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Author's Foreword 
The readers of the works of Sergei Prokofieff fall into three categories. The 
first (and most numerous) is convinced that his writings accelerate the process 
of acquiring knowledge in Anthroposophy and, thanks to a more effective 
method, deepen one's understanding more than does the reading of Rudolf Stei-
ner's own works. In addition they view Prokofieff as being surrounded by a cer-
tain aura of spiritual presence. 

A second, less enthusiastic, group (numerically smaller) analyzes the texts of 
Prokofieff, compares his writings with those of Rudolf Steiner, to whose per-
ception reference is continually made. 

And finally a third (likewise small) category analyzes in his works the inner 
structure, the logic, the style, the manner of presentation, the attitude adopted 
by the author, etc. 

In the last two cases the Student makes surprising, nay, shattering discoveries, 
as a result of which he feels the urge to communicate these discoveries to the 
readers of the first group and also to those who are still beginners in the study 
of Prokofieff’s works. This was the initial reason why the author decided to 
write this book. 

A second reason was the passage in Herbert Wimbauer's book „The Case of 
Prokofieff“ (1995), in which Wimbauer speaks in connection with Prokofieff of 
the danger that threatens, from the East, the mission of Middle Europe (Ch. 8), 
and where he characterizes Prokofieff as, above all, a representative of „this 
Eastern, Russian Theosophical mysticism“ (p. 173). 

Without wishing to embark on a discussion of fundamentals with Herr Wim-
bauer, we would like to affirm that in this particular case neither the East nor 
Russia itself is to blame, as the Prokofieff phenomenon with its significance as 
„science“ and for the „Society“ is a pure product of the West and only of the 
West. It is there that he was cherished and – with every possible means – sup-
ported. His „fame“ was – to our great misfortune – re-imported into Russia. 
This fact cannot be challenged. 

Regarding the first motive, the author would like here to raise a central question 
which she hopes the reader will not overhastily dismiss as a paradox. If that 
were to happen, then a book of this kind would not need to be written. Nonethe-
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less the reader will be able to observe quite frequently that many obvious and 
self-evident facts are not regarded as such within Anthroposophical circles. 

Our question is the following: In what we call Anthroposophical „secondary 
literature“ do the sense and content of a work have central significance, or are 
these only secondary, the essential factors having to be sought elsewhere? 

If the latter were to be so, then we would have to confess that in this case we 
have nothing of real importance to say – indeed, we would feel disinclined to 
start such an investigation at all. But we are convinced that in the books that are 
written in the name of Anthroposophy, above all the study of the content is 
fundamental. If, however, one wishes to form a judgment regarding the content, 
then the criteria for this must be drawn from the traditional scientific quest for 
knowledge. And here we have arrived at the point where we would like to make 
known to the reader our fundamental point of departure, the scientific proce-
dure, with the help of which we wish to analyze the work of Prokofieff. 

The path of development of Anthroposophy is usually said to have begun in the 
year 1902, when the German Section of the Theosophical Society was founded. 
However, one needs to bear in mind that the foundation for the entire subse-
quent development of Anthroposophy was laid by Rudolf Steiner in his writ-
ings on the theory of knowledge, such as: „Outline of a Theory of Knowledge 
of the Goethean World-Conception“ (1886), „Truth and Science“ (1892), „Phi-
losophy of Freedom“ (1893), etc. 

Special attention should be paid to the fact that, at the time when he was writ-
ing these works, Rudolf Steiner had supersensible experience of his own. Be-
fore his inner eye the spiritual world stood as a reality that was raised above all 
doubt. And in spite of this he began his scientific activity not with a description 
of his occult experiences, but turns his attention to the universal human ques-
tion of his epoch – that concerning the crisis of knowledge. The essential nature 
of this crisis – which continues into our own time – consists in the fact that the 
human powers of cognition, as they have developed in the last few centuries, 
prove to be unable to answer the question pertaining to the realm of soul and 
spirit. The consequence of this was that all aspects relating to soul and spirit ex-
istence were, on the ground that they were unknowable, consigned to the sphere 
of religion. The individual thinking consciousness of man was ever more re-
stricted to narrow, purely material interest, leading finally to the complete de-
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nial of spiritual reality, which in its turn has resulted in the universal triumph of 
the materialistic world-view. 

For this reason Rudolf Steiner began with a theme that is entirely lacking in in-
terest to popular mysticism – namely, with an investigation of the laws of cog-
nition, in the hope of opening up a possibility of indicating means whereby they 
can be extended, thus enabling the boundaries of the sense-perceptible world to 
be crossed. Not until this task had been fulfilled in its most essential elements, 
did Rudolf Steiner join the Theosophical Society and set up its German Section. 
The conditions for this step lay in the fact that the Theosophical Society had to 
fulfil the same task as Rudolf Steiner’s theory of knowledge, and this is not 
surprising, for in both undertakings one and the same spiritual impulse was at 
work, the same initiators stood. This common task was to overcome the dichot-
omy between the spiritual world and the consciousness of the civilized man of 
today, which is sinking ever deeper into materialism. 

In the real cultural-historical process, however, things developed in such a way 
that all that stood at the beginning of the Theosophical activity was taken up by 
the contemporary mode of thought as something external. This was the Theo-
Sophia, the primordial divine wisdom, which had been entrusted at the begin-
ning of Earth-evolution to the leading representatives of the human race, which 
was guarded in the occult schools, the Mystery centres, and was transmitted by 
the pupils from one generation to the next. The founder of the Theosophical 
Society, H. P. Blavatsky, undertook the task of spreading and popularizing this 
occult knowledge. 

In contrast to this, in Anthroposophy the starting-point was taken in what every 
human being can recognize and observe within himself. For Anthroposophy, 
from the very beginning, the Anthropos, the human being, stood in the focus of 
attention – first and foremost the man of the present day; and thereafter the 
Sophia, that wisdom which he can attain in the process of his becoming an ‘I’. 
In this way, from the moment of its emergence, Anthroposophy is membered 
organically into the living stream of the general development of mankind. It 
begins at that point where the human being of today seeks a path into the spiri-
tual world – with respect both to his inner soul-spiritual constitution and to the 
world around him. 

For a while Anthroposophy developed in connection with the Theosophical 
movement. Later, as a result of Rudolf Steiner’s withdrawal from the Theoso-
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phical Society, the Anthroposophical movement broke away and became inde-
pendent; at the same time it represented a direct continuation of the Theosophi-
cal Society. But we would again stress that Anthroposophy began, not with the 
Theosophy of Blavatsky, but with the theory of knowledge of Rudolf Steiner 
which in its turn has deep roots in European Christian esotericism. 

What we have just said has significance not merely as history, but rather with 
regard to basic principles. Were one to sever Anthroposophy from its actual 
foundation – the writings of Rudolf Steiner on the theory of knowledge – one 
would risk losing sight of that most important aspect which distinguishes it 
from other spiritual streams of the past and present, namely the special method 
of cognition which is peculiar to it alone. Thanks to this the human being has 
the possibility of knowing the spiritual world just as reliably and objectively as 
is the case in the physical world with the methods of natural science. When 
stressing the possibility of an exact knowledge of the spiritual, Rudolf Steiner 
characterized Anthroposophy also as spiritual science or science of the spirit. 

Of course there is also a fundamental difference between the spiritually and the 
materially-oriented science, which lies not so much in the object as in the 
method. The difference becomes particularly noticeable in our time, when sci-
entists are forced, under the pressure of evidence, to acknowledge the existence 
of the spiritual and to try to approach it with methodical research; for this pur-
pose special branches of science, such as parapsychology, extra-sensory re-
search, have been developed. As science enlarges its field of research and tries 
to advance into the world of the invisible it follows the „extensive“ path 
through the invention of new technical means of observation which can be em-
ployed as a kind of extension of the human sense-organs, but possess an en-
hanced reliability. Through the technology of the electronic calculators (com-
puter technology) single functions of human thinking can be carried out more 
effectively than is possible to the human being. In this way science perfects 
both sides of human cognition: perception and also thinking. However, this is 
done in an entirely external way, without affecting the human cognitive capac-
ity itself. It merely improves the technical procedures. Materialistic science is 
therefore condemned, despite its sometimes fantastic achievements, to gather 
knowledge solely within the limits of the physical plane; the kaleidoscope of 
so-called paranormal phenomena so far recorded also belongs in this sphere. 
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Anthroposophy or spiritual science follows a different path. Of almost central 
importance for it is the development of the cognitive faculty of the human be-
ing himself as a subject and object of science. Whereas to materialistic science 
it is a matter of indifference what inner path of development a scientist is pur-
suing up to the moment when a scientific discovery is made, this is quite differ-
ent in spiritual science. The path of cognition here is, at the same time, the 
spiritual path of development of the researcher. Rudolf Steiner said that spiri-
tual science „strives … through the strictly-controlled development of purely 
psychical perception, to obtain objective, exact results with respect to the su-
persensible world … [and] recognizes the validity of only those results which 
are won through a psychical perception in which the soul-spiritual organization 
is surveyed as clearly and exactly as a mathematical problem. Thus for the 
[spiritual researcher] … the scientific method is first applied to the preparation 
that lies within his spirit-organs” (GA 25, p. 7-8). 

The Anthroposophical method of research into the spiritual world comprises 
the indications given by Rudolf Steiner concerning the esoteric development of 
the pupil, and is founded wholly on the epistemological principles of his phi-
losophy, in which the nature of human cognition as such is revealed. It consists 
in the uniting of the percept with the corresponding concept by means of think-
ing, an activity of the ‘I’ which is given in experience. In the course of esoteric 
schooling the human being develops within himself new, spiritual organs of 
perception, whereby the range of his perceptions reaches beyond the boundaries 
of sense experience. From the intellectual ability to link together concepts and 
make logical inferences, thinking rises to a direct beholding of the idea and 
now begins, in the steadily expanding sphere, to include concepts which can 
grasp the essence of what is beheld spiritually. Though percept and thinking 
may qualitatively change, the cognitional character itself permits of no altera-
tion. As the central point of the cognitive process there always remains the self-
conscious ‘I’, in which the percepts – whether they be sensible or supersensible 
– enter into a union with the concepts that correspond to their essential being. 

Thus objective knowledge in the spiritual world has its foundation in the cogni-
tive faculty developed by the human being in the physical world. It is therefore 
understandable that so stringent demands are made, with respect to his thinking 
and his general state of psychical health, of the person who wishes to tread the 
Anthroposophical path of knowledge. And these demands must be met before 
the student begins the esoteric exercises which lead to the unfolding of the or-
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gans of supersensible perception. Thus we see clearly now how misguided is 
the view of those who believe it is possible to carry through serious, independ-
ent, spiritual-scientific research without the capacity of logical, consequential 
thinking that remains true to reality, and of objective knowledge in the physical 
world, but based only on some other kind of soul-spiritual disposition. Hence 
practical training in the power of thought that is built upon reality is „important, 
especially for those who are working on the basis of Anthroposophy“, Rudolf 
Steiner stresses (18.1.1909, GA 108). 

The Anthroposophical path of training is structured from its very first steps in 
such a way that the student who wishes to follow it can obtain reliable and ob-
jective knowledge of the spiritual world. On the Anthroposophical path occult 
experience as such is not an end in itself, and the satisfaction of curiosity and 
the leaning of individual personalities towards mystical experiences and irregu-
lar states of consciousness do not belong to the tasks of Anthroposophy. These 
tasks stand in connection to the objective knowledge of the spiritual world, and 
supersensible experience is merely one of the preconditions for this knowledge. 
The question in what way this experience is attained is of crucial importance in 
this connection. 

A thorough study, a grasp of and strict adherence to all the conditions of the 
Anthroposophical method of cognition, is thus the prime task (not a matter of 
personal taste), and is the basic condition to be met if Anthroposophy is to be 
able to fulfil its mission in the world. Its method was elaborated by Rudolf 
Steiner in exact correspondence to its task. In Anthroposophy the cognitive 
process itself becomes a Mystery bearing universal human significance; 
through it the way is paved for the upward development of human culture as a 
whole, and this path must be laid correctly and all the laws of the evolution of 
the World and Man must be observed. 

The study of spiritual scientific content on the basis of the cognitive faculty that 
is the possession of the human being in his ordinary consciousness is the start-
ing-point of the Anthroposophical path and the first stage of esoteric practice. 
The knowledge that is acquired through thinking, prior to supersensible experi-
ence, concerning the beings and lawful structure of the spiritual world, is an ab-
solute precondition for an entry into that world that is rightful and without dan-
ger for the human being; while errors on the path of occult development, aris-
ing from insufficient or incorrect knowledge, can have the most far-reaching 
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consequence for his destiny, not only with regard to the psychic health of the 
human being in his present incarnation, but for his entire future destiny. There-
fore it is especially important to avoid all distortion of Anthroposophical 
knowledge. Anyone in the Anthroposophical movement who lays claim to the 
status of an independent researcher in the spirit-realm, and passes on to other 
people the spiritual knowledge he has acquired, must first state clearly what 
method of spiritual research has been applied. 

Just as in any other science, not everything can become content of spiritual sci-
ence without first being tested. Spiritual-scientific research must, in order to be 
recognized as such, meet certain requirements with respect to method and con-
tent. Thus there can be neither internal contradictions nor anything contradict-
ing the communications of Rudolf Steiner or generally accepted and indisput-
able facts in the outer world; to satisfy this demand alone would substantially 
reduce the amount of Anthroposophical secondary literature, with its tendency 
to multiply beyond all proportions, and heads would thereby be less overloaded 
with all kinds of false and meaningless conceptions. A body (dedicated to this 
task) would in no way place a limit on individual freedom, any more than this 
is the case with the activity of scientific panels and adjudication committees. 
The purpose of such institutions is to protect the branches of science for which 
they are responsible from false conceptions, distortions, malpractice, wrongful 
accusations etc., and to guard the scientific associations concerned against the 
activity of dilettantes and charlatans. 

Finally, one must recognize how problematic it is that in the Anthroposophical 
Society, where people are seeking for the truth in not only practical, but also 
spiritual matters, the question concerning the credibility of different spiritual 
contents has, to this day, scarcely ever been asked! 

When a false or non-proven assertion appears in the scientific press, this is 
taken as a signal for the opening of a scientific debate, which continues until 
the matter is resolved, even if further research has to be carried out. It is quite a 
different situation in the Anthroposophical media. There one can write what-
ever one likes, provided no interests are put at risk and the familiar terminology 
is used. Any attempt to criticize such printed assertions is condemned out of a 
false ethical principle: tolerance towards a person is confused with tolerance of 
his mistakes. The ideal of brotherly love comes to mean little more than the 
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maintaining of „diplomatic relations“ with one’s neighbour, while remaining 
indifferent to his spiritual destiny. 

This situation is, in our opinion, by no means a sign of irresponsibility – this is 
only secondary – but is rather the expression of a materialism that is deeply 
rooted in the unconscious, inclining one to experience inter-personal relations 
in the present as absolutely real, while the working of the counter-forces which 
stand behind every lie is ignored or is at best passed off as an abstract theory, 
about which one can hold clever discussions, but which, as soon as one returns 
to the reality of life, will be forgotten. „An incorrect result of research in the 
spiritual world is a living being. It is there; it must be resisted, it must first be 
eradicated“ (22.10.1915, GA 254). 

Variegated hosts of beings of this kind threaten to engulf the Anthroposophical 
movement if the contents of books and lectures of the Anthroposophists active 
today continue to be received in so uncritical a way. Spiritual science risks be-
ing overrun by phantasms, personal opinions, subjective experiences and other 
undigested contents of the conscious and unconscious mind of its present-day 
„adepts“, and thereby losing its scientific character. The 1997 „Easter Confer-
ence“ in Berlin was a clear illustration of this. 

Those people who harbour consciously or unconsciously the desire for an infal-
lible spiritual teacher, those who are lacking strength in their ‘I’ and who do not 
have the courage to stand on their own feet; those who are waiting for an op-
portunity to place the responsibility for their own development on another’s 
shoulders – all these create an atmosphere of devotion and blind trust which 
surrounds those personalities in the Anthroposophical Society who know how 
to achieve celebrity and step into the limelight. 

The content of this book will demonstrate that these words of criticism ad-
dressed to the Anthroposophical Society are not empty and without foundation. 
We will concern ourselves with a single example only, but one which is 
weighty and revealing enough to justify what we have said above, and to 
prompt the members of the Anthroposophical Society to reflect seriously upon 
the following question: Do they wish to turn their attention to some other con-
tent? If the latter is the case, then the Society should be given a different name 
and the portraits hanging on their walls should be exchanged for others. But if 
the members wish to remain faithful to Anthroposophy and fulfil their task, 
then it would now be time to lay aside pseudo-moral prejudices, spiritual pas-
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sivity and suggestibility, and sentimental impressionability of soul, and ask 
oneself the serious question: What is the meaning of „truth“ from the spiritual-
scientific standpoint, and how can it be attained, developed, safeguarded for 
ourselves and future generations, for at the present time an extremely vigorous 
and subversive campaign against it is taking place? 

In this book we are attempting a critical exploration, minimal in length, (an ex-
tensive one would require too many years of work and fill shelves of thick vol-
umes) of the idea-world of Prokofieff – a man whose literary creations have al-
ready made him into a kind of Anthroposophical classic, whose lectures attract 
numerous listeners throughout the world, and whose reputation in certain cir-
cles is such that many people see in him the „Guru“ and condemn any criticism 
of him as sacrilege. Finally, his activity determines also to a significant degree 
the destiny of Anthroposophy in Russia. 

We will try to understand what methods he applies in his research, what is the 
internal logic of his views, and how far these correspond to the facts known to 
us. We will, as far as is possible, avoid judgments of a personal nature, and try 
to compare what he presents as spiritual-scientific content with that which is 
known to us from the communications of Rudolf Steiner. In our study we will 
only make use of the power of ordinary logic, the hallmark of a healthy human 
faculty of judgment. We find our standpoint confirmed and corroborated in the 
following words of Rudolf Steiner: „The healthy human understanding, if it is 
not misled by erroneous natural or social ideas of today, can judge for itself 
whether there is truth in what someone speaks. Someone is speaking about 
spiritual worlds; one only has to take everything together: the way of speaking, 
the seriousness with which things are considered, the logic that is developed, 
and so on – then one will be able to judge whether what is brought as knowl-
edge of the spiritual world is charlatanism, or whether it has a foundation. This 
anyone can decide“ (14.12.1919, GA 194). 

Our wish is that this work may serve the reader as a stimulus to inner activity, 
to an independent search for truth and vigilance of thought, to alertness of con-
sciousness and to a further development and strengthening of the sense for 
truth; that it may also help justice to prevail – that false authorities may be 
thrown down from their pedestal. We cherish the hope that we may come to a 
real mutual understanding and productive co-operation with those, in East and 
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in West, who seek with the help of Spiritual Science to make a healing contri-
bution to human development.* 

                                                           
*  Translator’s Note: In the following the author I. Gordienko quotes from the original 

Russian text of a number of published works of Prokofieff: 
 I Rudolf Steiner and the Founding of the New Mysteries 
 II The Cycle of the Year as a Path of Initiation … 
 III The Twelve Holy Nights … 
 IV The Spiritual Origins of Eastern Europe … 
 V The Occult Significance of Forgiveness 
 VI The Karma Research of Rudolf Steiner and the Tasks of the Anthroposophical 

Society 
 VII The Cycle of the Year and the Seven Liberal Arts 
 VIII The Spiritual Tasks of Middle and Eastern Europe 
 IX The Case of Tomberg 
 We refer to them by means of the Roman numerals. Words, phrases etc. contained in 

the Russian, that were omitted in the German translations [together with their page 
numbers in the original text], are here printed in square brackets […]. Where there is 
no indication to the contrary, all that is contained in (round) brackets within the quota-
tions is a comment by Irina Gordienko.  
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1. How the Myth Arose 

1.1. The „Lohengrin“ of the 20th Century 
Never shall you ask me 

Nor trouble yourself to know 
What journey brought me hither 

Nor my true name and origin 

R. Wagner, Lohengrin, Act 1 
 

S. O Prokofieff made his début as an author on Anthroposophical themes in 
1981, when he published his first book under the significant, indeed momen-
tous title „Rudolf Steiner and the Founding of the New Mysteries“ (Stuttgart 
1982). Despite the youthful age of the author – he was 26 years at the time – it 
was quite clear from the very first pages: Here was someone who had come to 
Anthroposophy, who intended to step forward not as a pupil, but as an inde-
pendent researcher and even as a teacher. It is striking with what pretention, 
unusual in Anthroposophical circles, he instructs the reader (in magisterial 
tones) on the task of the Anthroposophical Society and of each individual An-
throposophist. There are a large number of directives that we are urged to fol-
low: what every Anthroposophist must be aware of, what the spiritual mission 
of the Anthroposophical Society is, what the conditions are for its realization, 
on what the further development of Christian culture depends, etc. etc. As Pro-
kofieff, already in the foreword, is outlining the theme of his book in so grandi-
ose a way, we discover that it is not based, as one might have assumed in such a 
case, on a study of the communications of Rudolf Steiner on the subject, but on 
the contents of lectures of his own whose aim was – no more and no less – „to 
present the essential meaning of the Christmas Conference … as the culmina-
tion (Höhepunkt) of Rudolf Steiner’s life-path, and, at the same time, as the 
most important event to have occurred in the 20th century“ (I, p. 12, 375). 

It is not unnatural, when one reads such statements, to ask: When and in what 
way could a human being who has not yet reached the age of the Mind-soul, 
penetrate so profoundly the significance of this truly remarkable event and pre-
sume to „reveal“ it to others, first in lectures and then in this book? Reading on, 
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one’s astonishment grows still further to hear how the author intends to de-
scribe the biography of Rudolf Steiner as an „archetypal image of the modern 
path of Initiation“ (ibid., p. 19), and to explain „the role which the course of 
this life will play for mankind as a whole“ (I, p. 19). Prokofieff goes on to in-
troduce his own concept of the Biography of Rudolf Steiner – and therewith 
also his own „archetypal image“ of the new path of Initiation?! 

Looking at the main section of the book, we find that here we are required to 
divide the course of Rudolf Steiner’s life into seven-year periods. Down to the 
smallest detail we find described how and when which spiritual beings inspired 
Rudolf Steiner, what processes took place in his „sheaths“, and when he at-
tained which degrees of Initiation. And here one cannot help asking: What lofty 
standpoint of observation has the author attained, enabling him to take in at a 
single glance the spiritual path of an individuality such as Rudolf Steiner, and 
with unshakeable certainty to describe the occult background at every stage? 

In another part of the book Prokofieff gives an account of his own view of the 
Christmas Conference, through which its „innermost being“ is revealed, and 
where he tells us, among other things, that the Foundation Stone Meditation is 
none other than the „[new] Michaelic Grail“ (ibid., p. 385), which descended 
during the Christmas Conference. Here he recommends his o w n  imagination 
of the Grail, when he declares that it – i.e. his imagination – wills to become re-
ality in the souls of human beings! (ibid., p. 381). 

In this way Prokofieff obliges not only the Anthroposophists, but human beings 
in general, to place their confidence in the reliability of his imagination, so that 
they may take part in the new Grail cult proclaimed by him. 

The standpoint adopted by Prokofieff in his perception of events, he describes 
as „extremely occult“ (ibid., p. 491). His thoughts are presented in a manner 
that can only be termed „dogmatic“. He also excludes the possibility that any 
doubt might arise in the mind of the reader. 

With the fervour of a prophet (we take this from the content and do not mean it 
judgmentally), he proclaims to the Anthroposophists the true sense of their des-
tiny past and future, discloses here and there the as yet unrecognized meaning 
of some statement of Rudolf Steiner, paints the perspectives of the development 
of Anthroposophy in connection with the destiny of human culture as a whole. 
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The tendencies indicated here are carried further in other works of Prokofieff. 
In every one of them he pretends to be in possession of the absolute, all-
embracing standpoint, and tirelessly astounds the reader with ever new occult 
communications, though without informing us of their source or explaining 
how to gain access to them ourselves. 

