedom which Alfred has taken in adding to his author
what he pleases ; in substituting opinions and reasoning of his own
instead of those he found; and of enlarging upon the topics that
pleased him, makes this work a record of the king’s own feelings.
Hence many parts in which the king paraphrases his original be-
come interesting to us as evidences of his own sentiments, al-
though the substance of them be found in Boetius.” One of these
is the conversation on adversity. Alfred had become well ac-
quainted with this unwelcome visitor, and he repeats, enlarges,
and sometimes alters what Boetius had said upon it, sufficiently
to show that he has given us the effusions of his own heart and
mind upon the subject. From a king who did not write, like Se-
neca, in the full enjoyment of every luxury, which he never
. lessened ; but who formed and penned his thoughts amid vicis-
situdes, difficulties, privations, and dangers that would have over-
whelmed most other men, a statement of the uses of adversity is
peculiarly valuable for its sincerity as well as its practical wisdom.
Nor are the ease and breaks of the dialogue, and flow of style, less
remarkable than the justness of the feeling, in the following pas-
sages (2) :— , :

“‘Dost thou now understand whither this discourse will 0n the benefits of
lead us 2 adversity.

(1) Alfred, p. 110, 111.
(2) To see how much Alfred has added of his own, both of dialogue and senti-
¢nt, on this part, the reader may campare Boelius, lib. iv. prosa 7.
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< ¢Tell me whither it will.’

¢ <1 would say, that every fortune is good; whether men think it good,
or whether they think it evil.’

e l imagine it may easily be so, though we should at times think other-
wise.”.

¢ ¢ There is no doubt that every fortune is good in those things that be
right and useful : for this reason, every fortune, whether it be pleasant, or
whether it be unpleasant, cometh to the good for the purpose that it may do

_one of two things: either it urges them to this, that they should act better
than they did before, orit rewards them for what they have done well before.
And again, every fortune of those things that come to evil men, cometh
for these two purposes, whether it be severe, or whether it be pleasant; if
severe fortune cometh to evil men, it comes as a retribution for their evils,
or for correction, and to teach them that they do not act so again.’

¢ Then I began to wonder, and said—

¢ ¢1s it from inwardly right observation that thou explainest this so?’

‘¢ *1t is as thou sayest. But I would, if thou art willing, that we turn a
little whiie to the popular discourse on this subject, lest they should say
that we are talking above man’s understanding.’

¢¢ ¢ Speak as you wish.’,

¢¢¢ Dost thou suppose that that is not good which is useful ¥’

¢ < suppose that it is good.’

¢ ¢Then every fortuue is useful that happens to thee. It either teachesor
it punishes.’

¢¢ ¢This is true.’ .

¢¢ ¢ Adverse fortune is a good to those who strive against vices, and in-
clineth them to good.’

¢¢¢I cannot contradict this.’

¢¢¢ What dost thou suppose of that good fortune which comes often to
good men in this world so as to be a foretoken of eternal blessings? Whe-
ther can people say of this thatit is evil fortune ?’

¢ Then I smiled, and said —

¢¢¢No man would say that, but would declare that it is very good. So
also it would be.’

¢¢ ¢What thinkest thou of that invisible fortune that often threatens the
evil to punish them? Whether would this folk suppose that that was good
fortune ?’

¢¢¢They would not suppose that it was good, but would think that it was
very miserable.’

¢ ¢ Let us then pause, that we may not think so as the people think ; if
we shonld think on this as the people suppose, then we should lose all rea-
son and all rightwiseness.’

¢¢ ¢Why should we lose these ever the more ¥’

¢¢ ¢ Because the populace say that every severe and unpleasant fortune is
an evil. But we should not believe this ; because that every fortune is good,
as we before mentioned, whether it be severe, or whether it be pleasant.’

““Then I was afraid, and said —

‘¢ That is true which thou sayest. Yet, I know not how I dare to mention
it to foolish men; because no foolish man can believe it.’

*“ Then Wisdom severely opposed, and said —

¢¢ ¢ For this reason no wise man should tremble or lament at what may
happen to him in this way, whether severe or agreeable fortune comes to
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him, no more than a brave vassal should lament about how often he must
fight. Nor will his praise be less. But the hope is that it will be greater.
So also will the meed of the wise be greater, the more angry and severer
fortune that befalls him. No wise man should desire a soft life, if he
careth for any virtues or any worship here from the world, or fot
eternal life after this world. But every wise man should struggle both
against hard fortune and against a pleasant one: lest he should presume
upon his good fortune, or despair of his bad one. But itis needful to him
that he should find out the middle way between severe and agreeable for-
tune, that he may not desire a more pleasant one, nor more enjoyment than
vill be suitable to him; nor again, a severer fortune ; for this reason, that
he may not suffer any thing unbecoming. But it is in their own power
vhich of these they should choose. If then they will find out this middle
path, then shall they themselves moderate their good fortune, and their en-
joyments. Then will God mitigate to them all severe fortune, both in this
vworld and that which is to come, so as that they may bear it(1).”

Alfred now omits all the seventh metre of Boetius but the
last three verses and a half (2); and these he cnlarges upon

into this animated exhortation, which obviously issues from his
heart : —

““ Well ! O wise men ! Well! Go all into the way which the illustrious
examples of those good men, and those worthy heroes that were before you,
lead you. Oh! ye slothful and idle loiterers, why will ye be so unprofitable
and so énervated ? Why will ye not ask after the wise and the worthy ; such
as they were that lived before you? and why will ye not then. after you
have inquired into their customs, listen to them the most earnestly you
may? For they struggled after worship in this world, and toiled for a good
fame by good works, and wrought a good example for those that should be
after them. Hence they dwell now above the stars in everlasting blessed-
ness for their good works (3). ”

After a discussion that the five most desired things of human life
are, wealth, power, worship, fame, and pleasurc; and that all
these fail to give true happiness, their conversation turns upon
what is the supreme good in which this can be obtained. All this
part is translated by Alfred with the same spirit and frcedom, and
vivacity of dialogue, of which we have already given specimens.
Alfred; at length, adds of his own :—

¢ That, methinketh, would be the true and perfect felicity, that would
give to its followers permanent affluence and eternal power, and perpetual
reverence, and everlasting fame, and fulness of joy;” —

and asks Wisdom to inform him where this is to be found; who,
reminding him that Plato advised us to implore the Divine help
in small things as well as in great, proceeds to utter that noble
address to the Deity, of which Dr. Johnson has so finely translated,

(1) Alfred, 136—138.

(2) There are in Boetius: * Go now, ye brave! where the lofly way of a great
eample leads you. Why sheyld yoy. inert, uncover your backs? The earih,
vhen conquered, gives us lhe otm." Lib. iv. met. 1.

(@ Alfred, p. 138,
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the beginning and the conclusnon into those beautiful lines already
cited.

Parts of this address are very fine in Boetius, but the whole is
finer in Alfred; for it is made more natural, more flowing from
the heart, and more expanded, both in the feeling and the illus-
trations. It is a noble specimen of Alfred’s lofty and enlarged,
and even philosophical theism—the best foundation, and most at-
tractive support of Christianity. He mingles with his devotion all
the natural philosophy he possessed. OQur ancient king has added
to it so much of his own as to make it almost his original com-
position.

The extent of his additions will be perceived when the reader
is told that the passage occupies 28 lines in Boetius (1), and 131 in
Alfred :—

Atrea's phio- ¢ O Lord ! How great and how wonderful art thou ! Thou!
sophical sddress that all thy creatures, visible and also invisible, hast wonder-
v fully made, and wnsely dost govern. Thou! who the courses
of time, from the beginning of the world to the end, hast established in
'such order, that from Thee they all proceed, and to Thee return. Thou !
that all moving creatures stirrest to thy will, while thou Thyself remainest
ever tranquil and unchangeable. Hence none exists mightier than
art; none like Thee. No necessity has taught Thee to make wl
hast made ; but, of Thine own will, and by Thy own power, Thou hast
created all thmgs Yet Thou hast no need of any.
¢ Most wonderful is the nature of Thy goodness, for it is all one, Thou
and Thy goodness. Good comes not from without to Thee ; but it is Thine
own, and all that we have of good in this world, and that is coming to us
from without, proceeds from Thee. Thou hast no envy towards any thing.
‘“None, therefore (2), is more skilful than Thou art. No one is like
Thee; because Thou hast conceived and made all good from thine own
thought. No man hasgiven Thee a pattern; for none of these things existed
hefore Thee to create any thing or not. But Thou hast created all things
very good and very fair; and Thou Thyself art the highest and the fairest
good.
¢¢As Thou Thyself didst conceive, so hast Thou made this world and Thou
rulest it as Thou dost will ; and Thou distributest Thyself all good as Thou
pleasest. Thou hast made all creatures alike, or in some things unlike, but
Thou hast named them with one name. Thou hast named them collect-
ively, and called them the World. Yet this single name Thou hast divided
into four elements (3). One-of these is Earth; another Water; the third,

(1y'That the reader may perceive what is Alfred's own, we shall add a version of
his original. It begins, “ O Thou, who governest the world with continual reason !
Author of the earth and heaven | who commandest time to move from eternity, and,
stable and enduring thysclf, givest all things to be moved! Whom external causes
Rave not impelled to form the work of flowing matter, but the innate rorm of the

supreme good, void of all envy.” Boelius, lib. iii. met. 9.

’ (2) Boetius proceeds : *‘ Thou leadest all things by thy saperior example. Fairest
of all thyself! Thou bearest the fair world in thy mind, forming il in a resembling
image, and commanding the perfect to have perfect parts.” Lib. iii. met. 9.

(3) “* Thou bindest the clements by numbers, that cold may suit with flame, and
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Air; the fourth Fire. To each of these Thou hast established his own sepa-
rate position ; yet each is classed with the other; and so harmoniously .
bound by Thy commandment, that none of them intrudes on the limits of
the other. The cold striveth with the heat, and the wet with the dry. The
nature of the earth and water is to be cold. The earth is dry and
cold ; the water wet and cold. The air then is called either cold
or wet or warm; nor is this a wonder, because it is made in the middle
between the dry and the cold earth and the hot fire. The fire is the upper-
most of all this world’s creations.

¢ Wonder-like is Thy plan, which Thou hast executed, both that created
things should have limits between them, and be also intermingled ; the
dry and cold earth under the cold and wet water, so that the soft and flow-
ing water should have a floor on the firm earth, because it cannot of itself
stand. But the earth preserves it, and absorbs a portion, and by thus im-
bibing it the ground is watered tlll it grows and blossoms, and bnngs forth
fruits. But if the water did not thus moisten it, the earth would be dried
up and driven away by the wind like dust and ashes.

““Nor could any living creature enjoy the earth, or the water, or any
earthly thing, for the cold, if Thou didst not a little intermix it with fire.
Wonderful the skill with which Thou hast created that the fire should not
burn the water and the earth. It is now mingled with both. Nor, again,
can the water and the earth entirely extinguish the fire. The water’s own
country is on the earth, and also in the air, and again, above the sky :
but the fire's own place is over all the visible creatures of the world; and
though it is mingled with all the elements, yet it cannot entirely overcome
any of them ; because it has not the leave of the Almighty.

“The earth then, is heavier and thicker than the other elements, be-
cause it is lower than any other except the sky. Hence the sky is every
day on its exterior ; yet it no where more approaches it, but in every place
it is equally nigh both above and below.

¢¢ Each of the elements that we formerly spoke about has its own station
apart, and though each is mingled with the other, so that none of them
can exist without the other, yet they are not perceptible within the rest
Thus water and earth are very difficult to be seen, or to be comprehended
by unwise men, in fire, and yet they are therewith commingled. So is
also the firein stones and water very difficult to be perceived ; but it is there.

¢ Thou bindest fire with very indissoluble chains, that it may not go to
its own station, which is the mightiest fire that exists above us, lest it should
abandon the earth, and all other creatures should be destroyed from extreme
cold in case it should wholly depart.

¢ Thou hast most wonderfully and firmly established the earth, so that it
halts on no side, ‘and no earthly thing falls from it; but all earth-like
things it holds, that they cannot leave n Nor is it easier to them to fall off
downwards than upwards.

““Thou also stirrest the threefold soul in accordant limbs, so that there
is no less of that soul in the least finger than in ajl the body. By this [

the dry with the liquid, lest the purer fire should fly off, or their weight lead the
earth to be submerged. Thou connecting the middle soul that moves all things of
(hreefold nature, resolvest it through consonant members. 'When divided, it assem-
bles motion into two orbs, goeson to return into itself, circles round the profound
mind, and lurns heaven with a similar impress.” Boetius, lib. ii. met. 9.
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know that the soul is threefold, because foreign writers say that it hath
three natures. One of these natures is, that it desires ; another, that it be-
comes angry ; the third, that it is rational. Two of these natares animals
possess the same as men : one is desire, the other is anger. But man alone
has reason, no other creature has it. Hence he hath excelled all earthly
creatures in thought and understanding ; because reason shall govern both
desire and wrath. Itis the distinguishing virtue of the soul.

*¢Thou hast so made the soul that she should always revolve upon her-
self as all this sky turneth, or as a wheel rolls round, inquiring about her
Creator or herself, or about the creatures on the earth. Whenshe inquireth
about her Creator she rises above herself; when she searches into herself,
then she is within herself ; and she becomes below herself when she loves
earthly things, and wonders at them.

““Thou, O Lord ! wilt grant the soul a dwelling in the heavens (1), and
wilt endow it there with worthy gifts, to every one according to their de-
serts, Thou wilt make it to shine very bright, and yet with brightness very
various ; some more splendidly, some less bright, as the stars are, each ac-
cording to his earning. ’

¢ Thou, O Lord! gatherest the heaven-like souls, and the earth-like
bodies ; and Thou minglest them in this world so that they come hither
from Thee, and to Thee again from hence aspire. Thou hast filled the earth
with animals of various kinds, and then sowed it with different seeds of
trees and herbs.

“Grant now, O Lord (2) ! to our minds that they may ascend to Thee,
from the difficulties of this world ; that from the occupations here they may
come to Thee. With the opened eyes of our mind may we behold the no-
ble fountain of all good ! Thou ART THIS. Give us then a healthysight to our
understanding, that we may fasten it upon Thee. Drive away this mist
that now hangs before our mental vision, and enlighten our eyes with Thy
light. For Thou art the brightness of the true light. Thou art the soft rest
of the just. Thou causest them to see it. Thou art the beginning of ail
things, and their end. Thou supportest all things without fatigue. Thou
art the path and the leader, and the place to which the path conducts us.
All men tend to Thee (3).”