Thus, in „The Cycle of the Year as a Path of Initiation“ (II), which was written 
shortly after „The Founding …“, he describes to us what happened to the ether-
body of Rudolf Steiner after his physical death, and what is supposed to happen 
to this ether-body in the course of the 20th century (II, p. 259). Proceeding from 
this he confronts the Anthroposophists with an urgent and [most important] task 
(II, p. 259 [p. 266]). But how could we take on such a task, or fulfil it, if – we 
repeat – we do not know how he became aware of these particulars regarding 
the destiny of Rudolf Steiner after his death? 

In Ch. 5 of the same book the reader can find a pointer to the sources of Proko-
fieff’s insights, when he elaborates his view of the events in Palestine and the 
deeds of the Nathan Soul. He sums up as follows: „This is the [total picture] of 
these events from the [standpoint of the] Cosmos“ (II, p. 188 [p. 196]). How is 
it possible for the Cosmos which, following Rudolf Steiner’s indications, con-
sists of a multiplicity of different spiritual beings – who, according to their po-
sition engage in conflict with one another – to arrive at a unified standpoint? – 
As no answer to this is to be found in Prokofieff’s book, we have no alternative 
but to seek it ourselves. Whatever the case may be: this Cosmos has revealed it-
self to Prokofieff. And of course one who surveys events from so lofty a stand-
point and gives communications concerning the destiny of great initiates after 
their death, is all the more qualified to make statements about the tasks of ordi-
nary Anthroposophists. Such is the logic of the book. 

In the book on Russia „The Spiritual Origins of Eastern Europe and the Future 
Mysteries of the Holy Grail“ (Dornach 1989; IV) Prokofieff takes it upon him-
self „to explain“ the meaning of Russian history „from [the highest and at the 
same time most spiritual standpoint, namely] from the standpoint of the all-
encompassing powers of World-Karma“ (ibid., p. 372 [p. 348]). What kind of 
beings these powers are Prokofieff does not tell us, but the reader who is pre-
pared for the author’s exposition will probably not be surprised to learn that the 
standpoint of these powers is known to him. The question has to be asked: How 
does the author know what is the „highest“ and the „most spiritual“? – This 
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would require the ability to permeate the spiritual cosmos with one’s I-
consciousness, the ability to assume the standpoint of the Creator Himself. 
Were this feasible we would have readily concurred if Prokofieff had gone on 
to inform us what tasks, „the higher guiding powers of Earth evolution“ had to 
fulfil, and at what point in time (ibid., p. 383), without asking, of course, how 
he came to know that as well. 

On what familiar terms Prokofieff stands with the exalted spiritual beings is il-
lustrated in the following statement: „The leading spirit of esoteric Christianity 
made the decision, at the time when the Spirits of Form were preparing to let 
their forces flow into  a l l  human souls around the year 1250, [as an extremely 
rare exception] to make public a part of the secret knowledge concerning the 
Mysteries of the Grail“ (ibid., p. 109 [p. 105]). So that is how things stand! If a 
man carries the responsibility for everything that he writes and publishes, then 
what he writes must be transparent – we can therefore do no other than accept 
that Prokofieff knows exactly what decision was taken by the spiritual being in 
question at what point in time; he knows also what activity the Spirits of Form 
were engaged in at that time. He also knows that someone asked this spiritual 
being for permission, which was granted, but as an extremely rare exception, 
from which we conclude that Prokofieff knows the rules normally followed by 
this spiritual being, and also the exceptions which it sometimes allows. It is also 
clear that Prokofieff knows who puts the intentions of this spirit into effect on 
the Earth, and in what way. On p. 103 he writes: „In the strictly-hidden (but ac-
cessible to him) circles of esoteric Christianity the decision is taken to make 
public some of the secrets of the Grail Mysteries in the form of an exoteric leg-
end.“ 

Here one might add that the reader, in connection with the Grail theme brought 
up by Prokofieff, can learn of further sensational discoveries made by the au-
thor. He tells us, for example, that the Russian church cupola corresponds to an 
astral imagination of the Grail Cup (ibid., p. 71). He refers us here to Rudolf 
Steiner, who explained that all processes in the astral world occur in mirrored 
form. Prokofieff concludes from this: In order to obtain an astral imagination of 
the Cup, it is enough to turn it upside-down! – Prokofieff draws his idea of the 
cupola as an inverted Grail Cup, from a source known to us, but which he does 
not mention. This is an article by Nikolai Belotsvyetov about the Russian Grail, 
which Prokofieff read before the book in question was written. It is also inter-
esting to note that Belotsvyetov was a friend and ardent disciple of Valentin 
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Tomberg, whom Prokofieff has vehemently criticized in recent years. The 
question arises: How did Belotsvyetov come to grasp the significance of the 
cupola from of the Orthodox churches? – But as he himself admits – it just 
seemed to him to be so! And Prokofieff’s grounds are shakier still. 

The comparison of the cupola with a cup is a harmless and at the same time un-
scientific expression of artistic liberty; more serious are a number of other as-
sertions of Prokofieff concerning the Grail theme. Thus he writes: „… many of 
these elected living dead (referring to the chosen souls of the dead as guardians 
of the Holy Grail) … [were] incarnated in their former life within the Eastern 
Slavic people“ (ibid., p. 100). One such guardian Prokofieff claims to be Count 
Yuri Vzevolodovich, whose after-death experience he describes. Already dur-
ing his lifetime, Prokofieff says, „this Count had, together with his uncle An-
drei Bogolyubsky, placed his sheaths at the disposal of Grail knights so that 
they could work through these Russian nobles“ (ibid., p. 101-103). 

One gains the impression that Prokofieff is initiated not only into the destiny of 
individuals, but also into the Mysteries of the Grail. He tells us that „in the 
Grail Mysteries there are as it were three circles to be distinguished in the spiri-
tual worlds“, and gives an exact description of these groups; he also points to 
concrete individuals who have belonged to this or that group (p. 101), but for-
gets, here too, to reveal the sources of his information. 

Some readers will think, perhaps, that we are falling into an ironical tone. In re-
ality we are merely trying not to lose our sense of humour in the face of what 
some people allow themselves in their handling of the precious heritage of Ru-
dolf Steiner. 

Prokofieff positively asks us to see in him the returning Lohengrin (mention of 
whose name is clearly not accidental), and thus to believe his every word and 
recognize him as a spiritual leader; but the essential point is that we are never 
allowed to ask about his „name and origin“ – i.e. the source of his occult 
knowledge, which is seemingly boundless. 

Now a further example to add to our revelations. Here too we do not believe in 
a miraculous spate of coincidences or acts of Providence, but recognize Proko-
fieff’s intention at the place where – citing a conversation of Rudolf Steiner 
with Count L. Polzer-Hoditz – he describes in what way Rudolf Steiner in-
tended to set up an esoteric school founded on the Christmas Conference. And 
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then it emerges that this institution corresponds exactly to what Prokofieff – 
without indicating the source – has described earlier as Grail Mysteries in the 
spiritual world (ibid., p. 102, 478). 

In spite of this, he concludes that the esoteric school is intended as a „mirror re-
flection“, in the Earthly realm, of the Grail Mysteries. This assertion is not new, 
as already in the 1st book the „Foundation Stone“ was said to be the new Grail! 
As Prokofieff does not reckon with a good memory on the reader’s part, he 
himself emphasizes this amazing correspondence in the occult facts brought 
forward by him and gives the following reference: Concerning the Christmas 
Foundation of 1923-24 as a contemporary revelation of the Grail Mysteries on 
Earth, see – „Rudolf Steiner and the Founding of the New Mysteries“ Part III 
(ibid., p. 478). 

In the book on Russia Prokofieff discloses further, hitherto unknown, occult 
facts, in some cases saying nothing of the sources (meaning very likely that 
they are his own), and in others proceeding in a similarly unscientific and im-
proper manner; such lapses result not only in a loss of trust, but also of author-
ity. In the course of his exposition Prokofieff occasionally quotes statements of 
Rudolf Steiner and gives the references in such a way that the reader is led to 
believe that the rest of the text also comes from this lecture. Possibly he does 
not want the reader to ask „forbidden questions“, which could unmask his – 
Lohengrin’s – incognito. 

But on one occasion he did make a slip of the tongue. This happened at the 
place where the subject was again the Grail stream, which he was then connect-
ing with the working of Skythianos, stating that the most advanced and espe-
cially well prepared pupils of Skythianos were Joseph of Arimathia and Nico-
demus. He describes in detail the manner of their initiation and the tasks en-
trusted to them (ibid., Part 3). Here Prokofieff decides to give some clarifica-
tion, and remarks in passing that „this indication … is not a direct communica-
tion (an ‘indication’ is not a ‘communication’!) of Rudolf Steiner, but the result 
of meditative work of the author over many years” (ibid., p. 439). Thus we hear 
that Prokofieff has been active meditatively for many years, so that we can as-
sume that other communications too are the fruit of this work and the result of 
his independent research in the spiritual world – beginning with the very first 
lectures and books. 
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In the Anthroposophical Society there is another person who appeared at so 
young an age as an independent researcher and teacher: Valentin Tomberg. At 
the time Marie Steiner made the following comment: „Is it conceivable that so 
young a man as Herr Tomberg, who turned 35 a short time ago, has the neces-
sary maturity for an occult teacher? (We remind readers that Prokofieff held the 
lectures in which he intended, on the basis of his own research, to reveal the 
deeper significance of the Christmas Conference, in 1979 – i.e. at the age of 
25!). Dr. Steiner often stressed that he himself had not come forward as an oc-
cult teacher until the age of 40, and that this corresponds to an esoteric law. The 
law of gradual maturing outwardly and inwardly likewise calls for this restraint. 
He indicated as a criterion for the level of maturity of the person who believes 
he has to present himself as a spiritual researcher, that he should have the pa-
tience to wait, and test and test again, and should not assume that before this 
time he has the capacity to judge his own faculty of knowledge“ (Marie Steiner, 
„Letters and Documents“, Dornach 1981, p. 324-325). 

We have now reached the point where we have to ask the question: What is the 
nature of Prokofieff’s faculty of knowledge, and what does he himself believe 
in this connection? Judging by the significance of the facts revealed by him, the 
breadth of his perspective, the deep conviction resonating in all he says, one 
could believe that we have to do with an occultist of high degree, an initiate 
who is fully aware of his rank, and claims the right to work accordingly. If, on 
the other hand, we examine the fruits – the tree is known by the fruits – i.e. his 
numerous works, then we are led to the conviction that the expositions, where 
thinking is concerned, are not worked through clearly, but are inconsistent; 
there is a great amount of logical absurdity, lack of clarity, and contradiction. 
These weaknesses of the author on the thinking level stand in striking contrast 
to his pretentions. As we will be showing in the following chapters of this 
book, there are to be found in his works contradictions not only to the state-
ments of Rudolf Steiner, but also to historical facts and to healthy common-
sense. What, in these circumstances, is the value of his many years of medita-
tive work; on what kind of experience are his communications based; and, fi-
nally, what is the nature of his cognitive method? For if in his research he were 
using the same method as Rudolf Steiner, he could not arrive at results and 
judgments that contradict those of Rudolf Steiner. Perhaps he doubts the possi-
bility of obtaining objective, reliable insights into the spiritual world through 
the Anthroposophical method, and does not use it; that this may be the case is 
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suggested by the fact that in his works he gives no sign of having a connection 
to this method – indeed, there is no mention of method at all; he makes known 
the results of his occult research as something natural and obvious which must 
be accepted by the Anthroposophical readership „as is fit and proper“. 

Our theory has been given added weight, thanks to the circumstance that some-
one once asked „the forbidden question“. 

1.2. The Question of Method: the Occult Autobiography of 
Prokofieff 
On the occasion of the 40th Anniversary of the founding of their publishing 
house the staff of the Verlag Freies Geistesleben approached Mr. Prokofieff 
with the request for a description of the way in which the content of his first 
book had arisen. He responded with an autobiographical essay giving an ac-
count of his spiritual path of development. This appeared in the Jubilee Volume 
(„Reading the Anthroposophical Book – an Almanac“, Stuttgart 1987) under 
the title „My Path to the Book ‘Rudolf Steiner and the Founding of the New 
Mysteries’”. 

In view of the fact that the ability to gain knowledge in the spiritual world can, 
as we have already noted, only be acquired on the path of inner development, 
this article is of very special interest for us. The path described in it should be 
considered from the standpoint of the fulfilment of the requirements demanded 
of the serious spiritual pupil. To these belong above all the acquiring of a bal-
anced, healthy soul-life that remains in touch with reality, the renunciation of 
idle dreams, false mysticism and fantasies, the development of a logically-
structured thinking that is oriented to the real world, and the overcoming of 
one-sided, overhasty and arbitrary judgments; and also a comprehensive, deep-
ened self-knowledge, the climax of which is attained in the meeting with the 
Guardian of the Threshold. – This meeting must be borne in mind here, as we 
will be speaking shortly of independent occult experience. 

In this article the impressions (Erlebnisse) of a very young person are de-
scribed, a fact which might incline the reader to a lenient judgment. But in the 
case under consideration leniency would be inappropriate, as these very im-
pressions are the way leading to that occult experience which provides the 
foundation for Prokofieff’s entire subsequent work in Anthroposophy. This be-
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ing so, we are obliged to view them in the light of all the requirements of the 
inner path. In addition, one should not forget that we are speaking not of youth-
ful diary notes, but with the „Rückschau“ of a 32-year-old man who has risen to 
considerable celebrity in Anthroposophical circles. The way in which Proko-
fieff evaluates the experiences of his childhood and youth, what conclusion he 
draws from them, gives us a telling illustration of his relation to the faculty of 
knowledge, not only with regard to himself, but also in general. 

At the beginning of his essay Prokofieff confesses that at first he had wanted to 
decline the request to write it, as „it has always been my aim to exclude every-
thing of a ‘personal’ nature from my work“ („My Path to the Book …“, p. 79). 
On the other hand the writing of the book was „bound up with certain spiritual-
occult experiences which as such cannot be published in an essay“ (ibid.). 

Regarding the first statement of the author, it turns out that the entire content of 
the essay serves to refute this, as the most important factors leading Prokofieff 
on the path to the book prove to be various kinds of secret presentiments, un-
clear inner feelings, personal impressions and sudden surges of emotion, youth-
ful enthusiasm and mystical communications, in short: all those elements of the 
subjective, which are the wholly personal content of the inner life of the idealis-
tically-inclined young person. Nevertheless the author proceeds, on the basis of 
all these experiences, which everyone is familiar with from their youth, to draw 
far-reaching, all-embracing conclusions, particularly with regard to himself. 
Here we have to do with a specific personal tendency. But how is one to relate 
this to the assertion that everything of a „personal“ nature must be excluded? In 
order to understand this paradox a statement of Rudolf Steiner can help us: „A 
person is working with others in the Anthroposophical movement … but he 
brings into this work personal ambitions, personal intentions, personal qualities 
… Most people do not know that these are personal … Most people look upon 
what they are doing as impersonal, because they deceive themselves as to what 
is personal or impersonal“ (GA 261, p. 306). 

With regard to those „occult experiences“ of his, which as such cannot be pub-
lished in an essay, there is a reply to be given, since we are dealing here with a 
book in which the author is imparting teachings to the reader on crucial matters 
connected with the development of Anthroposophy. In the course of this he 
makes a series of statements relating to supersensible facts, whose source, how-
ever, is not the results of Rudolf Steiner’s research. If, therefore, these state-
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ments are based on individual occult experiences of Prokofieff himself, then 
these must be made known publicly, so that they can be the object of open dis-
cussion. Only in this way can the reader acquire a basis for judgment in the 
question how far these experiences are credible and meet the requirements of 
objectivity which are placed on supersensible experience by spiritual science. 
Regarding the task of the Anthroposophical Society which was founded during 
the Christmas Conference, Rudolf Steiner said the following: „We must be 
quite clear that our Society in particular will have the task of combining the 
greatest possible openness to the public (Öffentlichkeit) with true and genuine 
esotericism“ (26.12.1923, 10 a.m., GA 260). Examples of such a combination 
of these two are found in many lectures of Rudolf Steiner himself, in which, in 
contrast to Prokofieff, he finds it appropriate to give his listeners not only de-
scriptions of his occult experiences, but also to disclose the method he uses in 
his research into the higher worlds. 

Let us now follow Prokofieff’s path further, so as to learn about its characteris-
tics more precisely, and let us try to grasp the quality of his experiences in or-
der to find in them, perhaps, traces of genuine knowledge and self-knowledge; 
let us also examine his views on occult experience and ascertain how far he 
possesses the capacity and the inclination to work it through properly. In short: 
let us compare his path with the demands that are made of a spiritual pupil. 

Prokofieff tells us that in his childhood he received profound impressions from 
Richard Wagner’s music, particularly his „Parsifal“. In his article he refers to 
this fact as a part of his path. We cannot expect him to say: „I enjoyed the mu-
sical dramas of Wagner, they interested me and left me with this or that impres-
sion.“ – This would have been a gesture of modesty, although many people 
know the depth of feeling, the variety and sublimity of the characters, the truly 
exalted inspiration and the stirring presentiments that can be experienced 
thanks to Wagner’s musical creations. Indeed, many people must have these 
experiences, but the question remains: How does one relate to them? Should 
one merely acknowledge them as experiences of the human soul, or ascribe to 
them a significance they do not possess? Prokofieff unhesitatingly speaks of 
them as a „meeting (Berührung) with the stream of esoteric Christianity … 
there arose, after this impulse had been received (into him), the question that 
filled my entire being: Where is to be found today the continuation, in contem-
porary from, of this spiritual stream?“ (“My Path …”, p. 81). Let us not forget 
that we are speaking here of a child between 7 and 14 years. To say something 
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of this kind about himself would not even have occurred to Richard Wagner in 
his maturity, although he is not accused of false modesty either; nevertheless he 
really did take this impulse into himself, and in his creation drew from the 
source of lofty inspiration, doing so, as he himself testifies, quite consciously. 

Thus Prokofieff, when he had barely completed his change of teeth, was able to 
receive into his soul the impulse of esoteric Christianity. Then his soul was 
filled with a „new, inner striving“ (he says nothing about the previous, old one), 
which acquainted him with Eastern wisdom. In it he discovered – this, too, in 
early childhood – „a profound esoteric knowledge“, although he continued to 
feel that in Christianity „still higher and more encompassing treasures of wis-
dom are contained than in the religious and philosophical systems of the East“ 
(ibid., p. 81-82). Thus it becomes clear that in him the capacity awoke at a very 
early age to make comparisons between the treasures of universal esoteric wis-
dom, in respect of their scope and their content. 

When Prokofieff was about 14 he came upon Rudolf Steiner’s book „Knowl-
edge of the Higher Worlds and its Attainment“, and here something peculiar 
happened. The last two chapters aroused in him „feelings of different kinds“. 
On the one hand „a sense of my own inner imperfection“, called forth by „the 
description of the meeting of the spiritual pupil with the Lesser Guardian of the 
Threshold“ (ibid., p. 83). 

How often did Rudolf Steiner point out that the human being who, in one way 
or another, has penetrated into the spiritual world without the meeting with the 
Guardian of the Threshold, becomes a victim of his own illusions and of the 
powers of opposition who lie in wait at the boundary between the world of the 
senses and the supersensible world. He emphasizes that the meeting with the 
Guardian of the Threshold is a real, occult fact, a concrete experience in the 
state of supersensible perception; something of this nature cannot be experi-
enced only in the imagination (Vorstellung). In one lecture Rudolf Steiner says: 
„The meeting with the Guardian of the Threshold is a tragic occurrence, a life-
struggle, with respect to all laws of knowledge, and with respect to all connec-
tions of the human being with the spiritual world, with Ahriman and Lucifer. 
This life-catastrophe must come about, if one wishes to meet the Guardian of 
the Threshold. If it impinges upon the human being merely in dreamlike imagi-
nation, then this means that one wants comfortably to steal past, in order to 
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have as a substitute – people are now very fond of substitutes – the dream of 
the Guardian of the Threshold“ (6.8.1918, GA 181). 

As we have seen, in Prokofieff’s case we have to do not even with a dreamlike 
imagination, but with a feeling that arose while the book was being read. He 
experiences the meeting – if one can call it a meeting – with the Guardian only 
on the level of fantasy (Einbildung). And in this case how can we discount the 
possibility that all his later „occult experiences“ are products of fantasy (Ein-
bildung)? 

We should bear in mind, of course, that the event described by Prokofieff was 
accompanied by a process of self-knowledge. But this process resembled a tiny 
cloud passing across the radiant firmament, so insignificant that it can vanish 
without trace at any moment; thus no mention is made of it again. On the con-
trary, in the course of this essay the picture of an ideal human being arises be-
fore our inner eye; one could even say a being who has become ideal already 
through inheritance, if one considers how his own family is characterized. Ven-
eration and gratitude towards one’s own family are in themselves natural and 
praiseworthy qualities, although in the case of the author who grew up in such 
privileged circumstances it is unclear what he means to express by saying that 
he was born and grew up „in the very difficult spiritual conditions prevailing in 
Eastern Europe“, but – in spite of all this – „found the way not only to Anthro-
posophy in general, but to those special questions which are, in a certain sense, 
the central ones“ („My Path …“, p. 78-80; i.e. the Christmas Conference). 
What does he really know of those difficulties of a spiritual, soul and material 
nature which his compatriots had to endure at that time? In the autobiographical 
essay nothing of this is mentioned at all. Nor is any word spoken indicating a 
relation to the situation in the present; there is no suggestion of any life-
experience in this connection, nor even of any interest in the reality surrounding 
him. 

In Rudolf Steiner’s book „Knowledge of Higher Worlds“ it is shown how the 
spiritual pupil can develop the necessary soul qualities by going through the tri-
als brought to him by destiny. There have been, and still are, very many people 
in Russia who have had, or have still today, to go through such a hard school of 
life. This cup passed Prokofieff by. But in such a case the pupil must develop 
the required soul qualities through conscious work on himself. „It is one of the 
unavoidable tasks“, says Rudolf Steiner, „to be fulfilled by every spiritual pu-
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pil, that he must work painstakingly upon himself, so as not to become a fanta-
sist, a person who can fall victim to any kind of deception, self-deception” 
(suggestion and auto-suggestion) (GA 13, p. 382). 

Concerning the steps that are necessary for an occult development that is fol-
lowed through in full consistency, and lead to the strengthening of a healthy 
faculty of judgment, feeling and character, Prokofieff has nothing to say. On 
the contrary, against the background of a lack of life-experience and of any cor-
responding preparation, he takes up serious esoteric exercises. This happens in 
the following way: 

Likewise around the age of 14 Prokofieff becomes acquainted with the French 
edition of „Outline of Occult Science“. As he does not know this language well 
enough he does not read the whole book, but discovers in it straight away the 
description of the Rose-Cross meditation. Its imaginative form makes a deep 
impression on him – which is quite understandable, considering that at this 
stage in the child’s development those forces especially have a strong influ-
ence, on which the faculty of imagination rests. He starts to meditate. Those 
forces which are needed for the building up of his soul and bodily organization, 
are diverted in the direction of occult practice. 

After this, he obtains „Occult Science“ in Russian. Just at this age, after the 
freeing of the astral body from its connection to the parents, the young person 
attains a special capacity to relate to figures of an ideal nature (Vorbilder), and 
also an inclination to fantasy (c.f. 4.1.1922, GA 303): „… the picture of the en-
tire world-evolution beheld in spirit“, as described in Occult Science, makes a 
powerful impression on him. We take him at his word, but we would like to add 
that he wrote his article, not at that tender age, but after completion of his 32nd 
year. This does not prevent him from declaring that the most important result of 
reading of „Occult Science“ was the e n t r y  – not the acquaintance with, the 
knowledge or study of, but the e n t r y !  – „into a new spiritual Cosmos, which 
exceeded in grandeur and sublimity all that I had experienced hitherto“ („My 
Path …“, p. 84; he does not say anything here either, about the „old spiritual 
Cosmos“, or what he had experienced hitherto). 

It was not Rudolf Steiner’s intention with his „Occult Science“ to present the 
reader with a finished „spiritual cosmos“. Later he said of it that it was no more 
that a „score“, and that the reader would have to work through the content in 
strenuous inner activity in order to arrive at the whole (4.5.1920, GA 334). Pro-
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kofieff was content with religious enthusiasm, and passed it by. In later life he 
never made up for this childhood omission. As we will see later on, „Occult 
Science“ remained an unread book for him. 