Afreds mepny-  One Of the most curious parts of Alfred’s Boetius
sics. is his metaphysical reasoning.
When he comes to the fifth book, he leaves off translating his
author, and indulges his own meditations on chance, free will,
the Divine prescience, providence, the perceptions of animals; on

(1) Boetius adds :  Thou with like causes conveyest souls and inferior life, and
adapting the sublime beings to lighter chariots, thou sowest thein in heaven and in
earth, and by a benign law makest them converging, to be brought back to thee
like the flame of a torch.” Boetius, lib. iii. meL. 9. .

(2) This, which is the best part of (he metrum of Boelius, is literally thus :
* Grant my mind, O Father ! to ascend to thine august seat. Grant it to survey
the source of good ; grant it, with the attained light, to fix the visible eyes of its
intellect on Thee. Cast off the clouds and weight of this terrestrial mass, and shine
on it in thy splendour; for Thou art serenity ; Thou art rest to the pious. To
behold Thee is our end, O origin, supporter, leader, path, and lermination!” Ibid,

(3) Alfred, p. 77—80. May we not 89y, without exaggeration, that Alfred bag
{mpraved upon his original ? S ’
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the difference betwixt human reason and the understanding of
angels ; and on the Divine nature.

That an Anglo-Saxon, when his whole nation was so illiterate,
and both public and pnvate affairs so disturbed, should attend at
all to metaphysical studies, is extraordinary; but that Alfred, the
king whose life was so embarrassed by disease and warlike tumult,
should have had either leisure or inclination to cultivate them, and
- should have reasoned upon them with so much concise gdbd
' sense as the following extracts will show that he did, is not thé
least surprising circumstance in his character. But a sagacious
judgment attended him in every thing that he attempted.

How clearly has Alfred apprehended, and with what congenial
enlargement and philosophy of mind has he in his own way stated:
and condensed the reasoning, more diffused and not so clear, of
Boetius, on chance! The sentence in 1la11cs is rather implied than
expressed in Boetius (1) :—

““<It is nought when men say any thing happens by
chance, because every thing comes from some other things
or causes, therefore it has not happened from chance ; but if it came not
from any thing, then it would have occurred from chance.’

‘““Then,' said I, ¢ whence first came the name?’ Then quoth he, ‘My
darling, Aristotle mentioned itin the book that is called Fisica.” Then said I,
‘How does he explain it?’ He answered, ‘Men said formerly, when any
thing happened to them unexpectedly, that this was by chance. Asif any
one should now dig the earth, and find there a treasure of gold, and should
then say that this happened hy chance. But yet, I know that if the diggerhad
not dug into the earth, and no man before had hidden the gold there, -he
would by no means have found it. Thereforeit was not found by chance (2).” "

Could any reasoner have put this philosophical doctrine more
correctly or concisely ?

In the fifth book, we have Alfred’s thoughts on the hberty of
human actions. They are founded on the suggestions of Boetius (3);
but he not only selects from his original what he liked on this sub-
ject, and compressed what he found diffused, into a small and ex-
pressive compass, but he states it so much in his own manner, as
to show that he had well considered the subject, and has given us
his genuine sentiments upon it.—

On chance.

I would ask thee, whether we have any freedom or any Onthe freedom of
power, what we should do, or what we should not do? or ™
does the divine pre-ordination or fate compel us to that which we wish?

‘“ Then said he, ¢ We have much power. There is no rational creature
which has not freedom. He that hath reason may judge and discriminate
what he should will, and what he should shun; and every man hath this
freedom, that he know; what he should will and what he should not will.
Yet all rational creatures have not a like freedom. Angels have right judg~

(1) See Boet. lib. v, prosa 1. (3) Allred, P 139,
(9) In bis 80k book. :
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ments, and good will, and all that they desire they obtain very easily, he-
cause they wish nothing wrong. But no creature hath freedom and rea-
son, except angels and men. Men have always freedom ; and the more of
it as they lead their minds towards divine things. But they have less
freedom when they incline their minds near to this world’s wealth
and honours. They have no freedom, when they themselves subject their
own wills to the vices; but, so soon as they turn away their mind from
good, they are blinded with unwiseness (1). ”

All the good sense of this much-agitated discussion seems to be
condensed in these clear and forcible passages.

Alfred, instead of translating the subsequent observations of
Boetius, has inserted the following questions, and their answers
from his own mind. The answer contains an illustration, that
strongly shows his own high-mindedness as a king, in loving to
have free men in his court.—

Why men have  ¢‘ I said, ‘I am sometimes very much disturbed.’ Quoth
freedom of will.  ho ¢ At what?® I answered: '
. ““It is at this whwh thou sayest, that God gives to every one freedom

to do evil, as well as good, whichsoever he will; and thou sayest also, that
God knoweth every thing before it happens; aud thou also sayest, that:
nothing happens, but that God wills, or consents to it; and thou sayest
that it shall all go as he has appointed. Now, I wonder at this: why he
should consent that evil men should have freedom that they may do evil,
as well as good, whichsoever they will, when he knew before that they
would do evil.

‘“ Then quoth he, ‘I may very easily answer thee this remark. How
would it now look to you, if there were any very powerful king, and he
had no freemen in all his kingdom, but that all were slaves?’

¢ Thensaid I, ¢ It would not be thought by me right, nor also l'easonable,
if servile men only should attend upon him.’

‘“Then quoth he, ‘It would be more unnatural, if God, in all his
kingdom, had no free creature under his power. Therefore he made two
rational creatures free ; angels and men. He gave them the great gift of
freedom. Hence they could do evil as well as good, whichsoever they
would. He gave this very fixed gift, and a very fixed law with that gift to
every man unto his end. The freedom is, that manmay do what he will;
and the law is, that he will render to every man according to his works,
either in this world or in the future one; good or evil, whichsoever he
doeth. Men may obtain through this freedom whatsoever they will ; but
they cannot escape death, though they may by good conduct hinder it, so
that it shall come later. Indeed, they may defer it to old age, if they do
not want good will for good works.’

¢“Then said I, ¢ Thou hast well removed that doubt (2).’”

This solution of the difficulty proposed, shows that Alfred was
the true king of an English people. He felt from his own great
heart, that the Divine Sovereign must prefer to govern freemen
rather than slaves ; because such were his own scntiments as a

(1) Alfred, p. 140. (3) Alfred, p. 141, 143,
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king. The force of his answer rested on this noble feeling. If it
be derogatory to the dignity of an earthly monarch, to have only
slaves for his subjects, how much more unnatural would it be, that
the King of kings should have no creatures with free will!

The following passages on the same metaphysical subject are also
Alfred’s own compositions, which he inserts instead of the reason-
ing of Boetius. They obviously express his own feelings and
investigations, and the arguments by which his doubts were sa-

‘“But I am yet grieved with much more trouble, even to on the Dirine
5 dness. ment.- appoint-

““ What is thy grief about ?

€1t is about the Divine Pre-ordination. Because we heard it, some
while since, said, that all shall happen as God, at the beginning, had ap-
pointed, and that no man can change it. Now methinketh, that he errs,
when he honoureth the good, and also when he punishes the evil; if it be
true, that it was so shaped by him, that they cannot dootherwise. Wela-
bour unnecessarily when we pray, and when we fast, or give alms, if we have
10 more merit from it, than those that in all things proceed according to
their own will, and run after their bodily pleasures.”

The answer begins by a reference to Cicero, whom Boetius had
cited for the argument, for which Alfred had substituted his own
difficulty. - But he deviates immediately into reasoning of his own.