Let us now make a pause in our critical analysis and reflect upon the uncritical 
enthusiasts of Prokofieff’s occult gift; these admirers are certainly indignant 
over our „heretical“ book. But we would point out the following: If someone 
writes an autobiography and publishes it, he gives the reader the right to think 
about the content and thus to try to understand the person who has written it. 
Only legends of the Saints are approached in a different way – but they are not 
autobiographies! 

But let us continue. After Prokofieff met the Guardian of the Threshold in his 
imagination, he entered – again in his imagination – the new spiritual Cosmos. 
In his opinion the process of knowledge is advancing very successfully, as 
shown by the fact that, when it has hardly begun, it leads swiftly to a resound-
ing climax. And what knowledge? – The knowledge that the „Cosmic Christ is 
the central point of the spiritual Cosmos. There now grew together with the in-
ner feeling, as it had lived in my soul [since early childhood] (sic!), that this 
fact is incontrovertible truth … the sure and encompassing knowledge [of it]“ 
(„My Path …“, p. 84). Now we must ask ourselves how many of the great spiri-
tual figures have achieved such outstanding results on the path of cognition – 
knowledge of the spiritual Cosmos – and that already in their earliest youth (be-
tween their 14th and 19th year), and moreover without any special effort or 
preparation? At this point, so it seems to us, the reader of the autobiographical 
essay is asked to remain bowed in silent awe. 

The feeling for his own lofty calling, which he has no inclination to reflect 
upon, takes hold of his entire being: „… in the period between my 14th and 19th 
years [I was able] to get to know the basic works of Rudolf Steiner, and other 
spiritual-occult works by authors of Eastern, Theosophical, and mystical-
ecclesiastical schools of thought. I spent these five years for the most part in 
spiritual solitude … In the course of this period, supported only by my own in-
ner forces and by my search for an answer to the life-question that confronted 
me … I was to choose Anthroposophy as the task of my entire life, as my des-
tiny in the world“ (ibid., p. 86). 

What „inner forces“ can give support to a still immature young person? But let 
us hear all the same what Rudolf Steiner says about the healthy development of 
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the human being at this age: „At puberty the human being is ejected from the 
spirit and soul life of the world, and is thrust into the external world, which he 
can only perceive with his physical, his etheric body“ (4.1.1922, GA 303). In 
Prokofieff’s case we hear the opposite: At this age, according to his own words, 
he enters the „spiritual Cosmos“. When the young person in the normal course 
of development is then cast out of the soul-spiritual life of the world, he com-
pares „the world he enters … with the world which he had had within him be-
fore“, and he grows aware of the contrast between them. Therefore the „tumult“ 
is needed, „which arises in the interplay between man and the world in the pe-
riod between the 14th/15th year and the beginning of the 20’s. This tumult must 
be there … [must] arise of necessity. People who are perhaps over-inclined to 
melancholy might imagine it would be a good thing to spare the human being 
this tumult. But in this way one becomes his worst enemy. One should not 
spare the human being this tumult“ (ibid.). Prokofieff was spared this tumult, 
this inner upheaval. There did not awaken in him a healthy relation to the outer 
world, or any living experience of it; hence there are no contrasting feelings, no 
upheaval. He remains under the spell of his subjective experiences. The new 
„discoveries“ are no more than a „final confirmation“ of his „presentiment“, 
which has been living in his soul from early childhood; the world of his dreams 
flows on in wonderful harmony, and acquaintance with Anthroposophy merely 
arouses the indistinct feelings that have long been slumbering in his soul. 

Against the background of this ever-heightened ecstasy, as the above-
mentioned phase in a healthy development is bypassed, the development of an 
independent power of judgment which is accompanied in the young person by a 
decided mood of protest against authorities of all possible kinds does not take 
place and he does not await his coming-of-age, the author comes to the decisive 
conclusion regarding his higher mission in the world, a world of which, so the 
account of his life would lead us to suppose, he has very little idea. 

„And only … when I … could experience“, he writes, „that my life had ac-
quired a new meaning and a new goal (and again we must ask: What, then, 
were previously the ‘meaning’ and the ‘goal’ in the life of this young person?), 
and I had thus begun consciously to serve those ideals which had hitherto lived 
unconsciously (untergründig) in my soul, and which, thanks to spiritual science, 
had now become fully conscious reality for me …“ („My Path …“, p. 86). 
What kind of conscious service can this be, in someone who has not become 
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conscious of himself, in whom (corresponding to his age) the Sentient soul is 
not yet fully developed? 

Here one or another reader might object: Why all this schematic thinking? In 
the lives of great individualities things can surely follow a quite different 
course. We are not discussing here how high entelechies, incarnating in a 
physical body, can bypass the general laws of development. We merely recall 
that Prokofieff himself in his book brought the life of Rudolf Steiner into a 
scheme in exactly the same way, placing all the events in his life and his spiri-
tual development into the corresponding 7-year phases, and making no „special 
allowances“ for Rudolf Steiner as an outstanding personality. But nobody has 
raised any objection against this. If anyone is of the opinion that Prokofieff 
stands on a higher level than Rudolf Steiner, then he can challenge our right to 
proceed with him in the same way. 

After this Prokofieff gets to know the lecture-cycles of Rudolf Steiner. The fol-
lowing words tell us what significance this had for him: „Through this Cycle a 
quite new world opened up for me again“ (ibid., pa. 87). But how can, yet 
again, a quite new world open up, and in what way can this „quite new world“ 
be opened up for a man who is already in possession of an „incontrovertible 
truth“ and an encompassing knowledge of the spiritual Cosmos? To this ques-
tion there is only one answer: the number of worlds that can be experienced 
subjectively, in the fantasy, is inexhaustible. Here one can even discover a new 
world for oneself every day. And if we are not right in this, then we can only 
state the following: Prokofieff does not himself realize what he is writing down, 
what words he is using etc. 

In his thinking Prokofieff follows his soul-experiences, unremittingly and with-
out contradiction – but he has no knowledge of his own motives. On the basis 
of the enthusiasm and ecstasy he experiences while reading the books and lec-
tures of Rudolf Steiner, he builds up in his fantasy ever new worlds, within 
which he experiences himself in a special way as a chosen vessel. And for him 
this is the most important thing. This fact comes to expression most clearly in 
the following passage: An Anthroposophical friend of Prokofieff recommends 
to him the three well-known Arnheim lectures from the 6th Karma volume, 
„remarking with a somewhat mysterious expression that there is something 
very important in it concerning the Karma of the Anthroposophists, i.e. our own 
Karma“. At this Prokofieff is overcome by an unusual state of agitation, he is 
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gripped – as so often before – „by the abundance of new feelings“, and even 
finds himself „almost speechless“ … But he makes no attempt whatever to re-
store his soul-balance – on the contrary, he justifies and applauds his condition, 
which he terms „spiritual enthusiasm“, the source of which he sees arising 
„from a memory, hidden in the innermost depths of soul, of the events experi-
enced there“ (ibid., p. 89). What is the nature of these events, and what does he 
„preserve“ in the depths of his soul? – After reading the lectures he sees him-
self as one of those who, in the 15th century, gathered around Michael in his su-
persensible school, and in spirit he sees how the 1st Hierarchy carries over the 
cosmic intelligence from the lap of the 2nd Hierarchy into the heads of human 
beings. With what justification does he come so quickly and with such certainty 
to this significant conclusion regarding himself? – Here again, the same as be-
fore: solely on the basis of the feelings which came to him as he read the lec-
tures. 

Here we encounter an amazing quality of this author. He takes into himself the 
description of the events of world significance, which transcend by far the av-
erage human powers of comprehension. But from the point of view of knowl-
edge he shows no interest in it, no questions arise in him, no desire to fathom 
what happened there and in what way; nor has his soul any wish to bring what 
he has experienced into connection with what he already knows from Anthro-
posophy. He simply accepts everything as „his own“, and goes on to concen-
trate entirely on his own person. However, „so long as the human being still has 
the tendency“ – Rudolf Steiner writes in „Theosophy“ – „to overvalue himself 
at the expense of the world around him, he places obstacles on his path to 
higher knowledge. Whoever surrenders himself to the pleasure or the pain aris-
ing for him in connection with every thing or event in the world, is caught up in 
such an overvaluing of himself. For his pleasure and his pain tell him nothing 
about the things, but only tell him something about himself“ (GA 9, p. 178-
179). 

Hardly was the sleepless night over, in which Prokofieff had read these lec-
tures, than he came promptly to the conclusion: „Now I knew the spiritual be-
ing whom I had always served (when?) and to whom I wished to surrender my 
entire being“ („My Path …“, p. 90; he mentions the Archangel Michael). But 
why „I knew“? In what way was this knowledge acquired? – Here it becomes 
clear that Prokofieff means by „knowledge“ – arbitrary conclusions (also, when 
such a case arises, in relation to himself), drawn on the basis of indeterminate, 
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but turbulent stirrings in his soul sphere. „For me“ – he continues – „this ex-
perience represented a kind of inner response to the necessity of which Rudolf 
Steiner spoke at the beginning of the Arnheim lecture – ‘to present oneself in 
life as a true representative of the Anthroposophical movement’, ‘to represent 
Anthroposophy in the world through one’s own personality’.“ (ibid.). 

What an opinion of oneself! – Only feelings of uneasiness are aroused in the 
reader, who begins to experience gnawing shame on the writer’s behalf. 

After Prokofieff had over-(ful)filled himself with such a feeling of his own im-
portance, there followed another „bold“ thought, namely that not even Rudolf 
Steiner is great enough to make demands of him, Prokofieff. – How else is one 
to explain the fact that he reduces Rudolf Steiner to the level – forgive me – of 
a „microphone“, for he declares categorically: „I experienced with absolute cer-
tainty that this demand [to be a representative of Anthroposophy] does not ac-
tually come from Rudolf Steiner, but t h r o u g h  Rudolf Steiner f r o m  M i -
c h a e l  h i m s e l f , and that in this moment it was directed to me personally“ 
(ibid.; emphasis S.O.P.). What an opinion of himself! 

And now, after (in this inspired state) he has heard from spiritual heights the 
personal call, he feels the irresistible wish to respond as quickly as possible, 
and so he decides to give expressions to his „inextinguishable“ loyalty (Treue) 
in the form of a vow. How such a vow might look concretely, of this he says 
nothing. But this does not deter him from drawing a parallel between himself 
and Rudolf Steiner, and so he writes: „Such occasions in life are moments 
when an inner vow or ‘promise’ is made. And we are amazed to hear Rudolf 
Steiner also speak in this Arnheim lecture of his promise to the spiritual world 
and the powers guiding him, and also of the ‘inextinguishable’ loyalty (Treue) 
towards the obligation he has taken on.“ (Here it is indicated, as though in pass-
ing, that Rudolf Steiner was acting not independently, out of individual free-
dom, but that he was simply being led by certain „powers“. But if this was so, 
why did he have, in addition, to make a promise to them?) – „At that time I 
could not yet express in words (meaning: he didn’t understand) what Rudolf 
Steiner meant by this ‘promise’, but I felt dimly (yet another vague feeling) that 
my ‘vow’ was in a mysterious way bound up with h i s  …“ (ibid.; emphasis 
S.O.P.). Thus in a deeply mysterious atmosphere and with vague romantic feel-
ings Prokofieff, yielding to the impulses of his subconscious being, makes a 
vow whose significance he himself does not understand. 
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Prokofieff represents this experience „in the night“ as being his first meeting 
with the „essential being“ (Wesenskern) of the Christmas Conference. (No 
wonder this „essential being“ is shown in his first book to be an act of initiation 
performed on the Anthroposophists who were „sleeping“ at the time – but more 
of this later.) And how does he arrive at such a conception? Well, through 
drawing analogies to himself. – „After the Christmas Conference“, he reflects, 
„everything becomes different in the Anthroposophical movement and the An-
throposophical Society. ‘Behold, I make all things new’ (Rev. 21; 5) – this 
theme sounded from the lecture with especial force, and found a powerful echo 
in my soul. From now onwards, so I felt, everything in my life had to become 
new, for I had ‘made the vow’, the first conscious vow in my life“ (ibid., p. 91). 
But what strange things he is saying here! – Firstly, if in the Anthroposophical 
movement and Society everything becomes different, this means that even An-
throposophy is different after the Christmas Conference; and even the spiritual 
beings who have guided the Anthroposophical movement hitherto, are replaced 
by others; and is Rudolf Steiner perhaps no longer himself? … Or is Prokofieff 
speaking here of a complicated spiritual metamorphoses whose essential char-
acter we are supposed to recognize? If so, we do not need to don the cloak of 
„unknowability“ (behind which Prokofieff takes refuge on his path of knowl-
edge) in order to set a clear boundary between oneself and the intellectual ama-
teurs. Is it possible to express oneself so carelessly in such fundamental ques-
tions? 

Secondly, Prokofieff tells us earlier that he had already, about one year before 
the events described here, chosen „Anthroposophy as the task of (his) whole 
life, as (his) destiny in this world“ (ibid., p. 86). How are we to understand his 
statement to the effect that from then on everything in his life would have to be 
transformed? If we adopt Prokofieff’s standpoint, then the second point arises 
out of the first. – If, after the Christmas Conference, a completely new and dif-
ferent Anthroposophy arises, which Prokofieff now discovers for himself, then 
this means that a new vow must be made and everything in his life must be 
changed! How far this statement is not accidental, is reflected in his further ac-
tivity. While he is ostensibly serving the impulse of the Christmas Conference, 
he goes on to develop an Anthroposophy which proves in reality to be some-
thing quite different. 

A discussion of all these passages in the Prokofieff „Autobiography“ from the 
standpoint of the path of occult schooling is a tremendously difficult undertak-
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ing, as there is no such path (as the one described by Prokofieff – Trans.); how-
ever, this does not hinder Prokofieff from portraying himself as an esoteric pu-
pil of Rudolf Steiner. And this happens in the following way: After he has 
made a study of the events of the Christmas Conference he reads a book de-
scribing the difficulties that arose in the Anthroposophical Society after Rudolf 
Steiner’s death – and this makes him ill. The reasons for a physical illness can 
be many and varied, including quite prosaic ones. But he selects the one that al-
lows him to surround the situation with the maximum degree of Romanticism: 
he connects this illness with the reading of the book in question, giving as a 
reason that the two events came together in time. It may well be that in the case 
of an impressionable soul such as Prokofieff (as was seen in the preceding de-
scriptions), something of this kind is possible. But one must have a quite spe-
cial relation to oneself, and build one’s own judgments entirely upon this, to 
draw such overhasty and far-reaching conclusions from an indisposition lasting 
only a few days. He describes it thus: „The book made such an impression on 
me, that for several days I was physically ill. This [difficult] experience con-
veyed to me, if only in a faint inkling, as I explained, a very real picture never-
theless of what it meant for Rudolf Steiner in 1923 to take on the Karma of the 
Society. Moreover, I had come to know through my own experience what it 
means to be a pupil of Rudolf Steiner, in this sphere also. I understood, now 
that I had experienced this (what, then?) right down into my physical body, that 
it is not possible to look for an answer to such questions through an external 
search for those ‘guilty’ or ‘not guilty’ with regard to events in the past. The 
[true] reality of what had happened lay far deeper, and one had to s u f f e r  it 
…“ (ibid., 98-99; emphasis S.O.P.). 

After a few days of illness Prokofieff believes, without seeking any other rea-
son for it, that he belongs to the community of those who have to bear the 
Karma of the Anthroposophical Society, and to „suffer“ the true reality. He 
thereby side-stepped the necessity to come to a clear knowledge of it. Is it suf-
ficient, in order to grasp the „true reality“ of the problems of the Anthroposo-
phical Society, to read a book on the subject, to „listen in“ to one’s impressions, 
and give extra attention to one’s own state of bodily health? Prokofieff goes 
still further, for he believes that this is enough to qualify him as an esoteric pu-
pil. It is possible that all previously valid conceptions of an esoteric pupilship 
are thereby turned on their heads. We are forced to admit that here we have 
really to do with something completely new! 
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And yet we ask ourselves: How does Prokofieff come to such a conclusion 
about himself? – Well, on the basis, as usual, of subjective feelings: „However, 
something quite new opened up for me as a result of this painful experience, for 
immediately afterwards I had the f e e l i n g  that the spirit-form of the Teacher 
had come still closer to me than before, and that o n l y  n o w  c o u l d  I  r e -
g a r d  m y s e l f  i n  t h e  f u l l e s t  s e n s e  a s  h i s  e s o t e r i c  p u p i l “  
(ibid., p. 99; emphasis I.G.). Quite clearly he sees himself, in the fullest sense, 
as one of the esoteric pupils of Rudolf Steiner. 

Therefore we would turn to the words of Rudolf Steiner regarding the condi-
tions for esoteric pupilship. „The following rules should be observed in such a 
way“ – he writes in his „Instructions for an Esoteric Schooling“ – „that every 
esoteric pupil so directs his life, that he continually observes himself and 
checks whether in his inner being he is following the expected requirements. 
All esoteric schooling, especially when it ascends into the higher regions, can 
only lead to harm and to the confusion of the pupil if such rules are not ob-
served … Many a pupil deceives himself in this respect. He says: I wish to en-
gage in the purest striving. – But if he were to examine himself more closely he 
would notice that a great deal of egoism, of subtle self-centred feeling is lurk-
ing in the background; it is particularly such feelings that very often put on the 
mask of selfless striving and mislead the pupil. One cannot too often seriously 
examine oneself through inner self-observation, to ascertain whether one has 
not, after all, feelings of this kind hidden in the inner regions of one’s soul. One 
will free oneself of such feelings more and more, through a determined adher-
ence to the rules to be discussed here. These rules are, Firstly: n o  u n c o n -
t r o l l e d  t h o u g h t  s h a l l  b e  a l l o w e d  t o  e n t e r  m y  c o n -
s c i o u s n e s s “ (GA 245, p. 22). 

We ask ourselves whether these words of Rudolf Steiner are not a diagnosis of 
the „Path“ of Sergei Prokofieff. 

The conceptions (Vorstellungen) formed by Prokofieff on the basis of Rudolf 
Steiner’s books and lectures, he does not question. He might decide to examine 
them and, for example, compare the new ones with those formed previously; 
but there is no question of this; rather the contrary: he enthusiastically discovers 
„new worlds“ every time; and the fact that they are always „new“ does not dis-
turb him. (Yet another „world of completely new spirituality“ – i.e. not that 
which had revealed itself to him through the books and lectures of Rudolf 
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Steiner – he discovered when he got to know the German text of the Founda-
tion Stone Meditation.) He does not „think through“ self-critically the concep-
tions (Vorstellungen) he has once formed, but after he has, so to speak, appro-
priated them he straight away turns his attention to the sentiments and feelings 
they have called up in him. But even the thoughts (Vorstellungen) that arise 
from the unconscious, and which he accepts without criticism as something 
natural and obvious, he follows attentively. This tendency, noticeable already in 
his youth, to follow all the feelings and thoughts (Vorstellungen) that arise in 
his soul, was allowed to develop because it remained unconscious and bore its 
fruits in his subsequent work. As we can see in his books, he develops in a nar-
row and one-sided way the conceptions that have formed in his soul in connec-
tion with this or that spiritual-scientific theme, and does not try to ascertain 
their correctness, either with reference to the facts of external reality, or to the 
communications of Rudolf Steiner. 

Rudolf Steiner cites a further rule: „The necessity must stand before my soul in 
a living way, constantly to expand the sum of my conceptions (Vorstellungen)“ 
(ibid., p. 24). 

Prokofieff’s striving for knowledge is confined solely to Anthroposophy. The 
rare facts that he brings into his books from outer culture and history, do not 
rise above the level of school textbooks. In Anthroposophy he is only interested 
in what fits in with his conceptions (Vorstellungen). In this way a science un-
folds that is based on the method of Baron von Münchhausen. Prokofieff 
writes: „Initially with no support from without,* I had the task to find, proceed-
ing only from my inner experiences in connection with the Foundation Stone 
Meditation and without any outside influence, my own personal relation to the 
Christmas Conference as the most important spiritual event on the physical 
plane in the 20th century“ (i.e. he even determined in advance what kind of per-
sonal relation this must be). And only „after this relationship had been estab-
lished out of my own cognitive forces (Erkenntniskräfte), and had furthermore 
been transformed into unshakeable inner certainty (on what basis, one may 
ask?), did my further searching lead me, in late 1978, early 1979, to the discov-
ery, one after the other, of three books about the Christmas Conference“ („My 
Path …“, p. 96). 

                                                           
*  Here we would inform the reader of a fact of Prokofieff’s biography which is not of 

an intimate nature: his maternal grandfather was an Anthroposophist. 
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Yet in these books he only allows those conceptions access to his conscious-
ness, which are in accord with his feelings; all others are of no interest. – The 
reading of a lecture (the author’s name is not mentioned) in which another view 
of the Christmas Conference is presented, does not give him cause for reflec-
tion. But the lecture, he writes, „being based only on speculative and external 
evidence, could have no influence on what, for me at that time, was already a 
fact of my own personal experience“ (ibid., Footnote p. 96-97). 

Prokofieff appeals to his „own personal experience“. But experience is not 
knowledge. Experience – including soul-experiences – is only what is immedi-
ately „given“. The outer appearance of reality, given to us in experience, is not 
its true image, as this can only arise on condition that thinking is activated, 
which brings incomplete experience to completion through the disclosing of its 
true nature. These are the most elementary truths of Goetheanism. 

But Prokofieff does no strive for knowledge, he does not attain cognition; he 
only takes in experience. The problems of spiritual-scientific cognition, its 
method, its reliability, its true nature – these things do not exist for Prokofieff. 
Surprisingly enough, in his first book he mentions the „Philosophy of Free-
dom“. This would indicate that on the „Path to the Book“ he at least read it. But 
after he has portrayed his states of soul-intoxication and enumerated all the 
texts of Rudolf Steiner that have called forth such states in him, there is no fur-
ther word mentioned in his autobiographical essay about the „Philosophy of 
Freedom“. One can only suppose that it made no „impression“ upon him, left 
behind no traces in his soul, and did not prompt him to reflection – in short, that 
it played no part in his spiritual development. 

From Prokofieff’s reluctance to interest himself in that which flows out of the 
life in sense-free thinking, there arises the neglect of a further rule, which says: 
„I am obliged to overcome my aversion to what is known as ‘abstract 
thought’.“ 

With this rule Rudolf Steiner points to the necessity to develop the faculty of 
sense-free thinking. As can be seen from his autobiographical essay and his 
book Prokofieff has made no effort to develop this kind of thinking, or thinking 
at all. Nor has he undergone any higher training to speak of, which could have 
fostered the development of thinking; from early childhood he became an An-
throposophist and showed no interest in anything else. But in Anthroposophy 
itself he neglects the opportunity for a thorough schooling in thought, which a 
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study of the works of Rudolf Steiner on the theory of knowledge would have 
meant for him. He has no interest in it. In the last resort thinking could also be 
trained through a study of other books and lectures of Rudolf Steiner. But these 
too Prokofieff does not study, but experiences them on a soul level. 

The situation is not different where the theme of the Christmas Conference is 
concerned. He believes it is enough to read three books – even if one has only a 
fragmentary knowledge of Anthroposophy – in order to understand the central 
esoteric truth of the Christmas Foundation and explain it to other people. With-
out making the effort to acquire further knowledge he rests content with the 
first emotional impressions received while reading, and again finds in it a call 
personally directed to him: 

„Out of this pain (resulting from the indisposition), of which I still felt an after-
trace within me, an all the greater (greater than what?) strength had to arise for 
the struggle to realize the impulse of the Christmas Conference, as the most 
important spiritual impulse of our time … And this pain must lead us ‘ t o  
t a k e  u p  o u r  t a s k  w i t h  a l l  t h e  g r e a t e r  s t r e n g t h  o f  w i l l ’  – 
these words of Marie Steiner (from the Foreword to the proceedings of the 
Christmas Conference – I.G.) became a kind of leitmotiv for me in my life …“ 
(„My Path …“, p. 99; emphasis S.O.P.). 