“I tell thee, if this be true, we ought tosay, that it was an unnecessary
commandment in the divine books, that God should order man to forsake
evil and - do good : and, again, the saying which he expressed, that the
more a man laboureth the greater reward he shall receive. I wonder why
thou hast forgotten all that we spoke about before. We said before, that
the Divine Providence wrought every good and no evil, nor appointed any
to be made, nor ever made any; but that indeed we are directed to
good.

‘It is thought evil by common people that He should avenge or punish
any one for his evil.

‘ But, did we not also say in this same book, that God had appointed
freedom to be given to men, and made them free; and that if they held
this freedom well, he would greatly dignify them with everlasting power;
and that if they misused this freedom, that he would then punish them
with death?

‘“He has appointed, that if they sin in any thing through this freedom,
they shall, by penitence, compensate for it, to recover that freedom ; and
ifany of them will be so hard-hearted, that he will do no repentance, that
he shall then have a just punishment.

‘ He has appointed all creatures to be servants, except angels and men,
and hence they are the servants of these other creatures. They have their
Ministerial duties till doomsday. But men and angels, they are free. He
dispenses with their servitude.

‘““ What! can men say, that the Divine Providence has appointed this,
that they should not fulfil these duties, or how? May they neglect them;
that they may not do good? Now it is written that God will render to
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every man according to his works. Why then should any man be idle,
that he work not?—

‘‘ Then said I, ¢ It is obvious enough to me, that God knew it all before,
both good and evil, before it happened. But I know not, whether that
shall all happen unchangeably, which he knows and has appointed.

“ ¢Then,’ quoth he, ¢ THERE IS NO NEED THAT ALL SHOULD HAPPEN UN-
CHANGEABLY : though some of it shall happen unchangeably. This will be
that, which will be best for our necessities’; and that will be his will. But
there are some so directed that there is no necessity for this; and though
its being done would neither injure, nor benefit, nor be any harm, yet it
will not be done.’

¢ ¢ Think now, by thyself, whether thou hast appointed any thing so
firmly, that thou thinkest that it shall never be changed by thy will, nor
that thou canst be without it : or whether thou again art so divided in
opinion, on any thought, whether it shall happen to help thee, or whether
it shall not. Many are the things which God knows before they happen;
and he knows also whether it will hurt his creatures that they should
happen. But he knows not this for the purpose of willing that they should
happen, but that he may take previous care that they should not happen.
Thus a good ship-steerer perceives many a stormy wind before it occurs,
and folds his sail, and awhile also lays down his mast, and then abides
the beating, if, before the threatening of the adverse wmd he can guard
himself against the weather (1).” ”

In this train of original reasoning, it is remarkable, that Alfred’s
sound and practical understanding has fixed itself on the true solu-
tion of this difficult question. The Deity foresecs, when . He
pleases, all things that can happen, not that every thing which He
foresees should happen ; but that He may select out of the possibi-
lities which his foresight anticipates, those things which it will be
most beneficial to his creation to take place ; but He does not even
will these unalterably. He binds himself in no chains. His laws
are not made to be immutable, when the course and changes of
circumstances make alteration advisable. ‘¢ There is no need,” as
our royal sage intimates, ‘‘ that all things should unchangeably
happen.” Alfred felt it to be wiser, from his own experience, to
reserve and exercise the right of making new determinations and
arrangements as new exigencies occurred; and he has reasonably
applied the same principle to the Divine Government. The Deity
could make all things unchangeable if he pleased, and could .from
all eternity have so appointed them. But there was no need for his
doing this. It was wiser and more expedient that he should not do
so. He is under no necessity, at all times, or at any time, to exert
all his possibilities of power. He uses on every occasion so much
of it as that occasion requires, but no more. He involves himself
in no fetters of necessity. He is always doing what it is the best
and fittest to do, and reserves to himself the right and the freedom
of making at every period whatever new arrangement the progress
or tho new positions and the welfare of his creation require.

(1) Altred, p, 143—144.
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Thus Alfred has hit upon the real wisdom of opinion on this
contested subject, which many theologians and metaphysicians have
failed to attain. He could not have left a more impressive instance
of the penetrating sagacity of his clear and honest mind.

Boetius was advancing to the point, but missed it ; for he secms to
have thought, like most, that whatever was foreseen must occur.
Alfred’s idea of an exerted foresight to choose from, without the
necessity of the thing forescen thereforc unalterably occurring,
was a beautiful distinction of his correct judgment.

Instead of the reasoning of Boetius, in the fifth prosa of his last
book, Alfred substitutes the following of his own :

*“ Then said I, .¢ Thou hast very well helped me by this o noman na-
speech. I wonder why so many wise men should have la- tore and its best
boured so much on this subject, and have found out so little '™
that was wise.’

¢ Then quoth he, ¢ Why wonderest thou so much? Is it so easy to he
onderstood ? How ! knowest thou not, that many things are not under-_
stood so as they exist ; but according to the quality of the understanding
of him that inquires after them. Such is wisdom. No man from this
world can understand it, such as it really is; though every one strives ac-
cording to the quality of his understanding, that he may perceive it if he
can. Wisdom may entirely comprehend us, such as we are, though we
may not wholly comprehend that, such as it is in itself; because wisdom
is God. He seeth all our works, both good and evil, before they are done,
or for this purpose, thought. But he compels us not to this, that we must .
necessarily do the good ; nor prevents us from doing evil ; because he has
given us freedom. I can teach thee also some examples, by which thou
mayest the easier understand this speech. What ! thou knowest the sight,
and the hearing, and the “taste : they perceive the body of mnan, and yet
they perceive it not alike. The ears perceive so that they hear, but they
perceive not yet the body entirely as it is ; our sense of feeling must touch
it, and feel that it is the body. We cannot feel whether this be black or
white, fair oy not fair ; but the sight at the beginning turns to these points ;
and as the eyes look on things, they perceive all the appearance of the
body. But I will give thee some further explanation, that thou mayest
know that which thou wonderest at.’

‘¢ Then said I, ¢ What is this?’

< He said, ¢ It is that man understands only that which he separately
perceives in others. He perceives separately through his eyes ; separately
through his ears ; separately through his nostrils; separately by hisreason;
separately by his wise comprehension. There are many living things that
are unmoving, such as shell fish are; and these have yet some portion of
perception ; or they would not else live, if they had no grain of perception.
Some can see, some can hear, some taste, some smell ; but the moving ani-
mals are more like man, because they have all that the unmoving creatures
have, and also more too. This is, that they obey men. They love what
loves them, and hate what hates them ; and they fly from what they hate,
and seek what they love. But men have all that we have before mentioned,
and also add to them the great gift of reason. Angels have astill wiser un-
derstanding.
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< ¢flence are these creatures thus made, that the unmoving shall not
exalt themselves above the moving ones, nor contend with them; mor
the moving ones above men ; nor men above angels; nor angels strive
against God.

«¢ ¢But this is miserable, that the greatest part of men look not to that
which is given to them, that is, reason ; nor seek that which is above them,
which is what angels and wise men have; this is a wise understanding.

_But most men now move with cattle, in this, that they desire the lusts of
the world like cattle. If we nowhad any portion of an unhesitating under-
standing, such as angels have, then we might perceive that such anunder-
standing would be much better than our reason. Though we investigate
many things, we have little ready knowledge free from doubt. But to an-
gels there is no doubt of any of those things which they know, because
their ready knowledge is much better than our reasoning; as our reason-
ing is better than the perceptions of animals. Any portion of understand-
ing that is given to them, is either to those that are prone or to those that
are erect. But let us now elevate our minds as supremely as we may
towards the high roof of the highest understanding, that thou mayest most
swiftly and most easily come to thine own kindred from whence thou
camest before. There may thy mindand thy reason see openly that which
they now doubt about; — every thing, whether of the Divine prescience,
which we have been discoursing on, or of our freedom, or of all such
things (1)."”