Without satisfying a single requirement made of his esoteric pupils by Rudolf 
Steiner, Prokofieff receives himself into the ranks of the esoteric pupils and ap-
points himself as a warrior in the cause of the realization of the Christmas Con-
ference impulses, but in reality for that of his extremely personal, quite specific, 
more theological than spiritual-scientific interpretation of it, which he presented 
in his 1st book. 

In the following text Prokofieff feels that he is already raised above the ordi-
nary human faculty of judgment, and pretends to be receiving communications 
regarding the Christmas Conference directly from the spiritual world: „Such an 
experience of the Christmas Conference“ – he writes – „arising out of its spiri-
tual, one can say esoteric, being, cannot be communicated in an external way 
with words, or on paper, to those people who have not had this experience; still 
less (can it be communicated) to those who, as a result of differing human opin-
ions, placed insuperable obstacles in their own path with respect to that which 
Marie Steiner wanted in reality to say to the Members of the Anthroposophical 
Society when she decided, not long before her death, to publish all the material 
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relating to the Christmas Conference. To let speak, not the differing human 
opinions, but the Christmas Conference itself – this would mean to let it speak 
not merely out of the shorthand reports and minutes of the meetings, but, with 
the help of these, to let it speak as a ‘voice from spirit-land’ … that is addressed 
to all Anthroposophists …, and then to receive these voices in complete inner 
freedom from prejudice and in deep reverence, standing truly in this moment 
only before the spiritual world and the spiritual powers who lead the Anthropo-
sophical movement“ (ibid., p. 100; how else then?). 

This could be true if it were coming from the mouth of someone who had really 
fulfilled the demands made of the pupil on the Anthroposophical path of devel-
opment, who had really experienced the meeting with the Guardian of the 
Threshold, and had been granted leave by him to enter the spiritual world, in 
order to rise at least to the level of inspirative consciousness. From Prokofieff’s 
lips, however, all this rhetoric sounds at best like empty phrases. In our circles 
people often speak in this way, but without at the same time laying claim to the 
role of esoteric teacher or initiate. 

According to his own account Prokofieff did cross the Threshold, but we allow 
ourselves, in the light of what has been said, not to believe him. But our disbe-
lief is of little consequence to him! He declares that he would have had himself 
to give a description of Rudolf Steiner’s life from the standpoint of the Christ-
mas Conference, „this means in a certain sense (but in what sense, precisely?) 
from the standpoint beyond the Threshold …“ (ibid., p. 103). Through charac-
terizing the Christmas Conference as an event beyond the Threshold and repre-
senting the experience of it as something that cannot be expressed outwardly in 
words, Prokofieff claims for himself the prerogative of explaining its „essential 
being“; and this he actually proceeded to do, and in this was aided by the 
thoughtlessness, passivity and credulity of the Anthroposophists. But to move 
on to the question: In what way did Prokofieff cross the Threshold to the spiri-
tual world? In this connection we recall the warning of Rudolf Steiner in „Oc-
cult Science“, where he says: „In the course of a schooling that neglects the de-
velopment of sureness and firmness of the judgement, and the life of feeling 
and character, it can occur that the higher world approaches the pupil before he 
has the necessary inner capacities … But were the meeting [with the Guardian 
of the Threshold] to be avoided entirely, and the human being to be led into the 
supersensible world, then he would be just as little able to come to a knowledge 
of this world in its true form. For he would be quite incapable of distinguishing 
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between what he ‘sees into’ the things and what they really are. This distinction 
is only possible if one perceives one’s own being as an image in its own right 
and thereby frees the surroundings from all that emanates from one’s inner be-
ing. If the human being, without the meeting with the Guardian of the Thresh-
old, were to enter the spiritual and soul world, he could fall from one deception 
into another … But as soon as one enters the imaginative world the pictures in 
it are altered through the influence of such wishes and interest, and one has be-
fore one as a seeming reality, something that one has oneself formed, or helped 
to form“ (GA 13, p. 380-382). Ought we not, from this point of view, to look at 
the concluding passage of this autobiographical essay, in which Prokofieff 
speaks of his occult experience, arrived at on a path different from that de-
scribed by Rudolf Steiner? – „The moment“ – Prokofieff writes – „in which, 
while I was working on my first book, the true nature of the dodecahedral stone 
of Love revealed itself to me i n  r e a l  s p i r i t u a l  e x p e r i e n c e  as an 
imagination of the modern Michaelic Grail, is one of the greatest moments of 
my life … Whoever has once seen it [the Grail] in the imaginative form of the 
Foundation Stone, ceases to have any intellectual doubt with regard to the eso-
teric significance of the Christmas Conference for our time …“ („My Path …“, 
p. 104; emphasis I.G.). 

Thus Anthroposophy helped Prokofieff to clothe his childhood dreams in 
imaginative form; it was in this way that he forged himself a path from the en-
thusiastic experience of the musical dramas of R. Wagner to the experiencing 
of himself as a Grail Knight of the present day – as the new Lohengrin who 
brought the message from distant Montsalvat to the Kingdom of Brabant. There 
lies the origin of his wonderful, romantic „Lebenstraum“, which bears no rela-
tion to today’s reality, and of which he says at the end of his autobiographical 
essay: „The founding on Earth of a modern Michael community whose mission 
it is in our time to become a new brotherhood of the Knights and Guardians of 
the Holy Grail – this seemed to me to be the principal task of the General An-
throposophical Society on the esoteric plane“ (ibid., p. 104-105). But here is a 
case, not of understanding, but of a wishful dream which is in need of clarifica-
tion. For if one wishes to speak in the present day of the tasks of the Anthropo-
sophical Society, and that in connection with the Grail Mysteries, then it is nec-
essary to fulfil a number of extremely difficult conditions: to bring the will into 
the thinking, to develop the Consciousness-soul, to understand thoroughly the 
time in which one is living, and to have mastered moral technique. Only when 
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all this has been accomplished, and not before, can the human being come to 
objective imaginations, which presuppose the development of the lotus flowers, 
a heightened control of consciousness, and much more. But even the objective 
imaginations are, according to Rudolf Steiner, no guarantee of an objective su-
persensible knowledge. Of the qualities enumerated here, which are absolute 
requirements on the path of esoteric schooling, Prokofieff possesses, as is clear 
from his autobiographical essay, not a single one. Rudolf Steiner had to work 
consciously for their attainment. 

Prokofieff’s fame rest upon a myth which was able to arise out of the longing 
of many Anthroposophist for radiant representatives of the „self-revealing“ 
spirit, and which paralyzes the faculty of discrimination. The triumphal entry of 
Prokofieff into the Land of the Anthroposophists recalls the story of the Trojan 
Horse. The „innards“ of the „horse“ disgorged themselves in the form of count-
less lectures, brochures and thick volumes (produced by the metre), as though 
from a horn of plenty, into the heads of the Anthroposophists, in their virginal 
innocence in matters of spiritual knowledge (if they were not virginal the things 
we have described could not have come about). 

In the chapters to follow we will examine what some of these „gifts of the 
Danaans“ really mean. 
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2. Prokofieff’s Concept of Evolution 
The science of initiation, which forms the central core of all the Mysteries, is 
elaborated in strict correspondence to the laws of development of the human 
being. The character assumed by the Mysteries in the one or the other epoch is 
determined by the level of development attained by the human being, his con-
sciousness, and also by the future tasks of evolution. Thus any account of the 
Mysteries and of initiation must presuppose a deepened understanding of the 
human being and of the evolutionary laws. Thus it comes as a great surprise to 
us to find that when Prokofieff in all his books takes up the theme of initiation 
and the new founding of the Mysteries he ignores the theme of evolution (with 
the exception possibly of the Sixth epoch, propagated by him with „endless re-
currence“). But we would not be devoting an entire chapter to this fact if there 
were not a special reason for it. In Prokofieff’s books there are, scattered over 
many pages, a great number of individual statements which, seen as a whole, 
indicate a kind of concept of evolution, which is fundamentally different from 
the Anthroposophical one, although outwardly there is a certain resemblance 
between them. Prokofieff’s view of evolution is nowhere formulated openly 
and clearly, and is thus not easily recognized, but its effect is all the more dam-
aging, as the reader takes it up only by degrees and thus almost unnoticed; it 
appears as a fragment, occurring singly and often in a secondary context and, 
without being perceived, calls forth a confused state of mind. The main feature 
of this concept is the exclusion of the principle of the individual ‘I’ from the 
general picture of human evolution, in favour of a higher principle, that of the 
Spirit-Self. We will try in this chapter to reconstruct this fictitious evolutionary 
theory and bring it into the light of day; as to Prokofieff’s conception of the 
new Mysteries, which is based on this theory, we will undertake a more exact 
analysis of it towards the end of the book. 

2.1. The New „Task“ (Mission) of the Earth 
Prokofieff’s mistaken view of the evolution of man was formulated already in 
his first book and appears in concentrated form in a paragraph in Chapter 4; be-
cause of the importance of this passage we will quote it in its entirety: 

„[Thus humanity truly stood, in the epoch immediately preceding the ‘turning-
point of time’, at the beginning of the path that would have led it inexorably 
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into the realm of death, with the result that it would not have been possible to 
reach through t o  t h e  h i g h e r  ‘ I ’ ,  t h e  c o m p l e t e  d e v e l o p m e n t  o f  
w h i c h  i n  t h e  i n d i v i d u a l  m a n  i s  t h e  m i s s i o n  ( t h e  p r i n c i p a l  
t a s k )  o f  t h e  E a r t h ] . In other words, humanity as a whole stood before the 
real danger that the meaning of Earth development might be lost. Only one 
thing could rescue it: the introduction of the Mysteries, through which the mys-
tery of the transformation o f  t h e  l o w e r ,  m o r t a l  ‘ I ’  i n t o  t h e  
h i g h e r ,  i m m o r t a l  ‘ I ’ ,  i . e .  i n t o  t h e  S p i r i t - S e l f , is revealed“ (I, p. 
152 [p. 171]; emphasis I.G.). 

Very deftly and inconspicuously Prokofieff carries out this deception. His 
statement seems barely noticeable in the chapter devoted to the Goetheanum, 
where the reader’s attention is directed to quite other matters. – In the reading 
of Prokofieff one must exercise an unrelenting wakefulness in order not to be 
caught up in a tissue of false conceptions that are foreign to Anthroposophy. 
Thus he says, for example, instead of „the development of the individual ‘I’ in 
the human being“: „the development of the higher ‘I’ in the individual human 
being“. One is tempted to think that one has to do with a mere change in the 
word-order. But what it really is one can only discover through closer examina-
tion. Prokofieff’s approach is to tell one, not straight away, but only several 
lines later, and then only by the way, that by „higher ‘I’” he means the Spirit-
Self. And to this he holds unwaveringly in this and all his subsequent books. 
We have to conclude from this that the principal task of the Earth aeon is the 
complete development of the Spirit-Self in the human being; and not merely the 
development, but the transformation, by which is meant the process of transub-
stantiation. 

It is amazing that Prokofieff does not realize the obvious consequence of his 
thesis, namely, that the Earth in an occult sense is void of human beings; „man“ 
on this planet is that being who is developing here his individual ‘I’. Thus, for 
example, the Angels of today were the „human beings“ of the Moon aeon, 
where they developed their ‘I’ and became individual beings; and from their 
standpoint the main task of the Earth aeon is indeed the „complete develop-
ment“ of the higher member, the Spirit-Self, „in the individual Angel being“. In 
Prokofieff, however, it would appear that on the Earth both human beings and 
Angels are evolving the Spirit-Self! – As a result the actual „human“ species is 
lacking on the Earth. 
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The incompatibility of this thesis of Prokofieff with the spiritual-scientific con-
cept of development requires no lengthy demonstration. One only needs to be 
able to count up to five, in order to grasp the following basic principle of evolu-
tion. Putting it simply, one could say: In each aeon of the sevenfold planetary 
sequence – from Saturn to Vulcan – a new member is added to those that have 
been attained on the previous planetary stages. In the unfolding of this new 
member and its working together with those already present, consists the evolu-
tionary task of the aeon in question. The Earth aeon continues the development 
of Saturn, Sun and Moon as the fourth member in this series. Accordingly, the 
fourth member or principle is incorporated into the human being on the Earth, 
through which for the first time he is given the possibility to unfold his individ-
ual ‘I’-consciousness and realize in himself the free spirit. This fourth principle, 
which was originally bestowed, as group-‘I’, upon the whole of humanity by 
the Spirits of Form, came into interaction with the three bodily sheaths of man 
developed in the previous aeons, and works now at the unfolding of the three-
fold soul. It attains final individualization in its highest soul-member, the Con-
sciousness-soul. The development of the threefold soul, and the ‘I’-
consciousness which unfolds on the foundation it provides, together constitute 
the principal task of the Earth (from the standpoint of man). But what about the 
fifth principle, the Spirit-Self? This will only become the possession of the in-
dividual human being in the following aeon, that of Jupiter. The task of the 
human being in that aeon – and not at all on the Earth – will be the complete 
development of the Spirit-Self. 

Rudolf Steiner stressed that one should distinguish this great evolutionary 
stream of the planetary incarnations from the more intimate one, which takes its 
course in the period of the post-Atlantean Earth development and is connected 
with the finer elaboration of the different members of human nature. – Proko-
fieff is unable to grasp this distinction. In the course of the post-Atlantean pe-
riod the human being, out of his own ‘I’-forces, carries his development for-
ward as far as the consciousness-soul. According to Rudolf Steiner this devel-
opment would not be complete unless in the 6th post-Atlantean epoch a higher 
principle, the Spirit-Self, were to enter the human being. Earthly man, however, 
cannot develop this alone; he needs the help of higher beings. Rudolf Steiner 
expresses it thus: „Up to the end of Earth-evolution the human being should be 
developing his ‘I’. He would have the opportunity to accomplish this within the 
realm of Sentient, Rational and Consciousness soul. But the actual Spirit-Self is 
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only to become the possession of man on the later Jupiter; only then will it 
really belong to the human being. On Jupiter the human being will stand in re-
lation to the Spirit-Self, in approximately the same way as he stands on Earth 
towards the ‘I’ … We say of our ‘I’: that is what we are ourselves … When in 
the next, the 6th post-Atlantean epoch, the Spirit-Self will come to expression, 
we will not be able to address this Spirit-Self as our Self, but we will say: Yes, 
our ‘I’ has developed itself to a certain stage, so that, as though from higher 
Worlds, our Spirit-Self can shine down as a kind of angel-being, which we are 
not ourselves … And only on Jupiter will it so appear, that it is our own being, 
like our ‘I’“ (9.1.1912, GA 130). 

Let us leave this problem for the moment and return to the statement of Proko-
fieff we quoted above. Is it really the case that in the period preceding the 
„turning-point of time“ the event happened that he describes? It turns out that 
this paragraph in his book is nothing more than the re-wording of a statement of 
Rudolf Steiner, but with a shift of meaning. To enable the reader to convince 
himself that this is so, we quote Rudolf Steiner in full: „… at the time when the 
events of Palestine were taking place, and the human race moving over the 
Earth had arrived at the place where this decay of the physical body had 
reached its climax, and where for this reason there was a danger for the entire 
development of mankind that the ‘I’-consciousness, the central achievement of 
Earth-development, might be lost. If nothing further had been added to what 
was there up to the events of Golgotha, the process would have continued – 
more and more the destructive element would have entered the physical being 
of man, and the human beings born after the event of Golgotha would have had 
to live with an ever more dimmed feeling of their ‘I’. That which depends on 
the perfection of the mirroring by a physical body would have grown ever more 
dull“ (11.1.1911, GA 131). 

The reader can now compare the two texts and reflect upon the validity of such 
„interpretations“ of statements of Rudolf Steiner. He speaks here of the extinc-
tion of individual ‘I’-consciousness and not of the „impossibility of reaching 
through to the Spirit-Self“. What Spirit-Self could this be, and that f o r  h u -
m a n i t y , at a time when it had not even developed the Mind-soul, and the 
way to the Spirit-Self will only be opened up for it in the 6th cultural epoch? 
Why does Prokofieff not speak also of the impossibility of reaching through to 
Life-Spirit and Spirit-Man, as this would not have been significantly further 
removed from reality? 
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He also maintains that it had been possible to rectify the situation through the 
revelation of the Mystery of transformation (Transsubstantiation) of the lower 
‘I’ into the Spirit-Self. If, as he claims in his autobiographical essay, he has 
read „Occult Science“, then he should be aware that the Spirit-Self is the astral 
body that has been taken possession of and transformed by the ‘I’ (GA 13, 
Chapter 2), i.e. an astral body that has been transformed through ‘I’-activity, 
and not an ‘I’ that has undergone T r a n s s u b s t a n t i a t i o n . Or could Pro-
kofieff mean by the lower ‘I’ the astral body? What right has he to call it an ‘I’, 
albeit a lower one? From this it would follow that human beings already in the 
Moon aeon possessed an ‘I’! 

Why in this case could one not equally well call ‘I’ etheric or even physical 
body? And where is, then, the individual ‘I’, the fourth principle of man? – 
Prokofieff is silent on this question. The lack of a concept of the individual ‘I’ 
does not disturb him in all his constructions; for him the dichotomy of l o w e r  
and h i g h e r  ‘I’ is quite adequate, whereby the h i g h e r  ‘I’ always stands 
for the Spirit-Self, and the lower for heaven-knows-what (this problem will be 
dealt with in more detail in 2.2.). The ‘I’ as such is nowhere to be found! 

But what really happened through the Mystery of Golgotha? Rudolf Steiner’s 
explanation sounds quite different from that of Prokofieff. Rudolf Steiner says 
that the germ of the ‘I’ was laid into the human being already in the Lemurian 
period, but that the possibility of taking hold of the ‘I’ consciously only arose 
towards the end of the Atlantean period and gradually developed from then on. 
– „In order that we can acquire the ‘I’-consciousness on Earth, our physical 
body with the brain-organization has to function as a mirroring apparatus“ 
(11.10.1911, GA 131). The Luciferic working had a certain destructive influ-
ence upon the phantom (the spiritual form-body) of the human physical body. 
And this phantom was rescued by the Christ. After the Mystery of Golgotha 
„the spiritual bodies, the phantoms of all human beings, have their source in 
that which arose from the tomb … And it is possible to establish that relation to 
the Christ through which the earthly human being infuses into this otherwise 
disintegrating physical body this phantom which arose out of the tomb of Gol-
gotha … Through the process of infusing into himself this indestructible body 
he will come, over the course of time, to make his ‘I’-consciousness ever 
brighter and brighter …“ Thus the Mystery of Golgotha is the „salvation of the 
human ‘I’“ (ibid.). We have therefore to do with the ‘I’ and ‘I’-consciousness, 
not with the Spirit-Self. 
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But as Prokofieff speaks of the „introduction of new Mysteries for mankind, 
which contain the mystery of the transformation [Transsubstantiation] of the 
lower ‘I’ into the Spirit-Self“, let us compare with this what Rudolf Steiner says 
about the changes in the life of the Mysteries after the Mystery of Golgotha: 
„… The essential nature of the Christ-event is the following: That human de-
velopment to which we have referred as the living ascent (Hinaufleben) of the 
soul to the realms of the spirit, which in pre-Christian times could only be 
achieved within the Mysteries, and by virtue of the fact that the ‘I’ in a certain 
way – to the extent that it was developed in the normal human consciousness – 
was dimmed down; that human development was to receive such an impulse 
that – though for the most part this belongs as yet to the future – c a n  p r e -
s e r v e  for the human being t h a t  ‘ I ’ - c o n s c i o u s n e s s  w h i c h  i n  o u r  
t i m e  h e  o n l y  p o s s e s s e s  f o r  t h e  p h y s i c a l  s e n s e  w o r l d .  This 
progress in human evolution, which came through the Christ-event, is at the 
same time the greatest progress that has ever been made, and will ever be made, 
in Earth-development and human evolution“ (9.9.1910, GA 123). 

Here again reference is being made to the ‘I’-consciousness as it unfolds in the 
normal human life, to that ‘I’ which Prokofieff calls, in contrast to the Spirit-
Self, the „lower I“. This individual ‘I’-consciousness which the human being 
possesses on the physical plane, had the possibility, after the Mystery of Gol-
gotha, of upholding itself in the spiritual worlds, and this represents the greatest 
progress in the Earth-development. What Prokofieff ought to know already, is 
the fact that in the Mysteries the most important aim was the development of 
the ‘I’-consciousness. The only rational sense that can be found in Prokofieff’s 
statement concerning the transformation (Transsubstantiation) of the lower ‘I’ 
into the Spirit-Self, lies in the fact that the human being begins to experience 
the Spirit-Self as his ‘I’; but this, as we said, leads him beyond the limits of 
Earth-development. This condition will be a hallmark of the normally-
developed Jupiter man, but on the Earth this only applies to the high Initiates, 
not at all to mankind as a whole. 

The degree to which Prokofieff’s interpretation of the Mystery of Golgotha di-
verges from a true understanding of its meaning for Earth-development; how 
far removed he is with his untimely „Spirit-Self“ from reality, and from an un-
derstanding of the meaning of the Earth-development, can be illustrated by a 
statement of Rudolf Steiner concerning the Christ-being: „Thus Christ is a be-
ing with a fourfold nature – just as the human being is, on the microcosmic 
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level. When He descended to the Earth everything in His being was brought to 
bear in such a way that His fourth principle came to expression in the most per-
fect possible form. Now within the macrocosm and microcosm there is a deep 
inner relation between every numerical principle and that which corresponds to 
it, bearing the same number, on the other side. The fourth macrocosmic princi-
ple in the Christ corresponds to the fourth microcosmic principle in man, and 
the fifth in the Christ will correspond (on Jupiter) to the Spirit-Self in man. The 
Christ is a being who had developed himself macrocosmically as far as the 
fourth principle, and who during the passage through Earth will develop his 
fourth principle through giving everything in order that man may develop his 
‘I’ … It will not be the Christ who, let us say, will encourage human beings to 
bring to expression in the future anything other than the actual ‘I’, the inner-
most essence of the human being, to an ever higher and higher level … 

… the Christ comes to the Earth with something that is closely related to man’s 
fourth principle. – It does not lie within His nature to lead the human being be-
yond himself, but only deeper into his own human soul-nature … The progres-
sive inwardizing of the human soul into unbounded depths, that will be the gift 
of the Christ-impulse“ (9.1.1912, GA 130). 

Thus we see that already in his first book Prokofieff departs radically from eso-
teric Christianity in his view of the aim of Earth-development. It is without 
doubt unprecedented to speak of the development of the fifth principle as being 
the p r i n c i p l e  t a s k  of the fourth, the Earth aeon; yet another reason why 
he should found his own occult school, which differs greatly, however, from 
the school of Anthroposophy. 

2.2. The Five-Membered Superman of the Earth Aeon. 
From Individual Death to Group Freedom 

Prokofieff is in a great hurry to incorporate the fifth principle into the human 
being; in his opinion the Earth mission is the complete development of the 
Spirit-Self – half the Earth aeon is already past. Now it is really interesting to 
note that his striving coincides with the interest of a number of Luciferic beings 
who remained behind in the Moon aeon; Rudolf Steiner speaks of them in the 
lecture we have already quoted (9.1.1912), where he says that they implant into 
the human being, in a parasitic way, their not yet fully evolved, higher micro-
cosmic principle (fifth, sixth or seventh, according to their stage of develop-
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ment), and use the human beings who are thus possessed, for their own further 
development under Earthly conditions. And whereas the Christ encourages the 
human being only to unfold his own ‘I’, these beings strive in an unnatural way 
t o  l e a d  h u m a n  b e i n g s  b e y o n d  t h e m s e l v e s , to inspire them sugges-
tively to become a superman, to reach a s  f a r  a s  t h e  s e v e n t h  p r i n c i -
p l e  a l r e a d y  d u r i n g  t h e  E a r t h  d e v e l o p m e n t  (GA 130). 

And now we discover that in Prokofieff’s book „The Spiritual Origins of East-
ern Europe and the Future Mysteries of the Holy Grail“ (IV), the five-
membered Earthly man appears in his completeness. The author enumerates the 
following five [main] members of man’s being: physical body, ether-body, as-
tral body, the ‘I’, and Spirit-Self (the higher ‘I’) (IV, p. 53 [ibid.]). Where did 
he find such a human being? Earthly man has four members, and that until the 
Sixth post-Atlantean cultural epoch. Shortly before, Prokofieff writes that in the 
6th epoch „the fifth member, Manas or Spirit-Self, will be awakened in the hu-
man being“ (ibid.), but this is not correct. The indication of Rudolf Steiner re-
lating to this we have already quoted: In the sixth culture epoch the Spirit-Self 
is not awakened in the human being, but it overshadows him like an angel-
being, and cannot therefore be spoken of as a [principal] member of man’s be-
ing.* In the Jupiter aeon the Spirit-Self will indeed be awakened in the human 
being, but not merely as an addition to the members already developed. In that 
period the human being will pass through a fundamental metamorphosis. The 
‘I’-Consciousness will indwell the astral body. In proportion as the ‘I’ with its 
self-consciousness transforms and takes hold of the astral body the latter will 
change into Spirit-Self, not suddenly, but through the course of the entire Jupi-
ter aeon. Prokofieff’s book, however, is describing the Earth aeon and not that 
of Jupiter. 

One of the main weaknesses of Prokofieff’s thinking is that it is neither analytic 
nor synthetic, but „affirming“, „showing the way“, i.e. Prokofieff is not so 
much a thinker as an ideologue. Thus, not only is the concept of method in sci-
ence foreign to him, but he has no sense for the nuances and reciprocal relations 
which are of special importance in Rudolf Steiner’s communications. If one 
now tries to fathom why Prokofieff places such emphasis on the development 
                                                           
*  He even quotes a statement of Rudolf Steiner which is in obvious contradiction to his 

own thesis: „… if [the Spirit-Self in the 6th cultural epoch] can only descend into a 
human community that is permeated by brotherhood“ (IV, p. 94; quote from lecture of 
15.6.1915, GA 160). 
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of the Spirit-Self in the Earth aeon, one might recall a place in the lecture of 
Rudolf Steiner held on 16.5.1908, where he says: „The human beings, however, 
who have not taken the opportunity on the Earth to develop the fifth member, 
will appear in their development on Jupiter as nature-spirits“ (GA 102). No 
doubt Prokofieff has read this lecture, but has not noticed that this quotation an-
ticipates another: ‘… The human being will have developed the fifth member 
of his being, Manas, on the Jupiter stage.“ 

It was our aim here to show that the elements of evolution are revealed within a 
coherent whole, whereby a clear distinction must be made between what is still 
at a stage of preparation, and what is yet to be brought to completion. It is clear 
that if the human being does not create the necessary condition for the devel-
opment of the Spirit-Self on Jupiter, he will appear there as a retarded being. 
And in the present case the pre-condition lies in the development of the 
autonomous ‘I’ in the threefold soul, and in this the experience of moral intui-
tions as a result of its being overshadowed by the Spirit-Self. It is an undeniable 
fact that Rudolf Steiner characterized, with the entire content of spiritual sci-
ence, the development of the ‘I’ in the Earth aeon as a task of the highest sig-
nificance. Why Prokofieff does not understand this is a complete riddle. 

But let us move on to a further hypothesis. Could it be that Prokofieff wishes to 
present the human being as a whole, corresponding to his archetype which is 
revealed in stages and in the most diverse aspects through the course of all 
seven aeons, from Saturn to Vulcan? In this case, however, the human being 
would have, not five, but seven members, as the seeds for the three highest 
spiritual members were laid in his three bodies in the three previous aeons. 
Why then does he pay no attention to Life-Spirit and Spirit-Man? Why this 
continual stressing of the Spirit-Self? 

This is a fanatical and blind fixation on the fifth principle of man’s being, 
which occurs in all his books and is quite inappropriate in our time. He calls the 
Spirit-Self the [highest spiritual] ideal (IV, P. 113 [p. 119]), thereby devaluing 
the two still higher spiritual members. In so doing he forgets that for the ordi-
nary human being the h i g h e s t  s p i r i t u a l  i d e a l  is Christ Himself, and 
not an abstractly understood fifth microcosmic principle. How can one not re-
call Rudolf Steiner’s warning in the lecture quoted above, where he says that in 
the not too distant future there will be human beings who, in short-sightedness, 
will heed those Luciferic beings who wish to endow them with the higher prin-
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ciple prematurely, because they believe that these are more important spiritu-
ally than the macrocosmic Christ-‘I’. Prokofieff speaks continually of the 
Christ, but, as we have seen from one example (para. 2.1.), he develops a one-
sided and tendentious Christology of his own, which he puts together out of 
Rudolf Steiner’s Christology and places entirely in the service of the Spirit-
Self.* Moreover, he develops it in an extremely inconsistent, chaotic way, even 
in „The Spiritual Origins of Eastern Europe [Russia] …“, where he postulates a 
five-membered human being. Here he declares with no explanation: „ T h a t  
t h e  S p i r i t - S e l f  p r i n c i p l e  is still in the higher worlds and is not attain-
able in full consciousness by any of those incarnated in a physical body“ 
(p. 123); that the real entry of the Spirit-Self into the evolution of humanity will 
only take place in the Jupiter aeon (p. 122), meaning, therefore, after the human 
being has c o m p l e t e l y  d e v e l o p e d  this in the Earth aeon – but not in 
full consciousness, only in a sleeping or, perhaps, trance condition. One gets 
the impression that Prokofieff’s own consciousness splits into two parts: all that 
he derives from Rudolf Steiner on the one hand, and what he says himself on 
the other, though the irreconcilable nature of both – we are forced to conclude – 
remains unnoticed by him. 

In order to gain a glimpse of the peculiar conclusions to which the inconsis-
tency of Prokofieff leads when he is setting out his views, we feel the moment 
has come to ask: what does he mean by the „lower I“? 

We have already alluded to this problem with an ironical observation (para. 
2.1.). In Prokofieff’s opinion the principle task of the Earth consists in the 
complete development of the individualities who are already highly developed, 
and also of the angels. In other words, the Earth thereby becomes the planet of 

                                                           
*  Prokofieff’s wish to renew spiritual science under the banner of the Spirit-Self is all 

but insatiable. In his book „Spiritual Origins of Eastern Europe …“ he writes the fol-
lowing: „Looking at this ‘Pietà-Motif’ Parzival has a first inkling of the fact that (now 
Prokofieff quotes Rudolf Steiner) ‘… if he had asked about the wonders of the Holy 
Grail, he would have experienced in the new form the connection that exists between 
Isis and Horus, between Mother and the Son of Man’, or, in the terminology of mod-
ern spiritual science (now Prokofieff’s own formulation): the mystery of the interac-
tion between the spiritualized Consciousness-soul and the Spirit-Self“ (p. 135). We 
would compare this passage with the statement of Rudolf Steiner: „Son of Man is ‘I’ 
and astral body as they have emerged in the course of Earth-evolution … For this, 
there is in occult language the technical expression ‘Son of Man’.“ (25.5.1908, 
GA 103). 
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the superman, which was already asserted by Nietzsche’s well-known hero 
Zarathustra – and yet how many times falsely interpreted! – But let us take one 
point at a time. 

For the sake of orientation we will take that definition of the „lower I“ given by 
Prokofieff in „The Occult Significance of Forgiveness“ (V), where he says: „… 
only out of [the forces] of the fully-developed i n d i v i d u a l  ‘ I ’ ,  w h i c h  
u n f o l d s  w i t h i n  t h e  C o n s c i o u s n e s s - s o u l , and from there seeks the 
way to the higher ‘I’ [can] the true deed of forgiveness … be accomplished … 
This relation of the lower to the higher ‘I’ in the act of forgiveness is indicated 
by …“ (p. 17 [p. 13]; emphasis I.G.). 

Here we have the assertion: the lower ‘I’ is the fully-developed individual ‘I’, 
which unfolds in the Consciousness-soul (higher ‘I’ = Spirit-Self). 

Elsewhere in the same book Prokofieff attaches baseness and bad qualities to 
the lower ‘I’, and admonishes us to overcome them. Evidently he now longer 
means that ‘I’ which, at the beginning of the book (as quoted above), he refers 
to as individual and as possessing a moral will of its own. Or is it the same after 
all? As Prokofieff employs an unclear terminology the impression might arise 
in the reader that he is describing different nuances of the self-revealing human 
‘I’. However, when one looks more closely one discovers that he is leading the 
reader – and perhaps himself – by the nose. He uses four different terms to refer 
to one and the same concept. Sometimes he speaks of the ‘I’, then of the lower 
‘I’, of the normal everyday (gewöhnliche) ‘I’, and of the individual ‘I’ – for 
him these are all synonymous. But if he uses them in alternation with one an-
other, they end up by cancelling each other out, thereby leaving the human be-
ing without an individual ‘I’. 

On the one hand Prokofieff borrows the concept of the ‘I’ from Chapter 2 of 
„Occult Science“, where we read of the fourth principle, endowed with the fac-
ulty of memory which provides the actual foundation for waking ‘I’-
consciousness. This fact is cited in Chapter 4 of the above-mentioned book (V), 
in order to build up on this basis his theory of forgiveness. But the ‘I’ remem-
bers, and interruptions in the memory entail interruptions in the ‘I’-
consciousness. In his search for a way out of this dilemma Prokofieff arrives at 
the conclusion that an interruption brought about through the agency of the 
Spirit-Self does no harm to ‘I’-consciousness: „Thus only the higher ‘I’ of man, 
or his Spirit-Self, can work upon the everyday (gewöhnliche) ‘I’ without harm-
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ing it – on the contrary, it thereby promotes its further growth and develop-
ment“ (p. 55). 

As we see, he calls the ‘I’ an everyday ‘I’. A few lines further on we read: „The 
human being can in reality only forgive, i.e. of his own free will and without 
the least harm to himself interrupt the stream of memory which bears his indi-
vidual ‘I’, when he lets the radiance of his higher ‘I’ light up within him …“ (p. 
56) – here he calls the same ‘I’ – „individual“; and further: „… in the question 
of forgiveness as such the mutual relation of higher and lower ‘I’ is already 
contained“ (ibid.); here it has become „lower“. In the following chapters he re-
verts finally to the term „lower I“ (or „everyday I“), stressing repeatedly as he 
does so, that i t s  m o s t  i m p o r t a n t  f e a t u r e  i s  t h e  l u s t  f o r  r e -
v e n g e  (such is the metamorphosis undergone by the „capacity for forgive-
ness“ in the course of his exposition). 

We will look at this question in more detail in para. 4, but affirm for the present 
that we have sufficiently proved that Prokofieff means by the „lower I“ the 
fourth principle of the human being. For him there is a lower and a higher ‘I’, 
and thereby he has said everything about the individual ‘I’, the development of 
which is the central mystery of the Earth aeon. But anyone who does not pos-
sess at least elementary, genuine spiritual-scientific knowledge of this Mystery 
should abstain from the wish to do independent research in Anthroposophy. It 
is as though someone should wish to practise chemistry without knowing Men-
delev’s periodic system, or to compose a piece of music without a knowledge 
of notes. 

„I am the Alpha and the Omega, the beginning and the end“ (Rev. 1, 8), said 
Christ, the ‘I’ of the Macrocosm and the God of the human ‘I’. If one does not 
know what an ‘I’ is, if one only studies it in trite ambiguity rather than in the 
many-facetted nature of its concrete manifestations, then this means that one 
does not understand the Christ – or, by implication, the Earthly evolution. It 
should therefore not surprise us to discover that the primitive scheme set up by 
Prokofieff, which has a religious-dogmatic rather than Anthroposophical char-
acter, and in which an earthly, fallen, lower, mortal human ‘I’ stands in opposi-
tion to a higher ‘I’, can lead us nowhere. 

We recall what Prokofieff has written about the transformation of the lower, 
mortal ‘I’ into the higher, immortal ‘I’, i.e. the Spirit-Self (cf. Para. 2.1.). One 
would be forced to conclude from this that the Spirit-Self is the first immortal 
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member of the human being, while the lower ‘I’ is mortal – and meanwhile we 
have discovered the nature of this ‘I’. This would mean, according to Proko-
fieff, that Earthly man, who is a four-membered being, cannot attain individual 
immortality! From this we conclude that towards the end of the Earth aeon all 
human beings, with the exception of the few select supermen, will die; contrary 
to all laws of development these will gain control of the fifth principle, and re-
nounce the fourth. For the sake of these lone and reckless figures – the race of 
mortal men has toiled and suffered. 

Anthroposophy gives us a quite different perspective on individual immortality. 
According to Rudolf Steiner the ‘I’, and also in part the astral body of the hu-
man being, passes from one incarnation to another. Although the astral body 
leaves behind a great deal in Kamaloka, it preserves all that has been attained 
morally, intellectually and aesthetically in a given incarnation. „That which is 
true progress is held together through the power of the astral body, is carried 
from one incarnation to the next, and is as it were grafted into the ‘I’ which 
passes, as the fundamentally eternal in us, from incarnation to incarnation“ 
(9.10.1911, GA 131). We take note of Prokofieff’s attempt to do away with the 
human ‘I’, which has always been an obstacle in his path, but in the light of the 
facts we must admit that, in the absence of any foundation, this attempt is 
doomed to fail. 

But we would like to bring a further argument. In his book „The Spiritual Ori-
gins …“ (IV), Prokofieff writes entirely in the spirit of his doctrine that the 
„first of the ‘divine’ members of the human being“ is the Spirit-Self, „which is 
to descend to Earth (in the 6th cultural epoch), and in it there will be a micro-
cosmic reflection of the World-Creator-Spirit“ (p. 135). This means that earthly 
man is mortal and has nothing in him of the Divine. Here we realize that Proko-
fieff has not read „Occult Science“, despite his frequent references to it in the 
autobiographical essay and a quotation from Chapter 2. For in this very Chapter 
2 we read the following: „Here [in the Consciousness-soul] is the ‘hidden sanc-
tuary’ of the soul. Only a being can seek entry to it, with whom the soul shares 
a common nature … The God who lives in the human being speaks, when the 
soul knows itself as ‘I’. As the sentient and rational souls live in the outer 
world, so a third member of the soul is absorbed into the Divine when it comes 
to a perception of its own essential being … the ‘I’ is of a single nature and be-
ing with the Divine … As the drop is related to the ocean, so is the ‘I’ related to 
the Divine. The human being can find a divine element within himself, because 
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in his deepest, original being he is descended from the Divine … in the Con-
sciousness-soul the true nature of the ‘I’ is first revealed“ (GA 13, p. 67, 69). 

Just as Rome denies the spirit of man, but concedes to the soul a few spiritual 
characteristics, so Prokofieff’s spiritualism denies the soul; not the soul as such, 
but as a revelation of the spiritual and the Divine in the Earthly aeon. Although 
outwardly they stand in opposition to one another, both directions are pursuing 
the same distant goal: to lead the human being astray with regard to the true na-
ture of his ‘I’ and lead him on to a false path of development. 

But what are the prospects held out by Prokofieff for the „mortal“, four-
membered human being? – To renounce his own will and entrust this to the 
higher, hierarchical angel being: „ F o r  t h e  h u m a n  b e i n g  i s  f r e e  o n l y  
w h e n  h i s  w i l l  p r o c e e d s  e n t i r e l y  f r o m  h i s  h i g h e r  ‘ I ’ ,  a n d  i s  
l e d  b y  i t “ * (V, p. 122). In other words: „Not I, but the Spirit-Self in me“ are 
the words of St. Paul, revised by Prokofieff in the spirit of Lucifer. 

We will not dwell on such obvious details as the question: How can „his will“ 
proceed from something that lies outside him, and what kind of freedom can we 
speak of in this situation? Now Prokofieff is no friend of logic, but in the case 
in question not even that is essential. – The Angel of regular development will 
not accept from man the sacrifice of his will, because He leads to independ-
ence, to freedom of will – „… owing to the fact that the hierarchy of the An-
geloi works into our soul-spiritual being (our ‘I’ and our astral body), we feel 
ourselves to be a free personality“ – says Rudolf Steiner (7.9.1918, GA 184). 

By contrast to this, the Luciferic angels strive to extinguish the ‘I’ and the indi-
vidual will in man. In addition they wish to throw him back into earlier condi-
tions, when his actions were inspired from above and he was guided by the hi-
erarchical beings. Concerning those times Rudolf Steiner says: „The human be-
ing had no will of his own. What he did was an expression of the divine will. 
Step by step … we have acquired a will of our own, whose time began about 
five centuries ago“ (GA 26, p. 82). The religious surrender to the higher spiri-
tual being, as preached by Prokofieff, does not correspond to the evolutionary 
task of the fifth cultural epoch, in which the human being must learn to act „en-
tirely out of his own forces“. The state of possession by higher powers resulting 

                                                           
*  „… in our age the higher ‘I’ of man (Spirit-Self) is borne in the spiritual worlds by the 

guardian angel“ (V, p. 56). 
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from such surrender is not the ideal of human freedom. „… Everything that the 
human being encounters in this fifth post-Atlantean period must be tested by 
the yardstick of human freedom. For if the forces of the human being were to 
weaken, everything could take a turn for the worst. The human being in this 
fifth post-Atlantean period is not in a position to be led like a child“ 
(19.11.1917, GA 178). 

Through development of the Consciousness-soul the human being gradually 
acquires the capacity to receive from the Angel (the Spirit-Self) the moral intui-
tions which can inspire his deeds. „The free thoughts must … animate (impul-
sieren) the will, then the human being is free“ (17.2.1924, GA 235). But when 
this is the case, his will proceeds from his own ‘I’, it is the activity of the ‘I’ 
and not of the Angel. Not the denial of the lower ‘I’ and of one’s own will – to 
which Prokofieff admonishes us in his book of „The Occult Significance of 
Forgiveness“ – nor the quest for guidance from above, are the task of the 5th 
epoch – quite the contrary: purposeful, conscious work at an all-round devel-
opment, and that is the strengthening of the ‘I’. The renunciation of one’s own 
will is merely the line of least resistance; it means a return to the past, and is 
thus all too easy a solution. If people were to follow this path, as recommended 
by Prokofieff, the sixth epoch too would be for them an epoch of retrogression, 
of the „abolition of the I“. „In the 5th epoch“, says Rudolf Steiner, „human be-
ings have had the task of raising themselves to an ‘I’. But this ‘I’ could be lost 
again if they were not really to seek it through inner effort“ (8.2.1916, 
GA 166). 

We are led precisely in the direction of the „abolition of the I“ through this 
turning of the attention away from the ‘I’ and the Consciousness-soul towards 
the Spirit-Self – which Prokofieff is continually preaching. His conception, 
with respect to the tasks of evolution, is not merely an abstract-theoretical error, 
but contains a real force of disintegration; for if it were to be accepted it would 
be a temptation to abandon the path of evolution – to return to group-soul con-
sciousness and „eternal childhood“. This statement is confirmed with especial 
clarity when we consider what Prokofieff says in another of his books – „The 
Spiritual Tasks …“ (VIII). Here he asserts that the Folk-soul is the sum of all 
the guardian angels contained in a given people. The direct conclusion to be 
drawn from this would be: human beings would have, in the name of freedom, 
to give up their individual will, and again become group beings who are guided 
from the spiritual world by the totality of their guardian angels. 
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2.3. Dawn of a Light-filled Future 
In this study we have set ourselves the task of analyzing the worst and most 
striking of Prokofieff’s errors. Where he is dealing with the subject of the 6th 
culture epoch we see at first „only“ his one-sidedness. But it must be realized 
that this „only“ is relative. „What can most harm a spiritual movement is one-
sidedness“ – says Rudolf Steiner (GA 284, p. 154). 

Because in Prokofieff’s view the development of the Spirit-Self is, to all intents 
and purposes, the most important task of the Earth aeon, he focusses his interest 
on the 6th cultural epoch. He proclaims and extols it in every imaginable way, 
devotes many pages to it with enthusiasm, while the actual tasks of the 5th ep-
och scarcely interest him at all. When he does speak of them, he does so only in 
general terms and confines himself to a few commonplaces. He manifests a 
one-sidedness, therefore, in that he regards the 5th epoch as being no more than 
a kind of prelude, a preparation for the sixth; the emphasis of the entire post-
Atlantean development is shifted on to the 6th epoch, and he sees in it the im-
minent culmination of the highest strivings of humanity. Moreover, if Proko-
fieff is to be believed, then not only the 5th epoch would be a preparation for the 
sixth. The deliberate and purposeful preparation for the 6th cultural epoch, by-
passing the 5th, began much earlier. Back in the days of the Mongol-Tartar in-
vasion of Russia – i.e. in the fourth cultural epoch – the people who had suf-
fered death by martyrdom united „… with those who (already then) are work-
ing (this he knows from personal experience) in the supersensible worlds at the 
preparation of that which is to become earthly reality for mankind as a whole in 
the 6th cultural epoch“ (IV, p. 117-118). Even the authors of the old Russian 
legend of the „City of Kitesh“ were well-informed about the 6th cultural epoch. 
Prokofieff claims that they were preparing it consciously. He tells us that „… 
the path to the 6th culture-epoch – according to the deep conviction of those in 
Eastern Europe who had once in spiritual vision, created the Kitesh Legend – 
can only be found if all human beings succeed in entering the hidden City“ 
(ibid., p. 123). 

The present, 5th, epoch is characterized by Prokofieff as the epoch which is to 
prepare the Spirit-Self principle (I, p. 371). He says that already now, or more 
precisely, since 1879 (ibid., p. 408) „… the transition from the Consciousness-
soul to the Spirit-Self was to be accomplished (ibid., p. 371); then the goal set 
for the 5th epoch by the divine-spiritual powers who direct Earth-development – 
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the complete spiritualization of the Consciousness-soul – will be attained“ (IV, 
p. 373). Mankind as a whole, starting in our own time, is crossing „the thresh-
old that lies between the highest soul-member [the Consciousness-soul] and the 
lowest spiritual member [the Spirit-Self]“ (V, p. 124 [p. 99]) etc. Prokofieff is 
especially keen to find, also in the lectures of Rudolf Steiner, indications of 
„possibilities for preparation“ of the Spirit-Self epoch „already in our own 
time“ (V, p. 162). No-one will question that there might exist such a possibility, 
and there are „already in our own time“ people who are even preparing the sev-
enth epoch, or to be more precise, a particular aspect of that epoch, namely, the 
„war of each against all“. The question is, i n  w h a t  w a y  the 6th epoch is to 
be prepared. Is it at all possible, so long as the tasks of the 5th epoch are not ful-
filled? Rudolf Steiner, in any case, speaks of this with unmistakably clarity: 
„The summit of the post-Atlantean culture is to be attained already in the 5th 
post-Atlantean cultural epoch. What is to follow in the 6th and 7th cultural peri-
ods will be a development in decline“ (15.6.1915, GA 159). We cannot deter-
mine precisely what is valid for whom, but for Anthroposophists this is without 
doubt a basic truth. 

But who can explain to us how far Prokofieff’s assertion that mankind as a 
whole is already crossing the threshold between the Consciousness-soul and the 
Spirit-Self, differs from the ideology of those occult brotherhoods who, through 
the medium of the most varied outer institutions, wish to impress upon the 
world the idea that the Age of Aquarius is about to begin? 

It is known to us from Anthroposophy that so far only one quarter of the fifth 
culture-epoch has passed, and that its principal goal will be realized only when, 
in science and culture, Goetheanism comes to expression, the further develop-
ment of which will be accompanied by the individual u n f o l d i n g  of the 
Consciousness-soul in the human being – not by its complete spiritualization – 
what would there be to spiritualize in this case? Prokofieff sees it quite differ-
ently; he says: „The only correct transition can be found to the Spirit-Self when 
the stage of the spiritualized Consciousness-soul is attained (preceded of neces-
sity by the full development of the rational or mind-soul) – there is no other 
way“ (IV, p. 124). Here he is putting forward a thesis that is true, but which, 
coming from his pen, sounds untrue. For in the case of Prokofieff this is no 
more than an abstract phrase. Let us examine it more closely. In his works a 
concept of the development of the Consciousness-soul as such is entirely lack-
ing. He makes a leap from the rational soul to the s p i r i t u a l i z e d  Con-
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sciousness-soul. And what can this Consciousness-soul be, which is to take up 
the impulse of the Spirit-Self – i.e. that which will only be appropriate in the 6th 
epoch? 