‘What an easy flow of reasoning, on topics, which the Aristote-
lian schoolmen afterwards bewildered without improving !

If it be interesting to read the philosophical reasonings of great
men on the sublime subject of Deity, and on that which constitutes
the supreme good, it is peculiarly so to observe how Alfred treats
of it, when we recollect the age he lived in, and the barbaric
minds with which he was surrounded. He has enlarged so co-
piously on the suggestions of Boetius (2), added so much to his text,
inserted so much vigour of reasoning, and also thrown it so much
more into dialogue, that it claims our attention as another specimen
of his original composition. He argues and thinks like a platonic
philosopher.

On the Divine  “‘I'would ask thee first one thing. Whether thinkest thou
nature. thatany thing in this world isso good as that it may giveus full
happiness? I ask this ofthee. Ido not wish that any false likeness should
deceive you and me, instead of the true comfort; for no man can deny thal
some good must be the most superior. Just as there is some great and
deep fountain, from which many brooks and rivers run. Hence men say
of some advantages, that they are not complete good, because there is some
little deficiency in them, which they are not entirely without. Yet every
thing would go to naught, if it had not some good in it.

¢ From this you may understand, that from the greatest good come the

less goods; not the greatest from the less; no more than the river can be

(1) Alfred, p. 144—146. ' .
(8) The reader may compare, with the king’s effusion, Boetius, lib. iil. prosa 10.
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the spring and source, though the spring may flow into a river. As the .
river may return again to the spring, so every good cometh from God,
and returns to him; and he is the full and the perfect good ; and there is
no deficiency of will in him. 'Now youmay clearly understand that this is
God himself. —

¢ Then answered I, and said, ¢ Thou hast very rightly and very ration-
ally overcome and convinced me. I cannot deny this, nor indeed think
otherwise, but that it is all so as thou sayest.’

‘* Then said Wisdom, ¢ Now I would that thou shouldest think carefully
till thou understand where true happiness is. How ! knowest thou not,
that all mankind are with one mind consenting that God is the béginning of
all good things, and the governor of all creatures? He is the supreme good.
No man now doubts this, because he knows nothing better, and indeed no-
thing equally good. Hence every reasoning tells us, and allmen confess the
same, that God is the highest good. Thus they signify that all good is in
him; for if it were not, then he would not be that which he is called ; but
something has existed before him or is more excellent. Then that would
be better than he is ; but nothing was ever before him, nor more excellent
than he is, nor more precious thau himself. Hence he is the beginning, and
the fountain, and the roof of all good. This is clear enough. Now itis openly
shown, that the true felicities are in no other existing thing but in God.’

¢ Then said I, ¢ I am consenting to this.’

““ Then he answered, ¢ I conjure thee that thou rationally understand
this ; that God is full of every perfection, and of every good, and of every
happiness.’ .

¢¢ I then replied, © I cannot fully understand it. Wherefore tell meagain,
the same that thou didst mention before.’

‘“ He said, ¢ Then I will say it again. I would not that thou shouldest
think this, that God is the father and the origin of all creatures, and yet
that his supreme goodness, of which he is full, comes to him from any where
from without. I also would not have thee think that any other can be his
good and happiness but himself ; because, if thou supposest that the good
which he hath comes to him any where from without, then that thing from
which it comes to him would be better than he, if there were such. But it -
is very silly, and a very great sin, that men should think so of God ; either
to suppose again, that any thing were before him, or better than he is, or
like him. But we should agree that he is the best of all things.

¢¢ ¢ If thou now believest that God exists so as men are, either he is a
man that hath soul and body, or his goodness is that which gathereth good
elsewhere, and then holds it together, and rules it. If thou then believest
that it is so with God, then shalt thou necessarily believe that some power
is greater than his, which it so unites as that it maketh the course of things.
But whatever thing is divided from others is distinct, —is another thing,
though they may be placed together. If, then, any thing be divided from
the highest good, it will not be that highest good. Yetit would be a great
sin to think of God, that there could be any good without him, or any sepa-
rated from him. Hence nothing is better than He is, or even as good.
What thing can be better than its creator ? Henece I say, with juster rea-
son, that He is the supreme good in his own nature, which is the origin of
all things.’ :

¢ Then I said, ¢ Now thou hast very rightly convinced me.’
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‘¢ Then quoth he, ¢ Did I not before tell thee that the supreme good and
‘the highest happiness were one?’ Ianswered, ¢ So itfs.’ He replied,
¢ Shall we then say that this is any thing elsebut God?’ I said, ‘I cannot
deny this ; because I assented to it before (1) .

The following passages are from Alfred’s own pen. Speaking
of the Deity, he adds : —

¢¢ ¢Heis the stem and the foundation of all blessings. From Him all good
cometh, and every thing tends to Him again. He governs them all. Fhus
He is the beginning, and the support of all blessings. They come from Him
80 as the light and brightness of the planets come from the sun : some are
brighter, some are less bright.  So also the moon : he enlightens as much as
the sunshineson him. Whenshe shineth all over him, thenisheall bright.’

¢ When I heard these observations I was then astonished, and much
awed, and exclaimed, ¢ This is a wonderful, and delightful, and reasonable
observation which thou now expressest to me !’

¢¢ He answered, ¢ It is not more pleasant nor wiser than the thing that
thy discourse was about. We will now talk about that; because methink-
eth it good that we connmect this with the former.' Then replied I,
¢ What is that(2) ?°”

After this, the concise question of Boetius, whether ** the several
things of which beatitude consists do not unite, as it were, in one
body of blessedness, with a certain variety of parts, or whether
any one of them hath it complete to which the rest may be re-
ferred (3),” is thus amplified and commented upon by Alfred with
bis own illustrations and reasonings : —

‘“ What Iexpressed to thee before was, that God was happiness; and
that from this true felicity come all the other goods that we dis-
coursed about before; and return to him. Thus from the sea the water
cometh into the earth, and there freshens itself. It proceedeth then
up into a spring; it goeth then into a brook; then into a river; then
along the river till it floweth again into the sea. But I would now
ask thee how thou hast understood this assertion? Whether dost thon
suppose that the five goods which we have often mentioned before, that is,
power, dignities, celebrity, abundance, andbliss ; — I would know whether
vou suppose that those goods were limbs of the true felicity, so as a man’s
limbs are those of one person, and belong all to one body? Or dost thou
think that some one of the five- goods makes the truefelicity, and afterwards
that the four others become its goods : as now the soul and body compose
one man? .

¢ “The onc man hath many limbs, and yet to these two, that is, to the
soul and the body, belong all this man’s comforts both spiritual and cor-
poreal. Itis now the good of the body that a man be fair and strong, and
long and broad, with many other excellencies besides these. Yet they are
not the body itself ; because, though he should lose any of these good things,
he would still be what he was before. Then the excellencies of the soul are,
prudence, moderation, patience, righteousness, and wisdom, and many
such virtues : and yet, as the soul is one thing, so the virtues are another.’

(1) Alfred, p. 81—83. (2) Alfred, p. 84.
(3) Boetius, lib. iii. pr. 10.
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¢ I'then said, ‘I wish that thou wouldest explain to me yet more clearly,
about the other goods that belong to the true felicity.’