In continuous repetition, without sense or content, Prokofieff uses the words 
„spiritualization of the Consciousness-soul“ and prompts us to ask: what is it 
actually that has to be spiritualized? Rudolf Steiner spoke of the spiritualizing 
of  t h i n k i n g . This means the development of clearly cognizable ideas and 
concepts, free of all sense-reality, but which in their unfolding prove capable of 
grasping a spiritual content. With the help of these the human being can rise 
from the comprehension of the facts and laws of the physical world to an 
equally clear and concrete understanding of the laws of the spiritual world. This 
is a rightful development, an organic component of the Consciousness-soul de-
velopment in the 5th epoch, and it is brought about, not in a religious striving 
towards the spiritual heights, which we encounter on literally every page of 
Prokofieff’s books, but on the path of a planned and systematic study of spiri-
tual science, and the development of social understanding. He would like to 
reach over directly from the rational soul of the 4th epoch to the completely 
spiritualized Consciousness-soul of the 6th epoch. Such a „flight without stop-
over“ is, however, only possible to a thinking that is far removed from reality. 

If, as Prokofieff claims, we are already standing at the threshold of the Spirit-
Self epoch, then we would ask what took place in the first quarter of the 5th ep-
och. „The unfolding of materialism“, Prokofieff replies. And thus „… the [ac-
cumulated] negative karma of materialism so grew in extent … that, as a result 
of this karma, humanity at the end of the dark period of Kali Yuga in 1899 and 
at the beginning of the new, light epoch would not be able to fulfil the tasks of 
the 5th post-Atlantean epoch to the degree that was necessary“ (IV, p. 378). 
What attitude are we to adopt, in this case, towards Goetheanism? – we would 
ask. What do we say about Goethe, Schiller, Hegel, Fichte etc.? What signifi-
cance do we attach to them? 

If we now listen to Prokofieff’s answer, we will realize that humanity has 
started to address the tasks of the 5th epoch only now that he, Prokofieff, has 
begun to proclaim the 6th epoch and the ascent to the Spirit-Self. But this is not 
the main task of the 5th epoch; this consists in the strengthening of the ‘I’-
consciousness on a new and higher level, which can only be achieved in the 
process of development of the Consciousness-soul. For only here „does the ‘I’ 
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become, as it were … pure, can it become fully aware of itself“ (8.2.1910, 
GA 116). This development begins with the elaboration by the human being of 
an independent thinking. „We cannot develop the Consciousness-soul in the 5th 
post-Atlantean period, without developing the power of understanding“ 
(24.10.1920, GA 200). Rudolf Steiner indicates this, and what follows: „The 
reasoning faculty must, in concrete development in the 5th post-Atlantean pe-
riod, bring the ‘I’ into the Consciousness-soul“ (21.8.1917, GA 176). In our age 
the required mode of thinking is developed in the process of grasping the laws 
of the material universe. Equally in accordance with law and in harmony with 
the task of evolution, the materialistic world-view also comes into its own. It is 
recognized by the divine-spiritual powers, to whom Prokofieff continually re-
fers. Rudolf Steiner says: „Since the 16th century we have a new time-spirit 
(Zeitgeist). This time-spirit has its own quite definite task. Its task is to add to 
the earlier impulses of development the entirely materialistic skills (Können) 
and understanding of the world. This is why the materialistic element in the 
world has made such great strides since the 16th century. We do not therefore 
need to look upon the materialistic understanding of things as inferior to the 
earlier mode of understanding, so long as we do not identify with it in a one-
sided way“ (13.5.1915, GA 159). 

To identify with something in a way that is not one-sided is a problem which 
Prokofieff is clearly unable to comes to terms with: thus he identifies with spiri-
tualism. In intellectual development he only sees the negative side, the intellect 
itself he sees as merely Ahrimanic; the spiritual approach favoured by him – 
one that is diametrically opposed to the intellect – draws him away from the 
Earth into the expanses of the cosmos. In order not to come into open confron-
tation with Rudolf Steiner he recognizes the objective inevitability of the emer-
gence of materialism, but is unable to overcome a deep antipathy towards it, 
and characterizes it without qualification as the „mass l i e “ that has been 
spread most widely and in the most radical way, which sees the physical sense 
world and its laws as the sole reality and regards everything spiritual – Proko-
fieff here uses a Marxist expression – as an unreal „superstructure“ (IV, p. 378; 
emphasis S.O.P.). 

Here too Prokofieff slips up, confusing the sociological teaching of Marx, his 
„ h i s t o r i c a l  materialism“ which speaks of „basis“ and „superstructure“, 
with the natural-scientific materialistic view of the world. But within the con-
text of this world-view (which, incidentally, was inspired by the brotherhood of 
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Christian Rosenkreutz), a natural science has developed that is entirely valid in 
its own sphere, and whose profound knowledge in the realm of sense-reality 
can in no way be spoken of as a „mass-lie“. It did not occur to Prokofieff with 
his militant spiritualism, that „through the course of four centuries the best 
training for spirituality was that which forced human beings into natural-
scientific thinking“ (1.6.1913, GA 146). Materialism is not a lie, although it is 
mistaken with regard to the world-order. Thus Rudolf Steiner warned the An-
throposophists: „Materialism cannot be refuted“ (5.5.1923, GA 225). 

The tasks of the 5th epoch were taken hold of before our own time. The rightful 
development of the Consciousness-soul in the 5th epoch depends upon the at-
tainment of two faculties in the human being. One is a really pure perception of 
the sense-world – a task fulfilled by Goetheanism. The other is characterized by 
Rudolf Steiner as the capacity for „free imaginations, within which one moves 
as freely as one otherwise moves only in one’s power of understanding“. To 
this we are led by spiritual science (17.9.1916, GA 171). 

For Goetheanism Prokofieff shows no interest. He appears, at least so far as the 
fruits of his own research are concerned, to have no idea of the existence of a 
spiritual-scientific method which fosters the development of free imaginations. 
He loses sight of the Consciousness-soul altogether. It separates into two ex-
tremes – one that is spiritualized, and one that is demonized (through material-
ism) (IV, p. 126), similar to the ‘I’ which he loses in the unresolved dualism of 
lower and higher ‘I’. 

Pushing with his oar from this unsteady dual ground he steers towards the 6th 
culture epoch, where „the light of an early dawn“ shines towards him „from the 
depths of an as yet indistinct future“ (ibid., p. 125). And what rises before him 
from that „indistinct“ but unquestionably shining future, on whose threshold he 
already stands? He repeats it again and again: „the conscious connection of an 
ever growing number of people with the Sophia realm“ (ibid., p. 134); the 
opening up of the possibility of finding the way to the cosmic sphere of Maria-
Sophia (ibid., p. 139), etc. But why the c o s m i c  sphere? In the statements of 
Rudolf Steiner quoted by Prokofieff in support of his claims there is no mention 
of „cosmos“. 

The Gospel of St. John tells how Christ, when he saw his mother standing with 
John before the cross – according to Rudolf Steiner she was the bearer of the 
divine wisdom, the Sophia – says to his mother: „Woman, behold your son. 
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And then he spoke to the disciple: Behold your mother. And from that hour the 
disciple took her to him“ (John 19, 26-27). Have these words no significance 
for Prokofieff? Only in the distant 6th epoch, he maintains, will „… for the first 
time in the entire Earth development the possibility be given [to the forces of 
the cosmic Sophia] to incarnate on the Earth“ (IV, p. 94). And only then will 
„the Christ impulse work within humanity with the help and by means of the 
cosmic Sophia forces“ (ibid.). With blind persistence Prokofieff continues to 
search for wisdom, as in pre-Christian antiquity, out in the cosmos. 

Knowledge of the truth is, from Prokofieff’s standpoint, the same as „con-
sciously uniting with the Sophia sphere“ (ibid., p. 133). – Only after the trium-
phal union of all mankind with „… the cosmic sphere of the Sophia“ in the 6th 
epoch will the possibility be given to know the truth. For this reason not only 
materialism but much more agreeable things too – nearly everything, in fact, 
which our time has brought forth, however hard one may try to find an excep-
tion, will in the end prove to be lies, whether of a collective or an individual na-
ture. Perhaps it is just because Prokofieff is initiated into this shattering secret, 
that he is so lax in the question of the truthfulness of his own literary creations, 
which aim to meet one requirement only: namely, that they should sound sub-
limely lofty, and encourage people to direct their gaze into the light-filled fu-
ture and thus forget the present as far as possible. 

 The truth is that, with the coming of Christ, the divine wisdom also descended 
to the Earth and drew close to man. The entire situation of human knowledge 
changed decidedly for the better, and it is unfortunate that Prokofieff has not 
been able to realize this. Because the „Fall into sin“ stands in a connection with 
knowledge, it is through knowledge that it will be overcome. However, this 
task of the overcoming of the „Fall“ by way of knowledge must be fulfilled, not 
by the 6th post-Atlantean epoch, but by the 5th, through spiritual science. 

A mighty impulse of ascent to a spiritual – but now individualized – wisdom 
took place through the Mystery of Golgotha, already in the 4th cultural epoch. 
Rudolf Steiner says that the initiates of pre-Christian times, although they could 
penetrate into the spiritual worlds, „[had] within [their own] ‘I’ … no ability to 
judge, no understanding of, the higher worlds … With all the forces belonging 
to the ‘I’, the human being before the Mystery of Golgotha was unable to unite 
with the spiritual worlds. This was the secret that was to be made clear to peo-
ple through the Baptism by John, that the time had now come where the heav-
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enly kingdoms should radiate down into the ‘I’, should come right down to the 
‘I’, the earthly ‘I’“ (21.9.1912, GA 139). This secret has not become clear to 
Prokofieff. He does not see how the Christ impulse is active in the development 
of the 4th and 5th epochs, how individual human wisdom gradually matures, 
stage by stage, in these cultures. In his view of things everything of the highest 
and best strives across into the 6th epoch – including knowledge of the truth and 
the experience of freedom. 

„You will know the truth, and the truth will set you free“ (John 8, 32). These 
words of Christ are quoted by Prokofieff, with the following commentary: 
„And this means that k n o w l e d g e  o f  t h e  t r u t h  (emphasis S.O.P.) 
o r ,  w h a t  i s  t h e  s a m e  (emphasis I.G.), the conscious union with the 
Sophia-sphere, so purifies and spiritualizes the Consciousness-soul, that the 
human being becomes able really to experience within himself the impulse of 
freedom, which always has a moral character“ (IV, p. 133). Thus he tries to 
give reinforcement to his own fixed idea by quoting the texts of Holy Scripture 
and making use of the circumstance that no-one will dare to call this in ques-
tion. And there is scarcely anyone able to unravel the demagogical subtleties 
into which these texts are woven, for we have here to do, not with logical er-
rors, but with an absence of logic, an accumulation of arbitrary associations 
which he succeeds in bringing together only in an external fashion, with the aid 
of grammar and of easily-overlooked expressions such as „what is the same 
thing“; the assertion thus takes on the appearance of being obvious and univer-
sally recognized. This is one of the simple but highly effective means used by 
Prokofieff to fool the reader. Thus we find him skilfully combining quotations 
from the Gospel with statements of Rudolf Steiner, and thereby subtly suggest-
ing to the reader that human beings will have to wait for knowledge of the 
truth, and thus for an experience of the impulse of freedom, and finally for the 
founding of communities according to the principle of ethical individualism! – 
until the 6th epoch, in order then to unite themselves with the sphere of the 
Sophia (ibid., e.g. p. 133). And this entire construction is supported on a single 
„hook“ – the expression „the same“. 

Knowledge of the truth enables us to become free. But to be free is not identical 
with the experiencing of the impulse to freedom. Coming to know the truth 
(and also becoming free) is a complex process which unfolds in the course of 
time and is connected inseparably with the course of human evolution, and does 
not begin and end simultaneously with the outpouring of the „Water of cosmic 
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Wisdom“ at the beginning of the 6th epoch. But with regard to the impulse to 
individual freedom, the experiencing of this must, as we know from Anthropo-
sophy, take place in the period of the Consciousness-soul, and, moreover, under 
the conditions of the separation of the human being from the cosmic spheres – 
normally referred to as the spiritual hierarchies – and the development of 
„dead“, abstract thinking, which becomes object-related (gegenständlich) in the 
process of cognizing the material world – and, only after this, is spiritualized. 

„My effort in the development of natural-scientific concepts“ – Rudolf Steiner 
says in his „Autobiography“ – „had finally led me to see in the activity of the 
human ‘I’ the only possible point of departure for genuine cognition“ (GA 28, 
Chapter 3). Through losing sight of the human ‘I’ Prokofieff has lost „the only 
possible point of departure for genuine cognition“, and finds himself with no 
choice but to seek this „genuine (wahr) cognition“ in the distant cosmic 
spheres. 

Rudolf Steiner gave expression to the secrets of the coming 6th cultural epoch in 
the language of the Rosicrucian Temple Legend (GA 93). This legend has re-
mained incomprehensible to Prokofieff. The spiritual Temple of humanity en-
visaged by him is created solely out of the [heavenly] Sophia-forces, the forces 
of the cosmic, feminine, priestly Abel-wisdom (IV, Ch. 14 and Note 233 on p. 
482). From Rudolf Steiner’s lecture of 22.5.1905 he carefully selects only those 
passages which have to do with the feminine principle and with divine wisdom 
(IV, p. 134), and patently ignores what is said in this lecture about the work of 
the Sons of Cain, through whose forces the Temple is built f o r  the heavenly 
wisdom of the Sons of Abel. In the Golden Triangle, which symbolizes Atma-
Buddhi-Manas, is contained the higher ‘I’ of man, knowledge of which „will be 
the content of the renewed Christianity of the 6th sub-race“ (i.e. the 6th culture-
epoch; 4.11.1904, GA 93). Of this triangle Prokofieff recognizes one angle only 
– namely Manas. In his „bronze sea“, out of which „a combination is to arise, 
which can be carried into the ages to follow“ (ibid.), there is only the Water, the 
old inspired wisdom of the Sons of Abel, but not the Fire, the elementary forces 
of the Sons of Cain, the fire of cognition and of the mastery of the earthly 
plane. In this regard it is symptomatic that Prokofieff, in his book on Novalis 
(„Eternal Individuality“, Dornach 1987), characterizes the 6th epoch as the time 
whose beginning is marked by „the outpouring for humanity of the W a t e r  of 
the new cosmic wisdom“ (p. 216; emphasis I.G.). – How can one not recall 
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here the journeymen in the Legend, through whose intrigues water is mixed 
into the casting of the bronze sea, which nearly brought everything to ruin?! 

Can Solomon alone, without the help of Hiram, construct a temple? Is Proko-
fieff not afraid that there might remain of the Temple no more than a cosmic 
project, of which hardly a memory will survive to the time of the 6th epoch if he 
expels the Temple-builders? 

If we wish to form a judgement of this depressing picture of human develop-
ment, the following words of Rudolf Steiner can help us. He says: „The Luci-
feric beings“ hate the Earth, „they strive to cast it aside, to cast aside the Earth, 
to cast aside everything earthly from the human being, and to spiritualize the 
human being completely, so that nothing earthly works upon him, so that he is 
not permeated and strengthened by the earthly. They would wish only to have 
in him a cosmic being … In order to achieve this the Luciferic beings try con-
tinually to make automatic the intelligence which we have as human beings, 
and they try to suppress the free will in us … Then we would be able to do 
what we need to with automatic intelligence, and act, not out of our own will, 
but out of the will of the Gods. We would be able to become pure cosmic be-
ings … Their striving is, as it were, to make us into pure spirits, endowed not 
with an intelligence of our own, but only with cosmic intelligence; beings with 
no free will of our own, but in whom everything in the nature of thought and 
action functions automatically, as is the case with the hierarchy of the Angeloi, 
and in many respects in the hierarchy of Luciferic beings themselves …“ 
(21.9.1918, GA 184). 

Does Prokofieff too want to deprive the human being of a will of his own (cf. 
Para. 2.2., 4.1.), endow him with cosmic wisdom in the place of his „lying 
thoughts“ (cf. V, p. 66) which cannot know the truth; implant in him the 
f i f t h  principle instead of the individual, lower ‘I’; make the human being 
moral in a Luciferic fashion? That such intentions are proclaimed t h r o u g h  
Prokofieff – in the name of Anthroposophy – with the approval of the over-
whelming majority of Anthroposophists, is a truly remarkable fact – „So woe 
betide, if we do not keep in mind the words (from Goethe’s „Faust“ – Trans.): 
‘The common folk can’t see the Devil – even if he has grasped them by the col-
lar’“ (17.6.1912, GA 130). 
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3. The Spiritual World and its Beings in the 
View of S. Prokofieff 

 
In the spiritual world there is no distinction between beings on the one hand 
and nature-processes on the other. Rudolf Steiner explains this as follows: „In 
the spiritual world we are only confronted by Beings, and over against these 
Beings there is nothing that could be called a nature-process. Everything one 
encounters is Being … and one cannot say as in the sense-world: There is an 
animal, and those are outer substances which are eaten by it. This duality is not 
to be found there …“ (29.8.1912, GA 138). 

For this reason one cannot abstract the relation to the spirit world from the 
relation to its Beings; here the laws of being, of development, of the activity of 
Beings, are at work, and cognition of the spiritual world is always as concrete 
as are the spiritual individualities who become the object of cognition. 

Prokofieff’s works have surprises in store for the reader, in this realm too. 
In this chapter we will analyze a few examples and show by means of them 
how arbitrarily and irresponsibly he operates with those concepts which relate 
to Beings of the spiritual worlds. This kind of treatment of them is only possi-
ble if they are regarded as purely nominal concepts devoid of all real content; 
knowledge of the spirit world is here replaced by abstract constructions of 
schemes and definitions, which create the outer impression of spiritual scien-
tific research. 

3.1. Which Folk has the Larger Soul? 
At first sight, this appears to be a strange and unanswerable question. In order 
to be able to determine what is bigger or smaller, measure, number and weight 
are required. A whole palette of possibilities is conceivable: from simple calcu-
lation to the precise quantitative methods of natural science, and the impressive 
methods of calculation used by applied mathematics; from the most primitive 
scales to the most precise electronic measuring instruments – they are all 
achievements of science. However, there is something lacking in all these 
methods and instruments which are developed for research into the material 
world: namely, they are not applicable beyond the confines of this world.  
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Rudolf Steiner’s Anthroposophy has extended the sphere of cognition, and has 
shown that cognition is also possible beyond the limits of the sense-perceptible 
world. But in order to gain knowledge of the spiritual and remain within the 
bounds of what is scientific a method must be devised which is just as precise 
as, even if fundamentally different from, the methods of the materialistic sci-
ences. But now a new generation of researchers appears on the scene, foremost 
among them Prokofieff, and it turns out that not only through cognition but 
through quantitative methods of the sciences – starting with the most simple, 
namely statistics – boundaries can be crossed. A quite ordinary calculation is 
enough to establish the size of the various „Folk-souls“, and compare them with 
one another. It is all extremely simple: The more populous a nation, the larger 
is its „Soul“; the size of any Folk-soul is dependent on the size of the popula-
tion. But a theory underlies every method, and we will now inquire what this is. 

The basic outlines of this theory are formulated in his book „The Spiritual 
Tasks of Middle and Eastern Europe“ (VII).* The most important is the follow-
ing: „ T h e i r  (the angels’) t o t a l i t y  …  c o n s t i t u t e s  w h a t  c a n  b e  
t e r m e d  ‘ F o l k - S o u l ’ . Hence there belong to this, in the first place, all 
the guardian angels of the human beings who are members of the Folk in ques-
tion; that is to say, who constitute its physical (earthly) body“ (p. 118; emphasis 
S.O.P.). Prokofieff derives his theory from the „universal law of the correspon-
dence of Micro and Macro-Cosmos“ (ibid.), and adds the following reflection: 
The soul of the human being acts as a mediator between his spirit and his body. 
If, therefore, according to Rudolf Steiner, the angels act as mediators between 
the archangels – the Folk-spirits – and the human beings who constitute the 
Folk, then – so Prokofieff concludes – the totality of the angels is the Folk-soul. 

Why only the totality of the angels? One can prove to oneself that this assertion 
does not correspond to the truth. For example: When a leading politician is in-
spired by the Folk-spirit, then he too acts as a mediator between the Folk-spirit 
and the Folk. Following Prokofieff’s theory one would therefore have to in-
clude amongst the constituent parts of the Folk-soul not only the angels, but 
also prominent human beings such as state functionaries or personalities in the 
armed forces. 

                                                           
*  The author refers to an extract from the book, which was published in the Russian 

journal „Anthroposophical Messenger“, Nr. 10, June 1996. We are therefore unable to 
indicate page numbers (Ed.). 
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Moreover, he applies the law of the correspondence between Micro- and Mac-
rocosm in an arbitrary and false manner, as he has not taken the trouble to re-
flect on the relation between part and whole. The human being as microcosm is 
a „miniature version“ (a mirror image) of the Macrocosm, and there is thus a 
similarity between them. But this does not mean that the Microcosm is similar 
to any arbitrarily chosen part or fragment of the Macrocosm; if this were so one 
might compare the human being with any conceivable thing. 

There is no rationally plausible analogy to be made between the spirit, soul and 
body of the human being, on the one hand, and the Folk-spirit, the totality of 
the angels, and the Folk itself on the other. The human soul mediates between 
the spirit and the body, behind which the spirit is also present. But the physical 
bodies of the human beings who, in their totality, constitute a Folk, cannot con-
stitute the body of the archangel, however firmly convinced Prokofieff may be 
of this.* The archangelic body is spiritual in nature. „The entire Folk“, says Ru-
dolf Steiner, „[is] as it were embedded as a whole within a spiritual substance, 
and this spiritual substance is the body of a Fire-spirit [an archangel]“ 
(6.8.1908, GA 105). Thus the angels mediate between the archangel and the 
Folk, not between the spirit and the body of the archangel - hence their totality 
is not comparable to the human soul as Prokofieff maintains. 

The totality of the angels consists of a multiplicity of  a u t o n o m o u s  
s p i r i t u a l  i n d i v i d u a l i t i e s , which cannot be said of the human soul. 
Prokofieff has realized this fact, only it does not disturb him. He says that, as in 
the Folk-soul, there is multiplicity in the individual human soul also, expressed 
in the three basic forces of thinking, feeling and willing, „each of which com-
prises a multiplicity of complex processes“ (VIII, p. 121). Something analogous 
to this „applies also to the Folk-soul … The Folk-soul is always a multiplicity, 
but it can nevertheless be summed up as a threefoldness … constituted by the 
three principal groups of angel-beings“ (ibid., p. 122). Then, in order to demon-
strate the importance of his analogy, he goes on to describe those three groups, 
unaware of the fact that in the case in question the analogy does not apply. Al-
though the human soul is differentiated it lives as a single whole; its parts have 
no individual being of their own; the Folk-soul, as described by Prokofieff, 

                                                           
*  In „The Spiritual Origins of Eastern Europe“ he also speaks of „Archangels who are  

i n c a r n a t e d  completely or partially in the earthly bodies of the peoples“ (p. 128; 
emphasis S.O.P). 
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would be split up into a multiplicity of independent spiritual individualities. 
Prokofieff speaks of an „infinite multiplicity of soul processes“ (ibid., p. 121) 
in the human being on the one hand, and a multiplicity of angels in the Folk-
soul on the other (ibid., p. 122). But how can he compare undefined processes 
taking place within a single individual being, with the independent angelic 
spirit beings? This can only apply if the individuality as such is left entirely out 
of account. 

If, for example, large-scale migrations of a population were to take place, then 
Prokofieff’s Folk-spirits would continually have to exchange the members be-
longing to them. When have human beings ever exchanged amongst themselves 
parts of their own souls? If the reader reflects on these questions, he will be 
able himself to find enough arguments to demonstrate the untenability of Pro-
kofieff’s analogies. 

But Prokofieff also has something of a problem with the archangel of a people. 
He says: „The totality of the guardian angels of the human beings who belong 
to the Folk in question [constitutes] as it were a part of the supersensible soul-
body of the archangel who guides this Folk“ (ibid., p. 120). But, as Rudolf 
Steiner tells us, some human beings can also have guardian angels of a Luci-
feric nature. As a result of this, the leading archangel of the Folk would be in-
voluntarily Luciferized, as his soul-body would be permeated by Luciferic spir-
its. A human being, through the exercise of free-will, can resist the temptation 
of Lucifer, but the archangel, as distinct from the human being, would come 
into a difficult position in such a case. As we know, the human being proceeds 
from one incarnation to the next with the same guardian angel, and once he has 
incarnated into a given Folk his angel must also be accepted. The archangel 
cannot dismiss the angel of a human being through a command from above! – 
So we see that Prokofieff needs to work at this question a bit further. Assuming 
that, for some reason, migrations to another land by human beings with Luci-
feric guardian angels were to take place on a larger scale, what consequences 
would this have for the archangel of that land? 

Now some readers will perhaps reply that logic is one thing, but supersensible 
experience must also be considered. And Prokofieff does indeed appeal to this. 
He says: „And when their (the guardian angels’) united working takes a harmo-
nious course … then spiritual perception can see the Folk-soul merging into 
one with the Folk-spirit to some degree, becoming an integral part of it“ (ibid., 
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p. 120). From the point of view of content this assertion is an example of what 
one is not permitted to do and say in Anthroposophy, and also in occultism in 
general; in this particular instance the statement also has value in that it gives 
an indication of Prokofieff’s „spiritual perception“ and of the source of his 
„knowledge“ of the so-called „Folk-soul“. 

In the following paragraph he repeats what we have just quoted, brings forward 
the same analogies with the individual human being, and says that, just as in 
clairvoyant observation the human aura presents the picture of a unity of soul 
and spirit, so this is also the case with the „angel-soul and the archangel Folk-
spirit, which, for the spiritual perception of their combined working, form an 
indissoluble whole“ (ibid.). Here he forgoes the demand for a „special har-
mony“; there is also no „integral part“, but only an „indissoluble whole“; how-
ever, the „spiritual perception“ is the same, namely Prokofieff’s own. He has 
„perceived“ all this „spiritually“. This is confirmed by the following words: 
„Such a picture is presented to the eye of clairvoyance when it beholds these 
processes more from the standpoint of the archangel as he incarnates into the 
Folk-soul. From the standpoint of the angels who constitute this (Folk-soul), it 
appears somewhat different“ (ibid., p. 121). To judge by the context, the first 
sentence of the passage quoted above could refer to an indication of Rudolf 
Steiner mentioned earlier, which does not, however, confirm in any way Proko-
fieff’s assertion. In the second sentence Prokofieff presumes to correct Rudolf 
Steiner, through observing these things from his own standpoint, namely that of 
the angel. 

In order not to tire the reader any further with the casuistry of Prokofieff’s 
clairvoyance, we will not, in what follows, take account of his „spiritual per-
ception“, which is supposed to lend support to his theory. There are statements 
of Rudolf Steiner from which one can infer that the Folk-soul is definitely not 
the totality of the guardian angels of the human beings who constitute a Folk. In 
the daytime, says Rudolf Steiner, the Folk-soul is united with the human soul. 
„Every time we fall asleep we leave, as it were, the habitation of the Folk-soul 
to whom we belong“ (27.11.1914, GA 64). „In waking consciousness we ex-
change our forces with our own Folk-soul“ (12.12.1914, GA 156). The relation 
between the human being and his guardian angel is built up in a contrary way in 
the rhythm of sleeping and waking. „So long as the human being is awake, the 
angel is in the lap of … the higher spiritual beings“ (17.7.1921, GA 205). But 
when the human being leaves his physical and etheric bodies during sleep, he is 

3. The Spiritual World and its Beings in the View of S. Prokofieff 

 73 

accompanied by his angel (if the materialistic outlook of the human being con-
cerned does not prevent this). „… The Archangeloi principle is [connected] 
with the etheric nature, … the Angeloi principle must as it were accompany the 
human being from one state to another and back again. This Angeloi principle, 
this essential being of the Angeloi, must accompany the human being on his 
way into the sleeping state and on his return from the sleeping state“ (ibid.). 

Now this should suffice to lead Prokofieff’s theory „ad absurdum“. In the wak-
ing state the Folk-soul is united with the human soul, whilst the angel is resting 
in the lap of the Hierarchies. Conversely, in sleep the human being leaves the 
physical and etheric body – the dwelling-place of the Folk-soul – and unites 
with the angel. Thus the Folk-soul is connected with the physical and etheric 
body of man, so that the angel cannot be a part of it. The angel works within the 
human astral body and, in contrast to the Folk-soul, accompanies the human be-
ing through sleep. There is yet another interesting and unambiguous statement 
of Rudolf Steiner regarding the Folk-soul: „The Folk-soul is a real Being, but it 
has no physical body; its lowest member is the ether-body … it spreads itself 
out like a body of mist, and all the ether-bodies of individual human beings of a 
given Folk are embedded within it, and its forces flow into the ether-bodies of 
the human individuals“ (21.6.1907, GA 100). 

3.2. Mental Arithmetic as a Means of Bringing Order into the 
Angelic Worlds. 
How can the spiritual tasks of Middle and Eastern Europe be fulfilled if one is 
not clear on the question of what the Folk-souls actually are? Prokofieff is ac-
customed to resolving spiritual-scientific questions speedily and without effort, 
but here his ideas become unexpectedly complicated. His Folk-soul has grown 
too many-layered and many-facetted. But things may have grown uncomfort-
able for the archangel too, as he now possesses a soul-body which consists of a 
multiplicity of the most varied and continuously changing individualities. As 
Prokofieff is considering things from the standpoint of the archangel, then from 
the standpoint of the cosmos, and finally from the standpoint of the spiritual be-
ings who guide humanity, contradictions appear. And in order that no anarchy 
should arise in the Folk-soul as he has conceived it, he decides to create order 
in the angelic realm (and thus also in the Folk-soul) through arranging the an-
gels according to various spheres of responsibility or more or less easily sur-
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veyable „categories“. (Something of this kind was undertaken by Swedenborg, 
of whom we know that he was the reincarnated Ignatius de Loyola.) 

First, he envisages three stages in the evolution of the angels (VII, p. 123). The 
principle whereby the stages arise – they are categories – is amusing. To the 
first category belong the angels of „ordinary human beings in all their different 
gradations“ (ibid.). Here Prokofieff ought to have asked himself the question: 
what, from the standpoint of spiritual science, is the meaning of „ordinary hu-
man beings in all their different gradations“? He is doing nothing less than to 
set up a classification according to rank within the angelic realm! What grada-
tions are meant here? Has it to do with social status, doctor’s degree, or military 
rank? Such concepts have no place in Rudolf Steiner’s Anthroposophy. 

To the second category belong the angels of „prominent“ human beings (ibid., 
p. 124). And even the concept of a prominent human being is unknown to spiri-
tual science. Though it may deserve mention that Otto Weininger wrote a book 
entitled „Genius and Mental Confusion“! 

To the third category belong, according to Prokofieff, the angels of the Initiates. 
„Among these most highly-developed angels“ – he informs us – „are to be 
found, for example, the guardian angel of Rudolf Steiner, and also the guardian 
angels of the other leading initiates of Mankind“ (ibid., p. 123). In order that 
the third category should not coincide with the second (or the first), the Initiates 
should not be counted among the prominent – and still less among the ordinary 
– people. That Prokofieff knows so much about the Initiates of humanity should 
no longer be any cause for surprise. 

The question might be asked: what is the value of such an abstract scheme 
whose concepts are completely lacking in contour? Is the progress made by the 
human being to be determined, not by himself, by the efforts of his individual 
‘I’, but by the level of his angel in the order of rank set up by Prokofieff? – Or, 
conversely, is it the case that the angel on the ascending ladder rises higher 
when the human being entrusted to him has worked his way up from the cate-
gory of „ordinary“ to the category of „prominent“ people? What kind of criteria 
determine whether a human being has become prominent, or whether he is still 
ordinary? Is it the number of books the person has written, which is the decisive 
factor, or is it their thickness? In this question Prokofieff gives no concrete rec-
ommendations to the heavenly guiding powers, and allows them room – within 
the framework he provides – to act at their own discretion. In this respect Pro-
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kofieff differs from the Catholic clergy, who decide such things themselves, 
even if the process of deciding may extend over a matter of centuries. 

According to Prokofieff the first category of angels is still „at the beginning of 
its development“ (ibid., p. 124), while the angels of the Initiates are preparing 
„to ascend to the next higher rank, that of the archangels“ (ibid.). According to 
Rudolf Steiner’s research into karma, human beings who, in one incarnation 
have undergone an initiation, do not necessarily incarnate thereafter as „promi-
nent human beings“ – to use Prokofieff’s expression – but sometimes as „ordi-
nary“ ones, because they have to fulfil certain tasks which have no direct con-
nection with their past incarnation. But what happens to the angels? – Are they, 
after having almost attained the rank of archangel, made to return to the begin-
ning of their development?* 

Prokofieff says to this: „In individual development, and also in the general his-
torical development of mankind as a whole, these three groups of spirits of the 
angelic realm correspond  a p p r o x i m a t e l y  to the developmental stages of 
sentient-soul, intellectual or mind-soul, and consciousness-soul“ (ibid.). One 
can find no fault with this statement, because it is without content. It arises on 
the basis of the trivial fact that between two quantities consisting of the same 
number of elements there exists a numerical correspondence. One can maintain 
with equal validity that there is a correspondence to these three angelic groups 
in: head, rhythmic and metabolic system in the human being; Atma, Buddhi, 
Manas in relation to the human spirit; June, July, August in relation to the 
summer months of the year. And why the formulation „approximately“? Is an 
approximation needed when one is counting up to three? 

If we consider his last assertion from the aspect of the  d e v e l o p m e n t  o f  
t h e  i n d i v i d u a l , are we to take it that „ordinary“ people develop the sen-
tient soul; the particularly „prominent“ ones - such as Goethe and Schiller, 
through whose work the Folk-spirit was able to speak to human beings (ibid., 
p. 123) – develop the intellectual soul; and the Initiates the consciousness-soul? 
According to Rudolf Steiner this is not the case, for the  o r d i n a r y  h u m a n  
b e i n g s  of the 3rd post-Atlantean epoch develop the sentient-soul, those of 

                                                           
*  Here again we remark that it is impossible to work through these things without hu-

mour. Let the reader try to imagine how terrible it would be if we were to carry out 
our analysis with a long face and a deadly serious expression! 
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the 4th the intellectual soul, and the ordinary human beings of the 5th epoch de-
velop the consciousness-soul. The Initiates develop still higher members. 

Let us now try to examine the above statement from the aspect of the „histori-
cal development of mankind as a whole“ (ibid., p. 124). When Prokofieff main-
tains that the three post-Atlantean epochs in question correspond to his three 
angelic groups, to whom (or what) do the 1st, 2nd, 6th and 7th post-Atlantean ep-
ochs correspond? If there are correspondences between the epochs of human 
development and the  g r o u p s  within the Hierarchies, then a certain lawful 
structure is to be expected in these correspondences, and all the Hierarchies of 
an epoch should be assigned their place. But this is not the case. 

We conclude that Prokofieff’s attempt to introduce a new order in the angelic 
world is unsuccessful. Pursuing the investigation still further one realizes that, 
within the second category, there is yet another second category, consisting of 
angels „who are not the guardian angels of individual human beings“ (ibid.). 
This second  s e c o n d  c a t e g o r y  is again divided into three categories: 
messengers, leaders of (human) communities (ibid.) and – let us call them for 
brevity’s sake – „Folk-Gods“. Thus we have as a third s e c o n d  c a t e g o r y : 
the angels of the communities. So as not to tire the reader with the verbal, hair-
splitting account of Prokofieff’s categories, we will attempt to bring order into 
his categories by means of a diagram:                           

THE ANGELS 

First Category: GUARDIAN ANGELS 

 

1st Category 2nd Category 3rd Category 

Angels of ordinary Angels of prominent Angels of Initiates 

human beings  human beings 

 

Second Category: ALL OTHER ANGELS 

 

 

1st Category 2nd Category 3rd Category 

Messengers Leaders of Communities „Folk-Gods“ 
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How many categories of angels has Prokofieff „found“ altogether? His answer 
is: seven, for he says: „in all the  s e v e n  angelic categories described …“ 
(ibid., p. 125). 

Is he leaving out the larger „categories“ and counting only the small ones into 
which they are divided? But there are only six. What ought to be included as 
the seventh category he calls, not category, but „group“. This consists of beings 
who actually „belong to the hierarchy of archangels“! Thus the seventh group 
of angels consists of those archangels who are „willing in a spirit of sacrifice to 
work in the spiritual world bordering on the Earth, on the same level as the an-
gels“ (ibid., p. 124). Consequently the angelic realm in Prokofieff’s scheme is 
divided into six (small) „categories“ of angels and a „group“ of archangels – 
not into seven categories of angels. 

Let us see what he understands by the remaining approximately three or four 
(or whatever is needed to bring them up to the number seven) categories of an-
gels: „The angel-messengers carry out the instructions of a Folk-spirit in rela-
tion to various human beings belonging to the Folk“ (ibid.) – i.e. they are some-
thing like cosmic postmen. Or could the guardian angels also take on this task, 
perhaps? Why does the separate institution of angelic messengers need to be set 
up? Rudolf Steiner does not mention them. He says only that the angels have an 
affinity with the human soul-life, because they are „engaged in the transforma-
tion of their astral body into Manas … but have not yet completed this work. 
The human being stands at the beginning of this work … Thus they understand 
fully all that the human personality can experience through sorrow and joy“ 
(9.6.1910, GA 121). And this applies to the angels in general, not only to a spe-
cial group. But as the angels also reach up with their consciousness to the 
sphere of the archangels they serve as mediators between the human being and 
the Folk-spirit: „They receive the instructions of the Folk-spirits“ – says Rudolf 
Steiner – „and carry them into the individual souls …“ (ibid.). Nowhere does he 
speak of a division according to which some angels serve only as messengers, 
and the others as guardian angels. 

To the third „second category“ of angels in Prokofieff’s system belong the 
„leaders or ‘group-souls’ of individual human communities or associations  
w i t h i n  the sphere of activity of a given Folk-archangel“ (VIII, p. 124; em-
phasis S.O.P.). The regular angels work together with individualities, and it is 
their task to work with the aim of individualizing. The angel-being works in the 
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astral body of the human being; if the angel were to work as a group-spirit, this 
would give him the possibility of working for the development of group-soul 
qualities, thereby creating a dominance of the group-soul consciousness in rela-
tion to the individual. However, this would conflict with the task of our epoch. 
Only the Luciferic angels work in this way. Are they the ones Prokofieff meant, 
perhaps? 

To work with groups is the task of the archangels, whose sphere of activity is 
the human etheric body. In our time only the retarded spirits are concerned with 
the development of the group-soul nature. (There are exceptions; but one would 
have to deal with these separately, and they are unrelated to Prokofieff’s 
theme.) 

To a further third category in Prokofieff’s system belong „those angels whose 
working reaches across the boundaries of the sphere of activity of a Folk“ 
(ibid.). From spiritual science, however, we know that we have here to do with 
neither angels nor archangels, but with Archai. What kind of activity does Pro-
kofieff ascribe to the „angels“? He says: „These angels bring about the connec-
tion between the various peoples on the level of the angels“ (ibid.). What could 
the meaning of this be? „On the human level“ connections of this kind are real-
ized through diplomatic representatives – i.e. through embassies. Perhaps „em-
bassies“, modelled on the earthly ones, arise also in the angelic realm, and Pro-
kofieff’s angels of the third category are appointed as their staff? 

We arrive at an interesting observation if we compare these „calculations“ of 
Prokofieff with what he says about himself in the book „The Spiritual Tasks of 
Middle and Eastern Europe“. In the Foreword he says: „The book can [also be 
regarded] as a task assigned to me by Destiny, which has made me into a me-
diator between two peoples. The mutual understanding of these peoples I see 
therefore as one of my most important tasks“ (p. 12). Here one would wish to 
ask Prokofieff: Would it not have been simpler to say quite straightforwardly – 
„My guardian angel is not just an angel like other people’s (the ordinary, the 
prominent, and the initiated), but an angel of the (second) third category, whose 
activity reaches across the boundary of a people – in other words, an Archai“? 
Indeed, something comparable to this regarding his relation to the Spirit of the 
Age, Michael, was already expressed in his autobiographical essay (cf. § 1.2.). 

Might there not, we ask, in addition to Prokofieff’s personal „Archai-guardian-
spirit“, also exist other „angels“ of this kind? Yes, of course. And Prokofieff 
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tells us about them: „To this group belong many of the gods, known to us in the 
different mythologies, who were revered by various peoples in antiquity. (Thus 
the Egyptian god Thoth was revered in Greece as Hermes and in Rome as Mer-
cury“ (VIII, p. 124). We gather from this that one and the same Being was 
known in Egypt as Thoth, in Greece as Hermes, and in Rome as Mercury, i.e. 
this Being „brought about the connection between the various peoples“, and 
does so to this day. According to Rudolf Steiner, Hermes – or Thoth, as the 
Egyptians called him – was an individuality who was once a pupil of Zarathus-
tra, and received from him the Sun Wisdom and the power of judgment, and 
later appeared in the realm of science. Thereafter this pupil appeared in the as-
tral body sacrificed by his teacher, as Hermes, the great teacher and sage of the 
Egyptian Mysteries (cf. 15.2.1909, GA 109 and 2.9.1910, GA 123). That Her-
mes is an angel who brings about the connection between peoples – of this Ru-
dolf Steiner said nothing, it was „discovered“ by Prokofieff. But Rudolf Steiner 
did speak in unmistakable terms about the hierarchical Being who in the an-
cient religions was also known as Hermes or Mercury (cf. 4.1.1918, GA 180). 
He says: „The god Mercury is an Archangelic being“ (1.6.1924, GA 236). 

Thus Prokofieff’s scheme of the angelic realm has, on closer inspection, dis-
solved into nothing.  

3.3. From Arithmetic to Algebra. The Spiritual Beings as 
Variable Quantities. 
The spiritual world as it is described by Rudolf Steiner presents considerable 
difficulty to anyone who wishes to grasp it with a simplistically dogmatic and 
schematic understanding. There are spirit beings who express themselves 
through other beings; relationships reproduce themselves in different forms on 
different levels of the Hierarchies; the one serves as a model for much else 
through undergoing metamorphosis and appearing under various aspects on 
various evolutionary stages of world-being. The manifoldness of revelation is 
brought about through the activity of individual spirit-beings who are as origi-
nal and concrete as the human beings living on the Earth; for the spirit-world is 
neither simpler nor poorer in content than the earthly world. But the latter has 
congealed into sharply outlined material forms, and can on no account be 
forced into a definitive series of easily surveyable abstract schemes. 
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In contrast to the spiritual world, the way in which phenomena are perceived in 
the physical world ensures the permanent correction of schematic and incorrect 
representations of it. The spiritual world is revealed to the human being only in 
conceptual form unless, as in the case of Rudolf Steiner, he has it before his in-
ner eye as an immediately perceptible reality. In order to be able to grasp this in 
its full complexity the human being must, on the one hand, attain the faculty of 
inner beholding and, on the other – so as to be able to apprehend correctly what 
is beheld – carry through concentrated work in his thinking, achieving thereby a 
shifting of the boundaries of understanding and consciousness to the level of 
inspiration.* The thought-forms in which the picture of the spiritual world ap-
pears leaves one free, and thus there are also paths of minimal resistance, corre-
sponding to the innate forces of understanding. In such a case the human being 
remains within his everyday associative thinking which only provides the basis 
for the attainment of this (picture of the spiritual world – Trans.). We will illus-
trate by means of the following example how this works out in practice. 

In Rudolf Steiner’s lectures there are indications regarding the Bodhisattvas, 
individualities who have a significant „head start“ in advance of general human 
evolution, and incarnate on the Earth in accordance with certain laws, but not 
by stereotype. There are also communications of Rudolf Steiner concerning the 
Masters of Wisdom and Harmony of Sentiments (Meister der Weisheit und des 
Zusammenklangs der Empfindungen), who are united in the White Lodge of 
the leadership of mankind. In the description of these there is a certain similar-
ity, a parallelism, but there are also important differences. In the present book 
we are not able to examine this more closely, and instead refer the interested 
reader to the relevant lectures of Rudolf Steiner.† Here we wish only to show 
how Prokofieff deals with this question. 

In his first publication Prokofieff, citing Rudolf Steiner, comes to the overhasty 
conclusion that in the Lodge of the Twelve whose teacher appears as the thir-
teenth, the Masters of Wisdom and The Harmony of Sentiments –  a r e  the 

                                                           
*  „The only thing that I can ascribe to myself is that I have gone through a rigorous 

training thanks to which I cannot succumb to the fantastic in any way. This was 
obligatory for me. For, what I experience in spiritual realms is thereby free from all il-
lusion, from all deception, from all superstition … I know how to distinguish between 
truth and illusion“ (Rudolf Steiner to Elisa von Moltke on 12.8.1904 – Ed.). 

†  Especially the lectures of: 31.8.1909 (GA 113); 25.10.1909 (GA 116); 17.9.1912 
(GA 130); and GA 264, pp. 201-205. 
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Bodhisattvas (I, p. 73). To which it must be said that not everything that is 
analogous is identical – a truth apparently not grasped by Prokofieff. It can also 
be said of the disciples of Christ that, as the Twelve, they surrounded their 
Teacher as the thirteenth. Does this mean that they were the same persons (in-
cluding Judas)? 

In the attempt to justify his standpoint Prokofieff says: „Even the name ‘Mas-
ters of Wisdom and Harmony of Sentiments’ expresses this, for the true ‘Har-
mony of Sentiments’ – sentiment (feeling) is connected above all with the astral 
body – is only possible when the latter, as is the case with the Bodhisattva, has 
been transformed into Spirit-self“ (ibid.). This „proof“ does not stand up to 
criticism. For what does one prove by saying, firstly, „sentiment (feeling) is 
connected above all with the astral body“? One could infer from this that the 
plant does not, while the animal does, have feelings. And what would we gain 
from this play of associations? And, secondly, what is the meaning of the 
statement: „the true ‘Harmony of Sentiments’ is only possible when the astral 
body has been changed into the Spirit-self“? – Here we have the purest abstrac-
tions. Prokofieff would have to explain what he understands by the ‘Harmony 
of Sentiments’ and how this is related to the Spirit-self; or what the difference 
is between an  u n t r u e  harmony of sentiments and the true one. And thirdly, 
how does he know that in the case of the Bodhisattvas the transformation of the 
astral body into the Spirit-self takes place? Prokofieff refers to p. 70 of his book 
(I), where he states that the Bodhisattva is only working with the angels at the 
transformation of his astral body into Spirit-self, and that he would only ac-
complish the full development of the Spirit-self in his final earthly incarnation 
– i.e. when he ascends to the rank of Buddha. On the other hand, Prokofieff 
tells us that „the true ‘Harmony of Sentiments’“ is only possible when the astral 
body „has been transformed into the Spirit-self“ (ibid., p. 73), at the Buddha 
and not the Bodhisattva stage, therefore! But in this case how could the Bodhi-
sattvas be at the same time the „Masters of Wisdom and Harmony of Senti-
ments“? That such is indeed the case Prokofieff concludes from Rudolf 
Steiner’s lecture of 20.5.1913 (GA 152), where it says that the angel attains 
freedom when the human being rises from Bodhisattva to Buddha. But this very 
argument ruins his „demonstration“. Because this would mean that only the 
Buddha knows the „true Harmony of Sentiments“, while the Bodhisattva, 
whose Spirit-self is not yet developed, is not endowed with this, and can there-
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fore not be called „Master of Wisdom and the Harmony of Sentiments“. Proko-
fieff refutes himself. 