*¢ He answered, ‘Did I not inform thee before, that the true happiness
is God?’ * Yes,” I replied, * thou hast said he was the supreme good.'
Then quoth he, * Art thou now conscnting that power, and dignities, and
fame, and plenty, and joy, and happiness, and the supreme good, are
all one; and that this one must be the Deity?’

¢ I'said, *How should I now deny this?’ Then he answered, ¢ Whether
dost thou think that those things which are the limbs of the true felicity is
that felicity itself?’

““Ireplied, ‘I know now what thou wouldest say; but it will please me
better that you should speak to me some while about it than ask me.’ He
then said, ‘How ! couldest thou not reflect that if these goods were limbs
of the true felicity, they would be somewhat distinct from it as a man’s
limbs are from his body? But the nature of these limbs is that they make
up one body, and yet are not wholly alike.’

‘I then remarked, ¢ Thou needest no more speak about it. Thou hast
explained it to me clearly enough that these goods are no whit separated
from the true felicity.’

¢“Then quoth he, ¢Thou comprehendest it right enough. Thou now
understandest that all good is the same that happiness is, and this happi-
ness is the supreme good, and the supreme good is Gop, and Gop is always
inseparably one.’

1 said, “ There is no doubt of it. But I wish you now to discourse to
me a little on what is unknown (1).””

All the preceding is the addition of Alfred to the short suggestion
already given from Boetius.

Shordly after the above occurs the tenth metrum of Boctius (2),
which Alfred paraphrases, or rather imitates, so as to make the
whole of it, in point of composition, his own, and nearly so in its
thoughts.

Itis Alfred’s corollary from the preceding dialogue.

““Well ! O men! Well! Every one of you that be free tend to this good, ,
and to this felicity ; and he that is now in bondage with the fruitless love
of this world, let him seek liberty, that he may come to this felicity. For
this is the only rest of all our labours. This is the only port always calm
after the storms and billows of our toils. This is the only station of peace;
the only comforter of grief after all the sorrows of the present life. The
golden stones -and the silvery ones, and jewels of all kinds, and all the

(1) Alfred, p. 84—86.

(2) The original is : * Come here, all ye that are thus captivated ; whom de-
ceitful desire, dulling your earthly minds, binds with its wicked chains; here wi}l
be rest from your labours ; here, a serene part where you may remain quiet. This
is the only asylum open to the wretched. Tagus never gave any thing in its .golqen
sands, nor Hermus from his ruddy bank, or Indus near the licated circle, mlqglmg
green with white stones. They blaze to the sight, and the more concgal the bhn.ded
mind within their darkness. In this, whatever pleases and excites the mind,
the low carth nourishes in its caverns. The splendour with which heaven is go-
verned and flourishes shuns the obscure ruins of the soul. Whoever can note this
light, will deny the bright rays of Pheebus.” Boet. lib. iii. met. 10.‘

n
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riches before us, will not enlighten the eyes of the mind, nor improve their
acuteness to pereeive the appearance of the true felicity. They rather blind
the mind’s eyes than make them sharper; because all things that please
here, in this present life, are earthly; because they are flying. But the
admirable brightness that brightens all things and governs all; it will not
destroy the soul, but will enlighten it. If, then, any man could perceive
the splendour of the heavenly light with the pure eyes of his mind, he
would then say that the radiance of the shining of the sun is not superior
to this,—is not to be compared to the everlasting brightness of God (1).”

The last chapter of his Boctius is Alfred’s composition. He has
taken a few hints from his original (2), but he has made what he
has borrowed his own, by his mode of expression, and he has added
from his own mind all the rest. It is a fine exhibition of his
cnlightened views and feelings on that great subjeet, which has, in
every age, so much interested the truly philosophical mind ; and
we may add, that no one has contemplated it with more sympathy,
rationality, and even sublimity, than our illustrious king. His
description of the Deity is entirely his own.—

¢Hence we should with all our power inquire after Gop, that we may
know what he is. Though it should not be our lot to know what He is,
yet we should, from the dignity of the understanding which he has given
us, try to explore it.

‘“Every creature, both rational and irrational, discovers this, that God is
eternal. Because so many creatures, so great and so fair, could never be

subject to less creatures and to less power than they all are, nor indeed to
many equal ones. )

¢ Then said I, ¢ What is eternity >’

¢*“He answered, ¢ Thou hast asked me a great and difficult thing to com-
prehend. If thou wilt understand it, thou must first have the eyes of thy
mind clean and lucid. I may not conceal from thee what I know of this.

““*Know thou that there are three things in this world : one is tempo-
rary ; to this there is both a beginning and an end: and I do not know any
creature that is temporary, but hath his beginning and his end. Another
thing is eternal which hath a beginning, but hath not an end: I know
not when it began, but I know that it will never end : such are
angels and the souls of men. The third thing is eternal, both without end,
and without beginning : this is God. Between these three there is a very
great discrimination. If we were to investigate all this subject, we should
come late to the end of this book, or never. .

““ But one thing thou must necessarily know of this previously — Why
is God called the Highest Eternity?’

¢Then said 1, ‘Why?’

¢¢Then quoth he, ¢ Because we know very little of that which was beforeus,
except by memory and by asking ; and yet we know less of that which will
be after ns. That alone exists rationally to us which is present; but to Hm
all is present, as well that which was before as that which now is, and that

which after us will be.  All of it is present to Him.
(1) Alfred, p. 87, 88.

_(2) How few these are may be seen by those who read the last chapler of Boe-
lius. Lib.v. pr. 0. .
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“<His riches increase nat, nor do they ever diminish. Mg never repem-
!)ers.any thing, because He never forgets aught: He seeks nothing, mor
inquires, because He knows it all : He searches for nothing, because He lases
nothing : He pursues no creature, because none can fly from Him: He
dreads nothing, because He knows no one more powerful than Himself, nor
even like Him. He is always giving and never wants. He is always Almiéhty
because He always wishes good, and never evil. To Him there is no need
of any thing. Hle is always seeing: He never sleeps: He is always alike mild
and kind : He will always be eternal. Hence there never was a time that He
was nat, nor ever will be. He is always free. He is not eompelled to any
work. From His divine power He is every where present. His greatness no
man can measuye. He is nat to be caonceived badily, but spiritually, so as
now wisdom is and reason. But He is wisdom: He is reason itself (4).*”

We can scarcely believe that we are perusing the written
thoughts of an Angle-Saxon of the ninth century, who could not
even read till he was twelve years old; who could then find no
instructors to teach him what he wished; whose kingdom was
overrun by the fiercest and most ignorant of barbarian invaders ;
whose life was either continual battle or continual discase; and
who had to make both his own mind and the minds of all aboyt
him. How ardent must bave been Alfred’s genius, that, under
circumstances so disadvantageous, could attain fo such great and.
enlightened conceptions ! A '

GHAPTER III.
Alfred’s Geographical, Historical, Astronemical, Botanical, and other Knowledge.

Alfred’s translation of Orosjus (2) is peculiarly va- uis wanstation of
Tuable for the new geographical matter which he in-  Orosius:
serted in it (3). This consists of a sketch of the chief German na-
tions in his time, and an account of the voyages of Ohthere to the
North Pole, and of Wulfstan to the Ballic, during his reign.
Alfred does in this as in all his translations : he omits some
chapters, abbreviates others; sometimes rather jmitates than
translates ; and often inserts new paragraphs of his own.

It is clear, from thesc additions, that Alfred was s geographical
fond of geography, and was active both to incrcase and kanowledge.
diffase the knowledge of it. Some little insertion in his Boetius

(1) Alfred, p. 147, 148.