He seems to have noticed this himself, and tries now to extricate himself from 
this awkward position by concluding his „demonstration“ in the following way: 
„It needs to be stressed in connection with what has been said, that in addition 
to the [highest and most fundamental] definition (thought up by himself) of the 
‘Masters of Wisdom and the Harmony of Sentiments’ as the College of Bodhi-
sattvas in the sphere of Providence, there are yet other great teachers of human-
ity (this is therefore the ‘lower’ and ‘secondary’ definition!) who can be called 
‘Masters of Wisdom and the Harmony of Sentiments’ [in Christian esoteri-
cism]. For they too are inspired from this sphere and have a direct relation to it“ 
(I, p. 74 [p. 86]. Here Prokofieff raises himself above the whole of Christian 
esotericism and shows what little regard he has for the reality of those he names 
‘Masters of Wisdom and the Harmony of Sentiments’. For if we have here to 
do with real individualities, then there can only be the definition of the reality, 
regardless of whether it is a „higher“ or a „lower“. Identifications of this (Pro-
kofieff’s) kind are normal in abstract algebra - they are what is known as „iso-
morphisms“, where only the number of elements composing a quantity is taken 
into account, and the structure of their interrelationships, the „individuality“ of 
the element being completely absent. In Anthroposophy we are concerned 
above all with individualities and not with relations, abstract structures and 
numbers. But for Prokofieff there appear to be no individualities. He treats the 
names of the spiritual beings as variable quantities which can, according to 
need, be made to mean all kinds of things through the attaching to them of the 
appropriate  d e f i n i t i o n s . And, as he states in his „Autobiography“, every-
thing that Rudolf Steiner says about the Bodhisattvas was „already known“ to 
him, only he „had not until then been able to express it in thoughts“ (“My Path 
…”, p. 85). 

The situation appears still worse when he is speaking of the „Group-soul“ of 
the Anthroposophical Society. This „variable“ is assigned an endless variety of 
different meanings, which is particularly scandalous considering that the theme 
in question is the Christmas Conference, which he has chosen as the main em-
phasis of his life’s work. 

In his first book he says: „Just as [in evolution] the single ‘I’ of the individual 
human being is only ignited through contact with the physical plane, so also the 
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esoteric essential being of Anthroposophy [the Being of Anthroposophy itself], 
its ‘I’, was only able to enter fully into earthly development when the Anthro-
posophical-Michaelic impulses had, at the Christmas Conference, united them-
selves completely with the earthly world, when the Anthroposophical move-
ment and the Anthroposophical Society had become one. At that moment, in 
the 21st year of the life of the movement (from 1902-1923), the  G r o u p - ‘I’ 
of the new community of Michaelites was truly [actually]  b o r n . The birth of 
the new Group-‘I’ of the Michaelites as the spiritual foundation of their com-
munity is … [the profoundest mystery] of the Christmas Conference … If we 
ask ourselves: Which  B e i n g  can we bring into connection with what was 
here called the Group-‘I’? Then the answer must be: This Group-‘I’ [is the 
leading Time-spirit of our age – Michael himself]“ (I, p. 346, [p. 381-382]; em-
phasis S.O.P.). From this the following conclusion is to be drawn: Firstly, Mi-
chael would then be the esoteric essential Being, the ‘I’ of Anthroposophy, so 
that even the Being of Anthroposophy itself would be none other than Michael, 
which means that Anthroposophy is neither spiritual science nor anything else, 
but simply the  l e a d i n g  S p i r i t  o f  t h e  A g e . 

Secondly, it follows from what is said, that Michael was only able to enter fully 
into earthly development as the esoteric essential Being of Anthroposophy by 
virtue of the Christmas Conference. However, the present Michael epoch did 
not begin in 1924, but in 1879, nor is it the first. In addition we know from Ru-
dolf Steiner’s communications, of numerous cases of concrete Michael  
r e v e l a t i o n s  in Earth development, which took place long before the 
Christmas Conference. But – did he perhaps not reveal himself  c o m -
p l e t e l y ? Unfortunately, Prokofieff does not let us know what he means by  
c o m p l e t e l y  in this case. 

If, thirdly, the esoteric essential core of Anthroposophy only came to full ex-
pression after the Christmas Conference, then what did Rudolf Steiner develop 
up to that point in time? Was it neither a  h i g h e s t  nor a  f u n d a m e n t a l  
Anthroposophy, but perhaps no Anthroposophy at all, since it had no esoteric 
central core, and true Anthroposophy only began with the Christmas Confer-
ence? We recall Prokofieff’s words in his autobiographical essay: „After the 
Christmas Conference … everything becomes different … in the Anthroposo-
phical movement“ (cf. § 1.2.). If someone were to believe, in contrast to this, 
that the Anthroposophy developed by Rudolf Steiner before the Christmas Con-
ference was the genuine thing, then he would have at the same time to ac-
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knowledge that at the Christmas Conference Anthroposophy had come to an 
end. For Rudolf Steiner did not say that Michael was the Group-‘I’ of the An-
throposophical Society, which in the passage quoted above is described by Pro-
kofieff as the Michael community. 

Let us now turn our attention to the question of the Group-soul of the Anthro-
posophical Society, and not be confused by the fact that, in the fragment 
quoted, Prokofieff calls it the Group-‘I’. Both terms are familiar to us and are 
basically the same because, when occultism speaks of Group-soul, it is pointing 
to a concrete Spirit-being who has an individual ‘I’, and not an abstract  s o u l . 
But with Prokofieff the whole thing drifts into the abstract again, as he asserts 
that Michael is this Group-soul; in other places he tries to assign this role to 
other Beings. 

In „The Occult Significance of Forgiveness“ (V) we read the following: „This 
‘Good Spirit of the Goetheanum’ ought more and more to become a kind of (?) 
‘Group-soul’ of the General Anthroposophical Society … In the physically 
visible Goetheanum … the visible expression of the Being of Anthroposophy 
itself“, etc. (V, p. 165). As we have already explained, this „actual“ Being of 
Anthroposophy is Michael himself. From this we infer that the Goetheanum is 
the visible expression of Michael. And if we take into account what has been 
said above, then it is he who at the Christmas Conference became the Group-
soul of the Anthroposophical Society. In the eyes of Prokofieff, are Michael 
and the Spirit of the Goetheanum one and the same Being? Is the Goetheanum 
the visible expression of Michael? - But why should it become more and more 
a Group-soul? And if they are two different Beings, does this mean that the An-
throposophical Society will have two Group-souls, or that Michael’s post will 
be taken over by the Spirit of the Goetheanum? 

Let us try to state clearly what Prokofieff understands by the „Spirit of the 
Goetheanum“. This will be no easy task. (It is always the first Goetheanum that 
is meant.) 

In his book „The 12 Holy Nights and the Spiritual Hierarchies“ (III) Prokofieff 
says: „This etheric development consisting of three successive steps, and the 
‘four soul qualities’ which support this, were embodied in the forms, the paint-
ing, and the architecture of the first Goetheanum.“ He then goes on to speak of 
the Goetheanum as the „artistic revelation (objectification) – of initiation proc-
esses, which are connected to the ether-body of the human being.“ The 
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Goetheanum appears, in this instance, not to be „the visible expression of the 
Being Anthroposophy“, but „stages, qualities and processes“. He continues: 
„This spiritual Goetheanum (which every human being can himself build up 
within his ether-body through developing the lotus-flowers) will bear him (the 
human being) into the worlds of the Cosmos, into the widths of etheric space, 
and up into that sphere where in the present time the ‘macrocosmic 
Goetheanum’ or the ‘Spirit of the Goetheanum’ is to be found, of which Rudolf 
Steiner spoke at the conclusion of the Christmas Conference“ (p. 134-135).* 

We will not linger to consider this remarkably abstract and arbitrary idea of 
Prokofieff’s, which describes the three higher lotus-flowers of the etheric body 
as the „spiritual Goetheanum“. Essential for us is the fact that, according to the 
statement in this book (III), the „spirit of the Goetheanum“ is to be found in the 
widths of the Cosmos, did not therefore  i n c a r n a t e  at the Christmas Con-
ference, and did not become the  G r o u p - s o u l  of the Anthroposophical So-
ciety; that conceivably it has no intention of doing so although, according to the 
passage in another book (cf. quote from given above: V, p. 165), it  o u g h t  to 
do so. 

Let us now return to „… The Founding of the New Mysteries“ (I), where Pro-
kofieff says: „The Goetheanum shows us the picture of the human being in his 
eternal and divine aspect … The Goetheanum [is also] the true home of the 
‘Anthropos-Sophia’, where the wisdom of man, born of the Holy Spirit, where 
this cosmic wisdom became for the first time visible also to earthly human eyes 
on the physical plane“ (I, p. 156). Why „for the first time“? Were not all the 
temples and cultic centres of the past a visible expression of „cosmic wisdom“? 
Prokofieff tenaciously reiterates his (presumably  h i g h e s t  a n d  m o s t  
f u n d a m e n t a l ) definition of Anthroposophy as „the wisdom of man, born 
of the Holy Spirit“. And what could be the meaning of: „the human being in his 
eternal and divine aspect“? On p. 163 (ibid.) he says that „the soul of the Na-
than Jesus … the ideal, cosmic archetype of the human soul’ is „the archetype 
of all mankind“. Then who is actually the „Spirit of the Goetheanum“ and the 
„Group-soul of the Anthroposophical Society“? – The Nathan Soul? Or Mi-
chael? Or Anthroposophy (in the one or the other sense of this word)? On 

                                                           
*  The chapter „The Building of the Inner Goetheanum as a Path to the Experiencing of 

the Etheric Christ“, from which the quote is taken, is missing from the German trans-
lation available to us – Editor. 
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p. 157 (ibid.) we read: „Living, etheric divine Word, revealing itself in physical 
form, … such was the first Goetheanum. It was the embodiment of Anthropo-
sophy itself.“ – Now we will have to add to our list: „etheric divine Word“. 

Of the Goetheanum Prokofieff writes „that it was itself a living Being“ (ibid., p. 
158). What happened to it when it was burned down? - From Prokofieff we 
learn that „after it had, like a living Being, gone through the process of death 
and disembodiment [it] revealed itself during the Christmas Conference as a 
purely spiritual reality, as the S p i r i t  o f  t h e  G o e t h e a n u m “ (ibid., p. 
164; emphasis S.O.P.). Who was it who went through incarnation in the forms 
of the Goetheanum, through death, and resurrection at the Christmas Confer-
ence? – Michael? – the Nathan Soul? – or perhaps – the  p r o c e s s e s  o f  
i n i t i a t i o n ? 

Finally, Prokofieff himself grows tired of this chaos; he recognizes in it „a 
highly significant problem“, and asks the question: „What is this ‘resurrected 
Goetheanum’ for us now? What is the meaning of the ‘Spirit of the 
Goetheanum’? What will its significance be for the further development of the 
Anthroposophical movement and the Anthroposophical Society?“ (ibid., 
p. 165). But his answer confuses the issue still further: „We have in the 
Goetheanum the  f i r s t  great Michael revelation, made visible to the physical 
eye of the human being … The divine Word … ‘became flesh’ in full reality in 
the forms of the Goetheanum …“ and „when within the fire-element it went 
through the solemn act ‘of transsubstantiation in the great Temple of the Cos-
mos (?) [it became] pure spirit, the spirit of the Goetheanum … it passed over, 
in agreement with world Karma, into the great Temple of the Cosmos, identify-
ing itself with it, and thereby became the archetype of the  s e c o n d  great Mi-
chael revelation … the archetype of the true communion, the ‘beginning of the 
cosmic cultus which is appropriate for present-day humanity’“ (ibid., p. 168; 
emphasis S.O.P.). Where do we stand now? Did it become the Group-soul of 
the Anthroposophical Society? – Or  o u g h t  this still to happen  i n  t h e  
f u t u r e ? What about the first or second Michael revelation? – What about 
Michael himself, the Nathan Soul, and the Divine Word itself? 

With this guided tour through the labyrinth of Prokofieff’s demagogy we have 
tried to highlight the unintelligibility of his rhetoric. But there is still more to 
come, in the shape of the conclusive, depressing formulation of his theory of 
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the  S p i r i t  o f  t h e  G o e t h e a n u m  and of the emergent Group-soul of 
the Anthroposophical Society. 

„Rudolf Steiner“ – he states – „engages intensively in a profound study of the 
results of contemporary science. Then as an Initiate he bears them up to the 
gods in the Cosmos, and receives this knowledge of modern science – trans-
formed into the language of the gods – back from them in the form of the world 
wisdom … He then endows this divine wisdom with a bodily sheath in the 
imaginative forms of the Goetheanum … ; during the fire these forms pass 
through the substance of the warmth-ether and return to the astral light, expand-
ing then into remote regions of the Cosmos … From thence Rudolf Steiner re-
ceives them again, but now as the sublime divine Word, as the living Spirit of 
the Goetheanum as it returns transformed out of the depths of the Cosmos“ 
(ibid., p. 211). 

Thus the „knowledge of modern science“, which has undergone transformation 
in the way described, ought  m o r e  a n d  m o r e  t o  b e c o m e  the Group-
soul of the Anthroposophical Society … – Healthy common-sense has nothing 
more to say. 

3.4. Occult Materialism Makes its Début in Anthroposophy 
The epoch of the consciousness-soul had of necessity to become the epoch of 
materialism, as a right development of individual ‘I’-consciousness needs the 
support of sense-experience and knowledge of the laws of the material world. 
In Prokofieff’s view of things the epoch of materialism is already nearing its 
end, as we showed in 3.3. Since the end of Kali-Yuga and especially since the 
Christmas Conference a victory of universal spiritualization ought to have be-
gun, many details of which he describes in Chap. 7 of his first book (I). And in 
our time, so he mentions in a later book (V), the whole of mankind stands on 
the  t h r e s h o l d  b e t w e e n  c o n s c i o u s n e s s - s o u l  a n d  S p i r i t -
S e l f  (p. 124), so that the end of materialism is imminent. 

But what is the reality of the situation? Rudolf Steiner warns us: The materialis-
tic outlook is on the increase and will continue to grow for a further four or five 
centuries (18.11.1917, GA 178). The spirits who inspire materialism have al-
tered neither their intentions nor their strategies, but only their tactics. They no 
longer deny the spirit, but attempt to present it to the world with concepts and 
pictures taken from physical reality. In this way a kind of world-view arises, 
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which explains everything, including the spirit, with the technical terms „mat-
ter“ and „energy“. Among such pseudo-scientific occult-materialistic streams 
we may count parapsychology, Ufology, extra-sensory research etc., which 
speak of abstract, energetic processes, forces, fields, substances of the spiritual 
world, and represent these according to the model of the phenomena of the 
physical world.  

That Prokofieff too is aware of this can be seen in his later writings. But, for 
him, even this knowledge remains an abstraction. He polemicizes against such 
occult streams and unmasks their occult materialism, but he succumbs, himself, 
to their influence. His materialistic conceptions of the spiritual world are hid-
den behind concepts which he borrows from spiritual science. 

The first symptom of the infection can be seen in the way Prokofieff operates, 
as we have described, with the conceptions of spiritual beings, who appear in 
the role of nomenclature abstractions after the model of earthly „ministries and 
official bodies“. 

His altered concept of the Folk-soul, which now, instead of the archangels, 
comprises the numerical totality of angels, and his explanation of the manifold-
ness of such a soul by means of analogies with the processes and attributes of 
the human soul, call to mind the following words of Rudolf Steiner: „If, as a 
spiritual scientist today, you tell people that there is a Folk-soul which is an 
archangel, and so on, then they ridicule you. What in materialism is spoken of 
as the Folk-soul is only the abstract aggregate of the qualities possessed by the 
members of a Folk“ (18.5.1915, GA 159). With his theory, Prokofieff builds a 
firmly-constructed bridge between spiritual science and materialism, which he 
is the first to cross. 

In Prokofieff’s books there is a progressive de-personalizing of the spiritual 
world; instead of concrete spiritual beings we find mostly nameless  p o w e r s . 
Thus in the „Spiritual Origins of Eastern Europe …“(IV) he speaks in the 
course of a very long chapter - repeatedly, not just in passing, but as an essen-
tial theme - of the „spiritual-divine powers, who guide earthly development“ 
(p. 373); of „higher powers which direct the karmic relationships of human be-
ings“ (ibid., p. 379); of the „higher guiding powers of earthly development“ 
(ibid., p. 383), etc. Nowhere does he tell us what he understands by these pow-
ers. In this way his argumentation is neither spiritual-scientific nor religious, for 
even theologians refer by name to the Beings of whom they speak. 
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The reference made by Prokofieff in the same connection, to „levels of meta-
historical reality“ - of which we will speak later (§ 6) – belongs in the same 
category. On these „levels“ there are neither archangels nor Folk-spirits, nor is 
there a Time-spirit – there are no spiritual personalities at all; he describes only 
„powers“, and „all-encompassing laws“ (admittedly also „karmic undercur-
rents“), as in a well-designed mechanism. In Chap. 9 of the same book there 
suddenly appears an „inexhaustible source of the cosmic forces of childhood 
and eternal youth, in whose lap are contained all the great possibilities of the 
future“ (IV, p. 60). Is there concealed behind all this, perhaps, a star in the 
cosmos, which radiates these rejuvenating energies and a light-filled future? 

In the book „The Occult Significance of Forgiveness“ (V) Prokofieff exhibits 
his materialistic thinking even more plainly. There he attempts to describe the 
„occult mechanism of forgiveness“ (p. 58), which works as follows: „By dint of 
the effort made by the moral will springing from the individual ‘I’ … there are 
formed in the unbroken memory-stream permeating our ‘I’ and bearing our ‘I’-
consciousness (?), ‘spaces which are free of memory’, as it were, into which the 
substance [with the power to transform all evil], of the higher ‘I’ or Spirit-self, 
can pour itself. And this Spirit-self substance is borne further on the stream of 
memory, which carries it into the human ‘I’, transforming and spiritualizing it“ 
(ibid. [p. 46-47]). 

How such a theory can arise, it is difficult to say. Out of the free play of fan-
tasy, perhaps, or out of the chimera of an atavistic clairvoyance? The descrip-
tion can easily remind one of a production-line. What could be meant by this 
„memory-stream“? At the beginning of the chapter in question Prokofieff 
makes reference to Chap. 2 of „Occult Science“, where it says that the human 
‘I’ has the faculty of memory. There is no mention of any kind of „memory-
stream“. Then Prokofieff goes on to say: „Having acquainted ourselves with 
this introductory thought, we can now consider the process of forgiveness from 
the standpoint of modern spiritual science“ (ibid., p. 54). And here we now find 
this „memory-stream“, of which the „old“ spiritual science of Rudolf Steiner 
knew nothing, but which has only been revealed through today’s „modernized“ 
spiritual science of Prokofieff. 

With some effort we have succeeded all the same in finding the source from 
which Prokofieff probably drew, unconsciously, or without a clear understand-
ing of what is being said. In the lecture of 4.11.1910 Rudolf Steiner describes 
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the ‘I’-development of the child, and says that when the ‘I’ starts to become 
aware of inner representations (Vorstellungen), „the ‘I’ must unite itself with 
the on-flowing stream, with that which we have called the ether-body … At the 
moment when the child begins to develop its ‘I’-consciousness, the stream of 
the soul-life has made an imprint of its own upon the ether-body. But the ‘I’-
representation (Vorstellung) also arises through this process … The child, be-
fore it has the ‘I’-representation [is] unable to sense its own ether-body; at the 
moment when it begins to develop ‘I’-consciousness it senses its ether-body 
and mirrors back into the ‘I’ the being of its own ether-body … This is the es-
sential feature of ‘I’-consciousness, that it is the ether-body reflecting itself in-
wards“ (GA 115). In this way the memory of experienced events comes about. 

Prokofieff makes no reference to this lecture. Although similar expressions are 
used in it, it is precisely this passage which shows the untenability of Proko-
fieff’s constructions. – He asserts that the ‘I’ through an effort of the moral will 
arising from the individual ‘I’ has to make a small hole in the ether-body! For 
manipulations of this kind, at least a developed Life-spirit is necessary. And it 
will not succeed automatically in implanting the Spirit-self substance in this lit-
tle opening: the Spirit-self has a substantial affinity with the astral body and not 
the ether-body. 

The reader will have no difficulty recognizing the difference between these de-
scriptions. Rudolf Steiner’s is concrete, living, graspable as a whole, and the 
theme is the movement in the ether-body. In Prokofieff’s we find nothing but 
abstractions. Whence and whither  h i s  stream flows, in what relation it stands 
to the supersensible members of man’s being, whether it belongs at all to one of 
these members, or flows from  e t e r n i t y  t o  e t e r n i t y  – Prokofieff is si-
lent on this; but his  s t r e a m  carries the ‘I’-consciousness, and might carry it 
off completely. What is his stream composed of? Memory-substance, perhaps? 
And what might that be? From his description it grows clear, that it flows in 
and out through the ‘I’ (like the blood through the heart?). And then this ‘I’, 
through an effort of the will, makes a little opening somewhere in the stream, 
and lets the Spirit-self substance flow into the person concerned. All this hap-
pens  w i t h o u t  c o n t a c t  w i t h  t h e  ‘ I ’ , because, as we gather from the 
quote, the Spirit-self substance is  c a r r i e d  f u r t h e r  by the memory-
stream, and only afterwards does it pass over into the ‘I’. We ask the following: 
Can the ‘I’-consciousness, which  b e a r s  t h e  s t r e a m , exist somewhere 
outside the ‘I’? And who is that mysterious benefactor who watches on the 
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bank of the stream and pours the healing substance into the opening just at the 
moment of its appearance? Prokofieff gives no precise indications. Presumably 
the whole thing proceeds with the movement of a well-functioning conveyor-
belt – fully automated. 

And as the process of forgiveness advances, the memory-stream receives 
„mending-patches“ from the Spirit-self. This Spirit-self substance is borne by 
the stream into the ‘I’, which is thereby transformed. - Interesting! At the pre-
sent stage of evolution the human being possesses only a germ of the Spirit-
self, which begins to unfold as soon as the ‘I’ works upon the astral body. Ac-
cording to Rudolf Steiner the Spirit-self is the astral body transformed by the 
‘I’. In Prokofieff’s theory the opposite occurs: the Spirit-self works upon the 
‘I’. But where does this Spirit-self come from? Is it the Spirit-self of the human 
guardian angel? If so, the guardian angel should let all the more Spirit-self sub-
stance flow into the human being, the more he forgives. This could become dif-
ficult for the angel, as his Spirit-self is involved in a process of development 
which will only culminate at the end of the Earth aeon. Rudolf Steiner says that 
for the creation of Saturn the spirits of will sacrificed of their substance; that on 
the Moon e.g. the spirits of movement let the astral body flow out of their being 
into the human being; and that on the Earth the spirits of form endowed him 
with the ‘I’. It is not conceivable that Rudolf Steiner should have said that on 
the Earth the angels implanted the Spirit-self in man. In the 6th post-Atlantean 
period the angel will  o v e r s h a d o w  the human being with the Spirit-self, 
but even then it will not become his own possession. In connection with Proko-
fieff’s view of evolution according to which the human beings on the Earth de-
velop the Spirit-self, no further commentary is really necessary. 

And yet the question still remains: when and how did Prokofieff see all this? In 
the electronic calculating machine such a thing is possible, when in the working 
process of a programme of any kind the content of the memory-cells is erased, 
and into the „spaces free of memory“ new data are fed in, and all this is guided 
by a  h i g h e r  programme-system. Anyone who is familiar with these things 
is amazed at the similarity between Prokofieff’s  o c c u l t  p r o c e s s e s  and 
what is known from the world of technology.  

Prokofieff fabricates false pictures of the spiritual world. His listeners, having 
no supersensible experience of their own, rashly open their consciousness to 
materialistic imaginations of this kind, which are of the same nature as those 
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with which Lucifer and Ahriman are building up the eighth sphere. To recog-
nize such false teaching  n o  s u p e r s e n s i b l e  e x p e r i e n c e  i s  r e -
q u i r e d ; it is enough to study systematically, and understand, what Rudolf 
Steiner has given. The task of Anthroposophy can only be the attainment of ob-
jective knowledge of the spiritual world, and not some kind of  e x p e r i e n c e  
acquired by chance. Today a great deal can sound Anthroposophical, although 
it may come from a quite different source. The danger that threatens us from 
the camp of the occult materialists and their inspirers is great indeed. If we do 
not develop the capacity to counter these „viruses“ from the  e i g h t h  
s p h e r e  – which can mutate to suit every taste – with clear insight into their 
true nature, an insight which stems not from atavistic experience but from a 
conscientious study of spiritual science, then Anthroposophy will before long 
become a tool of those spirits whose goal it is „to make the physical plane abso-
lutely dominant. And a spiritual world will be spoken of only insofar as the 
revelations of the physical plane require it“ (15.1.1917, GA 174). 











































































































 