(2) Orasius ends his summary of ancient history and geography in 416, when
he was alive. He quotes some historians now lost; as Claudius on the Roman
conquest of Macedonia, and Antias on the war with the Cimbri and Teutones :
and appears to have read Tubero’s history, and an ancient history of Carthage.

(3) The principal MS. of Alfred’s translation is in the Colton library, Tiber.
b. i. which is very ancient and well written. A transcript of (his, witly § iranala-
tion, was printed by M. Daines Barringion in 1773. :
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implies this fact; for he introduces there a notice of the positions
of the Scythians (1), and derives the Goths from them (2); and
mentions Ptolemy’s description of the world (3). But it is in his
Orosius that the extent of his researches is most displayed. The
first part of his original is a geographical summary of the nations
and kingdoms of the world in the fifth century. Alfred has inter-
spersed in this some few particulars (4), which prove that he had
sought elscwhere for the information he loved. Having done this,
he goes beyond his original, and inserts a geographical revigw of
Germany, as it was peopled in his time ; which is not only curious
as coming from his pen, and as giving a chorographical map of the
Germanic continent of the ninth century, which is no where else to
be met with at that period ; but also as exhibiting his enlarged views
and indcfatigable intellect. No common labour must have been
exerted to have collected, in that illiterate age, in which inter-
course was so rare and difficult, so much gcovraphical informa-
tion. It is too honourable to hlS memory {o be omitted in this de-
lincation of his intellectual pursuits.

Alfred's notitiaot ¢ Then north against the source of the Donua (Danube),

Germany. and to the east of the Rhine, are the East Francan ; south of
them are the Swefas (Swabians); on the other part of the Danube, and
south of them, and to the east, are the Begthware (Bavarians), in the part
which men call Regnes-burh (3) ; right east of them are the Beme (Bohe-
mians) ; and to the north-east the Thyringas (Thuringians); north of them
are the Eald Seaxan ; and north-west of them are the Frysan (Frisians).

¢ West of the Eald Seaxan is the mouth of the Zlfe river (the Elbe), and
Frysland ; and thence west-north, is that land which men call Angle and
Sillende (Zealand), and some part of Dena (Denmark); north of them is
Apdrede (6) ; and east-north the Wilds that men call £feldan; and east of
them is Wineda land, that men call Sysyle (Silesians), and south-east over
some part Maroaro (the Moravians); and these Maroaro have west of
them the Thyringas and Behemas (Bohemians), and half of the Bavarians;
south of them, on the other half of the rivér Danube, is the land Carendre
‘(Carinthia). South to the mountains that men call Alpis. To these same
mountains lie the boundaries of the Bavarian's land, and Swabians: and

(1) Alfred’s Boet. p. 39. (2) Ibid. p. 1.

(3) Ibid, p. 38. He enlarges on Boetius’s account of Etna.

(4) Thus, Orosius says, Asia is surrounded on three sides by the ocean. Alfred
adds, on the south, north, and east. What Orosius calls “ our sea,” meaning the
Mediterranean, Alfred names Wendel s®. Sarmaticus, he translates sermondisc.

0. speaks of Albania. A. says it is 5o named in Latm “and we hy hatath nu
Giobene.”” O. mentions the boundaries of Europe; A gives them in different
phrases, mentions the source of the Rhine and Danube, and names the Cwen s®.
Speaking of Gades, he adds, “ On thzm ilcan Wendel s on hyre Westende is
Scotland.” He adds also of the Tygris, that it flows south into the Red Sea. Se-
veral little traits of this sort may be observed.

(5) Ratisbon: the Germnans call it Regensburgh. The modern names added to
this extract are from J. R. Forster’s notes. 1 have in this, as in all the extracls
from Alfred’s works, made the translation as literal as posnble, that his exact phrases
may bae seen.

(6) The Obotril settled in Mecklenburgh.
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then by the east of Carendra land, beyond the deserts, is Pulgara land

(Bulgaria); east of this is Creca land (Greece); east of Marcoro land is

:}Vi‘sl::hnd (1) ; east of this is Datia, where formerly were the Gottan (the
oths).

‘¢ North-east of Maroara are the Dulamensan (2) ; and east of the Dalo-
mensan are the Horithi; and north of the Dalomensan are the Surpe (3),
and west of them are the Sysele. North of the Horiti is Mzgthalond ; and
north of Mzgthalande is Sermende (the Sarmate), to the Riffin (Riphzan)
mountains.

¢¢ South-west of the Denum is that arm of the ocean which lieth about
the land Brittannia, and north of them is that arm of the sea which men
call Ost Sea (4). To the east of them, and to the north of them, are the
North Dene, both on the greater lands and on the islands ; and east of them
are the Afdrede; south of them is the mouth of the river ZElfe, and some
part of Eald Seaxna.

*¢ The North Dene have on their north that same arm of the sea whi
men called Ost; and east of them are the Osti (8) nation, and Afdrede on
south. The Osti have on the north of them the same arm of the sea, and
the Winedas and Burgendas (6); and south of them are the Hxfeldan.

¢ The Burgendan have the same arm of the sea west of them, and the
Sweon (Swedes) on the north; east of them are the Sermende; south of
them are the Surfe. The Sweon have to the south of them the Osti arm of
the sea; east of them are the Sermende; and north over the wastes is
Cwenland ; north-west are the Scride Finnas ; and west, the Northmenn.”

Such is the notitia of Germany, which Alfred had inscrted in his
Orosius. As it displays the idcas of an inquisitive king, on the po-
sitions of the German nations in the ninth century, it is valuable to

geographers.

To this delineation of Germany, Alfred adds an interesting
account of the voyage of Ohthere towards the North Pole (7), and
of the voyage of Wulfstan in the Baltic. As itis the king’s compo-
sition, and gives a curious sketch of several nations in the ninth
century, we think it a duty to inscrt it.

¢¢ Ohthere said to his lord, king Zlfred, that he abode the northmost
of all the Northmen. He declared that he abode on those lands northward
against the West Sea. He said, that that land is very long to the north,

(1) Wisleland is that part of Poland which is commonly called Little Poland, for
here the Vistula rises, which in Polish is called Wisla.

(2) Dalamens are those Sclavonians who formerly inhabited Silesia from Mora-
via, as far as Glogau, along the Oder. Wittekind calls them Sclavi Dalamanti.

(3) The Sorabi, Sorbi, or Sorvi, who lived in Lusalia, and Misnia, and part of
Brandcenburgh and Silesia, below Glogau ; their capital was Soraw, a town which
still exists. I vary the orthography as the MS. does. A

(4) The Germans have for the Baltic no other name than the QOst Sea.

(5) The same whom Wulfstan calls the Estum. The northernmost part of Livo-
nia still bears the name of Estland.

(6) Bornholm, the contraction of Borgundcholm, Wulfstan calls Burgundalaad.

(7) Whoever now reads Ohthere’s voyage will bardly think it possible that any
one could have so mistaken it, as to say il was a voyage to discover a northern
passage to the East Indies. Yct so Mallet and Voliairc have represented or
rather misrepresented it.
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and is all waste, except in few places : the Finnas dwell scattered about;
they hunt in winter, and in summer they fish in thesea.

*¢ He said, that on some occasion he wished to find out how long that
land stretched to the north, or whether any man abode to the north of those
wastes. ‘Then went he right north of those lands, leaving the waste land
all the way on the starboard, and the wide sea on the back-board ( lar-
board). He was for three days as far north as the whale-hunters farthest
go. Then went he yet right north as far as he might sail for three other
days; the land bent there right east, or the sea in on that land, he knew
not whether ; but he knew, that he there expected a west wind, or a little
to the porth. Tle sailed thence east of the land, so as he might in four days
sail. Then should he there abide a right north wind, because that land
inclined right south, or the sca in on that land, he knew not whether.
(Tle knew not whether it was a mere bay or the open sea.)

¢“ Then sailed he thence right south of the land, so as he might in five
days sail. Then lay there a great river up in that land. Then returned
they up fromthat river, because they durst not sail forth on that river from
hostility, for that land was all inhabited on the otherside of the river. Nor
had he met before any inhabited land, since he went from his own home,
but to him all the way was waste land on the starboard, except the fishers,
fowlers, and hunters; and these were all Finnas : on his larboard, there
was a wide sea.

‘“ The Beormas had very well inhabited their land, and he durst not
come there ; but Terfinna land was all waste, except where the hunters, or
the fishers, or the fowlers settled.

‘* The Beormas told him many accounts both of theit own lands and of
the lands that were about them ; but he knew not what was truth, because
he did not see it himself. Tle thought the Finnas and the Beormas nearly
spoke one language. lle went chiefly thither to each of these lands look-
ing for the horse-whales, because they have very good bone in their teeth.
He brought some of the tecth to the king ; the hides are very good for ship
ropes. These whales are much less than the other whales; they are not
longer than seven ells long.

* On his own land are the best whales hunted ; they are forty-eight ells
long, and the largest fifty ells. Of these, he said, that he was one of six
who slew sixty in two days.

¢ lle wasa very wealthy man in those possessions that be their wealth;
that is, in wild deer. Ile had then yet when he sought the king 600 un-
bought tame deer; these deers they call hranas (rein-deer). There were
six decoy hranas; they are very dear amid the Finnas, because they take
the wild hranas with them.

¢ He was amid the first men in those lands, though he had not more
than twenty horned cattle, and twenty shecp, and twenty swine; and the
little that he ploughed, he ploughed with hotses. But their wealth is most
in those gafol that the Finnas pay to them. These gafol are in deer-skins,
and in birds’ feathers, and whales’ bones, and in the ship-ropes that be
made of the whales’ hides, and of seals.

‘¢ Every one pays according to his birth. The best born ( or richest)
shall pay fifteen martens’ skins, and five hranas, and one bear skin, and
ten ambra of feathers, and a kyrtel of hears’ or otters’ skin, and two
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ship-rlopes', eachto be sixty ells long ; some are made of whales® hide, some
of seals.

‘¢ He said, that Northmanna land was very long and very small ; all that
men could use of it for pasture or plough lay against the sea, and even this
is in some places very stony. Wild moors lay against the east, and along
the inhabited lands. In these moors the Finnas dwell.

¢ The inhabited land is broadest eastward, bat northward becomes con-
tinually smaller. Fastward, it may be sixty miles broad, or a little broad-
er; midway, thirty or broader; and to the north, he said, where it was
smallest, it might be three miles broad to the moors. The moors are in
some places so broad, thata man mightbe two weeks in passing over them.
In some places their breadth was such that a man might go over them in
six days. )

¢« Even with these lands, southward, on the other side of the moors is
Sweo-land; to that land, northward, and even with those northward lands,
is Cwenaland. The Cwenas make depredations, sometimes on the North-
men over the moors (sometimes the Northmen on them) ; and there are many
great fresh lakes over these moors, and the Cwenas carry theirships over-
land to the lakes, and thence plunder the Northmen. They have ships very
little and very light.

i¢ Ohthere said, the shire was called Halgoland that he abode in. He
declared that no man abode north of him. There is one porton the south-
ward of these lands ; this men call Sciringes-heale; thither he said a man
might not sail in a month, if he rested at night, and every day had a fa-
vourable wind : all the while he shall sail hy the land and on the star-
board, the first to him would be Iraland, and then the islands that are
betwixt Iraland and this land; then is this land till he comes to Sciringes-
heale.

¢ All the way on the larboard is Norway ; against the south of Sciringes-
heale a very great sea falleth upon that land. It is broader than any man
may see over. Gotland is opposite on the other side, afterwards Sillende.
The sealieth many hundred miles up in on that land.

‘¢ Hle said, he sailed from Sciringes-heale in five days to that port whi¢h
men call &t Hethum. It stands between the Winedum and Saxons and
Angles, and belongs to Denmark.

¢“When he thitherward sailed from Sciringes-heale, Denmark was on his
larboard, and on his starboard was a wide sea for three days; and then
two days before he came to Hazthum, Gothland was on his starboard, and
Sillende and many islands ; on those lands the Engle dwelt before they came
to this country; and for two days the islands were on his larboard that
belong to Denmark.”

This voyage of Ohthere presents us with an interesting and
authentic picture of the manners and political state of a great por-
tion of thenorth. The next is the voyage of Wulfstan towards the
cast of the Baltic.

¢“Wulfstan said, that he went from Hethum ; that in seven  waifstan's
days and nights he was in Truso; that the ship was all the voyage.
way running under sail. Weonothland was to him on the starboard, and
on his larboard was Langaland and Leland, and Falster and Sconeg, and
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all these lands belong to Denmark ; and then Burgenda land was to us on
the larboard, and they have to themselves a king.

¢ Then after Burgenda land were to us those lands that were called first
Blecinga-eg and Meore, and Eowland and Gotland on the larboard. These
lands belong to Sweon. Weonod-land was all the way to us on starboard
to the mouth of the Wisla. The Wisla is a very great river, and towards it
lieth Witland and Weonod-land. This Witland belongeth to the Estum,
and the Wisle flows out of Weonod-land, and flows in the East Lake. The
East Lake is at least fifteen miles broad.

“ Then cometh the Ilfing east into the East Lake. Truso stands on the
banks of this lake, and the Ilfing cometh out in the East Lake, east of East-
lande, together with the Wisla south of Winodland; and then Wisla takes
away the name of Ilfing, and tends west of this lake, and north into the sea ;
therefore men call it the mouth of the Wisla.

“This Eastlande is very large, and there be a great many towns, and in
every town there is a king ; and there is a great quantity of honey and fish.
The king and the richest men drink mares’ milk, and the poor and the
slaves drink mead. There be very many battles between them. There is
no ale brewed amid the Estum, but there is mead enough.

¢¢ And there is a custom amid the Estum, that when there is a man dead,
he lieth within, unburnt, a month amid his relations and friends — some-
timestwo months ; and the kings and the other principal men so much longer,
as they have more wealth : sometimes they be half a year unburnt. They
lie above the earth in their house, and all the while that the body is within,
there shall be drink and plays until the day that they burn them.

¢ Then the same day that they choose to bear them to the pile, his pro-
perty that remains after this drink and play is divided into five or six parts,
sometimes more, as the proportion of his weakh admits. They lay these
along, a mile apart, the greatest portion from the town, then another, then
a third, till it be all laid at one mile asunder; and the least part shall be
nearest to the town where the dead man lieth. .

‘¢ Then shall be collected all the men that have the swiftest horses in the
land, for the way of five miles or six miles from the property. Then run
they all together to the property. Then cometh the man that hath the swift-
est horse to the farthest portion and to the greatest, and so on one after
the other, till all be taken away ; he taketh the least who is nearest the town,
and runs to it ; then each rides away with his prize, and may have it all ;
and because of this custon the swift horse is inconceivably de